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I

The tradition recorded in Nabia Abbot’s Studies in Arabic Papyri II'
was only conjecturally read by the author: balaghana anna rasala llahi
salla llahu “alayhi wa-sallama qala: tijanu hadhihi l-ummati I-“amalu [ ]
yaquluha fi I-“idayni wa-yauma l-jum‘ati.

Professor Abbot described the papyrus as a document written in the
late sécond century of the hijra; she assumed that the author of the.
papyrus was Qutayba b. Sa‘id al-Balkhi (d. 240/854).2

This partly deciphered statement, attributed to the Prophet and
transmitted in various versions in the compendia of hadith, is often cou-
pled with two or three additional statements ascribed to the Prophet.
The first phrase of the combined statement, often quoted separately, and
provided with explanations and comments, was transmitted in a concise
form: al-‘ama@’imu tijanu l-“arabi, “The turbans are the crowns of the
Arabs.”® This seems to be with all probability the correct reading of

! Qur’anic Commentary and Tradition, The University of Chicago, Oriental In-
stitute Publications, vol. 76, 11, 1967, Document 3, verso, 1l. 15-16.
21bid., pp. 143-145.

- 3See e.g., Ibn Hajar al-‘Asqalani, Fada’ilu l-qur’ani I-karim, al-Sayyid al-Jamili,
ed. (Beirut, 1986), p. 144: wa-huwa ka-qaulthim: al-‘ama@’imu tiganu l-‘arabi
li-kaunihd tagdmu magama [-tijani; and see ‘Abd al-Malik b. Muhammad al-
Tha‘alibi, Thimaru l-qulab ff I-mudaf wa-l-mansib, Mubhammad Abi I-Fadl Ibrahim,
ed. (Cairo, 1384/1965), p. 159 (see the references of the editor). Muhammad
Darwish al-Hiit, Asna I-matalib fi ahaditha mukhtalifati I-maratib, Khalil al-Mays,
ed. (Beirut, 1403/1983), p. 208, no. 942 stresses the weak character of the tra-
dition: turuquhu kulluhd da‘ifatun, we-yurwd min kalami l-zuhri kama dhakarahu
l-bayhagi. Muhammad b. Ahmad b. Jarallah al-Safadt 1-Yamani, al-Nawdfilu I-‘atira
Ji l-ahadithi l-mushtahira, Muhammad ‘Abd al-Qadir ‘At&, ed. (Beirut, 1412/1992),
207, no. 1130 (see also the references of the editor); Muhammad b. ‘Abd al-Rahman
al-Sakhawd, al-Magasidu l-hasana fi-bayani kathirin min al-ahadithi l-mushtahira ‘alad
l-alsina, ‘Abdallah Muhammad al-$adiq and ‘Abd al-Wahhab ‘Abd al-Latif, eds.
(Beirut, 1399/1979), 291, no. 717; (see the various versions and the references). Abii
Sa‘d ‘Abd al-Malik b. Muhammad al-Wa3‘iz al-Khargiishi, al-Bishara wa-l-nidhara ff
ta‘biri l-ru’ya wa-l-muragaba, MS. Br. Mus., Or. 6262, fol. 127a: wa-aula I-kiswati
bi-tagdimi I-dhtkri al-‘amad’imu fa-innehd tijanu l-‘arabi ...; al-Raghib al-Isfahani,
Muhadaratu l-udaba® (Beirut, 1961), vol. 4, p. 371; Abli Bakr Ahmad b. “Abdallah al-
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the short phrase of the tradition, as given in the papyrus: tijanu hadhihi
l-ummati [-“ama’imu, “The crowns of this people are the turbans.”

This statement is attributed in several early sources to ‘Umar b. al-
Khattab.? It is recorded in Mughultay’s al-Zahr al-basim and is at-
tributed to ‘Al b. Abi Talib, though Mughultay mentions that it was
attributed to the Prophet as well.’

This notion of equating turbans with crowns was rooted in the so-
ciety of the Arab peninsula in the period of the Jahiliyya. Wearing
a turban implied strength and honour, symbolized the authority of a
clan or tribal group and reflected high military position and leadership.
Mu‘ammam or mu‘assab, “dressed in a turban,” referred to a man ap-
pointed as chief of his people. It corresponds to the expressions tuwwija,
“he was crowned,” or suwwida, “he was granted the control of a tribal
group,” which are used regarding the non-Arabs.® The expression al-
mu‘ammam also entailed the responsibility of the appointed chief. every
offense committed by a member of the tribe was figuratively fastened to
his turban; he was responsible for the evil deeds of the members of his
clan or tribe.” Before the advent of Islam, only the Arabs (i.e., the tribal
society of the Arab peninsula-k) wore turbans, the crowns of the Arabs.®
The Bedouin provenance of the above statement — “The Crowns of the
Arabs” is clearly reflected in ‘Ali b. Ahmad al-‘Azizi’s explanation of the
tradition: “The turbans are like the crowns for the kings of the Arabs,
because the majority of the Arabs (i.e., the Bedouins-k) are bareheaded
and turbans are scarce among them.”®

Kindf al-Samdi al-Nazwi, al-Musannaf, ‘Abd al-Mun‘im ‘Amir and Jadallah Ahmad,
eds.(Cairo, 1979), I, p. 70; Ibn Qayyim al-Jauziyya, Ahkdm ahli I-dhimma, Subhi
1-Salih, ed. (Damascus, 1381/1961),vol 2, p. 739.

4 Al-Jahiz, al-Bayan wa-l-tabyin, ‘Abd al-Salam Muhammad Ha.run, ed., n.p.,
n.d. (probably Beirut, fourth edition), vol. 3, p. 100 and vol 2, p. 88; al-Raghib
al-Isfahant, Muhadarat al-udabd’, vol. 3—4, p. 371.

5Mughult}ay, al-Zahr al-basim, MS. Leiden, Or. 370, fol. 219b. And see Ibn al-
Dayba®, Taysir al-wusil ila jami i-usil min hadithi I-rasil (Cairo, 1390/1970), vol.
4, p. 186.

8See LA, s.v. ‘mm: (‘ammama) wae-‘ummima l-rajul, suwwida, li-anna tijana
l-farabi I-‘ama’imu, fa-kullama gile ff 1-‘ajami tuwwija, gila fi -‘arabi ‘ummima.
And see Hamza al-Isfahani, al-Durre al-fakhira f l-amthali l-sa’ira, ‘Abd al-Majid
Qatamish, ed. (Cairo, 1971), vol. 1, p. 123, no. 115: fa-ka-anna ‘ummima bi-iza’i
md yugalu fi l-‘ajami tuwwija.

7Hamza al-Isfahani, al-Durra al-fakhira, vol. 1, p. 123; and see al-Raghib
al-Isfahant, Muhadarat al-udaba’, vol. 3-4, p. 371: wa-qauluhum “sayyidun
mu‘ammamun, mu‘agsabun” fihi ta’wilani abaduhumad huwa Il-muta‘essabu bi-
jara’iri qaumihi wa-l-dkharu bi-ma‘na l-sharafi.

81bn Nasir al-Din, Jami® al-athar, MS., Cambridge Or. 913, fol. 204a: amma
sahibu l-taj, fa-qala aba l-fadl ‘iyad fa-l-murad bihi I-“imama, lam takun hina’idhin
ila li-1-‘arabi; and see al-Majlisi, Biharu l-anwar, vol. 16, p. 131, Jawad al-‘Alawt
and Muhammad al-Akhundr, eds.(Tehran, 1379): wa-amma I-tdju fa-l-murad bihi
l-“imamatu, wa-lam yakun hina’idhin illa li-1-*arabi.

9¢AlF b. Ahmad al-‘Azizi, al-Sirdj al-munir, sharh ‘ala l-jami‘ l-saghir ff ahadithi
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According to tradition, several'eminent persons in Mecca, such as
the leaders of tribal clans, attained a conspicuous privilege: when the
leader wore a turban of a certain colour, no one else in Mecca had the
right to wear one of the same colour. For instance, in the late period of
the Jahiliyya, Sa‘id b. al-‘As b. Umayya who received the sobriquet dha
l-“émama was granted such a privilege.!? According to a verse recorded
in Hamza al-Isfahani’s al-Durra al fakhira, a poet praised Sa‘id b. al-‘As,
saying: “When Abi-‘Uhayha, (i.e., Said b. al-‘As -k), puts the turban
on his head (in his characteristic way -k), any man who imitates him
will be beaten, even if he is a man of wealth and [has a] large number”
(scil. of relatives and allies). !

A tradition recorded by al-Abi!? provides a vivid description of the
rivalry between Sa‘id b. al-‘As and the renowned warrior who distin-
guished himself in the battle of al-Fijar, al-Zubayr b. ‘Abd al-Muttalib.
Al-Zubayr was the leader of the Hashimi branch of Quraysh in the war
of Fijar. He initiated the confederation of the hilf al-fudal, and was
appointed by his father as his heir and trustee and became a mediator
in the complicated problems of conflicts and peace making. He was the
uncle of the Prophet and was highly respected in Mecca.!® According

l-bashir l-nadhir li-Jalali I-Dini I-Suyiti (Cairo, 1377/1957), vol. 2, p. 474: al-
‘ama’imu tjanu l-arabi, ay hiya lahum bi-manzilati l-tfjani li-l-mulidki, li-annahu
aktharu ma yakinting bi-l-bawadi, ru’dsuhum makshifatun, wa-l-‘ama@’imu fihim
galilatun; cf. al-Kinani, al-Di‘dma li-ma‘rifati ahkami sunnati l-“imama (Damas-
cus, 1342), p. 6, 1l. 1-3.

10 gee Abii ‘Ubayda Ma‘mar b. al-Muthanna, Kitab al-dibdj, ‘Abdallah b. Sulayman
al-Jarbii‘ and ‘Abd al-Rahman b. Sulayman al-‘Uthaymin, eds. (Cairo, 1411/1991),
p. 130.

11 Hamza al-Isfahani, al-Durra al-fakhira, vol. 1, p. 122: Aba Uhayhata man
ya‘tammu ‘immatahyu yudrab, wa-in kana dha malin wa-dhd ‘adadi. See also the
reference of the editor. For more on Sa‘id b. al-‘As, nicknamed dhkii I-“imamati,
see Muhammad b. Habib, al-Muhabbar, Ilse Lichtenstaedter, ed. (Hyderabad,
1361/1942), p. 165; and see Muhammad b. ‘Abdallah al-Shibli, Mahasin al-wasa’il
J& ma‘rifati l-awa’il, Muhammad al-Tanj1, ed. (Beirut, 1412/1992), 241; al-Jahiz,
al-Bayan wa-l-tabyin, ‘Abd al-Salam Muhammad Harin, ed., vol. 3, p. 97; al-Jahiz,
al-Taj fr akhlagi l-muldki, Ahmad Zakt Pasha, ed. (Cairo, 1732/1914), pp. 47, p. 196.
Ibn Hajar al-‘Asqalani, al-Isaba fi tamyizi l-gsahabe, ‘Al Muhammad al-Bijawi, ed.
(Cairo, 1970), vol. 3, p. 289 inf., no. 3768; al-Baladhuri, Ansab al-ashraf vol.
1, Muhammad Hamidullah, ed. (Cairo, 1959), index; Abii Dawud al-Sijistani, al-
Marasil, ‘Abd al-‘Aziz ‘Izzu l-Din al-Sayrawan, ed. (Beirut, 1406/1986), 241, no. 98,
3; Abii Bakr passed by the grave of Sa‘id b. al-*Ag and cursed him because he opposed
God (kdna muhaddan li-llahi) and His apostle. A son of Sa‘id b. al-‘As replied by
cursing Abii Bakr’s father. The Prophet then prohibited the cursing of individual
unbelievers, as this may enrage the living (descendants or relatives -k). However, he
permitted the cursing of unbelievers-as a group. See also Ahmad b. ‘Alf al-Q&shant
b. Babah, Ra’su mali l-nadimi ff tawarikhi a‘yans ahli l-islam, Suhayl Zakkar, ed.,
Beirut, 1418/1997, p. 111.

12 Mansiir b. al-Husayn al-Abl, Nathr al-durr, Muhammad ‘Al Qarna and ‘Alf
Muhammad al-BijawT, eds.(Cairo, 1380), vol. 1, p. 395-6.

13 For more on him, see: Abu Hilal al-Hasan b. ‘Abdallah al-‘Askari, al-Awa’il
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to the story recorded by al-Abi, al-Zubayr b. ‘Abd al-Muttalib returned
from a journey in Syria and went to.his dwelling. When he lay down,
putting his head on the bosom of his maid-servant who combed his hair,
he was surprised by her question: “Are you not frightened by the story?”
She told him that Sa‘id b. al-‘As forbade any distinguished Qurashi (al-
abtaht -k) to wear a turban (similar to his own -k) on the same day that
he wore it. Al-Zubayr, shocked by the news, seized the lock of his hair
from the hand of the servant, ordered her to bring him his turban (“the
long one”), jumped hastily on the saddled horse and hurriedly traversed
the wadi in order to apprehend Sa‘id b. al-‘As. When Sa‘id received
the news conceming al-Zubayr b. ‘Abd al-Muttalib, he fled in haste to
al-Ta’f.

Since the ‘imama was a symbol of strength and power, apostles, saints
and prophets are said to have been granted the privilege of wearing the
‘imama among their insignia. “I was ordered to wear the “imama, the
sandals, and the seal,” said the Prophet.'* According to a tradition
recorded by al-Zurqani, one of the titles of the Prophet mentioned in
the Gospel (injil) was sahébu I-tdj, which is glossed by the author sahibu
l-“imama.15

In the traditions concerning the im&ma, there is an evident tendency
to praise the value of Bedouin dress, customs and weapons. The story of
the appointment of ‘Ali as the head of the expedition against some Arab
tribes, reported by Abii ‘Ubayda al-Himsi, contains a peculiar passage
concerning the Prophet’s attitude towards the Bedouins. The Prophet
dressed ‘All b. Abi Talib in a black ‘imama; he put the (fringes -k) of
the “‘mama on his back (or on his shoulder -k) and said: “You should
use the Arab spears (i.e., the Bedouin ones -k) and Arab bows (al-gisiyy
al-“arabiyya). By the means of these (weapons -k) God will grant victory
to your faith (yansuru llahu dinakum) and will aid you in conquering the

lands (wa-yaftahu lakumu I-bilada).1®

(Beirut, 1407/1987), 37-38: ...wa-gala l-zubayru, wa-kana sahiba hadha I-hilfi....;
Ibn Sa‘d, al-Tabagat al-kubra (Beirut, 1380/1960), vol. 1, p. 85 inf.: ...wa-qéla
‘Abdu I-Muttalibi fi dhalika:

sa-iist Zubayran in tawdfat maniyyati:

bi-imsaki ma@ bayni wa-bayna bani ‘amri

wa-an yahfazi l-hilfa ladhi sanna shaykhuhu:

wa-la yulhidan fiki bi-zulmin wa-13 ghadri

gala: fa-ausd ‘Abdu l-Muttalibi ila *bnihi I-Zubayri bni ‘Abdi l-Muttalabt, wa-ausd
I-Zubayru ila Abi Talibin, wa-ausa Abd Talibin ila I-*Abbasi bni I-Muttalibi.

4 A)-Nazwi, al-Musannaf, I, 70. Cf. Ahmad b. Muhammad al-Maghribt, Fath al-
muta‘al fi madhi l-ni*al (Hyderabad, 1334), p. 101: wa-fiki annahu sahibu l-midra‘ati
wa-I-‘imamati wa-hiya l-taju, wa-l-hardwati, wa-hiya l-gadibu. And see the statement
of Malik (b. Anas) in al-‘Ayn1’s ‘Umdat al-gari; sharh sahihi - Bukhari (Beirut, 1348),
vol. 21, p. 307: al-‘immatu wa-l-ihtiba’u wa-l-inti‘al min “amali I-*arabi.

15 Al-Zurqani, Sherh ‘ald l-mawahibi I-laduniyya li-1-Qastallant (Cairo, 1326), vol.
3,p-135,1. 4.

18 Ibn Hajar al-‘Asqalani, al-Isdba fi tamyizi l-sahdba, ‘Al Muhammad al-Bijawr,
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The debate over the quality of Arab weapons is repeated some seven
centuries after the death of the Prophet. According to this report, the
people of Khurasan claimed that it is useless to fight with the Arab bow;
the most useful and efficient weapon being the Persian bow. People in.the
border areas of the Muslim empire found the Persian bow incomparable
to any other weapon because of its fine quality. A hadith of the Prophet
was quoted in order to refute the erroneous opinion as to the preference
of the Persian bow; it is, in fact, the hadith quoted in the preceding story
with some minor changes.!”

The importance of caring for the Bedouins’ welfare is emphasized
in the will of “Umar, who named the Bedouins “the root of the Arabs
and their mainstay.”® In another letter of ‘Umar, which he sent to the
Muslim warriors in Adharbayjan, he summoned them to follow the ways
of their ancestor Isma‘il, to wear the izar, the rida@®> and the sandals,

ed. (Cairo, 1971), vol. 4, p. 25; and see another version, ibid.: The Prophet dressed
‘Alf in an ‘“mdma on the day of Ghadir Khumm. See also al-Maqrizi, Imta‘u I-
asma‘ bi-ma li-l-rasali mina l-anba@’i wa-l-amwali wa-l-hafadati wa-l-mata‘, Mahmid
Muhammad Shakir, ed. (Cairo, 1941), vol. 1, p. 502: The Prophet sent “Alf at the
head of a troop to Yemen; he took a turban (‘imama), rolled it two or four times,
placed it on a spear and handed it over to ‘All as a flag. He then dressed ‘All in
a black turban, and wound it three times around his head, letting (the fringe of
the imama -k) hang one cubit in front of him and a certain distance (shibr) from
behind him. The Prophet then said: “This is the proper way of winding the ‘‘mama”
(hakadha l-*imamatu). And see the version recorded in Dhahabi’s Mizan al-i‘tidal,
‘All Muhammad al-Bijawi, ed. (Cairo, 1382/1963), vol. 2, pp. 396-7. The Prophet
stated that the angels sent by God to aid him on the day of Hunayn and on the
day of Badr were clad in turbans wound in this fashion. He further remarked that
the turbans distinguish between the Muslims and the unbelievers. Glancing at the
attending people, the Prophet noticed a man with an Arab bow, and another with
a Persian bow. The Prophet recommended the Arab bow and the Arab spears; by
these God will aid the believers on Earth. See another version of the story of ‘Alf who
was sent by the Prophet on the day of Bi’r Khumm (the correct name of the place
is evidently “Ghadir Khumm” -k) with a group of warriors. The Prophet noticed a
man with a Persian bow and another with an Arab bow among the warriors. The
Prophet addressed the man with the Persian bow saying: “Throw away this bow,
as it is a cursed bow and cursed is the man who carries it. You have to carry the
Arab bow.” The Prophet enjoined the use of Arab bows and Arab spears; by these
weapons God will strengthen the faith (of Islam -k) and make your grip on the land
firm (wa-biha yumakkinu lahu fi I-bilad), in Abii Dawiid Sulayman b. al-Ash‘ath al-
Sijistani, al-Marasil, ‘Abd al-‘Aziz ‘Tzzu 1-Din al-Sayrawan, ed. (Beirut, 1406/1986),
p. 182, no. 28; and see Ibn Abi Hatim, ‘Ilal al-hadith (Cairo, 1343), vol. 1, p. 486,
no. 1457,

7Ibn Taymiyya, Igtid@u I-girati l-mustagim mukhdalafatu ashabi l-jehim,
Muhammad Hamid al-Fiqi, ed. (Cairo, 1369/1950), p. 140. Note the expression,
rimah al-gana in this version; and see the interesting remark of the editor concerning
the need to improve the weapons of the Muslims. Cf. the tradition in al-Bayhaqi’s
al-Sunan al-kubra (Hyderabad, 1355), vol. 10, p. 14-15.

18See ‘Umar b. Shabba, Ta’rikh al-madina al-munawware, Fahim Muhammad
Shaltiit, ed. (Makka al-mukarrama, 1399/1979), vol. 3, p. 937: ... wa-dsikum bi-l-
a‘rabi, fa-innahum aslukum wa-maddatukum ....
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to throw away the trousers (al-sardwilat) and the boots (al-khifaf), to
enjoy (the warmth of) the sun as that of a bath, and to stay away from
alien fashions (ziyy al-‘ajam) and luxuries (tana‘um). He advised them
to live frugally, to gallop on horses and to engage in target practice with
arrows. !9

The pious among the Umayyad governors demanded justice for the
Bedouins. The famous ascetic, ‘Ata’ b. Abl Rabah, a black slave in
Mecca, was one of the great scholars widely respected for his knowledge
of hadith and figh as well as his integrity. According to a report recorded
in the Tadhkira of Ibn Hamdiun, “Ata’ entered the court of Sulayman
b. ‘Abd al-Malik; when asked about his wishes, he bade the ruler to
act according to the will of the Prophet. He asked to give the sons of
the Muhajirtin and the sons of the Ansar their pay, and to care for the
welfare of the desert dwellers (al-badiya), since they are the mainstay
(maddatun) of the Arabs. He also requested that Sulayman alleviate
the khardj tax levied on the dhimmis, since they help defend the ruler
from the Muslim community’s enemies as well as their own. In addition,
he asked to extend help to the people of the frontiers (ahl al-thughar),
because they serve by defending the community (fa-innahu yudfa‘u bihim
an hadhihi l-umma).20

The Prophet is said to have predicted that after his death there will
ensue vehement civil wars (fitan) in which the dwellers of the deserts
(ahlu l-bawads) will not be wet by the blood of the people nor by the
seizing of their possessions.?! i

The ‘“‘mama remained a symbol of strength, power, dignity, and hon-
our. “The turban denotes the dignity of the believer and the strength of
the Arabs; if they remove their turbans, they will lose their strength.” 22

19 A)-Bayhagqi, al-Sunan al-kubrd, vol. 10, p. 14 inf.; and see the explanation of
some of the expressions in the letter of ‘Umar: al-Safarint, Ghidkha’u l-albab li-sharh:
manzamati l-adab (Cairo, 1325), vol. 2, pp. 280-82; and see another version of this
letter in Ibn al-Jauzi, Mandgib amiri l-mu’mininag ‘umara bni l-khattabi, Zaynab
Ibrahim al-Qariit, ed. (Beirut, 1402/1982), 127 inf.-128 sup.

20 Muhammad b. al-Hasan (Ibn Hamdin), al-Tadkkira al-hamdiniyya, Ihsan
‘Abbas, ed. (Beirut-Tripoli [Tunis], 1984), vol. 2, p. 92; cf. al-Fasi, al-‘Iqd al-
thamin fi ta’rikhi l-baladi l-amim (Cairo, 1386/1966), vol. 6, p. 92; and see Abii

" Yasuf, Wesiyyat Abi Yiasuf li-Haran al-Rashid, Muhammad b. Ibrahim al-Banna,
ed. (Cairo, 1977}, p. 25, no. 37.

21Sulayman b. Ahmad al-Tabarani, Musnad al-shamiyyin, Hamdi ‘Abd al-Majid
al-Silafi, ed. (Beirut, 1409/1989), vol. 2, p. 394, no. 1562.

22G5ee al-Mawardi, al-Amthal wa-l-hikam, Fu’ad ‘Abd al-Mun‘im Ahmad, ed. (al-
Dauha, 1403/1983), p. 133, no. 554 (197): i‘tamm tazd@di hilman. And see Anony-
mous, Mahdsin al-masa‘i fi mandqib al-Auza‘i p. 54. (The saying is attributed to al-
Auza'). Cf. al-Raghib al-Isfahant; Muhddarat al-udabad’, vol. 34, p. 371 (attributed
to the Prophet); al-Nazwi, al-Musannaf, I, p. 70 (attributed to the Prophet; another
version, ‘ilman is also recorded). This tradition was considered as “a weak one” by
al-Bukhari, but was considered sound by al-Hakim; see the discussion in Zurqant's
Sharh al-mawdhib, vol. 5, p. 14 1l. 8-9. The tradition which claims that believers who
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The Bedouin customs were considered worthy of imitation. The
Prophet himself is said to have approved of them. Al-Sharif al-Radi
quotes the prophetic statements concerning the crowns of the Arabs,
coupled with the saying about the fashion of sitting peculiar to the Arabs
(scil. the Bedouins -k): al-thtiba® hitan al-‘arab. In this style of sitting,
the Bedouin places the palms of his hands, or a part of his garment
which is fastened to his shoulders, under his thighs while sitting on his
heels. This manner of sitting, called ihtiba®, corresponds to the way the
sedentary people sit, leaning their backs against a wall.23 A tradition
recorded in al-Tirmidhi’s Ausaf al-nabi says that the Prophet used to sit
in the mosque in the thtiba® manner.?*

A widely circulated saying describes the ‘arab in the following way:
“God distinguished the Bedouins by four (favourable -k) features: the
turbans are their crowns, their customary way of sitting (ihtiba®) does
not require walls, their swords are their clothing (s#januha), and poetry
is their diwan.”?® The meaning of the statement al-suyiifu sijanuha can
be gauged from a response given by one of the Shi‘i #mams: if a man has
no garment (thaub), but is in the possession of a sword, he is permitted to
gird himself with the sword and pray.?® The same meaning is indicated
in a statement of ‘Ali b. Abi Talib: “The sword has the status of a cloth;
the prayer of the believer is permitted if he is (merely -k) girded with a
sword, except if he finds blood on it.”27

The word ‘tmama implies the idea of nobility and dignity, corre-
sponding to the idea of crowns (tijan) of the non-Arab kings. The Arabs
therefore say: “Never did an ‘imama-wearing man lose his mind” (ma

remove their turbans will lose their strength is recorded in al-Daylamr, Firdaus, MS.
Chester Beatty 4139, fol. 36b: i‘tammi tazdada hilman wa-waqaran, fa-idha tarakat
ummati l-a‘immata tarakat ‘izzahd wae-wagaraha; al-Munawl, Faydu l-gadir vol. 4,
p- 392: al-‘ama’imu tizanu l-‘arabi, fa-idha wada‘a l-‘ama’ima wada‘d ‘izzahum; al-
Tha‘alibi, Thimaru I-qulzb, Muhammad Abu I-Fadl Ibrahim, ed. (Cairo, 1384/1965),
p- 159, no. 222; ja’a fi l-khabar: inna l-‘ama’ima tijanu l-‘arabi fa-idha wada*aha
wada‘a llahu ‘izzahum.

23 Al-Sharif al-Radi, al-Majazat al-nabawiyya, Mahmid Mustafs, ed. (Cairo,
1356/1937), pp. 152-3, no. 156; and see Ibn Qutayba, ‘Uyinu l-akhbar (Cairo, 1964),
vol. 1, p. 300; and see the detailed explanation of this manner of sitting in Lane’s
Dictionary, s.v. hbw.

24 AL-Tirmidh1, Ausaf al-nabi (s), Samih ‘Abbas, ed. (Beirut-Cairo, 1405/1985),
p- 128, no. 122; and see the description of the ihtiba’ manner of sitting supplied by
the editor.

23 Al-Zamakhshari, Rabi‘u l-abrdr, MS. Br. Mus. 6511, fol. 106b; on sijan see Abii
‘Umar Yisuf al-Qurtubi, Bahjat al-majalis wa-unsu l-mujalis, Muhammad Murst
al-Khalt and ‘Abd al-Qadir al-Qitt, ed. (Cairo, 1969), vol. 2, pp. 59-60; and see
a slightly different version: “People used to say: the Arabs were singled out from
among the other peoples by four features: the turbans are their crowns, the coats of
mail (al-durd®) are their walls, the swords are their clothing (al-suyifu sijanuha) and
the poetry is their diwan,” in al-Tha‘libi, Thimar al-qulab, p. 159, no. 222.

26 Al-Majlisi, Bihdaru l-anwar, vol. 83, p. 191.

27 Al-Majlisi, Biharu l-anwar, vol. 83, p. 189.
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safiha mu‘tamim gattu). In accordance with this perceptlon, al-Sharif
al-Radi explains the verse of al-Farazdaq:

idha malikun alqd 1-“imamata fa-hdhari:

bawadira kaffay malikin hina yaghdabu

““Wheén Malik discards the “imama, beware of the fits of passion of his
hands when he becomes angry.” Al-Sharif al-Radi explains convincingly
that when the man is dressed in a turban his behaviour is quiet, without
any fits of violence. In the same way he explains the famous verse:

and bnu jala wa-talld‘u l-thanaya:

matd ada‘t I-‘tmamata ta‘rifuni.

The verse implies a threat of violence when the man removes the
‘imama.?8

II

A substantial change in the significance of the ‘imama took place with
the advent of Islam. When the Prophet brought the clothes of the sadaga
and divided them among the Companions, he ordered them to wear the
‘am@’im, in order- to distinguish themselves from the people who pre-
ceded them.2?® This prophetic injunction clearly implies that the ‘imama
is the headgear of the believers: the unbelievers of old did not wear
‘am@im.

Another tradition with an obvious Muslim tendency contains the
dictum about the ‘ama’im as crowns of the Arabs and the statement
about the #htiba’; the third phrase of the tradition says: the sitting
of the believer in the mosque is his ribat (i.e., his military station in
which he expects to receive the order to fight the unbelievers -k).3° This
segment of the tradition is indeed innovative and surprising. The ancient

28 A)-Sharif al-Radi, al-Majazat al-nabawiyya, pp. 152-153, no. 156; see the editor’s
critical remark claiming that in this verse “mata ada‘i I-imdma” means: “when I put
on the ‘imama,” and not “when I remove the ‘imama.” In the preceding verse I read
“yaghdabu,” following the edition of the Diwdn of al-Farazdaq by ‘Abdallah Isma‘1l
al-SawT (Cairo, 1354/1936), p. 31, penulit. instead of tu‘sabu, as read by al-Sharif
al-Radi. On Ibn Jala, see L*A, vol. 14, pp. 152-3, s.v. jala.

29 <Al b. Muhammadb. ‘Araq al-Kinani, Tanzih al-shari‘a al-marfi‘a ‘ani l-akhbari
l-shani‘ati I-maudi‘a, ‘Abd al-Wahhab ‘Abd al-Latif and ‘Abdallah Muhammad
al-Siddiq, ed. (Beirut, 1399/1979), vol. 2, p. 272: ...i‘tamma khalifd l-umama
gablakum ....

30 Shirawayh b. Shahridar, Firdaus al-akhbar, Fawwaz al-Zimirli and Muhammad
al-Mu‘tasim bi-l1ah (Beirut, 1407/1987), ed., vol. 3, p. 117, no. 4110; al-Munawi,
Faydu l-qadir, vol. 4, p. 392, no. 5723; al-Shaukani, al-Fawa’idu I-mayma‘a fr l-
ahadithi I-maudi‘a, ‘Abd al-Rahman b. Yahy3 - Mu‘allamt 1-Yamani, ed. (Beirut,
1393), p. 187, no. 538; al-‘*Ajlunt al-Jarraly, Kashf al-khafa’, vol. 2, p. 72, no. 1783:

.. wa-l-idtija@‘u fi l- masayidi ribatu I-mu’min. ‘Alf al-Qar, Risdla hawiya li-masd’ila
mushtamilatin ‘ald I-‘imadma wa-l- ‘adhaba kammiyyatan wa-kayfiyystan, MS. He-
brew University, Yahuda Ar., 990, 8, fol. 20 b, 1i. 3-4.
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customs of Bedouin society are mentioned in this tradition Jomtly with
a Muslim virtue.

A tradition recorded by al-Tirmidhi' states that the ‘““mama forms a
sign which separates the Muslims from the unbelievers; Muslims wear
turbans, unbelievers do not.3! A more detailed tradition says that what
marks the difference between the believers and the unbelievers are the
turbans placed on the caps of the believers.3?

Since turbans are exclusively worn by believers, the privilege of wear-
ing them should not be granted to the unbelievers. This is exemplified
by the treatment meted out by ‘Umar b. ‘Abd al-‘Aziz to the delega-
tion of the Christian Bana Taghlib. They entered the court of “‘Umar
wearing turbans like those of the (Muslim -k) Arabs. They asked the
Caliph to attach them to the heads of the Arabs (alhigna bi-l-‘arabi).
The Caliph asked: “So who are you?” They answered: “We are the
Bani Taghlib.” Then ‘Umar inquired: “Are you not from among the
noble Arabs?” (a-wa-lastum min awasiti [-arabi?) They replied suc-
cintly: “We are Christians.” Then ‘Umar ordered to bring him shears
(al-jalam); he cut a part of their forelocks, removed their turbans and
cut a part (shibr) of their dress (rida’). He enjoined them to refrain
from riding on saddles (al-surdj), and ordered them to put both their
legs on one side of the riding beast.?3

31 Al-Kinani, al-Di‘ama, 6 inf.: ... al- ‘imama hdjizatun bayna l-kufri wa-l-tmani,
bayna l-muslimina wa-l-mushrikin. Ibn Hajar al-‘Asqalani, al-Matdlibu I-‘aliya bi-
zawd’idi I-masanidi l-thamaniya, Yusuf ‘Abd al-Rahman al-Mar‘ashi, ed. (Beirut,
1407/1987), vol. 2, p. 257, nos. 2158-59; Ibn Hajar al-‘Asqalani, Fathu I-bari, sharh
sahihi l-Bukhari, Bulaq, 1301 (repr. Beirut) vol. 10, p. 232; al-‘Ayn, ‘Umdatu l-gari,
sharh sahihi l-Bukhart, vol. 21, p. 308 ... anna rasale llahi da‘a “Ali b. Abi Talib (r)
yauma Ghadiri Khumm fa—‘ammamahu wa-arkhd ‘adhabata l-“tmamati min khalfihi,
thumma qala: hakadha fa-i‘tamma, fa-inne l-‘ama@’ima sima‘u l-islami wa-hiya I-
hagizu bayna l-muslimine wa-l-mushrikina.

32 Al-Kinani, al-Di‘@ma, 6-7; Ibn al-Dayba’, Taysiru al-wusdl ila jami‘i l-usal min
hadsthi l-rasal (Cairo, 1390), vol. 4, p. 186; Ibn Qayyim al-Jauziyya, Ahkam ahli
l-dhimma, vol. 2, p. 739 (and see the references of the editor); al-Munawi, Faydu I-
gadir (Beirut, 1391/1972), vol. 4, p. 392, no. 5725 (and see the comments of Munawr,
and see ibid. 429, no. 5849, and see the important explication of al-Munawt, ibid.);
al-Dhahabi, Mizin al-i‘tidal, ‘Al Muhammad al-Bijawi, ed. (Cairo, 1382/1963), vol.
3, p. 546, no. 7522; al-Suyati, al-Hawi li-l-fetawi, Muhammad MuhyT 1-Din ‘Abd
al-Hamid, ed. (Cairo, 1378/1959), vol. 1, p. 111; ‘Ali b. Burhan al-Din al-Halabi,
al-Sira al-halabiyya (Insdn al-‘uyiin fi sirati l-amini I-ma’man) (Cairo, 1382/1962),
vol. 3, p. 379; Ibn Hajar al-‘Asqalani, al-Isdba fi tamyizi l-sahabe, ‘Al Muhammad
al-Bijawi, ed. (Cairo, 1971), vol. 6, p. 336; cf. al-Daylami, Musnad al-firdaus,
MS. Chester Beatty no. 3037, fol. 190 b: la tazalu ummati ‘ala I-fitrat: ma labisa
l-‘ama’ima “ald l-qaldnisi; Ibn ‘Araq, Tanzithu l-sheri’a, vol. 2, p. 272; ‘Abd al-Ra’af
al-Munawi, Sharhu l-shama’ili li-l-tirmidhi (“ala hamishi jam i l-wasa’il fi sharhd I-
shama’il li-l-tirmidhi li-*ali l-qari) Cairo, 1318 (repr. Beirut), p. 165; al-Tabarani,
al-Mu‘jam al-kabir, Hamdf ‘Abd al-Majid al-SilafT, ed. (n.p., 1405/1984), vol. 5, p.
71, no. 4614.

33 Ibn Taymiyya, Igtida‘u l-sirdti l-mustagim, Muhammad Hamid al-Faqqt, ed.
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The change in the significance of the turban and its practical ben-
efits, usually related in the books of adab,3* is evident in a tradition
transmitted by Malik b. Anas. Malik recommends that the believers
wear the turban and the striped garment (like that worn by the Prophet
-k) on the two feasts (fi l-‘idayn) and on Friday, because the Prophet
used to wear such clothes on these days. Malik quotes the saying of
the Prophet: “God strengthened Islam by the turbans and the flags.”3°
He himself urged the people to wear turbans; he began to wear the
‘mama when he was very young and he did not have even one hair on
his face. He reported on the authority of ‘Abd al-‘Aziz b. al-Muttalib3®
that he had been severely admonished by his father when he entered
the mosque without an ‘imama.3” Malik relates that in the court of
Rabi‘a b. ‘Abd al-Rahman3® he saw more than thirty people wearing
turbans.3® In the mosque of the Prophet (in Medina -k), he met seventy
men wearing turbans fastened under their chins (sab‘ina muhannakan).
All were righteous people: if one of them were to be put in charge of
the treasury, he would be trustworthy (amin). Malik did not begin to
issue fatwas before he was granted the permission (ijaza) of forty men
wearing turbans fastened under their chins.?® He reiterated his support
for the fastening of the turban under the chin when he was asked about
a believer who failed to fasten his turban in this manner. He disap-
proved of this act, stating that this is the fashion of the Nabatheans

(Cairo, 1369), p. 123; and see Ibn Qayyim al-Jauziyya, Ahkam ahli I-dhimma, Subhi
1-Salih, ed. (Damascus 1381/ 1961), vol. 2, pp. 742-44.

34 Gee e.g., Ibn Qutayba, ‘Uyinu l-akhbar (Cairo, 1383/1963), I 300: A Bedouin
was asked why he frequently (tukthiru) wears the turban; he answered: a bone con-
taining (the organs of—k) hearing and seeing indeed deserves to be guarded from heat
and cold. When the turban was mentioned in Abii 1-Aswad al-Du’ali’s presence, he
stated: “The turban is a form of protection in war. It insulates both in cases of heat
and cold, it raises one’s stature (ziyadatun fi-l-gq@ma) and is indeed a habit of the
Arabs (‘adatun min ‘adati I-“arab).

35 Malik b. Anas, Risala fi I-sunan wa-l-mawd‘iz wa-I-3dab, ‘Abdallah Ahmad Aba
Zna, ed. (Cairo, 1983), inf: in istata‘ta alla tada‘a I-*imamata wa-l-burda fi l-‘tdeyni
wa-l-jumutati fa-f*al; balaghani ‘ani l-nabiyyi (salla llahu ‘alayhi wa-sallam) annahu
kdna yalbasu l-‘imamata wa-l-burda fi l-‘idayni wa-l-jumu‘ati wa-gdla: inna llaha
ta‘ald a‘azza l-islama bi-l-‘ama’imi wa-l-alwiyati.

36 See on him: Ibn Hajar al-‘Asqalani, Tahdhibu I-takdhib (Hyderabad, 1326), vol.
6, p. 357, no. 682; and see Ibn Sa‘d, al-Tabagat al-kubra, al-gismu l-mutammim
li-tabi‘t ahli l-madina, Ziyad Muhammad Mansiir, ed. (al-Madina al-munawwara,
1408/1987), 460, no. 392 (and see the references of the editor).

37 Wakt’, Akhbéru Il-qudat, ‘Abd al-‘Aziz Mustafa al-Maraghi, ed. (Cairo,
1366/1947), vol. 1, p. 202.

38 See on him Ibn Sa‘d, al- Tabagat al-kubra, al-gism al-mutammim, p. 320 (and see
the abundant references of the editor).

39 Waki®, Akhbaru l-qudat vol. 1, p. 202; and see Ibn Sa‘d, al-Tabagat, al-gism
al-mutammsim, p. 321.

40 Al Shaukani, Naylu l-autdr, sharh muntaqd l-akhbdr min ahadithi l-akhyar
(Cairo, 1372/1953), vol. 2, pp. 121-22.
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and not the fashion of the people (i.e., the believers -k). Only when the
turban is a small one, and its fringes do not reach the chin, or in the
case of illness, is the believer permitted to refrain from fastening them
under his chin and to remain at home. When Malik was asked about
letting down the fringes of the “émama behind the back of the believer,
he stated that he knew only one man from among his contemporaries
(mimman adraktuhu), who wore the turban in this way, namely ‘Amir
b. ‘Abdallah b. al-Zubayr.*! “This fashion of wearing the turban is not
forbidden (laysa dhalika bi-haram), but (it is preferable -k) to let the
fringes down on the front (bayna yadayhi).*?

Shi‘ tradition asserts that a prayer recited by a believer wearing a
turban not fastened under his chin is disliked.*® The Shil imams urged
their followers to observe the custom of fastening the turban under their
chin. The Prophet is said to have stated: “The distinction between
the Muslims and the unbelievers is the fastening of the turbans under
their chin.”%* Another tradition attributed to the Prophet says that
he enjoined the fastening of the turban under the chin and prohibited
the wearing of the turban otherwise (wa-gad nugila ‘anhu (sal‘am) an-
nahu amara bi-l-talahhi wa-nahd ‘ani l-igti‘at).*> A very early statement
transmitted by ‘Abd al-Razzaq on the authority of Ma‘mar-Layth-Tawus
says that a believer who does not fasten the turban under his chin wears
it in a satanic fashion (hadhihi ‘immatu l-shaytan).*® There is indeed
a description of Satan fitting the description given in the utterance of
Tawis: when Iblis was sent down from Heaven, he wore a turban not
fastened under his chin, he was one eyed (a‘war), and wore a sandal
(na‘t) on one of his legs.*” ‘

A turban worn by a believer who did not fasten it under his chin is
called al-‘imama al-muga‘“ata (or mugta‘ita). This manner of wearing
the turban is said to have been common among the people of Lit and

413ee on him: Al-Mus‘ab b. ‘Abdallah b. al-Mus‘ab, al-Zubayri, Nasab quraysh,
E. Levi Provengal, ed. (Cairo, 1953), p. 243, 1. 12; and see Ibn Hajar al-‘Asqalanf,
Tahdhibu l-tahdhib, vol. 5, p. 74, no. 117.

42 Al-‘Ayni, ‘Umdat al-qari, vol. 21, p. 307; and see Ibn Hajar al-‘Asqalani, Fath
al-bari, sharh sahihi I-Bukhari, vol. 10, p. 232, 1. 10.

43 Muhammad b. al-Hasan b. ‘Al al-Tisi, al-Nikdya fi mujarradi I-fighi wa-I-
fatawa, Beirut, p. 98: wa-yukrahu li-l-insd@ni an yusalliya fi ‘imamatin 1@ hunuka
laha.

44 Al-Majlist, Biharu l-anwar, vol. 83, p. 194: ...wa-qala l-nabiyyu salla llahu
‘alayhi wa-sallam: al-farqu bayna l-muslimine wa-l-mushrikina al-talahhi bi-I-
‘ama’imai.

45 A}-Majlisi, Bihdru l-anwar, vol. 83, p. 194; al-JauharT identifies the verbal noun
al-talahhi with al-tahannuk.

48¢<Abd al-Razziq b. Hammam al-San‘ani, al-Musannaf, Habibu -Rahman al-
A‘zami, ed. (Beirut, 1392/1972), vol. 11, p. 80, no. 19978; and see Ibn Qutayba,
To’wil mukhtalifi I-hadithi, p. 422.

47 Al-Tha'labi, ‘Ara’is al-majalis, (Qisas al-anbiya’), n.p., n.d., p. 50 ult.
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was forbidden by the Prophet.*® A Shi‘l statement, recorded on the
authority of the imam al-Sadiq says: “He who wore the “smama and did
not fasten it under his chin, let him not blame anyone except himself if
he is inflicted with a pain for which there is no remedy.”*°

The opinions of the scholars who urged the fastening of the “imama
under the chin are contradicted by Shafi‘i scholars who did not consider
the fastening of the ‘imama under the chin as sunna.’° Some reserva-
tions concerning the fastening of the ‘tmama’s fringe under the chin can
be discerned in the formulation of the hadith attributed to the Prophet,
which states that the fastening of the fringe of the ‘“mdma under the
chin marks the difference between the believers and the unbelievers.5!
The peculiar additional phrase in this hadith indicates the possibility of
change in the future: “This hadith was uttered at the beginning of Islam
and in its first period.”5? It is this phrase which becomes problematic
for the scholars of hadith, since they are confronted by traditions urging
believers to wear the ‘émama with the ends hanging loose on their backs
or on their chests.5® The tahannuk is “nowadays” practiced only by the
descendants of al-Husayn in Bahrayn; it is a practice inherited from their
ancestors.>4 ’

The superiority of Islam over other religious communities, and the
injunctions which claim that the Muslims differ in their lifestyle from
others, was the main reason for the restrictions imposed on the ahl al-
dhimma in their dress, including the wearing of the “‘mama. The ut-
terance according to which “contempt and humiliation became the lot
of those who disobey my order” is said to refer to ahl al-dhimma; they
surpass other people in their disobedience of God’s orders and in their
insubordination. Therefore they ought to be singled out by a humiliating
sign in their dress (al-ghiydr). On the other hand, God singled out the
believers by dress which emphasizes their obedience to God and to His
messenger. In accordance with the statement of the Prophet: “He who

48 Al-Turtuishy, Kitab al-hawddith wa-l-bida®, Muhammad al-Talibi, ed., Tunis,
1959, pp. 65-66.

49 Yisuf al-Bahran, al-Hada’iqu I-nadira, Muhammad Taqi al-Ayrawanf, ed. (Na-
jaf, 1379), vol. 7, p. 126; al-Majlisi, Bihar al-anwdr, vol. 83, p. 194.

50 Al-Sayyid al-Bakr1, I*anat al-talibin ald halli alfaz fathi l-mu‘m, n.d., vol. 2, p.
82 inf: ...wa-ld yusannu tahniku [-‘imamati “inda l-shafi‘iyyati ....

51 See above, note 47. .

52 Al-Bahrani, al-Hadaiqu I-nadira, vol. 7, p. 126, L. 15: ... wa-dhdlike fi awwali
l-islami wa-btida’thi.

53 See e.g., al-Bahrani, al-Hada@’iqu I-nadira, vol. 7, p. 127: ... aqdlu: wa-‘indf fi
ma dhakardhu hund min istihbabi I-tahannuk d@’iman ishkalun li-anna dhalika wa-in
kana huwa zahiru l-akhbari l-mutagaddimati illa anna huna jumlatan mina l-akhbari
zahirati I-mundfat: li-dhalika, haythu anna zahiraha anna l-mustahabb li-l-mu‘tammi
da’iman innama huwa l-isddlu dina l-tahannuki. And see the discussion on this topic
in al-Sayyid al-Bakri's I‘dnat al-tdlibin, vol. 2, p. 83 seq.

54 Al-Bahrani, al-Hada’iq al-nadira, vol. 7, p. 129, 11. 6-7.
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assimilates himself to a people becomes one of them” (man tashabbaha bi-
gaumin fa-huwa minhum);% believers ought to dress like believers, and
the disobedient ahl al-dhimma must also dress in a distinctive fashion.%®
According to some traditions, the Prophet stated: “Disagree with the
Jews and do not wear turbans that are not fastened under the chin, or
with their fringes not let down {on their backs -k), as this fashion of
wearing the turban (tasmim) is the fashion of the Jews.”87

Ibn Qayyim al-Jauziyya forbade the ahl al-dhimma to wear the tur-
bans in the fashion of the Prophet and the Companions. His prohibition
is based on historical facts: the turbans were the crowns of the Arabs
and their glory (“éizzuha@). By wearing them they surpassed other peoples.
The Prophet and the Companions wore this headdress; the turbans were
thus the dress of the Arabs in the “old time” (gadiman) and became
the headdress of the Muslims. Turbans were not worn by Banu Isra’l,
they were the headdress of the Arabs. Ibn Qayyim quotes the opinion
of Abu l-Qasim al-Tabarani, who stated that a dhimm?i is not allowed to
wear the turban because he has no honour (la ‘izza lahu) in the abode of
Islam, and this headdress is not (a part -k) of his dress.?® Ibn Qayyim
further traces the opinions of later scholars who were prepared to allow
the ahl al-dhimma to wear turbans on the condition that they be marked
by special pieces of cloth, clearly indicating that they are not Muslims.°
If ahl al-dhimma are allowed to wear the turban, they are forbidden to
fasten it under their chin (al-talahhi), or to let its fringes hang loosely
behind their backs (I@ yursilina atrafa I-“tmamati khalfa zuhurihim).%°

A particular version of fashion restrictions imposed on ahl al-dhimma

55 See e.g., al-Munawi, Faydu l-gadir, vol. 6, p. 104, no. 8593 and the thorough
explanation of the statement by Munawi; Ibn Qayyim al-Jauziyya, Ahkam ahii I-
dhimma vol. 2, p. 736; M. J. Kister, “Do Not Assimilate Yourselves ...” JSAI 12
(1989): 321-353.

56See e.g., Ibn Qayyim al-Jauziyya, Ahkam ahli I-dhimma, Subhi al-Salih, ed.
(Damascus, 1381/1961), vol. 2, pp. 737-739.

57 Al-Safarini, Ghidha'u l-albab li-sharhi mangzimati I-adab (Cairo, 1325), vol. 2,
p. 207, penult.: khalifa l-yehid wa-la tusammima fa-inna tagmima l-‘amad’imi min
ziyyt ahli l-kitab; and another tradition: a‘@dhu bi-llahi min ‘tmamatin samma’;
‘Alf al-Qard, al-Asrar al-marfa‘a fi l-akhbari l-maudi‘a, Muhammad al-Sabbagh, ed.
(Beirut, 1391/1971), p. 190, no. 184: a‘adhu bi-llahi min ‘imamatin samma’, ibid.
p. 100, no. 47 (and see the explanation of the word samma’, glossed on page 190,
note 4: al-“imama al-samma’ hiya al- “imama llaii 1 ‘adhabata laha).

58 Tbn Qayyim al-Jauziyya, Ahkam ahli-I-dhimma, 739-40. -

59 Ibn Qayyim, Ahkam ghli I-dhimma, 740-45.

80 Ibn Qayyim, Ahkam ahli I-dhimma, 745-46. And see the thorough discussion on
the subject of fastening the fringes of the ‘“mama under the chin, or letting them
down on the believer’s back. It is noteworthy that there is another way of combining
the fastening of the fringes of the ‘imama under the chin, while letting the other end
hang down on the back, which was a perfectly acceptable way of wearing the ‘‘mama.
However, this manner of wearing the ‘‘émama became obsolete and is disapproved of
by the religious scholars. Ibn al-Hajj, al-Madkhal (Beirut, 1972), vol. 1, pp. 134-37.
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is concerned with the cap (al-galansuwa). They took upon themselves
to refrain from wearing caps similar to those worn by the Prophet and
his Companions. In later times the cap was worn by distinguished schol-
ars, judges, lawyers (fugaha’), nobles (al-ashraf) and preachers. This
fashion of wearing the cap was continued until the end of Salah al-Din’s
dynasty.%! The difference between the appearance of the believers and
the unbelievers is the shape of the turbans worn over their caps.5? It
was thus essential to order the ahl al-dhimma to change the fashion or
the colour of their caps.®?

The first person who wore the turban was Adam after he was expelled
from Paradise and descended to dwell on Earth. Jibril descended from
Heaven and dressed him in an ‘imama.®* Likewise Dhii 1-Qarnayn wore
an ‘‘mama; he was compelled to wear it in an attempt to conceal the
horns on his head.®® According to a tradition of the Prophet, transmitted
by ¢A’isha, the majority of the angels whom the Prophet saw in Paradise
also wore turbans.%®

The traditions concerning the colour of the turbans worn by the
angels sent by God to support the Muslim forces on the day of Badr
are not unanimous. Some of the early scholars reported that the an-
gels wore white turbans; the fringe of their turbans hung down on their
backs {qad arsaltha fi zuhdrihim); others reported that on the day of
Hunayn the angels wore red turbans.’” The tradition of the white tur-
bans conforms to the widely circulated statement of the Prophet, in
which he recommended the living wear white clothes and to bury the
dead in white.5® A peculiar tradition says that Jibril descended on the
day of Badr wearing a yellow turban; this headdress was in the style of

6! Ibn Qayyim, Ahkam ahli I-dhimma, pp. 737-8.

62See al-Shaukani, al-Fawd’idu l-majma‘e fi-l-ahadithi l-maudi‘e, ‘Abd al-
Rahman b. Yahya I-Mu‘allimi 1-Yamani, ed. (Judda, 1380), p. 188, no. 540; and
see the references of the editor. Cf. Ibn Qayyim, Ahkam, pp. 738-39.

63 See e.g., Ibrahim b. ‘Ali b. Yisuf al-Fayriizabadi al-ShafiT, al-Muhadhdhab fi
fighi I-Imami l-Shafi‘i, Beirut, 1379/1959 (repr.) vol. 2, p. 355 sup., where some
special features of dress which should be imposed on ahl al-dhimma are suggested.

84 Al-Kinani, al-Di*ama fi ahkami sunnati l-“imama, 5 sup.; in Paradise Adam wore
a crown on his head.

65 A)-Kinani, op. cit., p. 5.

66 Al-Suyiitt, Jam‘u I-jawami® (Cairo, 1978}, vol. 1, p. 531.

87 Al-Suyitt, al-Durr al-manthdr fi l-tafsiri bi-l-ma’thar, Cairo, 1314, (repr.
Tehran), vol. 2, p. 70 sup.:. wa-akhraja ibn Ishdg wa-l-Tabarani ‘ant bni
‘Abbasin gala: kdnat simé l-mal@’ikati yeuma badrin ‘amd’ima bidan, gad ar-
saluh@ fi zuhtirihim, wa-yauma hunaynin ‘amad’imae humran ...; and see the early
Tafsir of Mugatil b. Sulayman, ‘Abdallah Mahmiid Shahatah, ed. (Cairo, 1979),
I, 299: ...musewwimana: ya‘ni mu‘allamama bi-l-sufi l-abyad: fi nawast l-khayly
wa-adhnabiha, ‘alayha l-bayadu, mu‘tammina bi-l-bayadi wa-qad arkhau atrafa I-
‘amd@’imi bayna aktdfihim ...; and see Ibn Kathir, Tafsiru l-qur’ani I-“azim (Beirut,
1385/1966), vol. 2, p. 108.

68 Al-Tabarani, Musnad al-shamiyyin, Hamdi ‘Abd al-Majid al-Silafr, ed. (Beirut,
1409/1989), vol. 2, p. 332, no. 1439: ... li-yalbasi l-bayada ahyd’ukum wa-yukaffing
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al-Zubayr b. al-‘Awwam, who wore a yellow turban on this day.%® Ac-
cording to another tradition, all the angels who were ordered to attend
the battle of Badr wore yellow turbans following the fashion of al-Zubayr
b. al-“Awwam. It is not surprising that the tradition was transmitted
by ‘Abdallah b. al-Zubayr.”® A harmonizing tradition, traced back to
‘Abbad b. ‘Abdallah b. al-Zubayr, claims that the angels attending the
battle of Badr descended as white birds, wearing yellow turbans, like
that of Abu ‘Abdallah. The Prophet affirmed the tradition. On the day
of Badr he himself wore a yellow turban.”! Yellow seems to have implied
beauty and emphasized the high position of the person who wore it.”? In
some cases it symbolized the believer’s hope that his prayers would be
fulfilled. This notion is implied in the tradition attributed to Ibn ‘Abbas:
“He who wears a yellow sandal (na‘l), his prayer will be granted and his
needs will be fulfilled.” The author of the tafsir hesitates as to the valid-

fiha mautahum; Muhammad Nasir al-Din al-Albani, Mukhtasar al-shema’il al-
muhammadiyya li-l-imam abi ‘is@ muhammadi bni saurata l-tirmidht (‘Amman-al-
Riyad, 1406), p. 50, nos. 54, 55: ... alaykum bi-l-bayadi mina I-thiyabi, li-yalbas-ha
ahya’uvkum wa-kaffint fiha mautakum, fa-innaha@ min khayri thiyabikum and: ilbasa
l-bayada, fa-innah@ atharu wa-atyebu wa-kaffind fiha mautakum; cf., Ibn Kathir,
Tafsir al-qur’an al-‘azim (Beirut, 1385/1966), vol. 3, p. 161 sup.; al-Dimyatj,
Kitab mukhtagar ff sirati I-nabiyyi sallg lahu ‘alayhi wa-sallam, MS. Chester Beatty
no. 3332, fol. 55a, inf. 556; Bibi bint ‘Abd al-Samad al-Harawiyya al-Harthamiyya,
Juz’, ‘Abd al-Rahman b. ‘Abd al-Jabbar al-Fariwa’i, ed. (Kuwayt, 1406/1986), p. 51,
no. 47: ‘Ali b. Balaban al-Faris1, al-Thsan bi-tartibi sahihi bni hibban, Kamal Yasuf
al-Hit, ed. (Beirut, 1407/1987), vol. 7, p. 393, no. 5399; al-Mundhir1, al- Targhid wa-
l-tarhib mina l-hadithi l-sharif , Muhammad MuhyT |-Din ‘Abd al-Hamid, ed. (Cairo,
1380/1961), vol. 4, p. 157, nos. 2947-8; Ibn al-Jauzi, Kitab al-hadd’iq fi “imi I-
hadithi wa-l-zuhdiyyat, Mustafa 1-Sabki, ed. (Beirut, 1408/1988), vol. 3, p. 24;
al-Shaukani, Naylu l-autar bi sharhi muntaga l-akhbar min ahadithi l-akhyar (Cairo,
1372/1953), vol. 2, pp. 110-111; Ibn Sa‘d, al-Tabagat al-kubra (Beirut, 1380/1960),
vol. 1, pp. 449-50; al-Dhahabi, Mizan al-i‘tidal, vol. 4, p. 346, no. 9400; Nir
al-Din al-Haythami, Mawarid al-zam’@n ila zewa’idi bni hibban, Muhammad ‘Abd
al-Razzdaq Hamza, ed. (Cairo, n.d.), p. 348, no. 1339; Ibn Hajar al-Haytami, al-
Fatawa al-hadithiyya (Cairo, 1390/1970), p. 172; al-Katakani, al-Burhan fi tafsiri
l-qur’an, Mahmiid b. Ja‘far al-Misawi al-Zarandi, ed. (Tehran, 1375), vol. 1, p.
312. Muhammad b. ‘Abdallah b. Ibrahim al-Shafi‘t, Kitab al-fawa’id, al-shahir bi-
l-ghtlaniyyat, Hilmi Kamil As‘ad ‘Abd al-Hadi, ed. (al-Riyad, 1417/1997), vol. 1,
p. 133, no. 89: ... Muhammad b. Hilal: ra’aytu ‘Ali b. al-Huseyn (r) ya‘tammu bi-
‘imama bayda’a yurkhi “imamatahu min wara’t zahrihi; and see on white dress and
white turbans: al-Tabarani, al-Mu‘jam al-kabir, vol. 7, nos. 6759-62 and nos. 6975-
77; al-Munawi, Faydu l-qadir, vol. 2, pp. 155-56, no. 1583, vol. 4, p. 337, no. 5517;
al-Suyiiti, al-Hawt, vol. 2, p. 116 imp., 117 sup.

69 Al-Tabarani, al-Mu‘jam al-kabir, vol. 1, p. 120, no. 230.

70 Al-Suyiiti, al-Durr al-manthdr, vol. 2, p. 70; cf. al-Hasan b. Muhammad b. al-
Husayn al-Qummi al-Naysabiirt, Ghar@’ibu l-qur’an wa-ragha’ibu I-furgan, Ibrahim
‘Atwa ‘Awad, ed. (Cairo, 1381/1962), vol. 4, p. 60; al-Tabari, Tafsir (Jami® al-bayan
‘an ta’wili ay: l:qur’dn), Mahmiid and Ahmad Shakir, ed. (Cairo, Dar al-Ma‘arif,
n.d.) vol. 2, pp. 188-9, nos. 7786-90.

71 Al-Suyiti, al-Durr al-manthir, vol. 2, p. 70; al-Zamakhshari, Rabi‘u I-abrar,
Salim al-Nu‘aymf, ed. (Baghdad, 1982), vol. 4, p. 38.

72 See e.g., the article “zbrg” in L.°A.
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ity of this statement, but mentions the opinion of some commentators,
who claim that God satisfied the needs of the Bana Isra’il because of the
commandment of the yellow cow (‘ala bagaratin safra@’). The angels clad
in yellow turbans let their fringes hang down between their shoulders.”

Wagqidi records an anonymous tradition claiming that on the day of
Badr, the fighters’ turbans were green, yellow (sufr) and red.”* A single
tradition, transmitted on the authority of Ibn “Abbas, says that on the
day of Uhud the angels wore red.turbans; on the day of Badr they wore
black turbans.”

Wearing black garments carried pejorative connotations. Al-Safarini
records the opinion of Ahmad b. Hanbal, who states that black was the
colour of the people of the sultan and of the wrong-doers (zalama). Some
scholars were of the opinion that the black clothes of the deceased had to
be burnt after the burial. Black clothes were worn for the first time in the
period of the Abbasids; the first person who wore them was ‘Abdallah
b. ‘Ali b. ‘Abdallah b. “‘Abbas. Black was worn as a sign of mourning,
as a symbol of grief and disaster. The Abbasids began to wear black
after the murder of the Abbasid imam Ibrahim.” It may be mentioned
that on the day of ‘Uthman’s murder the Companions delivered their
eulogies wearing black turbans.”” Although ‘Ali b. Abi Talib wore black
on that day, he generally advised to refrain from wearing black clothes,
because they are the dress of Fir‘aun.”® But Jibril, who participated in
the drowning of Fir‘aun, was also clad in a black ‘emama on that day.™

A rare tradition concerning the fate of the Abbasid dynasty was
transmitted by a rather unreliable muhaddith, Shah b. Shir Mamiyan.2°
Jibril came to the Prophet clad in a black gown with full sleeves (al-
gaba’), and informed him about the descendants of “Abbas: they will be
leaders of the people and will be followed by the people of Khurasan.
They will rule the world (yamliku wuldu l-‘abbas: al-wabar wa-l-madar

73 Abii Bakr Muhammad b. ‘Abdallah, known as Ibn al-‘Arabt Ahkamu I-qur’an,
‘Ali Muhammad al-Bijawi, ed. (Cairo, 1387/1967), vol. 1, p. 297.

74 Al-Waqids, Kitab al-maghazi, Marsden Johns, ed. (Oxford, 19686), vol. 1, p. 75.

75 Al-Suyiiti, al-Durr al-manthir, vol. 7, p. 70, I 1; Ibn Kathir, Tafsir, vol. 2,
p. 108, :

76 Al-Safarini, Ghidha’u l-albab, vol. 2, pp. 146-7.

77 Al-Munawi, Sharh ‘ald jam®i l-wasa®il fi sharhi l-shama’il (Cairo, 1318), vol.
1, p. 165; al-Suyati, al-Hawi li-l-fatawi, Muhyi 1-Din ‘Abd al-Hamid, ed. (Cairo,
1378/1959), vol. 1, p. 119: on the day of ‘Uthman’s murder ‘Alf wore a black ‘éméama.

78 Al-Bahrani, al-Hada'iqu l-nadira, vol. 7, p. 116: la talbesa l-sawdda fa-innahu
libasu fir‘auna. '

79 A)-Suyiti, al-Hawi, vol. 1, p. 121; Roberto Tottoli, “Il Faraone nella traditioni
Islamiche: Alcuna note in margine alla questione della sua conversione,” Quaderni
di Studi Arabi 14 (1996): p. 21; Burhan al-Din al-Halabi, Insan al-‘uyiin fi strati
l-amini I-ma’man- (al-Sire al-halabiyya) (Cairo, 1391/1971), vol. 3, p. 379.

80See on him al-Dhahabi, Mizan al-i‘tidal fi nagdi l-rijal, ‘Af Muhammad al-
Bijawi, ed. (Cairo, 1382/1963), vol. 2, p. 260, no. 3650 (Shah b. Shir Bamiyan).
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wa-l-sarir wa-l-minbar) until the day of resurrection.8! A version of this
tradition recorded by “All al-Qari contains a passage which emphasizes its
pro-Abbasid tendency. When the Prophet asked Jibril about his unusual
dress, Jibril answered that it is the dress of the descendants of “Abbas,
the kings.32 The Prophet inquired whether they would be righteous and
Jibril affirmed that they would. The Prophet then asked to forgive them
their sins.3% According to reports of some Abbasid caliphs (the sons
of al-Mu‘tasim) the Prophet granted al-‘Abbas an ‘‘mama and this is
indeed the ‘4mama with which the chosen caliphs were crowned. This
‘4mdma is currently in possession of the caliphs’ descendants in Egypt.8*
The tradition of the black ‘“mdma, which the Prophet put on the head
of ‘Ali when he sent him with the mission of conquering Khaybar,®5 and
other reports on the black ‘imdma of ‘Ali, caused a new series of stories
concerning Shi‘ls wearing black turbans. Shi‘l scholars also permitted
praying in black turbans and in black boots.®¢

A noteworthy tradition concerning the details of the turban is recor-
ded on the authority of the Companion of the Prophet, Abi Umama:
The Prophet did not appoint a governor (kana 1 yuwalli waliyan) with-
out-dressing him in an ‘‘émama, letting down its fringes, the ‘adhaba,
on the back of the appointed governor on his right side in the direc-
tion of his (right) ear (wa-yurkhi laha ‘adhabatan min al-janibi l-ayman
nahwa l-udhun).83” The tradition implies that the Prophet invested the
appointed governor (or the military leader) with authority by dressing
him in the turban, letting down its fringe (or fringes), the ‘adhaba. The
custom of dressing an appointed governor in a turban, practiced by the
Prophet, is in fact a continuation of the customs of the Persian rulers,
who invested their provincial governors with authority in this way in the
Arab peninsula. The ‘“imdma was a headdress of the aristocratic leaders

81 Thn Hajar al-‘Asqalani, Lisan al-mizan, Hyderabad 1330, (second edition Beirut,
1390/1971), vol. 3, p. 136, no. 472.

82See this prediction in Abii Nu‘aym al-Isfahani, Hilyat al-auliya® (Beirut,
1387/1967), vol. 1, p. 316 sup.

83 <AlT al-Qari, Jam‘u l-was@’il fi sharhi I-shama’il, Cairo, 1318, (repr. Beirut) vol.
1, p. 167.

845 ANy al-Qari, Jam‘u l-was@’il, vol. 1, p. 166,

85 Al-Suynti, al-Hawi, vol. 1, p. 118 inf.; al-Shaukani, Naylu l-autdr bi-sharhi
muntaqa l-akhbar min ahadithi sayyidi I-akhyar (Cairo, 1372/1953), vol. 2, p. 121
(the end of the ‘imdma hung down behind his back, or on his left shoulder); and see
ibid.: a maula of ‘Al reporting that he saw ‘All wearing a black ‘imama, and he let
the ends hang down in front of him (i.e., on his chest -k) and on his back.

88 Abii Ja‘far Muhammad b. al-Hasan al-Tiisi, al-Nihdyd ff mujarradi I-fighi wa-
I-fatdwa, Agha Buzurg al-Tahrani, ed. (Beirut, 1390/1970), 97; Ibn Babiiyah al-
Qumm, Kitabu l-khisal, ‘All Akbar al-Ghaffari, ed. (Tehran, 1389), 148, no. 179;
al-Bahrani, al-Hada’iqu l-nddira, vol. 7, p. 116; al-Safarini, Ghidha’u l-albab, vol. 2,
p. 146; al-Majlisi; Bikaru l-anwar, vol. 83, p. 249,

87 Al-Safarini, Ghidha’u I-albab, vol. 2, p. 205; al-‘Ayni, ‘Umdat al-gars, vol. 21,
pp. 307-8; Nir al-Din al-Haythami, Majma® al-zawa’id, vol. 5, p. 120, penult.
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of the Meccan community, and later of the commanders of the troops
sent by the Prophet to raid the forces of the rebellious tribes and to
conquer enemy territory.

During the following generations, the ‘imama became the dress of
the pious successors (tabi‘un), the distinguished scholars of the Muslim
community, the judges, scribes and clerks in the offices of the rulers and
governors. The scholars and judges wore fringes of the ‘imama let down
between the shoulders on their backs, or on their chests (bayna yadayhi
wa-min khalfihi).%8 The letting down of the ‘adhaba was included in the
injunction of the Prophet concerning the wearing of the ‘imama: “You
shall wear the turbans, as they are the characteristic features (sima) of
the angels, and let down their ends on your backs.”®® The Prophet is said
to have referred to the graces granted to him by Allah, and mentioned
among them the ‘adhaba of the ‘tmama.®® The letting down of the
‘adhaba became a part of the prophetic sunna.%!

Al-Suyiti marks the ‘adhaba as one of the exclusive features (khasa-
*15) granted the Prophet (and his community -k); this is in fact one of
the features (of the dress -k) of the angels.®> According to a tradition
recorded by Ibn Taymiyya, the Prophet saw God in his dream. God
asked him: “O Muhammad, what is the subject debated by the angels
in Heaven?” (fi ma yakhtasimu l-mala’u l-a‘la?). When the Prophet
responded that he does not know the answer, Allah put His hand be-
tween the shoulders of the Prophet and apprised him of everything be-
tween heaven and earth. On that day the Prophet adopted the dress
of the ‘adhaba (in the text: the shu’aba -k) hanging down between his

88 Al-Suyiiti, al-Hawt, vol. 1, pp. 117-19; al-Safarini, Ghidha’u I-albab, vol. 2,
pp. 204-5.

89 Al-Safarini, Ghidha’u l-albab, vol. 2, pp.204-5 sup.: ““alaykun bi-l-‘ama’imi, fa-
innahd sima’u l-mald’ikati, fa-arkhahd khalfa zuhdrikum; Nir al-Din al-Haythamf,
Majma* al-zawd’id wa-manba* al-fawa’id (Beirut, 1967), vol. 5, p. 120; and see the
story of al-Hajjaj who wore the ‘‘tmama letting down the ‘edhaba behind his back,
and entered the mosque in this fashion: al-Fasawi, al-Ma‘rifa wa-Il-ta’rikh, Akram
Diya’ al-‘Umari, ed. (Baghdad, 1401/1981), vol. 2, p. 481 sup.: Ibn ‘Asakir, Ta’rikh,
vol. 4, p. 55; al-Shibli, Mahdasin al-wasa’il, p. 203; Ibn Sa‘d, al-Tabagat al-kubra,
vol. 6, pp. 282-83: ra’aytu ibrahima (al-Nakha'i -k) ya‘tammu wa yurkhi dhanabaha
(perhaps: dhu’abataha? -k) khalfahu.

90¢AlT b. Burhan al-Din al-Halabi, Insanu I-uyiin fi sirati l-amin al-ma’min (al-
Sira al-halabiyya), (Cairo, 1382/1962), vol. 3, p. 343: ...wa-u'titu l-‘adhabata fi
I-“imama . ...

91 Gee the description in ‘Al al-Qart Jam‘u l-wasa’il fi sharhi l-shama’il, Cairo,
1318, (repr. Beirut, n.d.), vol. 1, p. 167, on margin (the notes of al-Munawi): ... wa-
kana bnu ‘Umara yaf ‘alu dhdlika, ya“ni annahu sunnatun mu’akkadatun mahfizatun
lam yarda l-sulaha@’u tarkaha ....

92 Al-Suyiiti, al-Khaga'isu l-kubra =Kifayatu I-talibi l-labid fi khasa’isi l-habib,
Muhammad Khalil Haras, ed.,(Cairo, 1386/1967), vol. 3, p. 199, 1. 1: ...babu
tkhtisagihi galam bi- l- ‘adhabati fi I-“imama; and see ibid.: ‘alaykum bi-l-‘ama’imi
wa-arkhihd khalfa zubidrikum, fa-innaha stma@’u l-mald@’tkati.
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shoulders.%® The prophetic injunction on letting down the fringes of
the ‘“‘mama seems to have been considered by some scholars only as
a recommendation: it was up to the believer to observe this practice
or to refrain from it. Neither was considered a bid‘a. (wa-laysa tarku
I-‘adhabati bid“atan, bal lahu fi‘luhu wa-tarkuhu).%

A case of investing a military leader with authority by granting him
a turban can be seen in the story of ‘Abd al-Rahman b. ‘Auf. He was a
faithful Companion and was ordered to march against Diimat al-Jandal.
According to the plan of the raid, “Abd al-Rahman was instructed to
leave Medina at night with a force of some 700 warriors. He put a black
‘émama made of cotton on his head (wa-gad i‘tamma bi-‘imamatin min
karabis) and intended to set out in the direction of Dumat al-Jandal.
When he came to see the Prophet the next morning, he explained that
he had ordered his force to set out and wait for him in al-Juruf.®® He
came to say farewell to the Prophet dressed in military attire. The
Prophet removed the turban from his head and dressed him in a black
(or, according to another version, in a white -k) turban, the fringes of
which he let hang down between his shoulders. “That is the way to
wear the ‘4mama,” remarked the Prophet.®® The investiture of ‘Abd al-

93 Ibn Qayyim al-Jauziyya, Zid al-ma‘ad fi hadyi khayri I-‘ibad (Beirut, repr., n.d.),
vol. 1, pp. 34-35; this dream was transmitted by al-Tirmidhr; see also the story in ‘All
al-Qari, Jam‘u l-wasa’il fi sharhi I-shama’il, vol. 1, pp. 167-68 (and see al-Munawi's
notes on the story on the margin. Some scholars denounced the story as forged
because of its anthropomorphic implications); see also the same story in al-Zurgani’s
Sharhu I-mawahibsi l-laduniyya li-l-Qastallani (Cairo, 1326), vol. 5, p. 11 inf.-12.

24 Al-Nawawi, al-Manthirat, ed. ‘Abd al-Qadir Ahmad °Ata, ed., p. 44, no. 70.

95 See on Juruf: al-Bakri, Mu‘jam ma ’ista‘jama min asma’i l-biladi wa-l-mawadi',
Mustafa 1-Saqqa, ed. (Cairo, 1364/1945), vol. 2, p. 377; and see the important note:
wa-hundka kdna I-musliming yu‘askirine idha aradi l-ghazwa.

96 Muhammad b. ‘Umar al-Waqidi, Kitab al-maghazi, Marsden Johns, ed. (Ox-
ford, 1966), vol. 2, pp. 560-62; cf. al-ZamakhsharT, Rabi‘u.l-abrar, vol. 4, p. 39;
al-Wazir al-Maghribi, al-Sira al-nabawiyya li-bni Hisham, sharhuha, Suhayl Zakkar,
ed. (Beirut, 1412/1992), vol. 2, pp. 1047-48; and see al-Tabarani, Musnad al-
shamiyyin, Muhammad ‘Abd al-Majid al-Silaft, ed. (Beirut, 1409/1989), vol. 2,
p. 391, no. 1558; cf. al-Suyiitl, al-Hawi li-l-fatawi, vol. 1, p. 469-70; Ibrahim
b. Muhammad b. Hamza al-Husayni, al-Bayan wa-Il-ta‘rif fi asbabi wurudi l-hadithi
{-sharif (Beirut, 1400/1980), vol. 2, p. 304-6, no. 982; Ibn Abt Hatim, ‘Ilal al-hadith,
vol. 1, p. 487, no. 1458; Nir al-Din al-Haythami, Majma® al-zewa’id, vol. 5, p. 120;
‘All al-Qart, Risala hawiya li-masa’il mujtami‘a ‘ala [-imama wa-l-‘adhaba, MS.
Yahuda Ar. 990, fol. 23a inf.-23b sup. (quotes the tradition from al-Tabarani’s al-
Ausat and comments on the expression: fa-innshu a‘rab wa-shsan: wa-fihi ish‘arun
bi-anna l-“imamata ma‘s l-‘adhabati ahsanu, fa-yadully “ala@ husni -‘imamati bi-
dini l-‘adhabati; fa-yakinu fihi raddun “ald man qala bi-l-karahati ...); Muhammad
b. ‘Abdallah al-Shibli, Mahasin al-wasa’il fi-ma‘rifati l-awa’il, Muhammad al-Tnji,
ed. (Beirut, 1412/1992), 189-91 sup.; Ibn al-Dayba‘, Taysiru l-wusal ila jami‘i I-
usil min hadithi I-rasil (s), vol. 4, p. 186: ...‘Abdu |-Rahman b. ‘Auf: ‘ammamani
rastlu llah bi-‘imamatin fa-sadalaha bayna yadeyya wa-min khalff asabi‘a...; “Amru
bnu Huraythin: ra’aytu rasula llahi (s) wa-‘alayhi ‘imamatun seudd’u gad arkha
tarafeyhd bayna mankibayhi. See on ‘Amr b. Hurayth: Ibn Hajar al-‘Asqalani, al-
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Rahman b. “‘Auf was an impressive ceremony: the Prophet performed the
prayer standing behind ‘Abd al-Rahman b. ‘Auf and solemnly said: “A
Prophet never died without praying behind a righteous believer.”®” This
statement clearly indicates the high position granted to “Abd al-Rahman
b. “‘Auf by the Prophet.- ’

‘Abd al-Rahman was urged by the Prophet to fight the unbelievers for
the cause of Islam, while observing the rules enunciated by Islam. The
Prophet also told him to marry the daughter of the ruler of Dumat al-
Jandal; the Prophet meant al-Asbagh b. ‘Amr al-Kalbi. ‘Abd al-Rahman
indeed succeeded to convince the Christian chief of Dimat al-Jandal, al-
Asbagh b. ‘Amr al-Kalbi, to embrace Islam; and al-Asbagh consented to
give him his daughter, Tumadir bint al-Asbagh in marriage.®® She bore
‘Abd al-Rahman b. ‘Auf several of his children.®® It was Tumadir who
advised “‘Uthman to marry one of her relatives, Na’ila bint al-Furafisa.
It was a happy marriage. Na’ila remained faithful to the memory of
‘Uthman; following his death, she refused to marry Mu‘awiya.!%®

The black turban became a popular headdress as early as the first
Islamic century. The hadith describes some Companions of the Prophet
as wearing black turbans.!%? The Prophet himself is said to stand on the

Isaba fi tamyizi l-sahaba, vol. 4, p. 619, no. 5812; al-Baghawi, al-Anwar fi shama’ili
l-nabiyyi l-mukhtar, Ibrahtm al-Ya‘qiibi, ed. (Beirut, 1409/1989), vol. 2, p. 534,
no, 730; and see the references of the editor. ‘Abdallah b. Muhammad al-Isfahant,
known as Abii 1-Shaykh, Akhklaqu l-nabiyy: wa-adabuhu, Isamu 1-Din Sayyid al-
Sababiti, ed. (Cairo, 1411/1991), 122, no. 303.

97 Ibn Sa‘d, Tabagat, vol. 3, p. 129: ...ma qubida nabiyyun hatta yusalliya khalfa
rajulin salihin min ummatihi.

98 Al Waqidt, op. cit., vol. 2, pp. 511-12; Ibn al-Athir, Usd al-ghaba fi ma‘rifati
l-sahaba, al-Matba‘a al-wahbiyya, 1286, (repr. Tehran), vol. 3, pp. 313-14; Ibn “Abd
al-Barr, al-Isti‘ab fi ma‘rifati I-ashab, “All Muhammad al-Bijawi, ed. (Cairo), vol. 2,
p. 844, no. 1447; al-Baladhuri, Ansab al-ashraf, Muhammad Hamidullah, ed. (Cairo,
1959), vol. 1, p. 378; al-Tibiiz1, Mishkat al-masabih, p. 374, penult.; Nir al-Din al-
Haythami, Majma® al-zawad’id, vol. 5, p. 120.

99See e.g., Khalifa b. Khayyat, Kitab al-fabagat, Akram Diys’ al-‘Umari, ed.
(Baghdad, 1387/1967), 242; and cf. M.J. Kister, “The Wife of the Goldsmith from
Fadak and her Progeny,” Le Muséon 92 (1979): 321-30 (repr. Variorum Series, Society
and Religion from Jahiliyya to Islam, no. V); and see Abi ‘Ubayd al-Qasim b. Sallam,
Kitab al-nasab, Mariam Muhammad Khayru i-Dir, ed. (Beirut, 1411/1989), p. 363;
Ibn Sa‘d, al-Tabagat al-kubra, vol. 3, pp. 127-38, vol. 8, pp. 298-300; Muhammad
b. ‘Ali b. Ahmad b. Hadida al-Ansari, al-Misbah al-mudi® fi kuttab al-nebiyyi wa-
rusulihi il@ muliki l-ardi min ‘arabiyyin wa-‘ajamiyyin, Muhammad ‘Azimu 1-Din,
ed. (Beirut, 1405/1985), vol. 2, pp. 224-5: ...wa-hiya ukhtu [-Nu‘mani bni I-
Mundhiri li-ummihi.

100 Ahmad b. Muhammad b. ‘Abd Rabbihi, al-‘Iqd ai-farid, Ahmad Amin, Ibrahim
al-Abyari ‘Abd al-Salam Hariin, ed. (Cairo, 1368/1949), vol. 6, p. 91.

101 See al-Tabarani, al-Mu‘jam al-kabir vol. 1, p. 240 no. 665 (ra’aytu Anasa bna
Malik ...we-‘imamatuhu sauda’u laha dhu’abatun min khalfihi ...); Ibn Sa‘d, al-
Tabagat al-kubra, vol. 7, p. 208 Abii Nadra wore a black ‘imama; vol. 6, p. 210
(worn by Abui ‘Ubayda b. ‘Abdallah b. Mas‘iid), vol. 7, p. 179 (worn by al-Hasan
b. Abt I-Hasan); vol. 7, p. 23; Anas b. Malik wore an ‘“imama of silk; it was a black
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minbar clad in a black ‘¢mama, with its two fringes hanging down be-
tween his shoulders.!2 Jibril descended to the Prophet wearing a black
“imama.193 The most instructive report concerning the black ‘imama is
recorded in Abu Yasuf’s Kitab al-athar: it is transmitted by Abu Hanifa
on the authority of one of his Companions and states that Jibril, dressed
in a black “/‘mama, came to the Prophet. He dressed the Prophet in a
black ‘“mama and let its fringes hang down behind his back.!%* The
date of Abu Yiisuf’s death (182 A. H.), indicates that the hadith is a
very early one. It also implies that Jibril accomplished his mission to
dress the Prophet in a black ‘‘mama. The black ‘smama was thus a sym-
bol of prophetic authority granted to Muhammad by God. The Caliphs
followed the path of the Prophet and used to dress their governors and
officials in black turbans. ‘

Some pious believers seem to have been used to wearing black tur-
bans. The black ‘‘mama indicated piety and sincerity of belief. This
can be deduced from the harsh words with which ‘Umar b. ‘Abd al-‘Aziz

rebuked ‘Adi b. Artat: “..you deceived me by your black ‘imama,
your keeping company with the qurra’, your letting down the fringe of
the “/mama on your back ....”!% Some Siifi believers disliked wear-

ing black turbans.'®® In some Shi leading circles black clothing was
considered the dress of the Shi‘a’s enemies.!%7 As the black turbans be-

‘tmama; p. 24: he let down the end of the ‘imama on his back (...aerkhahd min
khalfihi); Abu Nu‘aym al- Isfahani, Hilyat al-auliya®, vol. 9, p. 134: (Mu‘awiya on
his death bed, clad in a black ‘imdma); al-Fasawi, al-Ma‘rifa wa-l-ta’rikh, vol. 2,
p- 110 and p. 226 (al-Hasan al-Basri wore a black ‘émama); Ibn Abt Hatim, ‘Ilal
al-hadith (Cairo, 1343), vol. 1, p. 482, no. 1444: Sa‘id b. al-Musayyab wore a black
‘imama, letting the end hang on his back.

102 See e.g., al-Suyit, al-Hawi, vol. 1, p. 118: ...%an Jabir gala: kana li-l-nabiyyi
(s) ‘imamatun sauda’u yalbasuhd fi l-“idayin wa-yurkhika khalfahu: Ibn Qayyim
al-Jauziyya, Zadu l-ma‘dd fi hadyi khayri I-“ibad (Beirut, n.d.), vol. 1, p. 34 inf.:
-..*Amr b. Hurayth qala: ra’aytu rasila llahi (3) ‘ala I-minbar wa-‘alayhi “imamatun
saudd’u qad arkha tarafayha bayna katifayhi; al-Shaukani, Nayl al-swtar, vol. 2,
p- 120: ... wa-‘alayhi ‘imamaetun sauda’u gad arkha tarafaha bayna katifayhi, the
verb sadala is glossed by arkha in some of the quoted hadiths.

103 Niir al-Din al-Haythami, Majma® al-zewa'id, vol. 5, p. 120; al-Shaukani, Nayl
al-autdr, vol. 2, p. 121; al-Suyuti, al-Hawi, vol. 1, p. 118.

104 Aba Yasuf Ya'qib b. Ibrahim al-Ansari, Kitab al-athar, Abi l-Wafa, ed. (Cairo,
1355), p. 128, no. 588.

105<Abd al-Razzaq, al-Musannaf, Habibu l-Rahman al-A‘zami, ed. (Johannesburg,
1390/1970.)

106 See, ‘Als’u )-Din ‘ANl b. Balaban, al-Thsan bi-tartibi sahihi *bni Hibban, Kamal
Yasuf al-Hit, ed. (Beirut, 1407/1986), vol. 7, p. 393: ... dhikru ibahati lubsi I-mar’i
Ifama’ima l-suda diddu qauli man karihahu min al-mutesawwifati .. ..

107 A} Bahran, ol-Hedd'iqu l-nddira, vol. 7, p. 117 sup.: ‘ani l-sadigi ‘alayhi
l-salamu: auha lahu ila nabiyyin min anbiya’ihi: qul li-l-mu’mining la yalbasd
malabisa a‘da’i wa-la yat‘amu mata‘imae a‘d@7 wa-l3 yaslukid masalika a‘da’s fa-
yakand a‘d@’t kama hum a‘da’7...; and see p. 117: ... qala I-Sadiq fi kitab ‘uyiant
l-akhbar ba‘da naqli hadha l-khabar bi-sanadin akhara ‘an ‘Aliyyi bni Abi Talibin ‘an
rasali llahi (sal‘am): qala l-musannif (r) libdsu a*da’f huwa l-sawddu ...; and see
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came popular in the Muslim community, a statement widely circulated
and attributed to the Prophet (or to a Shi‘i imam -k) established three
exceptions where wearing black was permitted for the believers: black
boots, black turbans and black wqolen garments (kisa’).!%® .

A peculiar hadith ‘attributed to the Prophet concerning the colour
black recommends that elderly men dye their beards black: it is prefer-
able at times of war because it frightens the enemy, and it is preferable
in times of peace, since young women find it more attractive.1%®

I

According to some widely circulated hadiths, the Prophet entered Mecca
on the day of the conquest wearing a black ““mama.’'® A contradictory
hadith says that he entered Mecca on the day of its conquest wearing a
helmet (mighfar).!1! In several traditions the report about the helmet
on the Prophet’s head is coupled with the report of his wearing a turban.
Al-Munawi records a version in which the black turban, al-‘émama al-

ibid., p. 116 inf.: ...%an amiri l-mu’minina ‘alayhi l-salam annchu qala fima ‘allama
ashabahu: la talbasa l-sawada fe-innahu libasu fir‘auna .. ..

108 Al.Bahrani, al-Hadd’ig, vol. 7, p. 116: ...yukrahu l-sawadu illa fi thalathatin:
al-khuff wa-l-“imama wa-l-kisa’u.

109 Thp ¢Asakir, Ta’rikh Dimashg, vol. 2, p. 289,

110 Thn Abi Shayba, al-Musannaf, vol. 14, p. 493, no. 18764 (cf. ibid., no. 18765:
... wa-huwa mu‘tajirun bi-shugqati burdin aswad ...); Muhammad b. ‘Abdallah al-
Isfahani (Abu 1-Shaykh), Akklaqu I-nabiyyi (s) wa-ddabuhu, ‘Isam al-Din Sayyid al-
Sababit, ed. (Cairo-Beirut, 1411/1991), 122, nos. 304, 305, and see ibid., no. 306; ‘Alr
b. Balaban, al-IThsan bi-tarttb sahihi bni Hibban, vol. 7, p. 393, no. 5401; al-Munawr,
Sharh ‘ald jam‘i l-was@’il fi sharhi l-shama’il, vol. 1, p. 163 (and see ibid. the list of
the Companions who delivered their speeches wearing black turbans); Ibn al-Jauzi,
al-Wafa bi-ahwali I-mustafd, Mustafa ‘Abd al-Wahid, ed. (Cairo, 1386/1966), 567;
Ibn Kathir, al-Sira al-nabawiyys, Mustafa ‘Abd al-Wahid, ed. (Cairo, 1385/1965),
vol. 3, p. 555 sup.

111bn Qayyim al-Jauziyya, Zad al-ma‘ad, vol. 1, p. 34: wa-qad yuqalu an-
nahu dakhala makkata wa-‘alayhi uhbatu l-gitali wa-l-mighfar “ala ra’sihi ...; Ibn
Kathir, al-Sira al-nabawiyya, vol. 3, p. 554: ...%an Anasin anna rasala lahi (s5)
dakhale makkata wa-‘ala ra’sihi l-mighfar; Ibn Ab1 Shayba, al-Musannaf, vol. 14,
p- 492, no. 18760; Aba Hatim Muhammad b. Ahmad al-Tamimi al-Busti, al-Sira
al-nabawiyye wa-akhbaru l-khulafd’, al-Sayyid ‘Aziz Bek and a group of scholars,
eds. (Beirut, 1407/1987), 333: ... wa-dakhale rasalu llahi min adhakhiriha makkata
‘ala ra’sihi mighfar min hadid ‘alayhi ‘“m@matun sauda@’u ...; and see al-Bakri,
Mu‘jam ma sta‘jam, Mustafa 1-Saqqa, ed. (Cairo, 1364/1945), vol. 1, pp. 128-9,
s.v. adhdkhir. And see the two coniradictory opinions regarding the Prophet’s ac-
tions on the day of the conquest of Mecca: Ibn Kathir, al-Sira, vol. 3, p. 577 inf.:
the majority of the scholars were of the opinion that Mecca was conquered by force;
al-Shafi‘i, however, believed that Mecca was conquered by a peaceful agreement.
For more on the discussion whether Mecca was conquered by force or by a peaceful
agreement, see Ibn Qayyim al-Jauziyya, Zad al-ma‘ad, vol. 2, p. 172.
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sauda’, is glossed by al-harganiyya, a tint of colour as if burnt by fire.112
In some traditions the fact that the Prophet entered Mecca without
a ritual consecration as a pilgrim (¢hram) is particularly noted.}!3 The
entrance of the Prophet without shradm indicates that he was not enjoined
to perform the obligatory duties of the hajj on that occasion.

Another report says that the Prophet entered Mecca on that day
wearing a piece of a red striped garment on his head.!'* Al-Fasi also
records other details about the entrance of the Prophet into Mecca: he
entered it wearing a black turban. Al-Fas tries to reconcile between the
two reports: the Prophet put the helmet on his head, and might have
placed the black turban or the piece of red cloth upon the helmet.!1®

The tradition concerning the helmet worn by the Prophet on the day
of the conquest of Mecca (fath) was usually confronted with the tradi-
tion that he wore a black or blackish turban. Al-Tahawi (d. 321 H)
tackles the complicated problem in which capacity the Prophet entered
Mecca on the day of the conquest: did he enter the haram as a combat-
ant (muhdrib) or as one whose safety is guaranteed (amin) visiting the
sanctuary. Al-Tahawi assumes that the Prophet entered the haram as a
combatant, not as a protected pilgrim; this is indicated by his wearing a
helmet.11® Both versions, that of the helmet and the turban, are recorded

112 Al-Munawi, Sharh ‘ala jam*i l-wasa’il fi sharhi l-shama’il, vol. 1, p. 166 sup.; Ibn
Kathir, al-Sira al-nabawiyya, vol. 3, p. 554 ult.; Ibn Qutayba, Kitab al-masa’il wa-
l-ajwiba fi I-hadithi wa-l-tafsir, Marwan al-‘Atiyya wa-Muhsin Kharaba, ed. (Dam-
ascus, 1410/1990), p. 84; ‘Alf b. Burhan al-Din al-Halabi, Insdn al-‘uyan fi sirat:
lamin al-ma*man (al-Sira al-halabiyya), vol. 3, p. 98.

U3 Thy Kathir, al-Sira al-nabawiyya, vol. 3, p. 554; ‘Ali b. Burhan al-Din al- Halabl,
al-Sira al-halabiyya, vol. 3, p. 98: ...wa-qala dakhala salla llahu “alayhi wa-sallam
wa-‘ala ra’sihi l-mighfaru wa-‘alayhi ‘emamatun saudd’u harganiyyatun qad arkha
tarafayhd bayna katifayhi, bi-ghayri thramin.

114 <Al b. Burhan al-Din al-Halabi, al-Sira al-halabiyya, vol. 3, p. 98: ... wa-dakhala
salla llahu ‘alayhi makkata wa huwa rakibun ‘ald nagatihi l-qaswa’, ay murdifan
usémata bna zaydin bukrata yaumi l-jumu®a mu‘tajiran bi-shiqqati burdin hibaratin
hamra’a; Muhammad b. Ahmad al-Fasi, Shifa’u I-gharam bi-akhbari I-baladi I-haram
(Beirut, n.d.), Dar al-kutubi I-‘ilmiyya, vol. 2, p. 138, 116 penult.

Y5 Al-Fasi, Shifd’u l-gharam, vol. 2, p. 138: ... wa-la yu‘aridu dhalika hadithu Anas
{r) anna I- nabiyya dakhala makkata ‘@ma I-fathi wa-‘ald ra’sihi -mighfaru li-imkani
an takana l-‘imamatu l-saud@u au al-shiggatu l-hamra’u l-mushdru ilayhd huna min
fauqi I-mighfari, wa-llahu a‘lam.

16 Abfi Ja‘far Ahmad b. Muhammad b. Salama al-Azdi al- Tahawi, Sharh ma‘ani I-
athar, Muhammad Zuhril-Najjar, ed. (Cairo, 1388/1968), vol. 3, p. 329: ...thumma
gad kina dukhiluhu iyyaha (sal‘am) dukhila mubaribin, la dukhidla aminin, li-
annalu dakhala wa-*al@ ra’sihi l-mighfar ...; and see al-Zurqani, Sharhu l-mawahib:
l-laduntyya, vol. 2, p. 323: it was an exceptional case that the Prophet entered Mecca
without performing the ihram. Al-Zurqani records the opinion of Ibn Daqiq al-‘Id,
assuming that the Prophet might have performed the thram. According to Shafi‘Tthe
thram is obligatory. Entering without performing the ihram should therefore be con-
sidered as a special concession granted to the Prophet; ibid., penult. wa-dukhaluhu
bila ikramin min khesa’isthi. And see al-Fakihi, Akhbaru makkata fi qadimi l-dahri
wa-hadithihi, ‘Abd al-Malik b. ‘Abdallah b. Duhaysh, ed. (Makka al-mukarrama,
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in Ibn Sa‘d’s Tabaqat.!!? In one of his reports in which some clashes be-
tween the forces of the Prophet and groups of his enemies are described,
the conclusion is quite explicit: Mecca was conquered by force.l1® The
story of the conquest of Mecca by force is indeed supplemented by am
appropriate saying of the Prophet in his speech after the conquest of
the city. He named the Meccans al-tulaga®, “the freed” (an expression
referring to captured people magnanimously released by the conquerors
-k).119 “‘Umar b. al-Khattab carefully observed the stipulations concern-
ing the tulagd: he did not pay the people of Mecca the “ata’, he did
not dispatch them to fight the enemy in the military expeditions on the
grounds that they were tulaga®.!?® Some scholars of Islamic law (al-
fuqah@®) were, however, of the opinion that Mecca embraced Islam by
a peaceful agreement and received the document of safety and security
(aman); this amdn was considered by 'these law scholars as a pact, or
agreement (al-aman ka-l-sulh). Since Mecca and its people were given
the agreement of security and safety and embraced Islam peacefully, they
were given the full right to their possessions and their property, and were
granted the right to let their houses or to sell them. But the majority
of the fuqaha® were of the opinion that Mecca was conquered by force
(‘enwatan).1?!

1407/1987), vol. 3, p. 75, no. 1826: ...%an Ibni Tawds ‘an abihi gala: la yahillu
li-[ahadin] min khalgi llGhi ta‘dla an yadkhula makkate li-hajatin we-1a li ghayriha
illd haraman, li-anna l-nabiyya gal‘am lam yadkhulhé gattu illa haraman, illa ‘ama
I-fathi, min agli l-qitali.

117 1bn Sa'd, al-Tabagat al-kubra (Beirut, 1376/1957), vol. 2, p. 139-40: ... dakhala
rasglu lahi salla lahu ‘alayhi wa-sallam makkata ‘@ma I-fathi wa-‘ala ra’sihi I-
mighfar ..., and p. 140: ...dakhala yauma l-fathi makkata wa-‘alayhi ‘imamatun
sauda’ ....

U81bn Sa‘d, al-Tabagat al-kubrd, vol. 2, p. 136: ...wa-dakhala l-nabiyyu (3s)
makkata ‘anwatan fa aslama l-nasu ta’i‘ma wa-karihing. Cf. Ibn Kathir, al-Sire
al-nabawiyya, Mustafa ‘Abd al-Wahid, ed. (Cairo, 1385/1965), vol. 3, p. 577.

119 Gee e.g., al-Salibt, Subulu I-huda (al-Sira al-Shamiyya) vol. 5, p. 364: ...idhhabd
fa-antum al-tulaga®, fa-khareji ka-annama nushiré mina l-qubari fa-dakhali fi I-
isldmi ..., and see al-Fas1, Tubfatu l-kiram fi akhbari l-baladi I-haram, MS. Leiden
no. 2654, fol. 151b, . 4: ...idhhabd fa-antumu l-tulaga’; al-Sinjari, Mana’ihu I-.
karam bi-akhbari makkata wa-I-haram, MS. Leiden Or. 7018, fol. 73a: ... ya ma‘shara
quraysh, ma tarauna anni fa‘ilun fikum? gdla: khayran, akhun karim wa-bnu akhin
karim, qala: idhhabi fa-antum mutlaga (correct reading: al-tulaga’ -k); and see the
explanation of al-fulaga® in al-Zurqani’s Sharhu l-mawahibi I-laduniyya vol. 2, p. 318
inf.

120 Al-Fakihi, Akhbaru makkata, vol. 3, 74, no. 1823: ...%ani bni ‘Umara (r) qala:
inna ‘Umara bna I-Khattabs (r) lam yakun yu‘ti ahla makkata ‘at@ an wa-lam yakun
yadribu ‘alayhim ba‘than, wa-yagqulu: hum fulaga’.

121 Gee the lengthy discussion on whether Mecca was conquered by force (‘anwatan)
or by an assurance of safety (aman; and see the explanation: wa-l-amén ka-
I-sulh) in Ibn Sayyid al-Nas, ‘Uyiinu l-athari fi funini l-maghazi wa-l-shama’ili
wa-l-siyar (Cairo, 1356), vol. 2, pp. 170-1; see e.g., p. 171 sup.: ...wa-li-
hadha qala jama‘atun min ahli I-ilmi, minhun al-imamu 1-Shafi*v (rahimahu lldhu)
inna makkata mu’ammana wa-laysat ‘anwatan, wae-l-aman ka-l-sulbi; wa-ra’d@ anna
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In connection to the different reports concerning the ‘imama of the
Prophet, it may be useful to enumerate the various versions concerning
his headdress. Some reports say that he wore a black turban when he
entered Mecca on the day of the conquest; another version states that
he wore a helmet (mighfar); a third version says that he wore a piece of
a red striped garment on his head.!?? According to a report transmitted
by al-Wagqidi, the Prophet was asked by his staunch enemy, Safwan
b. Umayya, who fled Mecca after its conquest by the Muslim forces,
to give his messenger, ‘Umayr b. Wahb, the turban of the Prophet as a
token of immunity from punishment and as a sign of aman. The Prophet
agreed and gave ‘Umayr b. Wahb a piece of the red striped garment,
which served as his turban. Safwan was convinced of the sincerity of the
Prophet’s promise to pardon him and he returned to Mecca.l?3

The black colour of the turban may be explained as follows: there
is an interpretation of the expression al-‘imdma al-sauda@® which sug-
gests that the “blackish colour” of the ‘imama is caused by dirt and
stains (wa-kanat muttasikhatan mutalawwithatan); this ““mama was de-
scribed as al-dasma@®, “an oily turban;” it was put under the helmet
in order to protect the head from the rust which formed on the iron
helmet.'?* Some other reasons for the blackish colour of the ‘imama
worn by the Prophet on the day of the conquest of Mecca are ‘adduced
by ‘Ali b. Sultan Muhammad al-Qari. There is a possibility that the
‘emama got its blackish colour from the helmet, because it was put upon
the helmet; it is possible, however, that the ‘‘mama was put under the
helmet and became stained from the oiliness (dusi#ma) of the hair.1?%
Some scholars drew the conclusion from this story that wearing a black
‘“mama was a sunna; others maintained that wearing black clothes was
permissible, but white clothing was preferable.}26

ahlaha kana malikina (1) riba‘ehum, fa-li-dhdlika kana yujizu kira’aha li-arbabiha
wa bay‘ahd wa-shira’aha ...wa-aktharu ahli I- ‘ilmi yarauna anna fatha makkata
‘anwatan .

122 AT b. Burhan al-Din al-Halabi, Insan al-‘uyiin fi strati l-ammi wa-lI-ma’min,
(al-Sira al-halabiyya), (Cairo, 1382/1962), vol. 3, p. 96.

123 A)-Wagqidt, Kitab al-maghazi, vol. 2, pp. 853-4; and see Ibu Hajar al-‘Asqalan,
al-Isaba, vol. 3, pp. 432-434, no. 4077. -

124 AL.Zurqant, Sharhu I-mawdhibi laduniyya, vol. 5, p. 10.

125 <Ay al-Qard, Risala hawiya li-masa’ile mushtamilatin ‘ald I-“imama wa-l-‘adhba,
MS. Yah. Ar. 990, no. 4, fol. 20b, inf. i

126 cAlT al QarT, Risala hawiya, fol. 20b, ult.- 21a sup. And see there the rare report
that the Prophet wore the black ‘mama only once in his life: on the day of the
conquest of Mecca.
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The “émama became a widely worn headdress in the Muslim community.
It was a well known feature of the Prophet’s dress; as mentioned above,
the Prophet urged the believers to wear the ‘mama, he dressed the
governors in turbans and let their fringes hang loosely on their backs.
Some of the Companions received their turbans from the Prophet as
gifts. ‘“Abdallah b. Khazim al-Sulami was granted a black ‘imama made
from silk (khazz) by the Prophet; he used to wear this turban during the
Friday prayers, on the two feasts al-‘tdayn and on military expeditions.
In cases of victory he would also wear this ‘“émama.127

Wearing the ‘émama was a sunna of the Prophet. It was a style of
headdress which differentiated the Muslim’s dress from the dress of the
former peoples. The statement of the Prophet was explicit: “i‘tammau
khalifi l-umama qablakum;” “wear the turban, as this dress contrasts
(the dress -k) of the former peoples.” 128 This tradition is similar to the
tradition reported by Rukana:!?® “The difference between us and the
unbelievers are the turbans on the caps (scil. on the heads -k)” (farqu
ma baynana wa-bayna l-mushrikin I-“ama’im “ala qalanis).!3°

As the ““mdma became compatible with the sunna of the Prophet
and came to be considered a privilege granted exclusively to the Mus-
lim community, numerous favourable traditions concerning the qualities
of the ‘imama were created. Wearing an “¢mama during religious obser-
vance was perceived as extremely valuable. One tradition maintains that
bowing down twice (rak‘a) wearing an ‘“mdma is better than perform-
ing seventy bows without an ‘‘mama” (rak‘atani bi-“imamatin khayrun
min sab‘ina rak‘atan bi-la “imamatin).'3! God and the angels pray for

127 Ibn Hajar al-‘Asqalani, al-Isdba fi tamyizi I-sahaba, vol. 4, p. 70; Ibn Hibban
al-Busti, Kitabu l-thigat (Hyderabad, 1398/1978), vol. 4, p. 300 (s.v. Sa‘d al-Razi)
128 See al-Munawi, Faydu l-gadir, vol. 1, p. 556, no. 1144 (there is however a quite
different interpretation of this statement, which reads the verb: a‘timi instead of
i‘tammu; according to the reading a‘timi the statement has to be translated: “delay
the evening prayer until darkness as this contrasts the ways of the preceeding peoples.”

And see, ‘Al al-Qari, Risala hawiya, fol. 20a.

129 gee on him Ibn Hajar al-‘Asqalani, al-Isaba, vol. 2, p. 497, no. 2691.

130 <AlT al-QarT, Risdle hawiya, fol. 20a; al-Shaukani, Naylu l-autar, sharh muntaga
l- akhbar min ahadithi sayyidi l-akhyar (Cairo, 1380/1961), vol. 2, p. 121sup.; al-
‘AjlinT al-Jarrahi, Kashf al-khafa, vol. 2, p. 73, no. 1783; cf. al-Munawi, Faydu
l-gadir, vol. 4, p. 392, no. 5725: ...al-‘imame ‘ala l-qalansuwe faslu ma baynand
wa-bayna l-mushrikina (with an additional phrase: yu‘te yauma I-giyama bi-kulli
kauratin yudawwiruha ‘ala ra’sihi naran). .

131 <Aly al-Qari, Risala hawiya, fol. 20a; al-‘AjlinT al-Jarrahi, Kashfu I-khafa’, vol.
2, p. 73, 1.2; Muhammad Nasir al-Din al-Albani, Silsilatu l-ahadithi l-da‘ifa wa-I-
maudi‘a (Beirut, 1405/1985), vol. 1, p. 160, no. 128 (and see the comments and
the references of al-Albani); al-Munawi, Faydu I-gadir, vol. 4, p. 37, no. 4468; al-
Daylami, Musnad al-firdaus, MS. Chester Beatty 3037, fol. 84b; al-Suyttt, Jam‘u
l-jawami® (Cairo, 1978), vol. 1, p. 536.
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turban wearers during Friday (prayers -k) (inna llaha wa-mala’ikatahu
yusalliina ‘ala ashabi I-“ama’imi yauma l-jumu‘a).!3? Praying once with
an “imama has the value of twenty-five prayers without it. Reciting the
Friday prayers wearing the “imama has the value of seventy prayers on
Friday (without the ‘imama).!33 A believer wearing a wound turban
(literally: salatun “ald kauri I-“imama -k) has the status of one who goes
out in the morning to fight for the cause of God.!3* The angels ask God
on Friday to forgive the sins of the believers who wear white ‘ama’im.13%
Similar versions are recorded in the compendia of the fada’sl.13¢

As mentioned above, the Prophet is said to have urged the believers
to wear turbans (‘ama’im) since turbans are the characteristic marks
(stmd) of the angels.!3” This statement is affirmed by a tradition which
claims that when the Prophet ascended to Heaven he saw the majority
of the angels wearing turbans.138

132 Aba Talib al-Makki, Qdtu I-qulab (Cairo, 1351/1932), vol. 1, p. 98; Ibn ‘Adi

al-Jurjani, al-Kamil fr du‘afa’i l-rijal (Beirut, 1405/1985), vol. 1, p. 340 inf; Abi
Nu‘aym, Hilyat al-auliya’, vol. 5, p. 190 sup.; al-Munawi, Faydu l-gadir, vol. 2,
p. 270, no. 1817; al-Sakhawi, al-Maqasidu l-hasana, p. 291; Ibn al-Jawzi, Kitab al-
maudi‘at, ‘Abd al-Rahman Muhammad ‘Uthman, ed. (al-Madina al-munawwara,
1386/1966), vol. 2, p. 105 inf.

133 Al-Shaukani, al- Fawa’id al-majmi‘a, p. 187, no. 537; al-Sakhawi, al-Magasidu I-
hasana, p. 291; cf. al-AlbanT, Silsilat al-ahadith al-da‘ifa, vol. 1, p. 158, no. 127, and
see the references and the comments of al-AlbanTt; al-Daylami, Firdaus al-akhbar,
MS. Chester Beatty 3037, fol. 70a inf: jum‘atun bi-‘iméamatin afdal min sab‘ina
bi-duni ‘tmamatin; Ibn ‘Araq, Tanzihu l-shari‘a, vol. 2, p. 124, no. 139. ‘Al al-
Qari, al-Magna® fi ma‘rifati I-hadithi I-maudu‘, ‘Abd al-Fattah Abii Ghudda (Halab,
1389/1969), p. 87, no. 177 with an additional phrase: wa-l-saldtu bi-l-“imamats bi-
‘asharat: alafi hasanatim.

134 <Abdallah b. ‘Adf al-Jurjani, al-Kamil fi du‘afa’i l-rijal (Beirut, 1405/1985), vol.
1, p. 272 sup.; al-Shaukani, al- Fawa’idu l-majmi‘a, p. 188, no. 542; Ibn ‘Araq, Tanzih
al-shari‘a al-marfi‘a, p. 124, no. 140.

135 Ibn Hajar al-‘Asqalani, Lisanu l-mizan, Hyderabad, 1331, vol. 6, p. 262 (repr.
Beirut); al-Dhahabi, Mizan al-i‘tidal fi naqdi I-rijal, ‘All Muhammad al-Bijawi, ed.
(Cairo, 1382/1963), vol. 4, p. 385 inf., no. 9543; Muhammad Nasir al-Din al-Albani,
Silsilatu l-ahadithi l-da‘ifati wa-lI-maudiu‘a wa-atharuha l-sayy® fr l-umma (Beirut,
1405/1985), vol. 1, p. 338 no. 395; Abii ‘Alt Muhammad b. Sa‘ld al-Qushayri, Te’rikh
al-Ragqa, Ibrahim Salih, ed. (Damascus, 1419/1998), 154, no. 59: ...ay bunayya,
i‘tamma fa-inna l-mala’ikata yashhadina l-jum‘ata mu‘tammin wa-yusalling ‘ala
ahli I-‘ama@’imi hatta taghtba l-shamsu; Ibn ‘Araq, Tanzih al-shari‘a al-marfi‘a, vol.
2, p. 104, no. 81; ‘Abdallah b. ‘Adr al-Jurjani, al-Kamil, vol. 1, p. 340 inf, recording
the version: inna llahe wa-mald’skatahu yusallina ‘ald aghabi I-‘ama’imi yauma |-
jumu‘a.

136 A)-tAjlant I-Jarrahi, Kashf al-khafa’, vol. 2, p. 72 ult., no. 1783; Ibn ‘Adiyy,
al-Kamil, vol. 1, p. 340 inf.

137 Ibn ‘Adiyy, al-Kamil, vol. 1, p. 406.

138 A).Kamal Muhammad b. Abt Sharif, Saubu I-ghamama fi irsali tarafi I-imama,
MS. Markaz al-abhath al-islamiyya, Jerusalem (Jami‘at al-quds, no. 48) fol. 40b:
lamma ga‘idtu il@ l-sama’i ra’aytu akthara I-mal@’ikati mu‘tammina; the source of
the statement is mentioned: the Ausat of al-Tabarani. An edition of the risala of
al-Kamal Muhammad b. All Sharif, Saubu l-ghamama, with abundant references and
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Scholars are not unanimous regarding the different ways of wearing
the ‘4mama and its various uses. The practice of Wiping one’s hands on
the ‘tmama (mash “ald@ l-‘imama) was discussed in many compendia of
hadith.13? Serious differences arose between the scholars concerning fas-
tening the fringes of the “imama under the chin; the Shafi‘is denied the
validity of the obligatory character of this practice.'4® It was a coura-
geous statement of some scholars who denied the obligatory character
of letting down of the ‘adhaba on the back of the believer,!*! the new
fashion of wearing the ‘“mama which had already gained the approval of

the scholars and complied with some miraculous stories in the realm of
hadith. k

*

At the beginning of this paper we started to read the tradition recorded
in the papyrus of Qutayba b. Sa‘ld al-Balkht and assumed that the
correct reading of the first phrase of this tradition is tijanu hadhihi I-
ummati [-“am@imu. Then followed a lacuna and a phrase read by the
late Professor Abbot: yaqaluha fi ‘tdayni wa-yauma l-juma‘ti. The la-
cuna should evidently be filled by a sentence: [wa-kana li-rasili llahi
“‘mamatun sauda’u] yalbasuha fi l-‘tddayni wa-yauma l-jum‘ati 142

notes is said to have been prepared by Yusuf Abt Sunayna; two folios of the MS. of the
Saub appear in Yisuf Abu Sunayna's Shaykh mashayikhi l-islami, maliku - ulama’s
al-Kamal Muhammad b. Abi Sharif (Jerusalem, 1410/1990), pp. 140-1. And see this
statement in Nur al-Din al-Haythami’s Majma® al-zawa’id, vol. 5, p. 120 sup.

139 See e.g., Abii |-Fadl Salih, Masa’ilu I-Imam Ahmad b. Hanbal, Fadlu }-Rahman
Din Muhammad, ed. (Delhl, 1408/1988), vol. 1, p. 195, no. 115, vol. 2,.p. 154,
no. 724 (and see the important notes and references of the editor), vol. 3, p. 207,
no. 1662; Ibn Hazm, al-Muhalla, Ahmad Muhammad Shakir, ed. (Cairo, 1185), vol.
2, pp. 58-66, 87, 99-101; al-Tabarani, al-Mu‘jam al-kabir, vol. 1, p. 359, no. 1099;
‘Abd al-Razzaq, al-Musannaf, vol. 1, pp. 187-90, nos. 732-44; al-Ru’yani, Musnad,
Ayman ‘All Ab@i Yamani, ed. (Cairo, 1416/1995), vol. 1, p. 376, no. 574.

140 Al Sayyid al-Bakri, I*anatu I-talibin “al@ halli alfaz fathi I-mu‘in (repr. Beirut,
n.d.), vol. 2, p. 82, line 7 from the bottom.

141 Al-Sayyid al-BakiT, I@natu I-talibin, vol. 2, p. 82, inf, 1. 9 from the bottom qala
l-shaykhani: man ta‘ammama fa-lahu fi'lu l-“adhabati wa-tarkuhd, wa-la karahata
f& wahidin minhuma; zada l-nawawi: li-annahu lam yasihha fi I-nahyi ‘au tarks I-
‘adhabati shay’un; intahda. The text of Fathu l-mu‘in quoted above continues, how-
ever, stating that there are some fairly trustworthy hadiths (gad warada fi {-‘adhaba
ahadithu sahthatun wa-hasanatun, wa-qad sarrahd bi-anna aslaha sunnatun), claim-
ing that these hadiths are sound and are originally a sunna.

142 ¢f, al-Shaukani, Nay! al-awtar, vol. 2, pp. 121, 1. 1: kana li-l-nabiyyi salla llahu
‘alayhi wa sallam ‘imamatun saudd’u yalbasuhd fi I-“idayni wa yurkhiha khalfahu;
and see al-Halabi, Insan al-‘uyin (al-Sira al-healabiyya), vol. 3, p. 379, 1. 10 from
bottom; al-Suyuti, Al-Hawt li-l-fatawi, vol. 1, p. 118, ll. 8-10. Cf Ibn Hajar al-
‘Asqalani, al-Isiba, vol. 4, pp. 69-70, no. 4644, p. 70 supra: wa kana li-*Abdi llahi
bni Khazim “imamatun saudd@’u yalbasuhd fi I-juma‘i wa-l-a‘yadi wa-l-harbi fa idha
futiha ‘alayhi ta‘ammama biha tabarrukan biha, wa yaqalu: 'kas@niha rasilu lahi
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Finally we may be allowed to to state that every ideological con-
flict— between Muslims and infidels, Sunna and Shi‘a, Umayyads and
Abbasids, Muslims and the ahl al-dhimma — all these are reflected in the
contradictory traditions about the turbans.

galla llahu *alayhi wa sallam.



