«YOU SHALL ONLY SET OUT FOR THREE MOSQUES »
A STUDY OF AN EARLY TRADITION

«You shall only set out for three mosques: The Sacred Mosque
(in Mecca), my mosque (in Medina) and al-Aqsd mosque » (in Jeru-
salem)1, this well-known tradition of the Prophet licensed the pil-

1 Literally : « The saddles (of the riding beasts) shall not be fastened (for setting
out for pilgrimage) except for three mosques» ... l@ tushaddu l-rihdlu il il thaldthati
masajida : ild I-masjidi I-harami wa-masjidi hadha wa-l-masjidi l-agsd@. Ahmad b. Hanbal :
Musnad, ed. Ahmad Muh. Shakir, Cairo 1953, XII, 177, no. 7191, 241 no. 7248 with
a version tushaddw l-rihdlu; and see the references given by the editor ad no. 7191;
Muh. Fu'dad ‘Abd al-Baqi: al-Lu’lu’u wa-l-marjan fima *dtafaqa ‘alayhi 1-Shaykhan,
Cairo 1949, II, 97, no. 882; “Abd al-Razzaq : al-Musannaf, Ms. Murad Molla 604, ff.
39b-40a with the following ¢sndds : Ma‘mar (died 1563 AH)> al-Zuhri (died 124 AH)>
Ibn al-Musayyab (died 94 AH)> Aba Hurayra; Ibn Jurayj (died 150 AH)> ‘Amr
b. Dinar (died 126 AH)> Talq b. Habib (died circa 100 AH)> Ibn “‘Umar; Ibn Jurayj>
Nadra b. Abi Nadra (with the version : i@ tu‘malu l-mafiyyu); Ibon Hajar : Buligh al-
maram min adillati l-ahkdam, ed. Muh. Hamid al-Fiqqi, Cairo 1933, p. 287, no. 1408;
al-Muttaqi al-Hindi : Kanz al-‘ummal, Hyderabad 1965, X111, 233, no. 1307 : I@ tushaddu
rihalu I-matiyyi ila masjidin yudhkaru Uaku fiki illa... The combined tradition contains
recommendations of the Prophet in connection with the times of prayer, fasting and
prohibition concerning women travelling unaccompanied; ib., p. 234, no. 1310 : innama
yusafaru ila thalathati masdjida: masjidi 1-Ka'batt wa-masjidi wa-masjidi Iliya; in
an additional utterance the Prophet states that a prayer in his mosque (i.e. in Medina)
is more liked by God than a thousand prayers elsewhere except in the mosque of the
Ka'ba.; ib., p. 235, no. 1318; p. 170, no. 955; p. 172, no. 966; al-Suyiiti: al-Durr al-
manthiir, Cairo 1314 AH, IV, 161; al-Zarkashi: I'lam al-sajid bi-ahkdm al-masdjid,
ed. Mustafd al-Mardghi, Cairo 1358 AH, pp. 208, 268, 288, 388; al-Subki: Shifa’u
l-sagam fi ziyarati khayri l-anam, Hyderabad 1952, pp. 117-124, 140; al-Wasiti : Fada’ilu
l-bayti l-muqaddas, Ms. Acre, f. 37b-38a; al-Bayhaqi: al-Sunan al-kubrd, Hyderabad
1352 AH, V, 244; al-Suyiiti : al-Jami® al-saghir, Cairo 1330 AH. II, 200, 1.8; al-Shau-
kani: Nayl al-autar, Cairo 1347 AH, VIII, 211; Ibn al-Najjar : al-Durra al-thamina
fi ta’rikh al-Madina, appended to al-Fasi’s Shifa’ al-gharam, Cairo 1956, 1I, 357; al-
Samhidi: Wafd’ al-wafa bi akhbdr dar al-mustafd, Cairo 1326 AH, I, 294; al-Ghazali :
Ihya’ ‘uldm al-din, Cairo 1933, I, 219; Ibn Taymiyya: Majmi‘at al-ras@’sl al-kubrd
(ft ztyarati bayti I-maqdisi, Cairo 1323 AH), I, 53, 55; id. : Tafsir sarati l-ikhlas, Cairo
1323 AH, pp. 121, 124; id. : Minkdj al-sunnati l-nabawiyya fi naqdi kalami l-shi‘at
l-qadariyya, ed. Muh. Rashad Salim, Cairo 1964, IT, 340; Mujir al-Din : al-Uns al-jalil
bi-ta’rikh al-Quds wa-l-Khalil, Cairo 1283 AH, I, 205; Ahmad b. ‘Abd al-Hamid al-
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grimage to the mosques of Medina and Jerusalem in addition to the
obligatory hajj and ‘umre to Mecca. A vivid controversy arose over
the authenticity of this tradition which grants, as it does, an excep-
tional position to Medina and Jerusalem 2.

This hadith is in fact a restricting one and seems to imply the prohi-
bition of pilgrimage and visit to mosques and sacred places other
than those indicated. The custom of such pilgrimage apparently
had its origin at a very early period and was already in vogue in the
second century. In the course of the fierce polemics concerning the
permission of journey to visit the tomb of the Prophet, the minor
sanctuaries and the graves of prophets and saints, this hadith was
closely studied and analyzed and became the pivot of the discussion
which lasted through many centuries. The crucial point was to establish
the meaning and the intention of the initial phrase of the sentence :
la tushaddw l-rihdlu lld@ dla... « the saddles shall not be fastened (for
journey) except for»... As the exception is of the kind of al-istithna’
al-mufarragh in which the general term is not expressed — the partisans

‘Abbasi: ‘Umdat al-akhbdr fi madinat al-mukhiar, ed. As‘ad al-Tardbziini, Alexandria,
n.d., p. 72; al-Nuwayri: Nikdyat al-arab fi fun@in al-adab, Cairo 1925, I, 327; Ch. D.
Matthews : The Kit. Ba“itu-n-nufius of Ibnu-l-Firkdh, JPOS, XV (1935), p. 54 (id.:
Palestine- Mohammedan Holy Land, New-Haven 1949, p. 10); Shihab al-Din al-Maqdisi
Muthir al-gharam i ziyarati 1-Qudsi wa-l-Sham, Ms. Damascus, Zahiriyya, Ta'’rikh
720, p. 133; Shams al-Din al-Suyati: Ithaf al-akhigssa bi-fadd’ili l-masjidi l-aqsd, Ms.
Hebrew Univ., f. 7a; Aba Tilib al-Makki: Qat al-quiad, Cairo 1932, III, 182; Taqi
al-Din ‘Abd al-Malik b. Abi 1-Muni, ‘Ubayd al-Darir : Nuzhatu I-ngzirin, Cairo 1308 AH,
p. 98 sup.; Ibrahim al-Samnidi al-Mangiri : Sa‘ddat al-darayn fi l-radd ‘al@ I-firgatayn
al-wahhabiyyati wa-l-mugallidati 1-zakiriyya, Cairo 1319 AH, pp. 120-21, id. : Nusratu
l-imami 1-Subki bi-raddi l-garimi l-munki, Cairo, n.d., Matba'at al-jumhir, pp. 36,
161, 182, 191; al-Darimi: Sunan, al-Madina 1966, I, 271, no. 1428; al-Khattabi:
Maalim al-sunan, Halab 1933, II, 222; al-Jarrahi: Kashf al-khafd’ wa-muzil al -ilbas
‘amma ’shtahara min al-ahadith ‘ald alsinati l-nds, Cairo 1352 AH, I1I, 354, no. 3016.;
al-Nagd’i: Sunan, Cairo 1930, II, 37; Shihdab al-Din al-Khafaji: Nasim al-Riydd fi
sharh shifa’ I-qidi *Iyad, Istanbul, 1315 AH., III, 580; al-Ghayti: Qissat al-isra@’ wa-l-
mi‘raj, Bilaq 1295 AH, p. 18.; al-Qastallani : Irshad al-sari, Cairo 1326 AH, 111, 239, 244.
2 1, Goldziher: Muhammedanische Studien, Halle 1890, II, 35-86; S.D. Goitein :
The sanctity of Jerusalem and Palestine tn early Islam, Studies in Islamic History and
Institutions, Leiden 1966, pp. 135-148; J. Fiick : Die Rolle des T'raditionalismus im Islam,
ZDMG, xcmr (1939), pp. 23-24; Muh. Zubayr Siddiqi: Hadith Literature, Calcutta
University Press, 1961, p. xxvi; W. Caskel : Der Felsendom und die Wallfahrt nach
Jerusalem, Koln und Opladen 1936, pp. 25-26, notes 36, 38 ; A.A. Duri : al-Zuhri, BSOAS
XIX, pp. 10-11; id. : Bahth fi nask’ati “ilmi I-ta’rikhi “inda l-‘arab, Beirut 1960, p. 99;
Muh. ‘Ajjaj al-Khatib: al-Sunna gqabla l-tadwin, Cairo 1963, pp. 501-514; Mustafa
al-8iba‘i : al-Sunna wamakanatuhd fi l-tashri®i l-islamiyyi, Cairo 1961, pp. 399-402.
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of the prohibition of journeys to the grave of the Prophet and to minor
sanctuaries maintained that the hadith should be interpreted as « do
not set out for any place except for the three mosques». Those who
approved of such pilgrimages argued that the meaning of the phrase
was « do not set out for any mosque except for the three mosques.» As
they considered the general term from which exception is made to
be « mosques » they concluded that the faithful should set out —
as regards mosques (for the purpose of prayer and devotion) — only
for these three mosques; for other sanctuaries there is no reservation 3.

3 Al-Subki, op. cit., p. 118 seq... Fa-‘lam anna hadha l-istithnd’a mufarraghun, taqdi-
rubu ld tushaddu I-rihalu il masjidin iUl ila l-masajidi l-thalathati, aw la tushaddu l-rihalu
ila makanin illa i@ l-masdjide l-thalathati..., and see tb. p. 121:... fa-nagqala imamu
l-haramayni ‘an shaykhihi annahu kana yufti bi-l-man‘i ‘an shaddi l-rikali ila ghayri
hddhihi I-masdjids. qala : wa-rubbama kina yaqilu « yukrahu», wa-rubbamd kana yaqilu
«yuharramu»...; al-Ghazali, op. cit., I, 219:... wa-gad dhahaba ba‘du l-‘ulama’s ila
l-istidlali bi-hadha l-hadithi fi I-man‘t min al-riblati Li-ziygrati l-mashihidi wa qubiri
I-‘ulamd’s wa-l-sulahd’i...; b, II, 219:... wa-yadkhuly fi jumlatihi ziy@ratu qubiri
l-anbiya’s “alayhimu l-salamu wa-ziyGraty qubiri l-sahabati wa-l-tabi‘ina wa-sd@’iri I-
‘ulamd’t....... wa-yajizu shaddu l-rihali li-hddhd l-gharadi wa-ld yamna‘u min hiadha
qauluhu “alayhi l-saldmu : 1a@ tushaddu l-rikilu... li-anna dhalika fi l-masajidi fa-innaha
mutamathilatun ba‘de hadhihi l-masajids... ... wa-amma 1-bigd@u fa-ld ma‘na li-ziya-
ratihd siwd l-masajidi l-thalathati wa-siwd l-thughirs li-l-ribafi bika...; Ahmad b. Hajar
al-Haythami : al-Jauhar al-munazzam fi ziyarati l-qabri l-sharifi l-mu‘azzam, Cairo
1331 AH, pp. 13-14; al-“Abdari, al- Madkhal, Cairo, 1929, I, 256; al-Shaukani op. cit.,
VIII, 212: ... wa-gad tamassake bi-hadhd l-hadithi man mana‘a l-safara wa-shadda
l-rahli ild ghayrihd min ghayri fargin bayna jami‘i I-bigd‘s... : Abil Bakr al-Turpiishi: Kit@b
al-hawadith wa-l-bida’, ed. Muhammad al-Talibi, Tunis 1959, p. 98 :... wa-la yu’td shay'un
min al-masdjidi yutaqadu fihi I-fodlu ba‘da I-thalathati masajida illa masjidu Qubd’a...
fa-amma stwahu min al-masdjidi fa-lam asma® ‘an ahadin annahy atahd rakiban wa-1ad ma-
shiyan kama atd Quba’a, and see 1b., p. 147-48 :... thummara’a (i.e. ‘ Umar) al-ndsa yadhha-
bana madhakiba fa-qdla : ayna yadhhabu hd’ula’s, fa-gila : ya amira I-mw’mining, masjidun
salld fihi l-nabiyyu (8) fa-hum yusalliina fihi, fa-qdla : innama halaka man kana qablakum
bi-mithli kadhd, kand yattabi‘inag athdra anbiyd’ihim wa-yattakhidhinahd masdjide wa-
biya‘an...; and see the preceding tradition : Abii 1-Mahasin Yisuf b. Misa al-Hanafi : al
- Mu'tagar min al-mukhtasar min mushkil al-athdr, Hyderabad 1362 AH, I, 26 ; Ibn Taymiy-
ya : Minhdj al-sunnati al-nabawiyya, I, 336 and al-Shatibi: al-I‘tiggm, Cairo, Matba‘at
al-sa‘dda, n.d., I, 346; Ibn Taymiyya : Tafsir sirati l-ikhlas, p. 120; id.: Majmi'at
al-rasa’il, 11, 55 :... wa-lau nadhara l-safara ila gabri I-Khalili “alayhi l-saldmu aw qabri
l-nabiyys (8) au ila I-Tari lladhi kallama Udhu ‘alayhi Musd ‘alayhi l-salamu, au
ila jabali Hird’a Uadhi kana l-nabiyyu galla Uahu ‘alayhi wa-sallama yata‘abbadu fiki
wa-j@’ahu l-wabkyu fiki, aw al-ghari l-madhkari fi l-qur'ani, au ghayri dhalika min al-
magabiri wa-l-magamati wa-l-mashahidi l-mudifati il ba'di l-anbiyd’s wa-l-mashayikhi
au il ba'di I-magharati, auw al-jibali — lam yajibi l-wafd’u bi-hadha l-nadhri bi- ’ttifaqs
l-a’immati l-arba‘ati fa-inna l-safara ila hadhihi l-mawadi‘i manhiyyun ‘anku li-nahys
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They could in fact quote a kadith in which they could find a convincing
proof of their argument :1d tushaddu rikalu l-matoyyi ild masjidin
yudhkaru Udhw fihi ill@ <@ thaldthati masdjida..« the saddles of the
riding beasts shall not be fastened (for their journey) to a mosque
in which God is invoked except to the three mosques »...4 Even
more explicit in favour of this view is another hadith: ld yanbaghi
bi-l-musalli an yashudda rihalohw i@ masjidin yabghi fiki l-saldta
ghayra l-masjidi l-harams wa-l-masyide l-aqs@ wa-masyide hadhd. « It
is not proper that a man praying set out for a mosque in which he
seeks to pray except the mosque of the Hardm, the mosque al-Aqsa
and my mosque ».5 It is evident that these traditions confirm the
view that the three mosgues are to be preferred in comparison with
other mosques; one shall set out for these mosques to gain the benefit
of prayer and devotion; but he is permitted, and it is even recom-
mended to him, to set out for other sanctuaries which are not mosques.

The close observation of the hadith about the three mosques is
illustrated by a curious story reported by al-Wasitié: Sa‘id b. “‘Abd
al-*Aziz used to visit the Mihrab Da’ud ? on foot; only on his return
he used to ride. When asked about it he answered : 1 was told that
‘Abdallah b. “‘Abdallah used to set out for the mosque of Qubd’ s
riding a horse without a saddle; (this he used to do because) he con-
sidered that fastening the girth of the saddle of the horse was like
fastening the saddles of the riding beasts which is mentioned (scil.
as forbidden) according to the tradition : « you shall not fasten the
saddles... except for three mosques»...

G. E. von Grunebaum characterizes this kadith as an « earlier battle,
long since abandoned, which the theologians fought against the cult
of those minor sanctuaries» ®. This battle was in fact an early one.

I-nabiyyi (s) :la@ tushaddu... ete.; al-Samnidi al-Mansiri: Sa‘adat al-ddrayn, p. 120
seq.; ‘Ali Mahfiiz: al-Ibda" fi madarri l-ibtidd’, Cairo, Matba‘at al-istigdma, 4th ed.,
pp. 194-96.

4 Al-Samniidi al-Mansiiri : Sa‘ddat al-darayn, p. 121 sup.

5 Tb.; but see the interpretation of this hadith given by Ibn Taymiyya in al-Qastallini,
Irshad al-sari 111, 240 (he forbids the journey to the grave of the Prophet on the ground
of this hadith).

6 Al-Wasiti, op. cit., f. 47a.

7 On Mihrab Da’ad see Ibn. Hauqal : Sirat al-ard, ed. J.H. Kramers, Leiden 1938,
I, 171; Mujir al-Din, op. cit., pp. 227, 302, 366-67, 407.

8 See on the mosque of Quba’: al-Samhadi, op. cit., II, 16-28.

9 G.E. von Grunebaum : The sacred character of Islamic cities, Mélanges Taha Husain,
ed. Adburrahman Badawi, Cairo 1962, p. 27.
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Malik b. Anas records in his Muwaita’ 1° a story about a discussion
between Abfi Hurayra and Ka‘b (al-Ahbar) concerning the question
at what hour on Friday God fulfils the wishes of the faithful. This
discussion took place when Ab@ Hurayra met Ka‘b on his pilgrimage
to al-Tir. In a parenthetical passage Malik reports that Abi Hurayra
on his return was rebuked by Bagra b. Abi Basra 1* who told him :
«Had I met you before you went out (scil. to al-Tir) you would not
have set out; I heard the Prophet saying: the riding beasts shall
be driven only to three mosques... etc. » 12, A similar tradition (in
which the name of Abi Hurayra is however not mentioned) is recorded
by “Abd al-Razzaq *® in his Musannaf4: a man who returned from
a journey to al-Tiir was reproached and reminded of the utterance
of the Prophet about the three mosques. Another tradition records
a talk between ‘Arfaja and Ibn ‘Umar. Ibn ‘Umar, when consulted
by ‘Arfaja about a journey to al-Tir, answered : You shall only set
out for three mosques, the mosque of Mecca, the mosque of the Prophet
(i.e. Medina) and the mosque al-Aqsé; abandon al-Tar and do not
go there 15,

Commentators are agreed that by al-Tir in these traditions M.
Sina is meant 16, Mt. Sind was in fact regarded as a sacred place.

10 Malik B. Anas: al-Muwaite’, Cairo, Matba'at Dir Thyd’ 1-Kutub 1-‘Arabiyya,
n.d., I, 130-133.

11 See on him Ibn Hajar : al-Isaba, Cairo 1323 AH, I, 167, no. 713, 714 and II, 41,
no. 1845 (recorded by ‘Abd al-Razzaq as Nadra b. Abi Nadra; see note 1, above);
al-Suyiti: Is'df al-Mubatia’ p. 8 (appended to Malik’s Muwatta’ with Suyati’s Tanwir
al-hawdlik, quoted in the preceding note); al-Zurqani: Sharh ‘ala Muwatia® Malik,
Cairo 1936, I, 224; Abi ‘Ubayd: Gharib al-hadith, Hyderabad 1966, III, 23, note 6.

12 See this tradition al-Nasa’i: Sunan, Cairo 1930, III, 113-116; al-Zurqgani: Sharh
‘ald Muwatta’ Malik, 1, 222-225 (about al-Tiar : « wa-huwa Uadhki kullima fiki Misa
wa-huwa ladhi ‘and Ab@ Hurayra »; Ibn “Abd al-Barr : al-Isti‘@b, ed. Muh. al-Bijawi,
Cairo, n.d., I, 184; “Abd al-Qadir al-Jildni : al-Ghunya, Cairo 1322 AH, II, 70 : and see
Helga Hemgesberg : Ab# Huraira, Frankfurt am Main 1965, p. 105 (with references
given by the author); and see al-Samniidi : Nusratu al-imdm al-Subki, p. 1912, discussing
the following comment : — wa-li-hadhd@ fahima l-sahdbatu min nahyihi an yusifara
ila ghayri l-masajidi l-thalathati anna l-safara ila Tari Sind’a dakhilum fi I-nahyi wa-in
lam yakun masjiden...; and see 2b., p. 192 : — al-salat fi I-T'ar.

13 See on him Brockelmann, GAL, 8. I, 333; F. Sezgin : Geschichte des arabischen
Schrifttums, Leiden 1967, I, 99; al-Dhahabi: Mizan al-i‘tidal, 11, 609, no, 5044 ;

14 ‘Abd al-Razzaq, op. cit., f. 39b.

15 [p., f. 40a.

16 See e.g. note 12 above; but see al-Harawl: al-Isharat ild ma'rifat l-ziydrdt, ed.
Janine Sourdel-Thomine, Damas 1953, p. 21, 11. 16-17.
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According to Muslim tradition the Prophet was instructed by the
angel Jibril to pray there during his night journey to Jerusalem 7.
At the « laylat al-qadr » the angels will hoist their flags in four mosques :
the mosque of Mecca, the mosque of the Prophet, the mosque of Jeru-
salem and at Tar Sina. 18 Ibn Taymiyya stresses that the journey
to Mt. Sina is forbidden on the ground of the utterance of the Prophet
about the exclusiveness of the journey to the three mosques 1°.

By the beginning of the second century there seems to have already
been a unanimity of the Muslim community about the sanctity of
these three mosques and consequently about the sanctity of these
three cities; this is later reflected in the rich literature concerning
the virtues of these cities.

There appear, however, to have existed earlier trends which aimed
at emphasizing the sanctity of Mecca, or the sanctity of both Mecca
and Medina, while minimizing that of Jerusalem. These trends are
reflected in some early traditions, only partly preserved in the cano-
nical collections of hadith. These traditions which probably preceded
the Muslim consensus regarding the hadith of the three mosques will
be viewed in the following pages.

A tradition recorded on the authority of ‘A’isha, the wife of the
Prophet, mentions only two mosques : the mosque of Mecca and the
mosque of Medina. The Prophet said according to this tradition :
«I am the seal (khdatam) of the prophets and my mosque is the seal
of the mosques of the prophets. The mosques which deserve mostly
to be visited and towards which the riding beasts should be driven
are the mosque of Mecca and my mosque (i.e. the mosque of Medina).
The prayer in my mosque is better than a thousand prayers in any
other mosque except that of Mecca » 2.

17 See e.g. al-Wasiti, op. cit., . 49b, 1.6 and f. 60a, penult. : ... sallayta bi-Tari Sina’
haythu kalloma Uahu Misa salld Uahu ‘alayhi wa-sallama ...; Ibn, Kathir: Tafsir al-
Qur'an al-‘azim, Beirut 1966, IV, 245, 1.7; al-Zarkashi, op. cit., p. 298.

18 ‘Abd al-Qadir al-Jildni, op. cit., 11, 14; “Abd al-“Aziz al-Dirini: Tahdrat al-qulib,
Cairo 1354 AH, 124.

19 Tbn Taymiyya: Majma‘at al-rasi’sl II, 55, 1. 8: — wa-lau nadhara l-sofara
... ... aw i@ 1-Tarc ladhi kallama *Udku ‘olayhi Masa ‘alayhi 1-saldm. »

20 gl-Mundhiri: al-Targhid wa-l-tarkib min al-hadith al-sharif, ed. Muhyi al-Din
‘Abd al-Hamid, Cairo 1961, III, 50, no. 1732; al-Muttaqi al-Hindi, op. cit., X111, 233,
no. 1806; Ibn al-Najjar, op. cit., II, 357; al-Samhidi, op. cit., I, 259; Ahmad b. “Abd
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An almost identical tradition is reported on the authority of
Tawis 2t : « You shall set out for two mosques : the mosque of Mecca
and the mosque of Medina» 22. The initial phrase of this tradition
18 almost identical with that of the tradition about the three mosques;
mention is however made in this tradition of two mosques only,
those of Mecca and Medina. A similar tradition is recorded by al-
Mundhiri : « The best mosque towards which the riding beasts should
be driven is the mosque of Ibrahim (i.e. the mosque of Mecca) and
my mosque» 23,

A significant tradition reported by Ibn Jurayj sheds some light
on the attitude of certain Muslim scholars of the second century
towards the pilgrimage to the three mosques. Ibn Jurayj records
that Ibn ‘Ata 24 reported a tradition recommending the pilgrimage
to the three mosques and adds : « ‘Atd’ used to exclude (the mention
of) the Aqsa, but he reverted later to counting it with them» (kdna
‘At@’un yunkiruy I-Aqsd thumma ‘dda fa-‘addahu ma‘ahd) 2.

It is "Ata” who was asked by Ibn Jurayj: « What (is your opinion)
about a man who vowed to walk from Basra to Jerusalem». He ans-
wered : « You were merely ordered (to pilgrimage to) this House
(i.e. the Ka‘ba)26. Tawis, on whose authority the tradition about
the two mosques was transmitted, bade people who vowed to journey
to Jerusalem to set out for Mecca 27.

These traditions bear evidence to the fact that among scholars

al-Hamid al-“Abbasi: op. cit., p. 73; Juz’ Abi I-Jahm al-*Al@’ b. Muasd, Ms. Hebrew
Univ., Majmi‘a, p. 43, 1. 3

21 See on him Ibn Hajar : Tahdhib al-takdhib, V. 8; al-Dhahabi: Tadhkirat al-huffdz
I, 90; al-Damiri: Hayat al-hayawan, Cairo 1963, II, 88-90; Ibn Khallikan : Wafaydt
al-a*yan, ed. A.F. Rifa‘i, Cairo 1936, V1, 303-305; Ibn Sa‘d : Tabaqgat, Beirut 1957, V,
537-42.

22 ‘Abd al-Razzdq, op. cit., f. 39b : yurhalu ild masjidayni, masjidi Makkate wa-masjidi
l-Madinati.

23 Al-Mundbhiri, op. cit., III, 63, no. 1775 : Khayru ma rukibat ilayhi l-rawdhilu masjidu
ITbrahima (3) wa-masjidi. Two variants are recorded : masjidi hadha wa-l-baytu I-ma‘miry
and masjidi hadha wa-l-baytu I-“atiqu ; and see the note of al-Mundhiri, ¢b., inf. ; al-Suyati :
al-Jami® al-gaghir, 11, 10 sup. ; al-Samhiidi, op. ¢it., 1. 259; Ahmad b. Hajar al-Haythami,
op. cit., p. 41.

24 See on him : Ibn Hajar: Tahdhib al-tahdhib, VII, 483-84; al-Dhababi: Tadh-
kirat al-huffaz, I, 98: “Ata’ b. Abi Rabah (died 115 AH; Ibn Jurayj transmitted his
traditions) ; Ibn Sa‘d : Tabagat, Beirut 1957, V, 467-70.

25 *Abd al-Razzdq, op. cit., f. 39b.

26 Id., op. ctt., Murad Molla 606, f. 40b, inf.

27 Ib., f. 41b.
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of Islam in the first half of the second century there was some reluc-
tance to give full recognition of sanctity to the third mosque and to
grant Jerusalem an equal position with the two holy cities of Islam,
Mecca and Medina.

This reluctance is plainly brought out in a series of traditions in
which the Prophet is said to have advised the faithful to refrain from
the journey to Jerusalem for prayer and to perform the prayer either
in Mecca or in Medina. A tradition told on the authority of Jabir
b. “‘Abdallah 28 reports: A man 2® approached the Prophet at the
day of the conquest of Mecca and said « O Messenger of God, I vowed
to pray in Jerusalem if you conquer Mecca». The Prophet then said :
« Pray here». The man asked him another time and the Prophet
gave the same answer. He asked him a third time and the Prophet
said : « Then the matter is at your disposal» (fa-sha’naka idhan) 30,

A very similar tradition is recorded on the authority of Abf Sa‘id
(al-Khudri) 3. But whereas the preceding tradition stresses the prefe-
rence of Mecca, this one puts Medina to the fore. A man came to the
Prophet, it is told in the story, in order to take leave from him before
setting out for his journey to Jerusalem. The Prophet told him that
a prayer in his mosque (i.e. in Medina) would be better than a thousand
prayers in another mosque except the mosque of Mecca. Some versions
of this tradition mention the name of the man, al-Arqam, but do not
record the phrase about the mosque of Mecca 32.

28 Jabir b. “Abdallah (died 78 AH). See on him al-Dhahabi: Tadhkirat al-huffiz,
I, 43; Ibn Hajar : Tahdhib al-tahdhib, 11, 42; al-Baladhuri: Ansab al-ashrdf, ed. Muh.
Hamidullah, Cairo 1959, I, 248-49; al-Dhahabi: Siyar a‘lam al-nubald’, ed. As‘ad
Talas, Cairo 1962, ITI, 126-29.

29 According to the report of ‘Abd al-Razziq, op. cit., Murad Molla 604, f. 37b, 41a
and Ibn Hajar al-Haythami: Majma® al-zawd’id, Cairo 1353 AH, IV, 192, the name
of the man was al-Sharid. About al-Sharid see Ibn Sa‘d: Tabagat V, 113; Ibn Hajar :
al-Igaba 111, 204, no. 3887.

30 Tbn Hajar : Buliigh al-mardm, p. 287, no. 1407 ; Abu Da’ad : Sakih sunan al-mustafa,
Cairo 1348 AH, II, 79 with a variant to pray two rak‘e; b, inf. another variant : «if
you would pray here it would be counted (ajza’a) as much as the prayer in Jerusalem »;
al-Shaukani, op. cit., VIII, 210 with a variant : la-gada ‘anka dhalike kulla saldtin fi
bayti l-magdist ; al-Tibrizi : Miskkat al-masabih, Karachi 1350 AH, p. 298; ‘Abd al-Razziq
op. cit., f. 41a; al-Subki, op. ¢it., pp. 94-95; al-Baybaqi, op. cif., X, 82; *Abd al-Ghani
al-Nabulsi : Dhakhd’ir al-mawdrith, Cairo 1943, 1, 145, no. 1324 ; Shihab al-Din al-Mag-
disi, op. cit., p. 134.

31 See his biography in Ibn Hajar’s Isaba, I11, 85, no. 2189; al-Dhahabi : Tadhkirat
al-huffaz, 1, 44.

32 Al-Samhidi, op. cit., I, 205; Ahmad b. Hajar al-Haythami, op. cit., p. 41; al-
Dhahabi: Siyar alam al-nubald’, ed. al-Abyari, Cairo 1957, 1I, 342.
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To this category of traditions belongs the story told about Maymiina
the wife of the Prophet. A woman became ill and vowed to perform
a pilgrimage to Jerusalem if she recovered. Having recuperated and
prepared provisions for her journey she came to Maymiina to take
her leave. Maymfina advised her to stay at Medina, to consume her
provisions there and to fulfil her vow by praying in the mosque of
the Prophet (in Medina). Maymiina quoted in this connection the
utterance of the Prophet that a prayer in his mosque was better than
a thousand prayers in any other mosque except that of the Ka‘ba 33.

A story closely resembling the preceding tradition is told on the
authority of Sa‘id b. al-Musayyab 34 The story told about ‘Umar
18 however in favour of Mecca, not of Medina. A man came to “Umar
asking permission to travel to Jerusalem. ‘Umar ordered him to prepare
his provisions. But when these were prepared ‘Umar bade him to
perform the ‘umra instead of going to Jerusalem 3.

The essential reason for the resistance of a group of Muslim scholars
to grant license of pilgrimage to Jerusalem is plainly reflected in an-
other story about “‘Umar told on the authority of the same Sa‘id
b. al-Musayyab, who transmitted the preceding story; it is recorded
by the early scholar of hadith, ‘Abd al-Razzaq b. Hammam in his
Mugannaf. According to this story, when ‘Umar was in an enclosure
of camels of sadaga two men passed by. He asked them wherefrom
they came and they answered that they had come from Jerusalem.
‘Umar hit them with his whip and said: « (Have you performed)
a pilgrimage like the pilgrimage of the Ka‘ba »? They said : « No,
o Commander of the faithful, we came from such and such a territory,
we passed by it (scil. Jerusalem) and prayed there.» Then ‘Umar
said : « Then it is so», and let then go 36,

33 Al-Bayhaqi, op. cit., X, 83; al-Shaukani, op. cit., VIII, 210; Juz’ Abi I-Jahm
al-“Al@’ b. Masd, Ms., p. 42; Shihab al-Din al-Maqdisi, op. cit., Ms. p. 134,

34 See on him Ibn Khallikdn, op. cit., V1, 136-143; Ibn Hajar : Tahkdhib al-tahdkib,
1V, 84-88; Abi Nu‘aym al-Isfahdni: Hilyet al-euliya’, Cairo 1933, II, 161-173.

35 “Abd al-Razzdq, op. cit., f. 30b.

36 ‘Abd al-Razziq, op. cit., f. 38b: “Abd al-Razziq> Ma'mar b. Rashid> ‘Abd
al-Karim al-Jazari (died 127 AH ; see on him Ibn Hajar : Tahdhib al-takdhid, VI, 373-75;
Tbn *Abd al-Barr : Tajrid al-tamhid, Cairo 1350 AH, p. 107)> Ibn al-Musayyab : Baynd
‘Umarw fi na‘amin min na‘ami l-sadaqatt marra bihi rajulani, fa-qila : min ayna ji’tumd,
qala : min al-bayti -mugaddasi, fa-‘aldhumd darban bi-lI-dirrati wa-qala : hajjun ka-hajji
I-bayti, qald : ya@ amira l-mw'minina, innd ji'nd min ardi kadhd wa-kadhd fa-mararnd
Liki fa-sallayna fiki, fa-qala : kadhdlika idhan, fa-tarakahwmd.
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The story shows clearly that Muslim scholars feared that Jerusalem
might become a place of pilgrimage like Mecca and acquire a sanctity
like that of Mecca. The two sanctuaries, that of Mecca and the one
of Jerusalem are mentioned jointly in the verse of al-Farazdaq :

Wa-baytans baytu Uahi nahnu wuldtuhy :
wa-baytun bi-a'la Iliya’a musharrafu

(To us belong) two Houses : the House of God, of which we are the governors:
and the revered House in the upper (part of) Iliya’a (i.e. Jerusalem)3".

This verse testifies to the veneration of these two sanctuaries at
the end of the seventh century. It is significant that the two sanctuaries
are referred to as being on the same level 38, This these scholars tried
to prevent. Jerusalem could only be considered as a place of devotional
prayer, a holy place endowed with special merits for pilgrims to Mecca;
but it could not be awarded the rank of Mecca and it never got it.

The reluctance to perform the pilgrimage to Jerusalem found its
expression in some utterances reported on the authority of the Com-
panions of the Prophet. (*Abdallah) b. Mas‘ad is stated to have said :
« If (the whole distance) between me and Jerusalem were two para-
sangs I would not go there 3°.

Malik (b. Anas) refrained from coming to Jerusalem for fear that
this may become a sunna .

The justification of this attitude which tried to diminish the impor-
tance of the pilgrimage to Jerusalem is found in a remarkable saying
of al-Sha‘bi 4t : ¢« Muhammad, may God bless him, was only turned

37 Al-Farazdaq : Diwdn, ed. al-Siwi, Cairo 1936, p. 566 ; Nagd’id Jarir wa-l-Farazdaq,
ed. Bevan, Leiden 1905, p. 571.

38 Comp. another verse of al-Farazdaq, Diwin, p. 619, composed in the first decade
of the eighth century :

wa-bi-l-masjidi l-agsa l-imamu ’lladhi *hiadd : bihi min qulabi l-mumiaring daldluha.

39 ‘Abd al-Razziq, op. cit., f. 39b, inf.: “Abd al-Razzaq> al-Thauri> Jabir> al-
Sha‘bi> Shaqig (see on him Ibn Hajar: Isdba III, 225, no. 3977; id. : Tahdhib al-
tahdhib, IV, 361)> (‘Abdallah) b. Mas‘id : lau kdna bayni wa-bayna bayti l-maqdisi
farsakhdni ma ataytuhu.

40 Al-Shitibi, op. cit., I, 347 : wa-qad kana Malikun yakrahu l-maji’a il@ baytt l-magqdisi
khifata an yuttakhadha dhalika sunnatan.

41 See on him al-Dhahabi: Tadhkirat al-huffdz, I, 79-88 : Ibn ‘Asakir: Ta’rikh,
ed. Ibn Badrin, Damascus, n.d., VII, 138-155; Ibn Hajar: Tahdhib al-tahkdhidb, V,
69-61.
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away from Jerusalem (i.e. from his first ¢ibla) because of his anger.»
A gloss added to this tradition states : « he means (anger with regards
to Jerusalem » 42,

The son of Sa‘d b. Abi Waqqis, “Amir ¢ and his daughter ‘A’isha 44
reported on the authority of their father that he would like much
more to pray in the mosque of Quba’ than in Jerusalem. 45

“‘Umar is also said to have stated that he preferred one prayer
in the mosque of Quba’ than four prayers in Jerusalem 4s.

The superiority of the mosque of Medina over al-Aqsd was ex-
pressed by the Prophet himself. According to a tradition reported
on the authority of Abfi Hurayra, the Prophet was asked whether
prayer in al-Aqsd was better than prayer in his mosque (i.e. in Medina).
The Prophet answered : « A prayer in my mosque is better than four
prayers in it». (i.e. in al-Aqsa) 4.

A peculiar tradition attributed to the Prophet recommends to
journey to three mosques only, exactly as in the tradition discussed

42 “Abd al-Razziq, op. cit., . 40a, sup. : “Abd al-Razzaq> al-Thauri>> Jabir : sami‘tu
1-8ha‘biyya yugsimu bi- Udhi md rudda Muhammadun (s) ‘an bayii l-magdisi illa ‘an
sukhtihi, ya'nt ‘ald bayti l-maqdisi. See al-Thauri: Tafsir al-Qur’an al-karim, Rampur
1965, ed. Imtiyaz ‘Ali ‘Arshi, p. 12: Sufydn> Jabir al-Ju‘fi, ¢dla : agsama bi- ldhi
1-Sha‘biyyu : ma rudda l-nabiyyw ‘ald ahli bayti l-maqdisi ill@ li-sukhiihi ‘al@ ahli bayti
I-magdisi. The text of this tradition is of course blurred and has to be corrected according
to the record of al-Musannaf. The editor of al-Thauri’s Tafsir remarks that he could
not find this utterance in the compilations of tafsir and hadith. — comp. Tabari : Tafsir,
ed. Mahmid Muh. Shikir and Ahmad Muh. Shakir, Cairo, ca. 1960, 111, 173 : gala
ba‘duhum : kariha qiblata bayti I-maqdisi min ajli anna l-yahadae qali : yattabi*v qiblatand
wa-yukhdlifu dinand..., al-Nuwayri, op. cit., I, 329:- wa- khtalafd fi l-sababi ladhi
kana ‘alayhi l-salaty wa-l-saldmu min ajlihe yakrahy qiblate bayti l-maqdist wa-yahwa
giblata I-Ka'bati...

43 On him see Ibn Hajar: Tahdib al-tahdhib, V, 64

44 On her see Ibn Hajar: al-Isiba, VIII, 141, no. 703

45 Al-Bayhaqi, op. cit., V, 249; al-Mundhiri, op. cit., III, 55, no. 1748; al-Samhiidi,
op. cit., I, 19; al-Hakim : al- Mustadrak, Hyderabad, 111, 12; Ahmad b. ‘Abd al-Hamid
al-‘Abbasi, op. cit., p. 412 sup. (three versions); al-Qastallani, op. cit., I1I, 242.

46 ‘Abd al-Razzdq, op. cit., f. 37b.

47 Tbn ‘Asdkir : Ta’rikh madinat Dimashq, ed. Salah al-Din al-Munajjid, Damascus
1951, I, 163; Mujir al-Din, op. cit., I, 206; al-Wasiti, op. cit., f. 42a; Shihab al-Din
al-Maqdisi, op. cit., Ms. pp. 130, 146; al-Suytiti: 4l-Durr al-manthir, IV, 161; Shams
al-Din al-Suyiti, op. cit., f. 17a; Abi 1-Mahisin Yasuf b. Misa al-Hanafi, op. cit., I,
24 inf.
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above. This tradition, however, places the mosque of al-Khayf 48
instead al-Aqsd as the third mosque 4°.

The traditions quoted above can be taken to represent an early
stratum of lore in which the opposition displayed by certain circles
of Muslim scholars at the beginning of the second century to the ran-
king of Jerusalem on the level of Mecca and Medina is reflected. They
bring out quite clearly the tendency of those who tried to subdue
the excessive veneration which was forming with regard to the sanc-
tuary of Jerusalem.

I

Against the records in which an attempt is made to diminish the
position of the sanctuary of Jerusalem one can notice quite well
in ’he traditions the existence of a trend going in the opposite direction :
it aims at granting Jerusalem the rank of Medina and emphasizes
the peculiar features of sanctity of the mosque, of the city and of
the region of Jerusalem.

« The assignment of relative ratings of efficacy to prayer in different
localities is a common method of ranking towns in terms of their
holiness» stated . von Grunebaum 5°. This was indeed applied to
Jerusalem in comparison to Mecca and Medina.

A significant tradition granting the mosque of Jerusalem an un-
usually high rank is recorded on the authority of Abi Hurayra and
‘A’isha. « A prayer in my mosque (i.e. in Medina) — says the Prophet
in this hadith — is better than a thousand prayers in any other mosque
except al-Aqsa» 5. It is evident that this tradition contradicts the
well-known tradition in which the concluding phrase reads: « except
(prayer in) the mosque of Mecca» 52. The phrase «except (prayer in)

48 See on al-Khayf: al-Bakri: Mu'jam ma ’sta‘jam, ed. Mugtafa al-Saqa, Cairo
1945, 11, 526; Yaqiit: Mu‘jam al-buldian, s.v. Khayf; Aba 1-Baqd’: al-Mandqidb al-
mazyadiyyes, Ms. Br. Mus., f. 933a (the grave of Mudar in the mosque of al-Khayf).

49 Al-Zarkashi, op. cit., p. 68; al-Fasi: Shifd’ al-ghardm, 1, 263 inf.; al-Dhahabi:
Mizin al-itiddl, ed. al-Bijawi, Cairo 1963, I, 650, no. 2495 ; Ibn Zahira : al-Jami' al-latif
fi fadli Makkata wa-ahlih@ wa-bind’ ¢ l-bayti I-sharif, Cairo 1921, p. 334.

50 G.E. von Grunebaum, op. cif., p. 31.

51 al-Mundhiri, op. ci.., I1I, 53, no. 1740 : Salatun fi masjidi khayrun min alfi salatin
fima stwahu min al-masajidi g I-masjidi l-agsa; al-Samhiidi : op. cit., I, 296 sup.

52 Al-Samhadi, op. cit., I, 296; al-Suyiti : al-Jami® al-saghir, 11, 47; “Abd al-Razziq,
op. cit., f. 37b; al-Mundhiri, op. cit., III, 50, no. 1731; Ahmad b. Hanbal : al-Musnad
IIT, no. 1605, VII, no. 4838, 5153, 5155, 5358, VIII, no. 5778, XII, no. 7252; Muh.
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the mosque of Mecca» was in this hadith replaced by the phrase «except
(prayer in) al-Aqsa ».

Another tradition reported on the authority of Ibn “Abbas links
the hadith about the three mosques with the utterance of the Prophet
about the value of the prayer in these mosques granting al-Aqsa
preference over the mosque of Medina. « A prayer in the mosque
of Mecca (al-masjid al-hardm) — says the Prophet — is worth a hundred
thousand prayers, a prayer in my mosque (i.e. in Medina) is worth
a thousand prayers, and a prayer in al-Aqsa is worth ten thousand
prayers» 3. This tradition occurs with greater exaggeration in Muthir
al-gharam 5¢: The Prophet states that a prayer in the mosque of
Mecca is worth a hundred thousand prayers, a prayer in the mosque
of Medina a thousand prayers and a prayer in Jerusalem twenty
thousand prayers.

More restrained are two traditions recorded by Ibn Majah. One
of them states that the Prophet when asked about the mosque of
Jerusalem recommended to come to Jerusalem, the land of the Resur-
rection and the place of assembly for the Final Judgement 55 and
to pray there, as a prayer performed in it is worth a thousand prayers

Fu’ad “Abd al-Bagi, op. cit., 11, 97, no. 881; Abii Yasuf al-Ansari: al-Athar, ed. Aba
1-Wafa, Cairo 1355 AH, p. 65, no. 320; Ibn al-Najjar, op. cit., I, 357 ; Ibn Zahira, op. cit.,
p- 193; al-Fasi, op. cit., I, 79-81; al-Zarkashi, op. cit., 115-119, Ibn Taymiyya : Majmii‘at
al-rasa’il, 11, 54, inf.; Ahmad b. ‘Abd al-Hamid al-‘Abbdsi, op. cit., p. 72-73; Abi Talib
al-Makki, op. cit., 11T, 182; Ibn “Abd al-Barr : Pajrid al-tamhid, p. 99, no. 305 ; al-Darimi,
op. cit.,, I, 270, no. 1425; al-Rabi‘ b. Habib : al-Jam:® al-sahih, Cairo 1349 AH, I, 52;
Abi 1-Mahisin al-Hanafi, op. cit., I, 24 ; al-Nawawi : al-Idah fi l-manasik, Cairo 1208 AH,
p. 66; al-Jarrdhi, op. cit., IT, 27, no. 1605; Muh. b. al-Fattal : Raudat al-wa‘izin, al-Najaf
1966, p. 408; al-Qastallani, op. cit., 1II, 240 inf.; etc...

53 Ch. D. Matthews : The Kit. Ba‘itu-n-nufis, JPOS, XV (1935), p. 54 ; idem : Palestine,
p- 4.

54 Shihab al-Din al-Maqdisi, op. cit., Ms. p. 129 with the following isnad : Hisham
b. Sulaymin (see on him al-Dhahabi: Mizan ai-i‘tidal IV, 299)> Tbn Jurayj> ‘Atad’>
Ibn “Abbds> the Prophet. The hadith is evaluated as weak (wa@hin).

55 For ardu l-mahshar wa-l-manshar see al-Raba'i: Fada’il al-Sham wa-Dimashg,
ed. Salih al-Din al-Munajjid, Damascus 1950, p. 15, no. 25; and see ib., the introduction
of Munajjid, p. 10, note 2; and see ib., Appendix 1, p. 85, ed. no. 25; Shihdb al-Din
al-Maqdisi, op. cit., pp. 12, 143; and see ‘Abd al-Wahhab al-Sha‘rini: Mukhtasar
tadhkirat al-Qurtubi, Cairo 1935, p. 43; al-Wasiti, op. cit., f. 51b-53b, 57b; and see H.
Busse, Der Islam und die biblischen Kultstétten, Der Islam, 1966, p. 124; Asad b. Miisa :
Kit. al-Zuhd, ed. Rudolf Leszynsky, Kirchhain 1909 (Mohammedanische Traditionen
iiber das jiingste Gericht) pp. xx1, 46, 49-50; Ibn Kathir, op. cit.,, VI, 411; al-Suytti:
al-Durr al-manthar VI, 110; Ch. D. Matthews : Palestine, p. 120.
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elsewhere 5¢. The second tradition records the utterance of the Prophet
assigning to the prayer in the mosque of Jerusalem the value of fifty
thousand prayers, to the prayer in the mosque of Medina fifty thou-
sand prayers and to the prayer in the mosque of Mecca a hundred
thousand prayers 7.

In another tradition, reported on the authority of Ibn ‘Abbas,
the Prophet assigned to a prayer in the mosque of Mecca the value
of a hundred thousand prayers, to a prayer in the mosque of Medina
fifty thousand prayers and to a prayer in the mosque of Jerusalem
twenty thousand prayersss. In another tradition reported as well
on the authority of Ibn *Abbéas the value of a prayer in the mosque
of Jerusalem is considerably reduced. The Prophet — according
to this tradition — assigned to a prayer in the mosque of Medina
the value of hundred thousand prayers, to a prayer in the mosque
of Mecca a hundred thousand prayers and to a prayer in the mosque
of Jerusalem a thousand prayers s®. Another tradition reported on
the authority of Abf@ I-Dardd’ states that the Prophet assigned to
a prayer in the mosque of Mecca the value of a hundred thousand
prayers, to a prayer in the mosque of Medina the value of a thousand
prayers and to a prayer in the mosque of Jerusalem the value of five
hundred prayers . Ibn Taymiyya records as the number of prayers

56 Ibn Majah : Sunan al- Mustafa, Cairo 1349 AH, I, 429 (Abd 1-Hasan Muh. b. “Abd
al-Hadi remarks in his comment ¢b., that the Prophet was probably asked whether
the prayer was permitted in the mosque of Jerusalem after the Qibla was diverted from
it. He also remarks that only prayers in mosques other that those of Mecca and Medina
are meant, as a prayer in the mosque of Jerusalem is like a prayer in Medina) ; al-Zarkashi,
op. cit., p. 289; al-Wasiti, op. cit., f. 41b; al-Samhadi, op. c¢it., I, 295; Ibn Babiya :
Thawad al-a*mal, Tehran 1375 AH, p. 30; Shihdb al-Din al-Maqdisi, op. ¢it., Ms. p. 128;
Abii 1-Mahasin Yasuf b, Musd al-Hanafi, op. cit., I, 25.

57 Ibn Majah, op. cit., I, 431; al-Zarkashi, op. cit., p. 287, 118; Shihdb al-Din al-
Maqdisi, op. cit., Ms. p. 219; al-Tibrizi: Miskkat al-masabih, p. 72.

58 Ch. D. Matthews : Kit. Ba‘itu-n-nufiis, ib., p. 60 (Palestine, p. 11).

59 Al-Zarkashi, op. cit.,, p. 118 (quoted from al-Tabarani’s al-Mujam al-kabir);
al-Samhiidi, op. cit., 1, 299 (quoted from al-Zarkashi); Abi Talib al-Makki, op. cit.,
II1, 182.

60 Al-*‘Abdari, op. cit., II, 39; al-Samhudi, op. cit., I, 298 (quoﬁed from al-Tabarani);
al-Zarkashi, op. cif., p. 117 (quoted from al-Bazzar’s Musnad); al-Muttaqi al-Hindi,
op. cit., XIII, 168, no. 938 (on the authority of Jabir), no. 939, 941 (on the authority
of Ab@i 1-Dardé®); Ch. D. Matthews : Palestine, p. 10; Shihab al-Din al-Maqdisi, op. cit.,
Ms., p. 128; Abd 1-Mahasin Yusuf b, Misd al-Hanafi, op. ¢it., I, 25, 1.3; al-Jarrdhi,
op. cit., I, 27, no. 1605; al-Qastallani, op. cit., 11T, 241,
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corresponding to a prayer in the mosque of Jerusalem five hundred
or fifty 61

It is evident that the traditions which assign values to prayer in
the mosque of Jerusalem are contradictory and mutually exclusive.
They have to be seen against the background of a controversy con-
cerning the weight to be accorded to prayer in the mosques of Mecca
and Medina. These two cities contended for a long time for the supe-
riority of their sanctuaries 62 and their merits . Quite early traditions
reflecting this controversy are recorded in ‘Abd al-Razzaq’s Musannaf.
When asked by a man whether to journey to Medina “Ata’” answered :

61 Ibn Taymiyya : Majmi'‘at al-rasi’il, 11, 54 inf.

62 See for instance al-Samhidi, op. cit., I, 296 (wa-dhahaba ba‘dubum ild anna l-saldta
fi masjidi I- Madinatt afdaly min al-salati fi masjidi Makkata bi-mi’ati saldtin); and see
ib. pp. 297-300 the discussion about the value of the prayer in Medina in comparison
with the prayer in Mecca; al-Zarkashi, op. cit., pp. 186-190; Shihdb al-Din al-Khafaji,
op. cit., 111, 583.

63 See for instance al-‘Abdari, op. cit., II, 31; al-Samhidi, op. cit., I, 34, 52; The
Prophet was created from the clay of Medina as reported in the tradition that a man
is buried in the earth from which he is created. A contradictory tradition was recorded
by al-Zubayr b. Bakkar. According to this tradition the Prophet was created from the
clay of the Ka‘ba. See al-Shaukéni, op. cit., V. 25; Ibn Zahira, op. cit., p. 18; and see
G. E. von Grunebaum : Muhammadan Festivals, New York 1951, p. 20. Ibn Hajar
al-Haythami: al-Ni‘ma al-kubra ‘al@ l-‘glam bi -maulid Sayyid bani Adam, Ms. (in
my possession) f. 7a. Al-Sha‘bi disliked to stay in Mecca because the Prophet departed
from Mecca; he considered Mecca « dar a‘rabiyya» (al-Samhiudi, op. cit., I, 35; for the
expression « dar a‘rabiyye» see Abid 1-Mahasin Yasuf b. Masa al-Hanafi, op. cit., 11, 203,
1.8); and see al-Khatib al-Bahgdadi: Taqyid al-“tlm, ed. Yisuf al-“Ushsh, Damascus
1949, p. 72: Marwan b. al-Hakam mentioned in his speech the merits of Mecca, its
sanctity and the merits of its people. Rafi‘ b. Khudayj reminded him of the sanctity
of Medina, the merits of its people and mentioned the fact that it was declared as haram
by the Prophet and that the declaration was kept in Medina, written on a khaulan?
gkin. Marwdn answered : « I heard something about it.» (gad sami‘tu ba'da dhalika);
al-‘Abdari, op. cit., I1, 34; Ahmad b. ‘Abd al-Hamid al-*Abbasi, op. cit., p. 58:... wa-
yastadillina biki ‘ald afdaliyyats hadhiki l-baldati ‘al@ s@’iri I-buldani mutlagan, Maokkata
wa-ghayribd...; and see b., p. 61 about the doubled blessing of the Prophet granted
Medina compared with the blessing of Abraham for Mecca. ; and see al-Samhiidji, op. cit.,
I, 26: al-Madinatu khayrun min Makkata; al-Suyti: al-Jami® al-saghir, 11, 184;
al-Fasi, op. cit.,, I, 79 seq.; al-Samhidi, op. cit., I, 24-26; Ahmad b. “Abd al-Hamid
al-‘Abbasi, op. cit., p. 69 (muslimu I-Maflinati khayrun min muslimi Makkata) ; al-Fasi,
op. cit., pp. 77-719; al-“Abdari, op. cit., I, 257 ( — wa-qad taqaddama annahu “alayhi
l-saldtw wa-l-salamu afdalu min al-Ka'bati wa-ghayrihd...); and see ib., II, 38; about
the partisans of the superiority of Medina and those of Mecca see al-Shaukani, op. cit.,
V, 24; Taqi al-Din ‘Abd al-Malik b. Abi 1-Muni, op. cit., p. 97; al-Zurqani: Sharh
al- Mawahib al-ladunniyya, Cairo 1329 AH, VIII, 322; Shihdb al-Din al-Khafaji, op. cit.,
ITI, 584-587.
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« to circumambulate the Ka‘ba seven times is better than your journey
to Medina» ¢4, Al-Thauri is said to have answered when asked about
a journey to Medina : « do not do it » (I@ taf al) 65. “Atd’ reported that
he heard ‘Abdallah b. al-Zubayr stating in his speech on the minbar
(scil. of Mecea) : « a prayer in the mosque of Mecca is better than a
hundred prayers in any other of the mosques. » «It seems to me —
added ‘Atd’ — that he intended the mosque of Medina» 6. Qatada
said it plainly : « A prayer in the mosque of Mecca is better than a
hundred prayers in the mosque of Medina» ¢7. An identical utterance
on the authority of ‘Abdallah b. al-Zubayr is reported by Aba l-
“Aliya os.

These traditions, some of which are early ones, shed some light
on the rivalry between Mecca and Medina ¢¢. The idea of the sanctity
of Jerusalem grew and developed within the framework of this contest.

IIT

As against the tendency of restriction and limitation one can notice
the opposite one, which aims to extend the number of holy mosques
by the addition of one or two mosques to the three mosques, about
the pilgrimage to which a consensus of the Muslim community had
been reached. « The most distinguished mosques are : the mosque of
Mecca, then the mosque of the Prophet (i.e. Medina), then the mosque
of Jerusalem, then — it has been said — the mosque of al-Kifa because
of the consent of the Companions of the Prophet about it; and people
said : the mosque of Damascus» 7.

The mosque of Damascus was ranked with the three mosques and
the relative value of prayers in it was fixed in a saying attributed

84 ‘Abd al-Razziq, op. cit., f. 39b: “Abd al-Razziq qila akhbarani abi qdla qultu li-1-
Muthannd : inni uridu an atiya l-Madinata; qala : 1 taf'al; sami‘tu ‘Ata’an qala —
wa-sa’alahu rajulun — fa-qila lakw : towdfun sab‘an bi-l-bayti khoyrun min safarika
tla l-Madinati.

65 “Abd al-Razzaq, op. cit., f. 39b.

66 Ip., f. 37D.

67 Ib., f. 38a.

68 Ib., f. 38a.

89 For the sanctity of Medina see G. E. von Grunebaum : The sacred character of
Islamic cities, p. 31.

7 Yisuf b. “Abd al-Hadi: Thimar al-maqasid fi dhikri l-masajid, ed. As‘ad Talas,
Beirut 1943, p. 183.
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to Sufyan al-Thauri. When asked by a man about the value of a prayer
in Mecca Sufyan answered : « the value of a prayer in Mecca is of a
hundred thousand prayers, in the mosque of the Prophet fifty thou-
sand prayers, in the mosque of Jerusalem forty thousand prayers
and in the mosque of Damascus thirty thousand prayers» 1. The
equality of the mosque of Damascus with the mosque of Jerusalem
is stressed in a story of a conversation between Wathila b. al-Asqa’ 72
and Ka'b al-Ahbar 73, Wathila intended to set out for Jerusalem,
but Ka'b showed him a spot in the mosque of Damascus in which
the prayer has the same value as the prayer in the mosque of
Jerusalem 74.

Shi‘ite tradition put the mosque of al-Kiifa in the rank of the three
mosques; Hudhayfa b. al-Yamain stated that it was the fourth mosque
after Mecca, Medina and Jerusalem ?5. The mosque of al-Kifa is
said to have been — like the mosques of Jerusalem and Mecca —
the mosque of Adam 76 the place of prayer of prophets 77 and the
place where the Prophet (Muhammad) prayed 78 at the night of his

7t Al-Raba‘i, op. cit., p. 36, no. 64 and p. 86 (ad no. 64); Ch. D. Matthews : The Kit.
Bi‘ipu-n-nufis, JPOS, XV, p. 61; Shams al-Din al Suyiiti, op. cit., f. 17b.; al-Manini :
al-I'lam bi-fada’il al-Sham, ed. Ahmad Samih al-Khalidi, Jerusalem, n.d., pp. 84-85.

72 See on him Ibn Hajar : T'akdhib al-takdhib, X1, 101; idem, al-Isiba VI, 310, no.
9088; al-Dhahabi: Siyar a'lam al-nubali’ 111, 257-59.

78 See 8. D. Goitein, op. cit., p. 144; and see on Ka‘b; 1. Wolfensohn : Ka‘b al-Ahbar
und seine Stellung im Hadit und in der islamischen Legendenliteratur, Gelnhausen, 1933.

74 Al-Raba‘i, op. cit., p. 37, no. 65.

7 Al-Majlisi, Bihar al-anwar, lithogr. ed., XXII, 88; al-Buradqi: T'@’rikh al-Kifa,
al-Najaf, 1960, p. 36.

78 See al-Wasiti, op. cit., f. 53b (the grave of Adam); Ch. D. Matthews : Palestine,
pp. 32-33; Ibn Zahira, op. cit., p. 143 (the prayer of Adam in Mecca); and see G. E. von
Grunebaum ; Muhammadan Festivals, p. 20 (« Adam is said to be buried in Meccan).

77 See for instance Shams al-Din al-Suyiiti, op. cit., ff. 15b, 7b,8b; Shihab al-Din
al-Maqdisi, op. cit., Ms. p. 125 seq.; and see about the graves of seventy prophets in
the Ka‘ba and graves of the prophets in Jerusalem, al-Suytti: al-Durr al-manthiir
I, 136; about the prayer of seventy prophets in the mosque of al-Khayf (see above
note 48) see Ibn Zahira, op. cit., p. 334 ete.

78 About the prayer of the Prophet in Jerusalem see e.g. Ibn Hishdm : al-Sira al-
nabawiyya, ed. al-Saqd, al-Abyari, Shalabi, Cairo 1936, II, 38, 39; Ibn Sayyid al-Nas:
‘Uyin al-athar, Cairo 1356 AH, I, 141, 144 ; Ibn Kathir : op. cit., IV, 241, 245; but see
the tradition stating that the Prophet did not pray in Jerusalem :b. pp. 254-255; and
see this tradition discussed Abﬁ.l-Ma,hiisin Yisuf b. Masa al-Hanafi, op. cit., IT, 176-177.
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Isra’ 75, The value of a thousand prayers was assigned to a prayer
in the mosque of al-Kifa 80,

Some of the Shi‘i traditions bring out a rivalry which existed between
al-Kifa and Jerusalem. A man came to ‘Ali b. Abi Talib — says one
of these traditions — when he was in the mosque of al-Kiifa to take
his leave; the man was about to set out for Jerusalem. “Ali bade him
to sell his mount, to consume his provisions and to pray in the mosque
of al-Kifa, as the obliging prayer performed there has the value of
a pilgrimage (to Mecca) and the voluntary prayer has the value of
an ‘umra 81,

Ja‘far al-Sadiq (Aba ‘Abdallah) was asked by a man about mosques
of merits. Ja‘far mentioned the mosques of Mecca and Medina. The
man asked about the Aqsd mosque and Ja‘far answered : « that is
in heaven, there the Prophet was carried at night» (dlayhi usriya
rasalu lahs). The man said : « people say bayt al-magdis» (Jerusalem - K)
Ja'far said : « al-Kifa is better than that » 2,

A peculiar utterance attributed to ‘All runs as follows : « You shall
set out only for three mosques: the mosque of Mecca, the mosque
of Medina and the mosque of al-Kafa» 3. In this tradition, styled
exactly like the discussed tradition about the three mosques, the
mosque of Jerusalem was replaced by the mosque of al-Kafa. To
*‘Ali is attributed the following utterance as well : « Four are the palaces
of Paradise in this world : the mosque of Mecca, the mosque of Medina,
the mosque of Jerusalem and the mosque of al-Kiufa » 84,

A mosque ranked with the three mosques was the mosque of al-
Janad in al-Yaman. To the Prophet was atiuributed an utterance

79 Al-Barqi: al-Makhdsin, al-Najaf 1964, p. 43, no. 86 (Kit. Thawab al-a*mal); al-
Buraqi, op. cit., p. 49; al-Majlisi, op. cit., XXII, 85 inf., 89, 90 (lithograph. ed.) ; Muh.
Mahdi al-Masawi; Tubfat al-sajid fi ahkam al-masajid, Baghdad 1376 AH, p. 447;
Muh. b. al-Fattal, op. cit., p. 410.

80 Tbn Babiiya, op. cif., p. 30; al-Burdqi, op. cit., pp. 31, 32, 49, 50.

81 Yaqit : Mu‘jam al-buldan, s.v. al-Kifa; al-Majlisi, op. cit., XXII, 90 (lithogr. ed.).

82 Al-Burdqi, op. cit., p. 29 (quoted from Tafsir al-‘Ayyashi).

83 Tb., p. 48.

84 Aba Ja‘far Muh. b. al-Hasan al-Tasi: al-Amali, Najaf 1964, 1, 379; comp. the
hadith attributed to the Prophet about the four cities of Paradise in this world : Mecca,
Medina, Jerusalem and Damascus, al-Suyiti: al-La’dli al--masni‘e fi l-ahadith al-
mauda‘a, Cairo, al-Maktaba al-Tijariya, n.d., I, 459-60; al-Jarrihi, op. cit., I, 450,
no. 1466; al-Raba‘i, op. cit., pp. 28-29; and see :b., p. 28 the utterance of Ka'b about
five cities of Paradise : Himg, Damascus, Jerusalem, Bayt Jibrin and Zafar in al-Yaman;
and comp. Muh b. al-Fattal, op. cit., p. 409.
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bading to set out for the mosques of Mecca, Medina, Jerusalem and
al-Janad 8.

*
% %

Tradition emphasized the common features of sanctity of these
mosques, stressed the special graces bestowed on them or on each
of them and pointed out the close relations between these sanctuaries.
« The earth was water — reads a tradition attributed to ‘Al — God
sent a wind which wiped away the water and on the earth appeared
a foam, which He divided into four pieces; of one of these pieces
He created Mecca, from the other He created Medina, from the third
one He created Jerusalem and from the fourth He created al-Kiifa .
At the Day of Resurrection the Ka‘ba will be carried to the Rock
in Jerusalem 87, The mount Qasiyiin granted his shadow to the moun-
tain of Jerusalem and was granted the grace of God 88. The Ka‘ba
was built from the stones of five mountains : Lubnan, Tur Zayta,
al-Judi, Tar Sind and Hird’ 8o, From the splits of Mt. Sind, which
splitted at the day when God spoke to Moses, three mountains in
Mecca arose (Hira’, Thabir, Thaur) and three in Medina (Uhud,

86 Ch. D. Matthews : Palestine, p. 4, inf. and p. 140, note 13.

86 Al-Wasiti, op. cit., f. 88a, inf.; al-Suyuti: al-Durr al-manthir, IV, 158 (quoted
from al-Wasiti) ; Shihdb al-Din al-Maqdisi, op. cit., Ms. p. 70; and see about the building
of the mosque of Mecca and the mosque of Jerusalem ib., pp. 53-57 ; and see the discussion
about this subject Ibn Zahira, op. cit., p. 20 and Taqi al-Din “Abd al-Malik b. Abi I-Muna,
op. cit., p. 96 and the commentary of al-Suyiiti on the Sunan of al-Nagd’i, Cairo 1930,
II1, 2; al-Nawawi, op. cit., p. 72; al-Zarkashi, op. cit., pp. 29-31.

87 Al-Wasiti, op. cit., f. 45a. 58a; al-Nuwayri, op. cit., I, 335 ; Shams al-Din al-Suyiti,
op. cit., f. 15b; Shihab al-Din al-Maqdisi, op. cit., Ms., p. 143; al-Suytti: al-Durr al-
manthar, 1, 136 inf.; (but see ¢b, I, 137 sup. : the Ka‘ba will be brought to the grave
of the Prophet, scil. in Medina — ; the Ka‘ba promises to intercede for people who visited
her, asking the Prophet to intercede for people who did not visit her). About the inter-
cession of the mosque of al-Kiifa for the people praying in this mosque see al-Majlisi,
op. cit., XXII, 86 (lithogr. ed.).

88 Shihab al-Din al-Maqdisi, op. cit., Ms. p. 52; al-Raba‘i, op. cit., p. 38; al-Manini,
op. cit., p. 106.

89 ‘Abd al-Razzdq, op. cit., f. 34a, sup.; al-Suytti: al-Durr al-manthdr, 1, 130, 133,
134; al-Azraqi: Akhbar Makka, Mecca 1352 AH, I, 18, 26; al-Fasi, op. cit., I, 93; al-
Bakri: Mu‘jam ma ’sta‘jam, s.v. al-Judi; Shihab al-Din al-Maqdisi, op. cit., Ms. p. 17;
and see H. Busse : Der Islam und die biblischen Kultstitten, « Der Islam», 1966, p. 121;
Yaqit : Mu‘jam al-buld@n, s.v. Thabir; and see G. E. von Grunebaum : Muhammadan
Festivals, p. 19 sup.
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Warigan, Radwa) #¢. The mountain of al-Khalil (Hebron), Lubnan,
al-Tiir and al-Juadi will on the Day of Resurrection be brought to
Jerusalem, set at her corners and God will put his throne upon them
to judge the people of Paradise and those of the Hell o2, Al-T&if
was originally a place in Palestine — says a tradition attributed to
Ibn “Abbas; it was removed by God and placed in the spot of al-
Ta’if of today ¢2. Three angels are entrusted with the guard of the
three mosques : one is entrusted with the mosque of Mecca, one with
that of Medina and one with al-Aqsa 3.

The shared sanctity of the mosques gave rise to traditions which
talk of the merits of performing devotions distributed between them.
To the Prophet is attributed the following utterance: « Whoever
goes on pilgrimage or on a pious visit from al-Aqsd to the mosque
of Mecca — the faults he has committed and those he may later
commit will be covered for him and he shall be granted Paradise».?4.
On the authority of Ibn ‘Abbés the following saying is related : « Who-
ever makes pilgrimage and prays in the mosques of Medina and al-
Aqsa in the same year, he shall be absolved from his faults as he was
on the day his mother bore him» 5. A group of people — Ibn al-
Firkah reports, quoting from the book of Ibn al-Murajja — used
to stay in ‘Abbadan *¢ during the month of Ramadén, then they

90 Ahmad b. ‘Abd al-Hamid al-*Abbasi, op. cit., p. 135; al-Majlisi, op. cit., Tehran
1358 AH, XIII, 224; and see ib., p. 217, no. 9.

91 Asad b. Musa, op. cit.,, p. xX1; Ch. D. Matthews : Palestine, p. 120.

92 Yaqut: Mu'jam al-buldan, s.v. al-T3’if; Ibn al-Mujawir: Descriptio Arabiae
Meridionalis, ed. O. Léfgren, Leiden 1951, 1, 22.

93 Shams al-Din al-Suyiiti, op. cir., f. 16b; al-Suyati: al-La’ali al-magni‘a, I, 92.

94 Al-Bayhaqi, op. cit.,, V, 30; Ch. D. Matthews : Palestine, p. 13; Abd Talib al-
Makki, op. cit., IV, 103; al-Nuwayri, op. cit., I, 339; al-Zarkashi, op. cit., p. 289; al-
Muttaqi al-Hindi, op. c¢it., XIII, 250, no. 1380; ¢b., V, 2, no. 19; b. p. 5, no. 47, 48;
comp. tb. XIII, 264, no. 1460 : the pilgrimage started from ‘Umén (for Mecca) is better
than two pilgrimages from any other place.

95 Shihab al-Din al-Maqdisi, op. ¢it., Ms. p. 126; Ch. D. Matthews; Palestine, p. 12;
idem, JPOS, XV, 61; al-Zarkashi, op. cit., p. 296.

96 See on “Abbadan Yaqit: Mu'jam al-bulddn, s.v. ‘Abbadan :... fiki gaumun mun-
qati‘tna, ‘alayhim wagfun fi tilka l-jazirati yu'tauna ba'dahu wa-aktharu mawaddibim
min al-nudhir... wa-yagsiduhum al-mujGwirine fi l-mawdsimi li-l-ziyarati, wa-yurwa
fi fad@’iliha ahddithw ghayru thabitatin...; Muh. Tahir b. ‘Ali al-Hindi: Tadhkirat
al-maudi‘at, Cairo 1343 AH, p. 120:... two gates open in this world for Paradise are
‘Abbadan and Qazwin; the first place which believed in Muhammad was ‘Abbadan...;
and see Abu Télib al-Makki, op. cit., IV, 103.
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would go to Mecca on pilgrimage and come to Jerusalem for prayer °7.
« Whoever performs the pilgrimage to the Ka‘ba and does not visit
me (i.e. the grave of the Prophet in Medina) treats me harshly» —
says a tradition attributed to the Prophet, told on the authority
of Ibn “Umar ®8. A tradition recorded on the authority of “Abdallah
b. Mas‘iid (or ‘Abdallah b. ‘Umar) contains all the three sanctuaries.
The Prophet said : « He who performs the pilgrimage to Mecca and
wisits my grave (in Medina) and goes forth to fight (in a holy war
— ghazd ghazwatan) and prays for me in Jerusalem — God will not
ask him about what he (failed to perform of the prescriptions) imposed
on him» 92, A hadith attributed to the Prophet states: « He who
visits me (i.e. the grave of the Prophet in Medina) and visits the grave
of my father (i.e. my ancestor) Ibrahim (i.e. in Hebron) within one
year — shall enter Paradise» 100, Al-Zarkashi considers the hadith
as forged and mentions an opinion that it was transmitted only after
the conquest of Jerusalem by Salah al-Din in 583 AH.

1v

With the general admission by the scholars of the hadith about
the three mosques the old controversy about the position of Jerusalem
fell into oblivion. Traditions aiming at minimizing of the importance
of Jerusalem were not recorded in the canonical collections of hadith.
The main concern of the scholars of Islam came to be to fight objec-
tionable practices of bid‘a in connection with the pilgrimage to Mececa,
Medina, Jerusalem and other sanctuaries.

According to prescriptions visitors should perform the circum-
ambulation of the Rock in the direction opposite to that preseribed
for the circumambulation of the Ka‘ba. The Rock should be circum-
ambulated being on the right of the visitor 1* The fawaf around

97 Ch. D. Matthews : Palestine, p. 12.

98 al-Subki, op. cit., pp. 27-29; Muh. Tahir al-Hindi, op. cit., p. 76, 1. 3.

99 Al-Subki, op. ¢it., p. 34; Muh. Tahir al-Hindi, op. cit., p. 73; al-Samniidi : Nusratu
l-imams 1-Subki, p. 163.

100 g)-Zarkashi, op. cit., p. 296; al-Jarrahi, op. cit., II, 251, no. 2490; al-Nawawi,
op. cit., p. 84; Abl Shama : al-Ba‘ith ‘ala inkdr al-bida® wa-l-hawddith, ed. Muh. Fu’ad
Mingéra, Cairo 1955, p. 72.

101 Shams al-Din al-Suyiiti, op. cit., f. 21b; J. W. Hirschberg : The sources of Moslem
traditions concerning Jerusalem, Rocznik Orientalistyczny, XVII, (1951-52), p. 317;
R. Kriss - H. Kriss-Heinrich : Volksglaube im Bereiche des Islams Wiesbaden 1960,
1, 144,
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the Rock is a bid‘a 192, Similarly the fawdf around the grave of the
Prophet was forbidden 103, The visitor in the Dome of the Rock has
to put his hand on the Rock, but it is forbidden to kiss the Rock 104,
It is as well forbidden to kiss the grave of the Prophet 105, It is for-
bidden to pray behind the Rock towards Mecca in order to combine
the gibla of the Rock and the gibla of Mecca 108, It is forbidden to kiss
the stones of the building or to kiss the stones of the Cave, as only
one stone in the world is recommended to touch and to kiss: the
stone of the Ka‘ba. Forbidden is as well to imitate the hajj 107.

Al-‘Abdari reports about a curiuos instance of bid‘'a performed
by the visitors of the sanctuary of Jerusalem : people, men and women
alike, come to a place called « the navel of the earth», expose their
navels and press them towards this spot, exhibiting in this fashion
their naked bodies 108,

About similar customs in Mecca reports al-Nawawi: « some wicked
deceivers claimed that a place in the wall surrounding the Ka'ba,
opposite the door of the Ka‘ba, was « al-‘urwa al-wuthqa». Those people
led them fraudently to believe that whoever touched it was in pos-
session of the ‘urwa al-wuthgd. As the spot was a high one the people
would climb on the back of each other in order to touch it and it
would come about that women ascended on the backs of men, thus
mixing together and touching each other. Another bid'a was the
custom of the touching of the ‘navel of the earth’ : a nail in the mos-
que of Mecca was claimed to be « the navel of the earth» and common
people would swarm to this spot, uncovering their navels and pressing
them towards the « navel of the earth» 109,

Al-Turtishi tells about the celebration of the « Day of ‘Arafa»
in the mosque of Jerusalem. People from Jerusalem and neighbouring

102 Al-‘Abdari, op. ctt., IV, 243.

103 Al-Nawawli, op. cit., p. 8l.

104 Shams al-Din «l-Suyiti, op. cit., f. 21b.

105 Al-Nawawi, op. cit., p. 81; but see a contradictory opinion Shihdab al-Din al-
Khafaji, op. cit., III, 577 inf. :... wa-Id yamassahu bi-shay’in min jasadihi fa-1d yugqab-
bilhu, fa-yukrahu massuhu wa-taqbilubu wa-ilsaqu sadriki li-annahu tarku adabin;
wa-kadhd kullu darithin yukrahu fiki dhalika ; wa-hadha amrun ghayru mujma'in ‘alayhi,
wa-li-dhé@ qiala Ahmadu wa-l-Tabariyyu : 1@ ba’sa bi-taqbilihi wa- lizamihi.

106 Al.‘Abdari, op. cit., IV, 243.

107 1., A. Mayer : A sequel to Mujir ad-Din’s Chronicle, JPOS 1931, pp. 9-10 (=93-94)

108 Al-*‘Abdari, op. cit., IV, 243 inf.

109 Al-Nawawli, op. cit., p. 66; Ab@ Shama, op. cit, p. 71.
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villages stood in prayer facing Mecca, raising their voices in the
du'd, just as if they were attending the wugif of ‘Arafa. The common
belief was that the preformance of four wugifs in Jerusalem was
equivalent to the pilgrimage to Mecca 110,

A bid'a innovation started in al-Aqsi in 448 AH. It was introduced
by a man from Nablus called Abid l-Hamra’. He prayed the saldt
al-ragha’sb in the mosque, people joined him and it became a practice,
almost a sunnag 111,

Another bid‘a reported about was the prayer of rajab (salat rajab)
introduced in the mosque of Jerusalem in 480 AH 12,

Muslim scholars condemned severely the did‘a of songs and dances
performed in al-Khalil (Hebron) after the afternoon-prayer and called
«naubat al-Khalil» 113, Ibn Hajar al-Haythami reports about « shame-
ful actions», qabd*th, committed during the fawdf of the Ka‘ba, the
kissing of the Black Stone and during the maulid-festivals in Mecca 114,

But the persevering struggle of the orthodox scholars against these
innovations failed. Bid‘as and beliefs about miraculous properties of
sanctuaries and graves spread nevertheless widely among the common
people.

Ibn Taymiyya waged in vain his campaign againsv the sanctity
of the Rock in Jerusalem, trying to prove that only Jews and some
Christians adored the Rock (wa-kadhalika I-sakhratu, innama
yu'azzimuhd 1-Yahidu wa-ba‘du I-Nasdrd); none of the Companions
of the Prophet or the T'@biwn had adored the Rock 5. Muslim tradi-
tion claimed that God ascended the Heaven from the Rock 16 and
that it was God’s dwelling for forty years 117. This was strongly refuted

110 Abii Bakr al-Turtishi, op. cit., 116-17 (quoted by Abii Shama, op. cit., p. 22);
and see S. D. Goitein, op. cit., p. 137 (about fa‘rif); Ibn Taymiyya . Majmi‘at al-rasd’il,
II, 57: ... au an yusdafira tlayha li-yu‘arrifa bika ‘ashiyyata Arafa...

11 Abd Bakr al-Turtishi, op. cit., p. 121 (quoted by abi Shama, op. cit., p. 24).

112 Al-Turtishi, op. cit., p. 122.

113 Al-*Abdari, op. cit., IV, 245-46; and see the passage against the pilgrimage to
al-Khalil in Ibn Taymiyya’s Minhkdj al-sunna I, 335-36.

114 Tbn Hajar al-Haythami: al-Ni‘ma al-Kubrd, f. 3a-3b.

115 Ibn Taymiyya : Majmu‘at al-rasd’il, II, 58 (quoted in Jamail al-Din al-Qasimi:
Islah al-masdjid min al-bida'i wa-l-‘awd’id, Cairo 1341 AH, pp. 214-17.

118 Al-Wasiti, op. cit., f. 5la-b; al-Nuwayri, op. cit., I, 336-37 (quoting al-Wasiti);
and see al-Majlisi, op. cit. VIIL, 574 (lithogr. ed.).

117 *Ubada b. al-Samit swore : ld, wa-ladhi kinat sakhratu bayti I-maqdisi lahu maga-
man arba‘ine sanatan, when arguing about something with ‘Abdallah b. Mas'id, al-
Wasiti, op. cit., f. 5la.
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by Shi‘its and Ibadi traditions alike 119, but this refutation seems
to have had no effect.

Ibn Taymiyya tried to explain that there was no karam in Jeru-
salem or in Khalil and that there did only exist three harams: the
haram of Mecca, the haram of Medina and the haram of Wajj (recog-
nized only by some Mushim scholars) 120, This attempt was also set
at nought; the sanctuary of Jerusalem is called till the present day
al-Haram al-Sharif and that of al-Khalil is called al-Haram al-Ibrd-
hwmi.

Thus it seems that the tradition about the three mosques, a very
early one itself and one whose aim was to exclude the claims for pil-
grimage to other shrines, was only granted general recognition fol-
lowing a period of internal struggle at the beginning of the second
century. During that period the status of Jerusalem was disputed
by certain orthodox circles while other sanctuaries vied for accep-
tance as places of pilgrimage.

The tradition about the three mosques was granted the consensus
of the orthodox scholars, while at the same time elements of popular
belief left their indelible mark on the rituals of pilgrimage to these
sanctuaries.
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