SOME REPORTS CONCERNING MECCA

FROM JAHILIYYA TO ISLAM !
BY

M. J. KISTER

Information about the conditions in Mecca in the period preceding
Islam is scarce, and there are few accounts about the relations of Mecca
with tribes and vassal kingdoms. Some data from hitherto unpublished
Mss., or those published only recently may elucidate certain aspects
of the inner situation in Mecca, and shed some light on the relations
of Mecca with the tribes and the vassal kingdoms.

I

A passage in the anonymous Nibdyat al-irab fiakbbar al-furs wa-I-arab?)
gives some details about the activity of Hashim b. ‘Abd Manif and
about the Expedition of the Elephant. It is noticeable that this report
stresses especially the relations of Mecca with Abyssinia, not emphasized
in other soutces.

Hashim, says the tradition, took from the kings of Abyssinia, al-
Yaman, Persia and Syria charters permitting the merchants of Mecca
to frequent these territories with their merchandise 3). It is emphasized
that the first king who granted him the charter was al-Najashi and that
“Abyssinia was the best land in which the Meccan merchants traded ¢).”
After receiving of the charter from the Najashi Hashim went to Yemen.
The report furnishes us with some information about the kings who
ruled in that period: in Yemen ruled Abraha b. al-Ashram who bore
the &xnya AbG Yaksum %); he granted Hishim the requested charter.

1) The reader’s attention is called to the Addenda at the end of this article. Places
in the text and the notes referred to in the Addenda are marked by asterisks.

2) See about this Ms.: E. G. Browne, Some Acconnt of the Arabic Work entitled
Nihayatu l-irab fi akbbari | Fursi wa-l-<Arab, JRAS, 1900, pp. 195-204.

3) Nibayat al-irab, Ms. Br. Mus., Add. 23298, fol. 174a: ... wa-inna hashiman
sara ild l-mulitki fa-akhadba minbum al-uhitda wa-I-ugida: 1a yumnau qaumuhu min
al-tijarati fi buldanibim wa-ardibim.

4) 1bid.: . .. wa-kinat ardu l-habashati min afdali l-amikini llati yatjara fiha qurayshun.

5) It may be noticed that the social conditions in the army of the Abyssinians and
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From the Yemen Hashim journeyed to Jabala b. Ayham, the king of
Syria; from Syria he proceeded to ‘Iriq, to Qubadh; from both of
them he got the required charters. The final sentences of the report
tell us about the results of the efforts of Hashim and give a description
of the changes which occurred in the relations of Mecca with the
tribes and the neighbouring kingdoms as a result of the granted charters.
“. .. Thus Quraysh traded in these territories and got profits and
became rich; their wealth increased, their trade expanded; thus the
Arabs overcame the ‘“4jam by the abundance of wealth, generosity
and excellence; they (i.e. Quraysh) were men of mind, reason, dignity,
generosity, excellence, staid behaviour and nobility; they are the chosen
people of God’s servants, the best of His creature and the noblest of
His peoples *).”

the causes which brought about the fight between Aryat and Abraha are given in
the Nibgyat al-irab in more detail than in other sources. Aryat, a nephew of the
Najashi, divided gifts and products after the conquest of the Yemen among the
chiefs and nobles of the Abyssinians, treating scornfully the weak (i.e. the poor)
and depriving them of his gifts (fol. 151a: ... wa-farraqa l-silati wa-l-hawd’ija ‘ala
‘ugami’i [-pabashati wa-ashrafibim wa-parama du‘afd’abum wa-dardbum  fa-ghadibia
min dbalika ghadaban shadidan . ..). They appealed to Abraha, one of the officers
of the army sent with Aryat, and swore their allegiance to him. The weak part of
the army stood behind Abraha, the strong and the noble behind Aryat. In the well-
known fight between them Abraha killed Aryit. The declaration issued by Abraha
after the duel stresses again the social aspect of the rebellion: “O Abyssinian people,
God is our Lord, Jesus is our Prophet, the Gospel is our Book, the Najashi is
our king. I rebelled against Aryat only because he abandoned equality amongst
you. Therefore stand fast for equality amongst you, as God will not be pleased by
preference in division (i.e. of spoils and grants—K) and by depriving the weak of
their share of booty.” (fol. 151b: yz ma‘shara l-habashati llabu rabbuna wa- isa nabiyyuna
wa-l-injiln Ritabuna wa-l-najashiyyn malikuna, wa-inni innama kbarajtu ‘ala aryata li-
tarkihi Il-sawiyyata baynakum, fa-thbuti li-l-stiwd’i baynakam, fa-inna liha li yarda
bi-l-atharati fi |-qasmi wa-ld an yuprama I-du‘afa>n l-maghnama . ..) Abraha, stressing
in his letter to the Najashi his allegiance and loyalty, repeats his argument that
Aryit treated the weak unjustly (fol. 152a: ... wa-innami qataltn aryata illa li-itharibi
l-aqwiya’a ‘ala l-du‘afa’i min jundika, fa-lam yakan dbalika min siratika wa-la ra>yika . . .).
The lowly origin of Abraha is indicated in the remark of the Najashi: . . . wa-innami
buwa qirdun min al-quridi, laysa labu sharafun fi -habashati wa-li asiun. Cf. the account
of Procopius in Sidney Smith’s Events in Arabia in the 6th Century AD, BSOAS
XVI (1954), pp. 431-432; and see Mughultay, a/-Zabr al-basim, Ms. Leiden, Or. 370,
fol. 32a (quoted from Waqidi): . . . fa-a /4 (i.e. Aryat) Fmulika wa-stadhalla I-fugara’a.

1) Nibayat al-irab, fol. 174a, inf.: fa-atjarat qurayshun fi hadhibi l-amakini kulliba
[fa-rabipii wa-athran wa-kathurat amwilubam wa-agzumat tijaratnbum wa-sida I-<arabu
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After the death of Hashim his son ‘Abd al-Muttalib took over his
duties and mission; he died during the reign of Anashirwanb. Qubadh?)
In his time the well-known expedition of Abraha against Mecca took
place.

According to Arab tradition Abraha built a temple (baykal, gullays)
and tried to divert the pilgrimage to Mecca to his temple. The imme-
diate cause for the expedition of Abraha was the desecration of this
temple. We have conflicting traditions about the location of the temple
(San‘@’, Najrin, a place on the sea shore) and the persons who burnt
it, robbed it or relieved their bowels in it. According to the traditions
the desecration was committed by Nufayl b. Habib al-Khath¢ami, 2)
by a man (or men) from Kinana ), or more accurately by a man from
the Nasa’a *) or by a group of Arabs.

The reports about the desecration (or the unintentional burning)
of the temple point to Quraysh as the initiators of this action. The
tradition that the deed was carried out by men from Kinana, or a
group of nasw’a or pums®) deserves special attention; these groups
were closely related to Quraysh. A tribal leader of al-Harith b. <Abd

‘ald [I-‘ajami bi-kathrati l~amwali wa-l-sakha’i wa-lI-fadli; wa-kani dhawi ablamin wa-
uqilin  wa-baba’in wa-sakha’in wa-fadlin wa-waqarin wa-nublin; fa-hum safwatn lahi
min ibadihi wa-khiratubn min jamii kbalgihi wa-afdaln bariyyatibi.

1) 1bid., fol. 174b, sup.

2) Al-Tabari, Ta’rikh, Cairo 1939, I, 556; Mughultay, op. ciz., fol. 32a; al-Zurqani,
Sharh al-mawahib, Cairo 1325, I, 83; Nibayat al-irab, fol. 174a.

3) Muhammad b. Habib, a/-Munammaq, ed. Khurshid Ahmad Firiq, Hyderabad
1384/1964, p. 68; al-Tabari, Ta’rikh, 1, 551; al-Zurqani, op. ¢it., 1, 83; al-Damiri,
Hayat al-payawan, Cairo 1383-1963, 11, 230; and see al-Bayhaqi, Dalz’il al-nubuwwa,
Ms. Br. Mus., Or. 3013, fol. 13a: ... anna rajulan min bani milkan b. kinana, wa-bhuwa
min al-hums . . .

4) Al-Tabari, Ta’rikh, 1, 550 inf.; al-Qurtubi, al~Jamic li-apkami I-qur>an, Cairo
1387/1967, XX, 188, 1.1; al-Kald‘, a/lksifa>, ed. H. Massé, Paris 1931, I, 188
ult.; Ibn Hisham, a/-Sira al-nabawiyya, ed. al-Saqa, al-Abyari, Shalabi, Cairo 1355/
1936, I, 44 ult.; Ibn Kathir, a/-Sira al-nabawiyya, ed. Mustafa <Abd al-Wihid, Cairo
1384/1964, 1, 30.

5) See about al-hums al-Shatibi, al-Juman fi akbbari l-gaman, Ms. Br. Mus., Or.
3008, fols. 43b, s5a; al-Hakim, a/-Mustadrak, Hyderabad 1342, I, 483; al-Suyati,
Lubab al-nugal, Cairo 1373/1954, pp. 25-26; al-Baktl, MuSam ma stajam, ed. Mustafa
al-Saqa, Cairo 1364/1945, I, 245, s.v. Birk; Muqatil, Tafsir, Ms. Hamidiyya 58,
fols. 87a, 103a; Ibn Habib, a/’-Munammaq, pp. 143-146; al-<Isami, Sim¢ al-nujim
al-awali, Cairo 1380, I, 218-219.
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Manit b. Kinana came to Mecca in order to conclude an alliance
with a clan of Quraysh?!). Kinana were the allies of Quraysh in the
wars of a/-Fijar?). The close co-operation of Kinana with Quraysh is
reflected in a short passage recorded by al-Fakihi on the authority of
al-Zuhti where the crucial event of the boycott of the Bana Hishim
is recounted. When Quraysh decided to impose a boycott on the
Bana Hashim in connection with missionary activities of the Prophet,
they allied with the Band Kinana. The terms of the agreement between
the two parties entailed that they should cease trading with the Band
Hashim and desist from giving them shelter 3). This passage may help
us to evaluate the story of the boycott4) and the reports about the
co-operation of Quraysh with the neighbouring tribes and clans. It is
not surprising to find traditions according to which a leader of Kinana
participated in the delegation to Abraha, when he came with his army
to destroy the Ka‘ba. Consequently the version that men from Kinana
committed the desecration seems to be preferable.

The reports usually describe the wrath of Abraha when he received
the information about the desecration of his temple. The Nibdyat
al-irab has a short but important passage about his reaction. Two men
of Khath‘am, says the report, desecrated the temple of Abraha. Upon
hearing about it he said: “This was committed by agents of Quraysh
as they are angry for the sake of their House to which the Arabs
resort for their pilgrimage.” He swore to destroy the Ka‘ba so that
pilgrimage should be to the temple of San‘a’ exclusively. “In San‘@
there were (at that time—K) Qurashi merchants”, states the report.
“Among them was Hishim b. al-Mughira 3).” Abraha summoned

1) Ibn Habib, a/-Munammaq, p. 178.

2) See e.g. al-Munammag, p. 201 seq., al-Bakri, op. cit., s.v. ‘Ukaz.

3) Al-Fakihi, Ta’rikh Makka, Ms. Leiden, Or. 463, fol. 444b: . .. gala I-zubriyyn:
wa-l-khayfu l-wadi baythu taqasamat qurayshun <ald l-kufri, wa-dhalika anna bani kinanata
halafat qurayshan ‘ald bani hashimin an li ynbayi‘dbum wa-la yw>withum; and see this
report: al-Bakri, op. cit., s.v. Khayf.; Ahmad b. Hanbal, Musnad, ed. Shakir, X1I 230,
0. 7239.

4) Cf. W. Montgomery Watt, Mubammad at Mecca, Oxford 1953, pp. 119-122.

5) See on him Mus‘ab al-Zubayri, Nasab quraysh, ed. E. Lévi Provengal, Cairo
1953, p. 301; al-Zubayr b. Bakkar, Jambarat nasab quraysh, Ms. Bodley, Marsh. 384,
fols. 129a-130a.
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the Qurashi merchants and asked them: “Have I not allowed
you to trade freely in my country and ordered to protect you and
to treat you honourably”? They said: “Yes, o king, so it was.”
Abraha asked: “So why did you secretly send men to the church built
for the king, al-Najashi, to defecate and to smear the walls with ex-
crements?’” They answered: “We do not know about it.” Abraha
said: “I thought that you did it indeed out of anger for the sake of
your House to which the Arabs go on pilgrimage, when I ordered to
direct the pilgrims to this church.” Hisham b. al-Mughira then said:
“Our House is (a place of) shelter and security; there gather there
prey-beasts with wild animals, prey birds with innocous ones and
they do not attack each other. Pilgrimage to your temple should be
petformed by those who follow your faith, but adherents of the faith
of the Arabs?) will not choose or adopt anything (else) in preference
to the House (i.e. the Ka‘ba—K) 2).” Abraha swore to demolish the
Ka‘ba. Hisham b. al-Mughira said that more then one king had in-
tended to pull down the Ka‘ba, but had failed to get there, as the
House has a Lord who protects it. “Do what you like” (sha’naka
wa-md aradta) he finally said.

This seems to be an early tradition, reflecting as it does the
conditions at the period preceding the expedition of Abraha and

1) For dinu I-‘arab see G. E. von Gruncbaum, The Nature of Arab Unity before
Islam, Arabica X (1963) p. 15.

2) Nibiyat al-irab, fols. 174b-1752: ... fa-nkbbira bi-dhalika abrabatu fa-qila:
hadha dasisu qurayshin, li-ghadabibim li-baytibim lladhi (text: llati) fapujju ilayhi I-<araba,
wa-l-masihi la-ahdimanna dhilika I-bayta hajaran bajaran hatta yakhlusa Fpajju ila ma
ha-huna; wa-kina bi-san‘a’a tyjjarun min qurayshin, fibim hishamu bnu I-mughirati, fa-arsala
ilaybim (text: ilayhi) abrabatn, fa-aqbalii hattd dakhalii “alaybi, fa-qala labum: a-lam utliq
lakum al-matjara [i ardi wa-amartu bi-hifgikum wa-ikramikam? qali: bala, qad kana
dhalika; qala: fa-ma hamalakum <ali an dasastum ila hadhibi [-bi‘ati llati banayiubi
li-I-maliki -najashiyyi man (text: hatti) abdatha fiba /- adhirata wa-latakba biba pitanahi?
qali: ma lana bi-dhalika “ilmun; qila: qad anantn annakum innamd fa‘altum dbilika
ghadaban li-baytikam ladhi (text: /ati) tabujju ilayhi I-<arabu ‘indamd amartu min tasyiri

fibi [-siba‘u ma‘a l-wabshi wa-jawariby [-tayri ma‘a l-bughathi, wa-la ya‘ridu shay’un
minha li-sahibibi; wa-innama yanbaghi an yahujja ila bi‘atika man kana ‘ali dinika; ammi
man kana ‘ald dini I-‘arabi fa-laysa bi-mukbiarin wa-la mu’thirin “ald dbalika l-bayti
shay’an.

Jesho XV 5
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corroborating the reports about commercial relations between Mecca
and the Yemen in that period. There is little ground for suspicion
that the story was fabricated: it contains no favourable features, heroic
or Islamic, which would explain why it should have been invented;
Makhziam could have hardly any interest in forging it as one of the
many “praises” of Hisham?). It remained in fact peripheral, not
included in any of the reports of the expedition of Abraha.

The answer of Hisham in his talk with Abraha contains an interesting
definition of the position of Mecca and its role as conceived by a
Meccan leader. Mecca, in this concept, was a neutral city, not involved
in intertribal wars, a place of security and a sanctuary to which every
Arab had the right to make pilgrimage. Only adherents of a state religion
should be ordered to perform their pilgrimage to a temple established
by the ruler. It is hardly necessary to observe that this neutral position
enabled Mecca to expand its commercial relations with the tribes.

A similar opinion about Mecca was expressed by Qurra b. Hubayra,
a tribal leader, in a decisive moment of the history of Mecca: in the
first phase of the ridda. His view mirrors the attitude of the tribal
groups, according to their established relations with Mecca. When
‘Amr b. al-‘As was on his way from ‘Umin to Medina, when the
revolt of the ridda started, he came to Qurra b. Hubayra al-Qushayti 2).
Qurra received him hospitably and gave him escort to Medina. When
<Amr b. al-*As was about to leave, Qurra gave him his advice: “You
people of Quraysh lived in your haram with security both for your-
selves and for (other) people (i.e. the tribes—K) with regard to you.
Then there appeared a man from amongst you and announced what
you heard. When this (information) reached us we did not dislike it;
we said: “A man from Mudar is (going) to lead the people” (i.e. the
tribes—K). This man has (now) died. People (i.e. the tribes—K) atre
hurrying to you not offering you anything. Therefore go back to
your param and live there in security. If you do not act (according to

1) See Ibn Abil-Hadid: Sharh naly al-balagha, ed. Muhammad Abt 1-Fadl Ibrahim,

Cairo 1963, XVIII, 285-300.
2) See on him “Arabica” XV (1968) p. 155, note 2; Ibn <Abd al-Barr, a/-Ist7ab,
ed. ‘Ali Muhammad al-Bijawi, Cairo n.d., II, 1281, no. 2114.
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my advice—K) I am ready to meet you (in fight—K) wherever you
will fix the place 1).”” The intent of Qurra was that Mecca should return
to its former position as a place of security. Quraysh had to refrain
from getting involved in a new political plan “to lead the people”;
this plan had come to its end, in his opinion, with the death of the
Prophet. Quraysh should revert to its previous relations with the
tribes upon conditions of equality, with co-operation and confidence.
Because of this saying Khalid b. al-Walid demanded to execute Qurra
when he was taken prisoner 2).

There are conflicting traditions about the troops which took part
in the expedition of Abraha. Ibn Ishiq mentions only the Abyssinians
as the force of Abraha, reporting that the Arabs went out against him.
The two leaders who fought Abraha, aided by their tribes and the
Arabs who considered it their duty to fight him, were Dhi Nafar
al-Himyari and Nufayl b. Habib al-Khath<ami: they were defeated and
captured. Abraha marched towards Mecca and passed by al-T2’if
where he was received with hospitality by Mu‘attib b. Malik al-Thaqafi
and directed towards Mecca. This story is followed by the report of
the seizing of the herd of “Abd al-Muttalib, the talk of Abd al-Muttalib
with Abraha and the miracle of the birds who destroyed the army
of Abraha. Ibn Ishiq mentions also another tradition according to
which <Abd al-Muttalib went to Abraha in the company of theleaders
of Kinana and Hudhayl (Ya‘mar b. Nufatha al-Kinani and Khuwaylid
al-Hudhali) and offered him a third part of the goods of the Tihama 3).

Mugqatil (d. 150 H) reports (as quoted from his 7afsir) about the
following two expeditions of Abraha al-Ashram al-Yamani against

1) Ibn Hubaysh, a~Maghazi, Ms. Leiden, Ot. 343, p. 24: ...wa-innakum, yi
ma‘shara qurayshin, kuntum fi haramikum ta’manina fihi wa-ya’manukum l-nasu; thumma
kharaja minkum rajulun yaqiln ma sami‘ta; fa-lammai balaghani dbilika lam nakrabby,
wa-quina: rajulun min mudara yasiqn l-nisa; wa-qad twwuffiya wa-l-nisu ilaykam sirdun,
wa-innabum ghayru mu‘tikum shay’an, fa-lhagii bi-haramikum fa->mani fihi; wa-in kunta
hayra fa‘ilin fa-<idni haythu shi*ta atika . . . *

2) Ibid., p. 24, 1. 4-5; p. 26, 1L 1-2.

3) Ibn Hisham, op. cit., I, 47, 63; al-Tabari, Ta’rikh, I, 551-556 (from Ibn Ishiq);
Ibn Kathir, a/-Sira, 1, 30-41 (from Ibn Ishaq); al-Azraqi, Akhbar Makka, ed. F.
Wistenfeld, Leipzig 1858, pp. 87-92.
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Mecca: the first one was headed by Aba Yaksam b. (!) Abraha in
order to destroy the Ka‘ba and establish the elephant as object of
worship; this expedition failed. The second one occurred after some
Qurashites came to a Christian church called a/-Haykal (called by the
Najashi Masirhasan), sat down to roast meat, forgot to extinguish
the fire and as a result the church went up in flames. This happened a
year or two after the first expedition and was the cause for the second
expedition. When the Najashi was informed about the burning of
the church he became enraged and decided to go out against Mecca.
Hujr b. Shurihil al-Kindi, Aba Yaksam al-Kindi (!) and Abraha k.
al-Sabbah promised him their help. It was the Najashi who headed the
expedition and who talked with ‘Abd al-Muttalib and returned him
the seized herd. When <Abd al-Muttalib came back to Mecca, he was
advised by Aba Mas‘ad al-Thaqafi to leave the city and to stay in the
surrounding mountains. “This House has a Lord Who protects it” —
said Abii Mas‘Gd !). Then the miracle of the birds appeared, Abraha’s
army was destroyed and ‘Abd al-Mutttalib and AbG Mas‘ad both
collected the discarded jewels and gold 2).

Ibn Ishiq gives a different version in his Mubtada® : the grandson of
Abraha, the king of the Habash (the son of his daughter), Aksam b.
al-Sabbah came as pilgrim to Mecca. On his way back he stopped in
a church in Najran. There he was attacked by men from Mecca who
robbed his luggage and looted the church. When the grandfather
heard about it from his grandson, he sent against Mecca an army of
twenty thousand men headed by Shamir b. Maqsid.

The short report contains the story of the seizing of the herd of
‘Abd al-Muttalib and the miracle of the birds ®). Two poems of ‘Abd
al-Muttalib (14 verses ending in »# and 10 verses ending in md) are
also quoted from the Mubtada %).

1) Comp. above, p. 65: the answer of Hisham b. al-Mughira to Abraha.

2) Mughultay, op. ciz., fol. 25a-26b sup. (See a short passage of the version of
Muqatil in Majlist’s Bipar, XV, 137; other fragments :al-<Isami, op. ¢iz., I, 232-233;
al-Tha labi, Qisas al-anbiya®, Cairo n.d., pp. 602-603).*

3) Mughultay, op. ciz., fol. 26b.

4) Ibid., fol. 27a-b.
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But Mughultidy seems to have recorded only a part of the report
of the Mubtads’. The whole report is recorded by Aba Nu‘aym al-
Isfahani in his Dala*il al-nubmwwa ). The isnid of Abt Nu‘aym does
not include the name of Ibn Ishaq; but the fragment of the Mubtads
recorded by Mughultay is identical with the first part of Abd Nu‘aym’s
report 2). According to this report the army of Shamir consisted of
Khaulin and a group of Ash‘ariyyin. The army was joined by al-Taqal
al-Khath‘ami. The talk of <Abd al-Muttalib with Abraha and the
story of the miracle of the birds are given at length.

The combined report of al-Tabari3) is based on the account ot
al-Waqidi. It is recorded by Ibn Sa‘d ), Abii Nu‘aym %), Mughultay ¢),
and al-Tha‘labi 7). According to this tradition ‘Abd al-Muttalib stayed
at the mountain of Hird> with ‘Amr b. <A’idh al-Makhzimi, Mut‘im
b. ‘Adiyy and Aba Mas‘Gd al-Thaqafi.

An anonymous report claims that the father of ‘Uthman b. ‘Affan,
was close to ‘Abd al-Muttalib on the mountain; the first who descended
in order to collect the spoils of the army of Abraha were <Abd al-
Muttalib, <Affan and Aba Mas‘ad al-Thaqafi. The father of ‘Uthmin
then became a rich man8). According to the report of the Nibdyat
al-irab <Abd al-Muttatlib descendend with Hakim b. Hizam ?).

A significant report is recorded by al-Tabarsi?) and Majlisi't). The
majority of the followers of Abraha in his army were people from
‘Akk, Ash‘ar and Khath‘am. When the troops of Abraha reached

1) Hyderabad 1369/1950, pp. 101-105; sce al-Suyiti, a/-Durr al-manthir, Caito
1314, V1, 394 (quoted from the Dal3’il).

2) Mughultay perused the text of Abi Nu‘aym and remarks (fol. 25b, 1.7) that
Abl Nu<4ym recorded the name of the commander Shamir b. Masfid (see Abl
Nu‘aym, Dala>il, p. 101, note 1).

3) Ta’rikh, 1, 556-557.

4) Tabagat, Beirut 1956, 1, go-92.

5) Dala’il, pp. 106-107.

6) Al-Zabr, fol. 32a.

7) Qisas al-anbiya>, pp. 603-604.

8) Al-Halabi, fusin al-uyiin (= al-Sira al-halabiyya), Cairo 1351/1932, 1, 73.

9) Fol. 176b.

10) Al-Tabarsi, Majma* al-bayan, Beirut 1380/1961, XXX, 234-237.
11) Bibar al-anwar, Teheran 1379, XV, 134-137.
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Mecca, the people left the city and sought shelter in the mountains.
There were left in Mecca only “‘Abd al-Muttalib carrying out the duty
of the sigiya and Shayba b. ‘Uthmin b. “‘Abd al-Dar carrying out the
duty of the hijjaba. The story of the seizure of the herd of ‘Abd al-
Muttalib is followed by the story of the meeting of ‘Abd al-Muttalib
with Aba Yakstiim. The details about the events following the meeting
are of special interest. The Ash‘ariyyan and the Khath‘am broke their
swords and spears and declared themselves innocent before God of
any intention to destroy the House. When the miracle of the birds
occurred, the troops who marched against Mecca being killed by
the stones thrown by the birds, the Kath‘am and Ashar were saved
from being harmed by the stones.

This report, recorded by the Shi‘i Tabarsi and Majlisi, is recorded by
the Sunni al-Bayhaqi in his Dala>il al-nubmwwa?). It is evident that the
tradition has a South-Arabian tendency. The South-Arabian tradition
also adopts the version that Dha Nafar and Naufal b. Habib were
taken prisoners by Abraha and forced to follow him. Naufal (or
Nufayl) was the man who desecrated the temple of Abraha in order
to keep the pilgrimage to Mecca and Dha Nafar was a friend of ‘Abd
al-Muttalib, who advised him when he came to meet Abraha 2?). These
are apparent attempts to clear the South-Arabian tribes from any
accusation of aiding Abraha in his activities against the jaram of
Mecca.

The version recorded by Muhammad b. Habib 3) differs from those
mentioned above. Abraha built the church in San‘@> according to the
plan of the Ka‘ba. It was desecrated by a group of Kinina. Abraha
decided to march against Mecca, to destroy the Ka‘ba and afterwards
to raid Najd. He gathered people of low extraction and brigands and
listed them in his army. He was followed by the leader of Khath‘am,
Nufayl, on the head of huge groups of his tribe and by the Munabbih
b. Ka‘b of the Balhirith, who did not recognize the sanctity of the

1) Fols. 13a-14a.
2) Cf. al-Hamdani, a/-7#/i, ed. Muhibb al-Din al-Khatib, X, 25. (Cairo 1368).
3) Al-Munammag, pp. 68-80.
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Ka‘ba and the param. Tarafa, who stayed at that time in Najran, warned
Qatida b. Maslama al-Hanafi ) of the planned attack of Abraha against
Najd. Verses of Kulthim b. ‘Umays al-Kinani, who was captured
by the army of Abraha and put in chains, givea vivid description of the
army of Abraha.

O, may God let hear a call:
and send between the mountains of Mecca (a/-Akhshabani) a herald.

There came upon you the troops of al-Ashram, among them an elephant:
and black men riding (beasts like) ogers.

And infantry troops, stout ones, whose number cannot be counted:
by al-Lat, they swing their javelines thirsty (of blood).

They came upon you, they came upon you! The earth is too narrow to bear them:
like a gush of water flowing overpowers the valley.

On their way the troops of Abraha were attacked by the Azd who
defeated them. Abraha and his army were however received hospitably
in al-T2’if by MasGd b. Mu‘attib, who explained to Abraha that the
sanctuary of al-T2’if is small and that his goal is the Ka‘ba of Mecca,
which should be destroyed in revenge for the desecration of his temple.
When the army of Abraha approached Mecca, the people of city
left, seeking refuge in the mountains; only “Abd al-Muttalib and
‘Amr b. ‘A’idh al-Makhziimi remained in the city 2): they fed the
people (scil. remaining in Mecca). Further the report gives the story
of the meeting of Abraha with <Abd al-Muttalib and the miracle of
the birds. The appended verses give the description of the disastrous end
of Abraha’s army.

The quoted traditions are, in fact, contradictory and the picture
they give is blurred. Miraculous and legendary elements 3) are evident
and form a part of every report. There are however some details which
deserve to be considered. Muqitil’s version, as recorded by Mughultiy,
is the only one in which two expeditions are mentioned: a first one
which failed to reach the precincts of Mecca, and a second one, which

1) See Diwan de Tarafa, ed. M. Seligsohn, Paris 1901, p. 146 (VII, appendix).
And see 7bid., p. 9o0; and see al-Munammag, p. 69, note 3.

2) Cf. al-Baladhuri, Ansab al-ashraf, ed. Muhammad Hamidullah, Cairo 1959,

I, 68; al-Maqdisi, a/-Bad> wa-I-ta’rikh, ed. Cl. Huart, Paris 1899, III, 186.
3) Sec the legendary report of Aba -Hasan al-Bakri in Majlisi’s Bipar XV, 65-74.
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occurred a year or two later. In this expedition the army was led by the
Najashi, some troops entered Mecca, but the expedition ended with the
disastrous fate of the army. This tradition suits the assumption of
W. Caskel, who considered the inscription Ry 506 referring to an
expedition preceding the Expedition of the Elephant ).

The troops in the army of Abraha seem to have been from both
South and North Arabia. Khath‘am, Balharith, <‘Akk, Ash¢ar, Khaulin
are the names of South-Arabian troops, mentioned in the reports.
The presence of Mudari troops is implied in the story of the meal
of testicles prepated for Khath‘am, which the Mudari (Northern)
troops refused to eat ?). When the Mudaris refused to eat the testicles
and to prostrate before the cross, Abraha ordered to summon them;
they explained that they do not eat testicles, nor do they prostrate to
the cross; they follow the tenets of their people (wa-napnu, abayta I-la‘na,
fi dini qanming). Abraha freed them, stating: &allu qanmin wa-dinabum ®).
There was also a troop of Abyssinians. The verses of Qays b. Khuza‘i
(al-Sulami) in praise of Abraha describe a selected unit of Abyssinians
surrounding Abraha:

v. 3 The sons of Abyssinia around him:
wrapped in Abyssinian silk clothes
4. 4 With white faces and black faces:
their hair (curly) like long peppers 4).

The information that Abraha intended to raid Najd after he would
destroy the Ka‘ba is noteworthy. The attack on Najd, as attested by
the verses of Tarafa, seems to have been planned on the background
of the struggle between Persia and Byzantium and the raids of the
tribes being under the sway of al-Hira on the territories of tribes in
the region of Najran being under the sway of Abraha ). It is notice-

1) W. Caskel, Entdeckungen in Arabien, Koln und Opladen 1954, p. 30 inf.

2) Al-Munammagq, p. 70: ayyuba l-maliku, inna man ma‘aka min mudara abau an ya’kulii
min hadhibi [-kbusa shay’an . .. wa-arsala, fa-ukhidba lahu nasun min mudara . . .

3) Ibid., p. 71. The saying of Abraha reminds the idea advocated by Hisham b.
al-Mughira in his talk with Abraha.

4) Al-Munammaq, p. 70.

5) See Caskel, op. cit., p. 30.
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able that Abraha chose Najran as halting place in his march, where, as
Tarafa says, “the kings took their decisions.” (bi-najrana ma qadda
l-mulikn qadadabum)*). The people of Najrin were devoted Christians
and certainly sympathised with Abraha;?) groups of Balharith in this
region aided him.

The information about the leaders of Mecca who remained with
<Abd al-Muttalib deserves to be examined. ‘Amr b. A’idh al-Makh-
ziimi was apparently in close contact with ‘Abd al-Muttalib; <Abd
al-Muttalib married his daughter Fatima and she gave birth to his
son ‘Abdallah, the father of the Prophet3). The Makhzam, as men-
tioned in the Nibgyat al-irab had trade relations with the Yemen. It is
not surprising to find that Abyssinians dwelt in the Dar a/ ‘Uljj, in the
quarter of the Band Makhziim ¢). The Makhzim seem to have had
financial relations with Najrin as well: when al-Walid b. al-Mughira
died he mentioned to his sons that he owed the bishop of Najran a
hundred dinars 5). It is thus plausible that Makhzim had to be consulted

1) Cf. al-Hamdani, op. ciz., II, 157 (ed. Muhammad al-Akwa¢ al-Hiwili, Cairo
1386/1966): . . . ‘ald Hububana idh tuqadda mabisilub; and see ibid., p. 157: . .. darabi
li-abrahata l-umira.

2) See Ibn <Abd al-Hakam, Futith Misr, ed. C. Torrey, New Haven 1922, p. 301,
1.5, the saying of the Prophet about his tiring discussions with the delegation of
Najran: . . . la-wadidtn anna bayni wa-bayna abli najrana hijaban (min shiddati ma kana
yujadilanahu).*

3) See Ibn Habib, a/~Mupabbar, ed. llse Lichtenstaedter, Hyderabad 1361/1942,
p. s1; Ibn al-Kalbi, Jambharat al-nasab, Ms. Br. Mus., Add. 23297, fols. 8a, 1.3; 8b,
1.3 bot.; Ibn Habib, Ummabit al-nabi, ed. Husayn <Ali Mahfaz, Baghdad 1372/1952,
p. 10 (fol. 1b).

4) Al-Fakihi, op. cit., fol. 458a; the Prophet was informed that these Abyssinians
wanted to come to him in order to embrace Islam; they feared however that the
Prophet might repel them. The Prophet said: “There is nothing good in Abyssinians:
when they are hungry they steal, when they are sated they drink; they have two good
qualities: they feed people and are courageous.” Ati b. Abi Rabah is said to have
been born in this house. When ‘Umar came to Mecca he distributed money amongst
Quraysh, Arabs, Mawili, Persians and Abyssinians (al-Fakihi, op. ¢i., fol. 397a, inf.).
When ©Abdallah b. al-Zubayr pulled down the Ka‘ba he used Abyssinian slaves
for this task. He hoped that amongst them there would be the Abyssinian about
whom the Prophet foretold that he would destroy the Kaba (al-Azraqi, op. cit.,
p. 141 inf.; al-<Isami, op. ciz., 1, 169 inf.) About the Abyssinian who will destroy the
Ka‘ba see al-Azraqi, op. cit., p. 193 ; al-Fasi, Shifa> al-gharam, Cairo 1956, I, 127-128.%

5) Al-Zubayr b. Bakkar, op. cit., Ms. fol. 145b, 1.8.*
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at the arrival of the army of Abraha and shared in the decisions. The
Kinina as mentioned above, had close relations with Mecca. It is
thus probable that Muhammad b. Khuza‘i (al-Sulami) was sent by
Abraha to the Bant Kinana, that a Kinani was captured and compiled
the verses to warn Quraysh of the danger of the approaching army
of Abraha and that a Kinani, from the clan of Di’l was said to have been
a member of the delegation who negotiated with Abraha. The verse
recited by a D’li woman to Mu‘awiya seems to refer to the role played
by the Kinana in the Expedition of the Elephant:

hum mana ‘i jaysha l-apabishi anwatan:
wa-bum nabnabhii ‘annd ghuwata bant bakri

They (i.e. the Di’l) resisted the army of the Abyssinians forcibly:
and they repelled from us those who allure, the Band Bakr 1)

It is plausible to find also a chief of the Hudhayl in the delegation.
Hudhayl had good relations with Mecca and played a considerable
role in stopping the expedition of Abraha against Mecca 2).

It is also quite likely that ‘Abd al-Muttalib consulted the leader of
the Thaqif in his decisions. Thaqif had very close financial relations
with Makhziim and common financial enterprises 2). It is noteworthy
too that ‘Abd al-Muttalib himself had property in al-T@’if 4). He had

1) Al-Baladhuti, Ansib al-ashraf, ed. M. Schloessinger, Jerusalem 1971, IV A,
p. 18; Bakr apparently refers to Bakr b. Abd Manat (sce Watt, Muhammad at
Medina, p. 83); and see the story of the alliance concluded between Quraysh and
the Ahabish by <Abd Muttalib to face the Band Bakr—al-Baladhuri, Ansab, fol.
goza; but see the second hemistich in the poem of Hudhifa b. Ghanim al-Jumahi,
al-Azraqi, op. ¢it., p. 69:

bumii malaki -batha’a majdan wa-su>dadan:
wa-hum faradii ‘anhad ghuwata bani bakri
(malaks, perhaps preferable mala’#).

2) See EI2, s.v. Hudbay! (G. Rentz) and W. Caskel, op. ¢iz., p. 31, ll.10-16.

3) See al-Wahidi, Asbab al-nuzil, Cairo 1388/1968, pp. 58-59; al-Suyati, Laubab
al-nugill, p. 42; al-Tabari, Tafsir, ed. Mahmid and Ahmad Shakir, Cairo n.d., VI,
22-23; (nos. 6258-6259); and see Muqatil, 7afsir, Ms. Hamidiyya 58, fol. 46 a:
« o Sa-lammi azhara libn <azza wa-jalla l-nabiyya (5) <ala )-taifi shtaratat thagifun
anna kulla riban labum “ald l-nisi fa-huwa labum wa-kulla riba l-nisi “alayhim fa-huwwa
mandiiun “anbum . . .; and see Mughultdy, op. cit., fols., 171b-172a; and see al-Suyuti,
al-Durr al-manthir, 1, 366-367.

4) Ibn Habib, a/-Munammagq, op. cit., p. 98 ult.
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also relations with the Yemen; this can be deduced from a tradition
about a document of a debt owed to him by a man from San‘a’1).

<Abd al-Muttalib acted of course as a representative of the jaran,
as the dignitary of the Kaba, in charge of the sigaya. This is especially
emphasized in the tradition that he remained in Mecca with another
dignitary Shayba b. ‘Uthman, who held the office of the A7idha. They
both fed the people; this reflects the concept of responsibility of the
dignitaries of the Ka‘ba.*

It would be vain to try to establish who in fact led Mecca in the
decisive moment of the raid of Abraha. What can be deduced from
the traditions is only what were the tribal elements which influenced
the policy of Mecca and who were the representatives of the clans of
Mecca deciding at that time.

Details about the expedition are indeed meagre 2). But information
about the results of the expedition is instructive. According to the
report of the Nibayat al-irab “Quraysh gained prestige in the eyes of
the Arabs (i.e. the tribes) and they called them A/ Jlibi; they said:
“God repelled from them the evil (of the enemy) who plotted against
them ).” <Abd al-Muttalib became wealthy, bought every year many
camels and slaughtered them for the people of Mecca 4). He bought
the wells called a/-Ajbab from the Band Nasr b. Mu‘dwiya 5), obviously
in order to secure the water supply of Mecca in addition to the well
of Zamzam which he dug.

Arabic tradition stresses that the institution of the Jums was es-
tablished after the Expedition of the Elephant®). Some sources are
doubtful about the date of the establishment of the jams 7). But it is

1) Al-Majlisi, op. ciz., XV, 160, no. go; cf. Yaqit, MuGam al-buldin, s.v. Zaul.

2) See Caskel, op. cit., p. 31 sup.: “Es gebt daraus hervor, wie diirftig die einheimischen
QOuellen”™. . .

3) Nihayat al-irab, fol. 177a; and see al-Azraqi, op. ¢it., p. 98.%

4) Nibdyat al-irab, fol. 177a.

5) Zbid., fol. 191b, inf.

6) Ibn al-Athir, a/-Kamil f7 I-ta’rikh, ed. <Abd al-Wahhib al-Najjar, Cairo 1348, L,
266.

7) Ibn Hisham, op. cit., 1, 211: qala ibnu ishiqa: wa-qad kanat qurayshun—Iia adri
a-qabla I-fili am ba‘dabu—Dbtada‘at ra’ya l-humsi . . .
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evident that the failure of the expedition helped to expand the trade
of Mecca, to set up close relations with the tribes, to establish its in-
fluence and to strengthen the institutions already built up by Quraysh.
The market of “‘Ukaz was established fifteen years after the Expedition
of the Elephant ). <‘Abd al-Muttalib was one of the members of the
delegation who came to Sayf b. dhi Yazan to congratulate him on
his victory 2). According to a tradition recorded by al-Majlisi on the
authority of al-Wagqidi, Sayf b. dhi Yazan sent his son to Mecca as a
governor on his behalf 3). The report of Wiqidi is probably exaggerated;
he may have been sent merely as a representative, not as governor. But
both the reports indicate that the relations of Mecca with the Yemen
were re-established and the commercial ties renewed.

1I

Mecca owed its existence to trade. Pilgrimage rite and trade were
indivisible in this city. It is thus plausible that in the young Muslim
community one of the most vital questions which could be asked was
the question whether trade could be conducted during the jgjj. This
question was positively answered in Sara II, 198: “It is no fault in you,
that you should seek bounty from your Lord ...” %) Trade in Mecca

1) Mughultay, op. cit., fol. 170a, ult.; al-Bakri, p. cit., II1, 959; al-Tauhidi considers
these markets of the Arabs as marks of nobility in both societies of the Arabs,
amongst the bedouins and the sedentary: ... wa-mimmai yadully ‘ala tabadduribim fi
badiyatibim wa-tabaddibim fi tabaddnribim wa-tapallihim bi-ashrafi abwili l-amrayni
aswiqubum lati labam fi ljabiliyyati . . . (al-Imta< wa-l-mw’anasa, ed. Ahmad Amin,
Ahmad al-Zayn, Beirut (reprint—n.d.), I, 83).

2) See e.g. Ibn Kathir, a/-Bidiya wa-/-nibaya, Beirut—al-Riyad 1966, II, 178; Ibn
al-Jauzi, al-Wafi bi-abwal al-mustafi, ed. Mustafa <‘Abd al-Wahid, Cairo 1386/1966,
I, 122-128.

3) Bibar al-anwar, XV, 146, no. 80: gala l-wiqidiyyii: kana fi gamani <abdi l-muttalibi
rajulun yuqilu lahu sayfu bnu dhi yagana wa-kana min muliki l-yamani wa-qad anfadha bnabn
ila makkata waliyan min qibalibi, wa-taqaddama ilayhi bi-stimali I-<adli wa-l-insafi . ..

4) See al-Tabari, Tafsir, IV, 163-169 (nos. 3761-3791); al-Bakri, op. ciz., III,
960; al-Hakim, op. cit., I, 482; Mugqatil, op. cit., fol. 31b; al-Suyati, Lubab, p. 30;
al-Shaybani, a/-Tktisab fi l-rigq al-mustatab, ed. Muhammad <Arnts, Cairo 1357/1938,
p. 21; Ibn Kathir, T4fsir, Beirut 1385/1966, I, 424-426; and see Ch. C. Torrey,
The Commercial-Theological Terms in the Koran, Leyden 1892, p. 5; but sec al-Fasawi,
al-Ma‘rifa wa-I-ta’rikh, Ms. Esad Ef. 2391, fol. 67b, 1. 14 (on Ayytb al-Sakhtiyani):
. . . wa-Rana 13 yashtar? wa-Ii yabi‘u fi I-hajji.*
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remained thus inseparably connected with religious rites, as it was in the
times of the Jahiliyya. Caravans with wares used to pour into Mecca, 1)
protected by the established institutions of the Sacred Months, Hums
and Dhdda and enjoying free access to the markets.* Caravans departed
from Mecca loaded with wares for Syria, Persia or Yemen.

The following information about the import of wares from Egypt
is of particular interest. In the lower part of Mecca there was the “Court
of Bgypt” (Dar Misr)?) which belonged to Safwan b. Umayya al-
Jumahi3). He used to deposit the wares which arrived from Egypt
in this court. People would come to the lower part of Mecca and buy
these wares. “His trade”, says the report, “was confined to Egypt;”
therefore the court was named “Dar Misr”, referring to the wares
which were sold in it %).

In the quarter of the Bant Makhzim was the court of al-S2’ib b. Abi
1-S2’ib; in one of its departments the wares of the Prophet and of al-
S2’ib were stored 3). Al-S2’ib was the Prophet’s partner before he
received the revelation ¢). According to al-Shaybani they traded with
skins 7). According to a tradition recorded by al-Baladhuri, the Prophet

1) See E. R. Wolf: The Social Organization of Mecca and the Origins of Islam, South-
western Journal of Anthropology 1951, pp. 330-337; and comp. about the trade
of Qurayza and Nadir the report about the seven caravans which arrived on the
same day from Busrd and Adhru<t, carrying clothes, perfumes, jewels and “sea-
goods” (amti‘at al-bapr)—al-Wahidi, op. cit., p. 187; al-Qurtubi, op. cit., X, 56.*

2) See al-Azraqi, op. cit., p. 474 penult.

3) See on him Ibn <Abd al-Barr, op. cit., II, 718, no. 1214; Ibn Hajar, a/-Isiba,
Cairo 1325/1907, III, 246, no. 4068; Ibn Sa<d, op. cit., V, 449.

4) Al-Fikibi, op. cit., fol. 461b: ... wa-labum darun bi-asfali makkata yuqalu lahi
daru misra, fiba I-dabbaghina, kanat li-safwana bni umayyata; wa-innama summiyat dira
misra anna safwina bna nmayyata kana ya’tihi min misra tijaratun wa-amti‘atun, fa-kina
idba atathu unikhat fi daribi tilka, fa-ya’tibhi I-nasu ila asfali makkata fa-yashtariina minhu
l-mati‘a; wa-li tajizn tijaratubn ila ghayri misra, fa-nusibat al-daru ili ma kana yuba‘n
[ftha min mata‘i misra.

5) Al-Fakihi, op. ciz., fol. 458b; al-Azraqi, op. cit., pp. 470-471.

6) Al-Fakihi, op. cit., fol. 458b; Ibn <Abd al-Batr, op. ¢it., p. 572, no. 892 (and
see 7b., p. 1288); Ibn al-Kalbi, op. cit., fol. 102a; Ibn Hajar, a/-Isiba, 111, Go, no.
3060; al-Zubayr b. Bakkar, op. ciz., fol. 186b (al-Sa’ib b. Wada‘a); #bid., fol. 149b,
1.23; Ibn al-Jauzi, a/-Wafi, 1, 142 inf.; al-Tabari, Dhay! al-mudhayyal, Cairo 1939,

. Go.
P 7) AlFIktisab, p. 17 ult.—p. 18 sup.
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invested in some wares carried by Aba Sufyin from Syria and got
profit ).

The intricate trade-transactions gave rise to various partnerships.
Al-“Abbas was a partner of Khalid b. al-Walid; they both used to
lend money for interest; when Islam appeared they had big sums lent
for interest 2). According to another tradition al-‘Abbas was a partner
of Abt Sufyan 3). Al-Dhahabi records a tradition stating that Naufal
b. al-Harith b. “‘Abd al-Muttalib was a partner of Abbas *). Al-Baladhuri
reports about a partnership between two Sulami leaders and Harb b.
Umayya; Harb invested the money necessary for the cultivation of the
land owned by them %).

It is evident that the trade of Mecca necessitated free traffic, free
access to the markets of Mecca and free markets, without taxes. In
fact, when the Prophet came to Medina he decided to turn Medina
into a param and to establish in Medina a free market, without taxes ¢).
The fundamental change occurred when Sira IX, 28 was revealed:
“O believers, the idolaters are indeed unclean; so let them not come
near the Holy Mosque after this year of theirs. If you fear poverty,
God shall surely enrich you of His bounty, if He will . ..”” The verse

1) Al-Baladhuri, Ansab al-ashraf, IVa, 9; and see another version (Muhammad
refuses to accept a reduction in the commision of Aba Sufyan) <Abd al-Jabbir,
Tathbit dala’il al-nubuwwa, ed. <Abd al-Karim Uthmin, Beirut 1386/1966, II, 591.

2) Al-Wahidi, op. ¢iz., p. 59; Mughultay, op. ¢iz., fol. 170b, penult.

3) Mughultdy, op. ciz., fol. 3132; cf. Ibn Habib, a/-Munammagq, p. 27 (al-Abbis
was the nadim of Abt Sufyin; according to a report of al-Zubayr b. Bakkar, op. ¢iz.,
fol. 94b, penult. <Auf b. <Abd ‘Auf (see on him al-Kalbi, op. ciz., 28a) was a nadim
of al-Fakih b. al-Mughira al-Makhzami. About the companionship of Harb b.
Umayya, ‘Abdallah b. Jud<n and Hishim b. al-Mughira see al-Zubayr b. Bakkir,
op. ¢it., fol. 126b inf.); Harb b. Umayya was a nadim of ‘Abd al-Muttalib (al-Baladhuri,
IVa, p. 3).

4) Siyar alam al-nubald>, 1, 144.

5) Al-Baladhuri, Ansib IVA, p. 3.

6) Al-Baladhuri, Futuhp al-buidin, ed. <Abdallah and <Umar al-Tabbac¢, Beirut
1377/1957, P- 24¢ . .. wa-lamma arada rasilu lahi an yattakhidha l~siqa bi-/-madinati,
qala: hadha sigukum, la kbarija <alaykum fibi. Consequently there were no taxes im-
posed on markets. The first who levied taxes from markets was Ziyad b. Abihi
(see al-Shibli: Mahasin al-wasal, Ms. Bt. Mus., or. 1530, fol. 121b: awwaly man
akhadha min al-siqi ajran iyadun).
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was revealed in year 9 of the bjra?). The Muslims were afraid that
the prohibition to approach the Ka‘ba by the unbelievers may endanger
their trade, as the unbelievers used to bring their merchandise to Mecca
during their Agjj. Allah promised the faithful to enrich them 2).

It is evident that this crucial verse was revealed after Mecca had
been conquered, when the roads of trade were secured and controlled
by chiefs and leaders who had sworn loyalty to the Prophet. They
changed in fact their former loyalty to Quraysh into a new loyalty:
to the Prophet and the Muslim community. Unbelievers who returned
from this Aajj could sadly remark: “What can you do, as Quraysh had
already embraced Islam 3).” Muqatil reports that the people of Judda,
Hunayn and San‘a> embraced Islim and brought food to Mecca:
they had thus no need to trade with the unbelievers ¢).

The haram became a Muslim sanctuary; its functionaries were
appointed by the Prophet. It is the Muslim community and its repre-
sentatives who decide who will bring merchandise to Mecca and its
markets. The former institutions of 7/df, hams, dbida were fundament-
ally transformed 3). Their functions and authority were transferred to
the loyal tribes, who had to ensure the safety of the roads and of the
trade traffic. They had to pay taxes and yield to the authority of the
chiefs appointed by the Prophet. Profits could be kept, as before,
for the tribes (or their chiefs respectively) and the established authori-
ties of the two params, Mecca and Medina.

It is significant that when the crisis of the establishment of Medina
occurred after the death of the Prophet, when the chiefs of tribes

1) See F. Buhl, Das Leben Mubammeds (transl. H. H. Schaeder), Heidelberg 1955,
pp- 338-339, notes 58-Go.

2) Al-Tabari, Tafsir, XIV, 192-195 (nos. 16597-16608); al-Qurtubi, op. cit.,
VIII, 106; Ibn Kathir, Tafsir, I11, 382; Ibn Hisham, op. ¢iz., IV, 192; al-Razi, Tafsir,
Cairo, 1357/1938, XVI, 24-26.

3) Al-Tabari, Tarikh, 11, 383: fa-raja‘a l-mushrikina fa-lima ba‘dubum ba‘dan
wa-qali: “mi tasna‘ina, wa-qad aslamat qurayshun’, fa-aslami.

4) Al-Razi, op. cit., XVI, 26 inf.*

5) Comp. al-Taubidi, ai-Imzi<, 1, 85 about Ukiz: ...wa-man labn bukimatun
irtafa‘a ila Hadhi yagimn bi-amri lpukimati min bani tamimin, wa-kana ikbirakam
al-agra‘u bnu habisin. Al-Aqra< was in the new system appointed by the Prophet as
musaddiq.
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attempted to free themselves from their dependence on Medina, they
tried to return to relations of a different kind than the 7/af-hums with
Mecca. According to a tradition recorded by Ibn Hubaysh al-Aqrac
b. Habis and ‘Uyayna b. Hisn came at the outbreak of the ridda to
Medina accompanied by chiefs of tribes, met some Muhdjirin and
informed them about the 77idda in their tribes; the tribes, they said,
refuse to pay to the authority of Medina the payments which they
paid to the Prophet. They suggested that they would assure that their
tribes would not attack Medina if they were given a certain payment.
The Mubajirin came to Abu Bakr and advised him to accept the offer;
Abt Bakr however refused ?).

Another tradition recorded by Ibn Hubaysh corroborates this report.
When ‘Amr b. al-‘As was on his way to Medina he met people re-
nouncing Islam (mwartaddin). When he arrived at Dha 1-Qassa 2) he
met ‘Uyayna b. Hisn, who returned from his visit to Medina. ‘Uyayna
met Abl Bakr and told him: “If you pay us a (defined) sum, we shall
keep you from (every attack occurring from) our territory.” ‘Amr. b.
al-“As asked him about the events (which happened in his absence),
and ‘Uyayna informed him that Aba Bakr headed the Muslim commu-
nity. “Now we are equal, you and we, ”added ‘Uyayna. ‘Amr said:
“You are lying, O son of the mischievous of Mudar 3).”

‘Uyayna b. Hisn, the chief of Fazara, was aware of the weakness

1) Al-Maghazi, p. 9: . .. wa-qadima “ald abi bakrin ‘uyaynaiu bnu hisnin wa-l-aqras
bau habisin f1 rijalin min ashrafi I-‘arabi, fa-dakhali <ala rijalin min al-mubijirina fa-
qalii innabu qad irtadda ‘Gmmatu man ward’and ‘an al-islimi wa-laysa fi anfusihim an
Juaddi ilaykam min amwalibim ma kani yw’addina ild rasiali lahi (s); fa-in tajalid lana
Julan narji fa-nakfikum man ward’and; fa-dakhala l-mubdjirina wa-i-ansara ‘ala abi
bakrin fa-‘aradi ‘alayhi lladbi <aradii ‘alayhim wa-qali: nard an tut<ima l-agra‘a wa-
‘uyaynata tu‘matan yardayani bihia wa-yakfiyanika man ward’abuma hattd yarji‘a ilayka
usamatn wa-jayshubn wa-yashtadda amruka, fa-innd l-yauma qalilun fi kathirin, wa-la
taqata land bi-gitali I-<arabi . . .

2) See Yaqut, MuSjam al-buldin, s.v. Qassa.

3) Al-Maghagi, p. 25, 1. 10: ...aqbala ‘amra bnu |-dsi yalgi l-nisa murtaddina
batta ata ‘ala dhi l-qassati, fa-lagiva ‘uyaynata bna hisnin khirijan min al-madinati, wa-
dhalika hina qadima <ald abi bakrin al-siddigi yagiln: “in ja‘alta lani shay’an kafaynika
ma ward’and”; fa-qala labn amru bnu I-agi: “md wara’aka”; fe-qala ‘wyaynatu: “ibnu
abi qupifata wali I-nasi, ya amru, wa-stawayn napns wa-antum’ ; fa-qila ‘amrun: “kadhabta
ya bna l-akbabithi min mudar”. . .
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of Medina. He suggested to Abia Bakr that Fazara should protect
Medina from attacks from their territory against an agreed payment.
Abil Bakr could not accept the offer: acceptance of this offer might
have meant giving up the idea of continuity of the work of the Prophet
and yielding to the force of bedouin tribes, thus conceding to the
disintegration of the Madinian commonwealth, which took up, in
fact, the legacy of Mecca. Aba Bakr had to refuse the offer, which meant
ridda. For the sake of Medina, he had to decide to crush the ridda.

III

The development of Mecca was accompanied by a continuous
struggle between the factions of Quraysh, which brought about the
formation of alliances of clans and sometimes led to clashes and blood-
shed. The best known alliance is the one of the Mutayyabin and their
adversaries, the .4h/f'). The reports about the role of the Band
I-Harith b. Fihr in this alliance may be of some interest.

The Harith b. Fihr belonged to Qwraysh al-gawahir. The Quraysh
al-gawahir, although closely co-operating with the Qaraysh al-bitah,
attended fights and raids in their own tribal units 2). Sometimes their
actions seem to have collided with the policy of Mecca 3). They con-
cluded alliances with tribes and carried out joint raids against tribes ¢).
Members of defeated groups of Quraysh al-gawaibir sought refuge in
Mecca and dispersed amongst families of the Abzabiyyin. It is of interest
that persons of these Harith b. Fiht who already merged into clans
of the Abtahis were “repatriated” by ‘Umar into their former tribal
units 5). Ibn Habib mentions a group of the Harith b. Fihr (the clan

1) See Ibn Hisham, op. ¢it., 1, 138-140; W. M. Watt, Mubammad at Mecca, pp. 5-8.

2) Cf. al-Baladhuri, Ansdb, Ms. fol. 882a: ... wa-Rana diraru bnu I-khattibi ra’isa
muharibi bni fibrin wa-qa’idaba fi l-fijari.

3) Cf.al-<Isami, op. cit., 1, 163 . . kanat qurayshu l-gawahir yughiriina ‘ala bani kininata,
yughirnbum ‘amru bnu waddin al-<amiriyys.

4) Cf. al-Baladhuri, Ansib, Ms. fol. 882a: . .. wa-ghagat bani fibrin wa-bani ‘absin,
wa-kana baynabum yauma’idhin ba‘du I-hilfi, <ald l-yamani; fa-qala dirdrn bnu l-kbattabi . . .

5) Al-Zubayr b. Bakkar, op. cit., fol. 128b, inf.: ... ‘an ibni shihabin, sababu maqtali
Jabmin bant I-harithi bni fibrin bi-farthab (?), fa-lam yabqa min bani harithi illa I-shuradat
fa-taqassamthum qurayshun; fa-kana fi bani “imrina bni makbgimin iyasun wa-huwa
Jesho XV 6
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of Aba “‘Ubayda) who came down to Mecca and joined the Mutayyabint);
he counts them, in fact, in the list of the Mutayyabin?) and records
that they were put as adversaries of the ‘Adiyy b. Ka‘b during the
mobilization of the rival forces ®). The <Adiyy b. Ka‘b were a weak
tribal unit; they were the only group of Quraysh, who “had no sayyid
who could cope with their problems and avenge their shed blood 4).”
According to another tradition the Harith b. Fihr were attached to
‘Abd Manaf and had jointly to face Sahm and Jumah 5). It is evident
that these Bana 1-Harith b. Fihr were not a strong group; they were
accepted by the Mutayyabin into their alliance in order to strengthen
the alliance. The attachment of the Harith b. Fihr to the Abtapis was
reinforced by mutual marriages: ‘Abd al-“Uzza b. <Amir married
Qilaba bint ‘Abd Manif; the mother of Harb b. Umayya was Umayma
bint Abi Hamhama of al-Harith b. Fihr ¢). Aba Hamhama went out
with Umayya when the latter contested Hashim b. ‘Abd Manaf 7). Due
to these marriages the Banti 1-Harith b. Fihr became a part of the Abzapis
and consequently of the Mutayyabin®). The case of the Bana l-Harith
is instructive and points to the policy followed by Quraysh of adopting
clans and attaching families and individuals into their community *).

ladbi qala labu abi talibin:
kbali l-walidn qad ra’aytum makinabu:
wa-khilu abi [‘asi iyasu bnn ma‘badi
wa-kdna ma‘badn bnu wabbin tabannabu, fa-kana yuqiln iyasu bnu ma‘badin; fa-lamma
kinat khilafatn ‘umara bni I-kbattabi (r) wajadabum fi butini qurayshin, fa-jama‘ahum
fa-bamalabam ili gaumibim wa-<ala <ardfatibim.

1) Al-Munammagq, pp. 18, 84, 237.

2) Ibid., pp. 20 ult., 223; and see al-Isami, op. ciz., I, 163.

3) Al-Munammagq, pp. 20, 44.

4) Ibid., p. 146.

5) Ibid., p. 334 ult.

6) Al-Baladhuri, Ausab, fol. 833a, inf.; Ibn Habib, a/-Munammaq, pp. 324-326;
Mus ab b. <Abdallah, 6p. cit., pp. 443 ult.-444, 1.7; al-Zubayr b. Bakkar, op. ciz., fol.
200b.

7) Al-Maqrizi, a/-Niza© wa-I-takbhisum, ed. Mahmad <Arnis, Cairo 1917, p. 20.

8) Al-Zubayr b. Bakkar, op. cit., fol. 200b: wa-gadima (i.e. ‘abd al-uzza b. <amir)
makkata fa-zawwajabu ‘abdu manafin wa-agama ma‘ahu wa-<Gqadabu fa-sara banii I-
barithi bui fibrin ma‘a bani ‘abdi manafi bni qusayyin ila l-yaumi, wa-bi-dhalika I-sababi
sardi min abli l-bitahi, diina bani mubaribi bni fibrin wa-bi-dhalika l-sababi aydan dakbalii fi
l-mutayyabin.

9) See e.g. Ibn Habib, a/-Munammag, pp. 275-332.
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The high position which a a/f could achieve in Mecca can be deduced
for instance from the fact that a man from Sulaym was appointed by
Quraysh as “muptasib” in Mecca ).

The two groups of the Mautayyabin and the Aplaf could be mobilized
with no difficulty. This can be gauged from the report about the
murder of Ab@ Uzayhir; both groups stood ready to fight and the
Prophet ordered Hassan to spur them to fight each other. Only due
to the wise intervention of Abu Sufyin was bloodshed prevented.
The date of the event is given with precision: after the battle of Badr 2).

The cohesive force of this alliance can be gauged from the report
of al-Fakihi, that there were two separate cemeteries in Mecca: one of
the Muntayyabin, and another of the .4plaf?). At the “Day of Uhud”
Quraysh fought under the banners of the Mutayyabin and Aplaf*).

A story told on the authority of Ibn Abi Mulayka %) records a talk
between ‘Abdallah b. Safwan b. Umayya and Ibn ‘Abbas. The story
exposes problems discussed in connection with the role of Mecca and
its development and attests the persistence of the idea of division
between the Mutayyabin and Aplf. Ibn <Abbas attended the sigaya ©);
‘Abdallah b. Safwin passed by and said: “How pleasant is the rule
(¢mara) of the Aplaf with regard to you” (““What he in fact said was:
How did you assess the imara of the Ap/f with regard to you”).
Ibn <Abbas answered: ““The imara of the Mutayyabiin before that was
better than that”; he referred to the caliphate of Aba Bakr and ‘Umar.
Ibn Safwin said: ““Umar ordered to close the well of Zamzam in the
interval between the periods of the 4aj/” (i.e. to open the well only
in the period of the 4zj/—K). Ibn “Abbas said: “Do you strive for the

1) Al-Fakihi, gp. cit., fol. 449b; Ibn Habib, a/-Munammagq, p. 286; al-Aztaqi, op. cit.
P. 454; al-Zubayr b. Bakkar, op. ciz., fol. 129a; L.<A, s.v. shr d; Ibn Abi 1-Hadid,
op. cit., XVIII, 299.*

2) Al-Zubayr b. Bakkar, op. ciz., fol. 145b; Ibn Habib, al- Munammag, pp. 237-241.

3) Op. cit., fol. 480a: ...wa-kanat magbaratu l-mutayyabina bi-a“li makkata wa-
magbaratu l-ablafi bi-asfali makkata; see details about the Mutayyabin and Ablaf,
al-Zubayr b. Bakkar, op. ciz., fols. 174b, 184a.

4) Al-Zubayr b. Bakkar, op. ¢i., fol. 86b.

5) See on him Ibn Hajar, Tabdbib al-tahdbhib, V, 306, no. 523.

6) About the privilege of the sig7ya granted by the Prophet to Abbis see Muqitil,
op. ¢it., fol. 74a; al-Azraqi, op, cit., pp. 337-338; al-Isami, op. ¢/t., I, 207.
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sunma of ‘Umar? ‘Umar ordered to turn the upper and lower parts
of the valley (i.e. the valley of Mecca) into a resting place for the
pilgrims and to turn Ajyadayn and Qu‘ayqi‘dn into a place for walking
and resting for them. Then you and your “patron” (séhibuka) started
to build up the place with houses (“he perhaps said: ‘you built it up
with houses and palaces’”); within this is your house and property;
after that (i.e. after all your actions contrary to the prescriptions and
interdictions of ‘Umar—K) you come and ask (for the application
of —K) the s#nna of ‘Umar? How far is it! You left the s#nna of ‘Umar
far behind 1).”

The quoted passage shows clearly how firm the consciousness of the
division between the Mutayyabin and Aplif was in the minds of the
Qurashites in the times of ‘Uthman. The rule of Abl Bakr (matayyabin)
and ‘Umar (ahlif) was assessed according to which faction they be-
longed to.

The questions discussed in this talk were connected with the con-
flicting views about the role of Mecca and whether it was legitimate to
develop it. It was a fundamental question whether Mecca had to be
kept as a center of pilgrimage, in which building new residential
quarters was to be forbidden and the original character of the city
preserved as it was in the times of the Prophet. As we can see from the
quoted passage changes did take place early.

A considerable wave of building activity is attested in the times
of Mu‘awiya. The number of houses and courts bought by Mu‘awiya
at Mecca is surprising. He bought from the Band Mulayl of Khuza‘a
the court called Dar Ibrihim or Dar Aus, located in the lane of the
shoemakers, in the quarter of the allies of the Bania Hashim 2). In the
quarter of the Band ‘Abd Shams he acquired by exchange the Dar
al-Hammam®). In the same quarter he got hold of an unoccupied
piece of land in the neighbourhood of the coutt of al-Hakam b.

1) Al-Fakihi, op. ci#., fol. 443b; al-Azraqi, op. ¢iz., p. 392.

2) Al-Fakihi, op. cit., fol. 448b, 1. 11-12; in this court the shoe-makers and
butchers had their shops (é., fol. 451a, 1. 16).

3) Ibid., fol. 449a, 1. 4.
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Abi 1-¢As and built there the court of Ziyad b. Abihi?). To Mu‘dwiya
belonged the Ddr al-Ragqta> (built with read bricks and gypsum-
mortar), the White Court (a/-Dair al-Bayda>—the plastered court), the
Dar al-Mardgjil (bought by Mu‘awiya from the family of al-Muw’ammal
of the ‘Adiyy b. Ka‘b), ?) the Ddr Babba (=<Abdallah b. al-Harith
b. Naufal b. al-Harith b. ‘Abd al-Muttalib), the Dar Sa/m (a court
located opposite the Ddr al-Hammim), Ddr al-Shi‘b, a court in the
lane of the blacksmiths called Dar Mali Llahi (in which the diseased
were housed), the Dar Sa‘d (built of carved stones, with figures carved
in the stones).?) In the quarter of the ‘Abd al-Dar Mu‘awiya bought the
Dir al-Nadwa from Ibn al-Rahin 4) and paid for it 100,000 dirham ).
In this quarter he bought also the court of Sa‘id b. Abi Talha¢). In
the quarter of the Band Zuhra he bought some courts from the “Abd
‘Auf?). Mu‘awiya bought also the house of Khadija, in which the
Prophet lived until the Aijra, and turned it into a mosque #). According
to tradition, Mu‘awiya was the first who built in Mecca houses with
baked bricks and gypsum mortar ?). The sums spent on buildings
can be gauged from the report about the building of the court of
al-Hajjaj. He bought the court of ‘Abd al-Muttalib and deposited
thirty thousand dinars, as expenses of the building, with the pious
‘Ata> b. Abi Rabih 1?). For the court of Huwaytib b. ‘Abd al-<Uzza
Mu‘awiya paid fourty five thousand dinar ). In some of the courts

1) fbid., fol. 449a, 1. 18-19; the spot between the court of Abu Sufyan and
Hanzala b. Abi Sufyin, facing the court of Sa<d b. al-<As and the court of al-Hakam
was called Bayna [-Darayni; it was a place where the caravans with wheat and corn
used to make halt.

2) In this court there were pots of brass in which meals for the pilgrims and
meals of Ramadan were prepated in the time of Mu ‘awiya.

3) Al-Fakihi, op. ¢iz., fols. 450b, inf.-451b, 460b, L5.

4) See on him ibid., fol. 424a.

5) Ibid., fol. 455b; and see other versions about this transactions: al-Zubayr b.
Bakkar, op. cit., fol. 88b; Mughultdy, op. cit., fol. 28b, ult.; Ibn al-Kalbi, op. it.,
tol. 24a; al-Sira al-balabiyya, 1, 17 inf.; al-Baladhuri, Futib, p. 70.

6) Al-Fakihi, op. cit., fols. 456a, 1. 6; 496a.

7) Ibid., fol. 456b, 1. 5.

8) Ibid., fol. 470b; cf. al-Azraqi, op. cit., p. 457 inf.

9) Al-Fikihi, op. ciz., fol. 441a.

10) Ibid., fol. 4472,
11) Al-Baladhuri, Ansab IVA, 47, 1. 17 (and see the reterences of the editor).
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acquired by Mu‘awiya there seem to have been workshops of crafts-
men, stores and magazines '), which secured income and profit.

The vigorous building activities of Mu‘awiya were met with oppo-
sition by the orthodox circles, who looked with disapproval at the
changes in the city. They wanted it to be a city for pilgrims, with wide,
unbuilt spaces, preserved for pilgrims and their riding beasts. A
comprehensive chapter in al-Fakih’s 7#’77&h, dealing with these pro-
blems, is entitled: “dhikru kardhiyati kirdi buyiti makkata wa-ijaratiha
wa-bay‘i ribi‘iha wa-md ji’a fi dhilika wa-tafsirubn” ®). The arguments
of the scholars are based on the utterances of the Prophet. He is said
to have stated, that Mecca had to be put freely at the disposal of the
pilgrims: houses should not be rented nor sold (wakkatu mubihun un
mundkhun ®), 1@ tubin ribi‘ubi wa-li twdjarn buyitnhd).%) <Aisha is
said to have asked the Prophet to set up for him a building in Mecca
in order to find shade from the sun; but the Prophet answered: “Mecca
is an alighting place for these who come first” (innama hiya munakhn man
sabaqa).5) “He who eats (the income) of the rent of houses in Mecca,
eats fire”” (i.e. he will enter Hell-K).6)

According to tradition, the houses of Mecca were during the time
of the Prophet Aba Bakr and “Umar called “al-sawa’ib”, free possessions,
accessible to everyone: they were not sold nor bought; he who needed
dwelt in them; he who did not, lodged others in them 7). People coming

1) For the dimensions of a court (dar) see e.g. the report of al-Ya<qubi, Mushakalat
al-nds bi-gamanibim, ed. W. Millward, Beirut 1962, p. 13: fa-bana I-3ubayrn bnn I-
awwami dirabu l-mashbhiirata bi-l-basrati wa-fiha l-aswaqn wa-I-tijaritn . . .

2) Fols. 443b-444b.

3) The difference of version L., ¢l may be regarded as variants in the written

text, the two words looking alike in the Arabic script.

4) Al-Fakihi, 0p. cit., fol. 443b, 1. 2; al-Qurtubi, 0p. ci#., X1, 33 ult.; and al-Baladhu-
ti, Futih, p. 58: makkatu haramun li yabillu bayn ribaihi wa-la wjiiru buyitibd; al-
Fakihi, 0p. ¢it., 444a, 1. 1; and see al-Tahawi, Sharh ma‘ani l-athar, ed. Muhammad
Zuhti 1-Najjir, Cairo 1388/1968; al-¢Azizi, al-Sirdj al-munir, Cairo 1377/1957, 111,
305; cf. Ahmad b. Hanbal, Kitab al-wara®, Cairo 1340, pp. 80-81.

5) Al-Baladhuri, Futih, p. 58; al-Qurtubi, op. ¢it., X1, 34; Aba <Ubayd, a/-Amwal,
ed. Muhammad Hamid al-Fiqqi, Cairo 1353, p. 65, no. 16o0.

6) Al-Qurtubi, op. cit., X1, 33; Abu Ubayd, op. ¢iz., p. 66, no. 163.

7) Al-Qurtubi, op. cit., X1, 33; al-Tahawi, op. ciz., IV, 29; Ibn al-<Arabi, Ahkim
al-gur>an, 111, 1264 sup.



MECCA 87

to Mecca used to pitch their tents everywhere, even in the open s paces
of the courts 1).

The discussion of this problem centered around the interpretation
of Sara XXII, 25: “. .. and the Holy Mosque that We have appointed
equal unto men, alike him who cleaves to it and the tent dweller” . . .
“Sawa> un al-akifu fihi wa-I-badi” was interpreted by some of the scholars
as equal rights of the residents of Mecca and the visitors in relation
to the courts and houses. The residents have no more rights in relation
to these places than the new-comers. “The visitor may alight at any
place he finds; the householder has to shelter him, whether he wants
to or not 2).”” One of the interpretations has a cautious remark: . . . “they
are equal and they are entitled to alight wherever they want, without
driving out anyone from the house 3).”

Another problem, a legal one, closely connected with the discussed
question, was whether Mecca was conquered by force (‘amwatan) ot
by a peace-agreement. According to the former opinion (represented
by Malik, Aba Hanifa, Auzi‘i) the houses should be considered as
spoil; the Prophet did not distribute the houses and let the owners
stay in their lodgings gratuitously, leaving these rights for their progeny
too. Therefore, the courts of Mecca are at the disposal of residents
and visitors alike. The contradictory opinion, represented by al-
Shafi‘q, stated that Mecca was conquered by a treaty; the courts are
thus in the ownership of householders ¢).

The practical application of these views is mirrored in eatly traditions
about ‘Umar. He is said to have forbidden to build doors for the courts
of Mecca ). The courts of Mecca had no doors; the first who installed
a door in his court was Ayman b. Hatib b. Abi Balta‘a (according to
another tradition: Mu‘dwiya).?) ‘Umar b. ‘Abd al-‘Aziz in a letter

1) Al-Fakihi, op. cit., 4442, inf.; Ibn al-Arabi, op. cit., 111, 1264.

2) See al-Qurtubi, op. cit., X1, 32; Ibn al-<Arabi, op. ciz., 111, 1263; and see al-
Baladhuri, Futip, p. 59.

3) Al-Baladhuri, p. cit., p. 59, Il 4-5.

4) Al-Qurtubi, 0p. cit., X1, 33; Ibn al-<Arabi, op. ¢iz., III, 1263 inf.-1264 (see esp.
1. 4-7).

5) Al-Baladhuri, Futih, p. 59; al-Fakihi, op. ¢it., fol. 444b, sup.

6) Al-Fakihi, op. cit., fol. 444a.
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to the amir of Mecca prohibited the renting of houses in the city ?).

There are compromise utterances, in which the interdiction is
restricted. Al-Tahawi records the tradition about the proposal of
<A’isha to set up a building for the Prophet in Mind; the refusal of the
Prophet and the interdiction of building is thus limited to Mina 2).
Further, according to al-Tahawi, the idea of equal rights to residents
and pilgrims is confined to public places; but places owned by people
are not included in this category;?) this is the concept of al—Layth
b. Sa‘d: rents of houses are permitted, pilgrims may freely alight in
open spaces of houses, ways, waste spaces and plains ).

According to another compromise opinion, the renting of houses is
unlawful during the Agjf; but it is permissible if the rent is taken from
a man who is resident of Mecca (mujawir) and not in the period of the
hajj®). A special chapter in al-Fakihi’s 7#’77&h deals with the permissi-
bility of buying and renting houses (dbikru man rakbkbasa fi kird’i
buyiati makkata wa-bayi ribi‘ihd).f) Houses were in fact bought and sold
and the transactions were accurately registered 7).

The changes in Mecca and the reaction of the orthodox circles are
mirrored in a talk between ‘A’isha and Mu‘dwiya. ‘A’isha reproved
Mu‘awiya that he built the city into townships and palaces, while the
Prophet had made it free for all the Muslims. No one has more
right in it (i.e. in the land and buildings—K) than the other. Mu‘awiya
answered: “O Mother of the Faithful, so indeed is Mecca and they do
not find anything which would shelter them from sun and rain. I ask
you to bear witness that it is a fadaga for them” (i.e. that my possession
in Mecca be considered as a charitable endownment for the Muslim

1) Al-Balidhuri, Futip, p. 58 ult.-sg9sup.; al-Fakihi, op. ¢iz., fol. 444b, 1. 2.

2) Al-Tahawi, op. ¢iz., IV, 50-51; and see the discussion on this subject al-Fisi,
Shifa> al-gharam, 1, 320-321.

3) Ibid., IV, so.

4) Al-Baladhuti, Futih, p. Go.

5) Jbid., p. 6o.

6) Fols. 444b-445b.

7) 1bid., fol. 4a7a: ... fa-khasamabu al-hajjajn bnu <abdi l-maliki bni l-hajjaji bni
yasufa, fa-nagari fi l-dawawin fa-wajadi l-nafaqata wa-l-thamana min ‘indi I-hajja.
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community—K).!) This solemn promise was never fulfilled, of course.
The growth of Mecca in the eatly period of Islam was impressive.
Houses climbed up the mountains. They wete built above the highly
placed well of Jubayr b. Mut‘im, an area where houses were never
built before 2), and on the hill of AbG Qubays 3). The attitude of the
pious men of Mecca is reflected in the saying of Ibn “Umar when he
saw the houses built on Aba Qubays: “O Mujahid, when you see
houses appearing on its mountains and water flowing in its thorough-
fares, then beware”! ¢) The intent of the warning is made clear in
another saying of ‘Abdallah b. ‘Amr: “When you see rivers bursting
in Mecca and buildings on the tops of the mountains, then know
that you are already in the shade of the Day of Judgment”.3)
In fact Mu‘awiya’s activity of buying and building houses was
accompanied by his energetic activity of digging wells, canals and
planting gardens and orchards and cultivating the land in Mecca.
Al-Azraqi mentions the wells dug by Mu‘dwiya and the orchards in

1) Al-Fakihi, op. cit., fol. 451b: ... ‘an dbakwana manla G’ishata qila: inna mu‘awi-
yata (r) dakhala ‘ald “@ishata (r) manzilaha, fa-qilat: anta ladbi amadia ila makkata
Ja-banaytaba madaina wa-qusiiran, wa-qad ababaha labn ‘a33a wajalla li-l-muslivina,
wa-laysa abadun abaqqu biha min abadin; qila: ya umma l-mu>minina, inna makkata kadha
wa-1a yajidiina ma yukinnubum min al-shamsi wa-l-matari; wa-ana ushhiduki annaha sadaqatun
“alayhim.

2) Al-Fakihi, op. cit., fol. 472b, penult.: ... wa-sami‘tu ba‘da abli makkata min
al-fuqahd’i yagilu: kana l-nisu la ywjawigina fi l-sakani fi qadimi I-dabri hadhibi I-bi’ra;
innama kana l-nisu fima dinabi ila l-masjidi, wa-ma fauqa dbilika khilin min al-nasi . . .

3) Ibid., fol. 472a, 1. 2: wa-lam yakun yauma’idhin “ali abi qubaysin buyditun, innama
badathat ba‘du.

4) Nu‘aym b. Hammad, Kizih al-fitan, Ms. Atif Ef. Goz, fol. 4a: “‘yi mujahidu,
idbd ra’ayta buyiita makkata qad aharat <ali akhshibiba wa-jard l-mau fi turugiba
Sfa-kRbudh hidhraka. Cf. al-Fakihi, op. cit., fol. 414a: qila <abdu lahi bnu <amrin (r):
ya mujahidy idha ra’ayta l-ma’a bi-tarigi makkata wa-ra’ayta l-bina’a ya‘li akhishibaha,
fa-kbudh hidbraka.

5) Al-Fakihi, op. ciz., fol. 414a, inf.: idba ra’ayta makkata qad buijat kizaman,
wa-ra’ayta l-binz’a qad ‘ali <ali rudsi l-jibili fa-‘lam anna l-amra qad agallaka; Aba
Ubayd, Gharib al-hadith, Hyderabad 1384/1964, I, 269; cf. similar traditions about
Medina in Samhadi’s Wafa’s i-Wafi, ed. Muhammad Muhyi 1-Din <Abd al-Hamid,
Cairo 1374/1955, 1, 119: ... ydshiku l-bunyanu an ya’tiya hidha I-makana (Ihib); and
see ibid., the recommendation of the Prophet to Abt Dharr: idba balagha I-bind’n
salan fa-rtapil ila l-shami; cf. Ibn Kathir, Nihayat al-bidiya wa-I-nihaya fi I-fitan wa-I-
malidhim, ed. Muhammad Fahim Abt <Ubayd, Riyad 1968, 1, 8o: tablughu i-masikinu
thaba.
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which palm-trees and plants were grown?). Activities of this kind
were never before carried out in the city. Sources stress that he was
the first who dug wells in Mecca and planted orchards 2).

The aim and purpose of these investments can be deduced from a
talk between ‘Abdallah b. ‘Abbas and Mu‘dwiya. Ibn <Abbis said in
his talk when he visited Mu‘awiya: “I know a valley flowing with
gold.” Mu‘4wiya remained silent and did not ask him (scil. about the
valley). Afterwards he granted him the place which is called al-<Abba-
siyya; Ibn <Abbas turned it into an orchard and dug a well in it. After-
wards Mu‘awiya set up the orchards (in Mecca).?) The expression “a
valley flowing with gold” points cleatly to the aims of setting up the
orchards; they were obviously profitable.

Mu‘awiya’s activity of digging up wells and canals met with oppo-
sition like the building of houses and palaces. ‘Abdallah b. Safwan
rebuked Mu‘awiya for his growing orchards in the “valley where
there is no sown land” (i.e. Mecca),%) contrary to the words of Allah 3).
Scholars of law discussed the problem whether the fruit of trees and
vegetables grown in Mecca are permissible to be picked and eaten
and whether it is permissible to cut in Mecca trees planted by men ©).
It is evident that cutting trees not planted by men is forbidden in the
haram area ™).

The governors and the officials of the Umayyads cared also for the
supply of water for the city and for the pilgrims on their way. ‘Abdallah
b. ‘Amir b. Kurayz built cisterns for the pilgrims in <Arafa 8). He dug

1) Al-Azraqi, op. cit., p.p 442-444; al-Fakihi, op. ciz., fols. 490a-491b.

2) Al-Fakihi, op. cit., fol. 4412-b.

3) Al-Fakihi, op. cit., fol. 441b: wa-yuqilu: bal awwalu haitin njriya bi-aradi makkata
al-<abbasiyyatu; ynqaln inna bia <abbasin (r) gile_yasman, wa-bra <inda mundvivata (r):
init Ja-alamn wiidiyan yajrr bi-l-dbababi jaryan; gala, fa-sikata mu<awivatu (r) wa-lam
Jas’albu; fa-lamma kina badn agtacabn mandia al-abbisiyyati, fa-gjrahd <aynan; fa-
lammd <amilaha akbadba mu<awiyatn (r) fI amali -hawiiti,

4) Qnr<an, Stura XIV, (Ibrahim) 37.

5) Al-Fakihi, gp. ¢/t., fol. 490b; al-Baladhuri, Ansab, IV A, 16.

6) Al-Baladhuri, Futip, pp. 6o-61.

7) See al-Azraqi, op. cit., pp. 372-374.

8) Al-Baladhuri, Awsah, Ms. fol. 799b: ... wa-ttakbadba bi-<arafata bivadan wa-
sigayatin; Ibn <Abd al-Bart, a/-Ist7ib, p. 932 inf., no. 1587.



MECCA 91

wells for pilgrims on their way from al-Iraq to Mecca and said some
day: “Had I been left (i.e. to do as I think fit—K) a woman would
journey alighting every day at a well (literally a water—K) and a
market until reaching Mecca”!) Later Khalid b. <Abdallah al-Qasti
dug a well (between the passes of Dha Tuwa and Hajin) on the order
of al-Walid b. “‘Abd al-Malik and drew the water from the well to the
haram. The water was sweet and Khalid urged the people to drink it.
He spoke scornfully about Zamzam calling it “Mother of the black-
beetles” (umm al-i‘lan)?) and stressed its preference over Zamzam 3).
He was so proud of the deed of al-Walid that he tried to deduce from
it the superiority of the Caliph of God (i.e. al-Walid) over the Messenger
of God. “Abraham asked God rain water and He gave salty water
(i.e. Zamzam); the Commander of the Faithful asked Him rain water
and He gave him sweet water” (i.e. the well dug on the order of the
Caliph).) It was in fact a shameless saying. This covered pool located
in the param, having its waters supplied from the well dug by Khalid
al-Qasri, was destroyed by Dawid b. “Ali b. “Abdallah b. “Abbas to
the joy of the people; they preferred the water of Zamzam 3).

After the period of the first Umayyads the building activities came

to what amounts to a standstill. Such activities were only resumed
with the advent of the Abbasids ¢).

1) fbid., fol. 799b.

2) There was however a well called “umm ji<lan” belonging to the ‘Abd Shams
(sec al-Azraqi, op. ¢it., p. 438; al-Fakihi, op. ciz., fol. 487b, 1.4).

3) Al-<Isami, op. ciz., I, 228.

4) Al-Fikihi, op. cit., fol. 415a.

5) Al-Mausili, Ghayat al-wasa’il, Ms. Cambridge Qq 33, fol. 14a: awwaly ma
abdatha dawid b. <ali b. <abdilldh . . . an hadama l-birkata lati <amilabi khalid b. <abdillah
al-qushayri (read: al-qasri) ...wa-kana amarahu bi-‘amali hadbibi I-birkati sulaymann
b. “abdi l-maliki wa-an yujriva minha ma’an ‘adbban fa-kharaja bayna amzam wa-l-rukn
al-aswad yudihi biha niama zamzam . . . wa-kani fi shurbi mai gamzam arghaba minbhum
fihad ild an qadima dawid b. <ali fa-hadamahi wa-surra l-nisu bi-dhalika suriiran “aziman.

6) Cf. al-Fasi, op. cit., 1, 346: ...wa-qad kinat ‘wyiinu mu‘awiyata tilka nqata‘al
wa-dhahabat fa-amara amiru l-mu>minina l-rashidn bi-tajdidiba.



ADDENDA

P. 67 note 1
Comp. Ibn A‘tham, a/-Futih, Hyderabad 1388/1968, I, 17-18.

P. 68 note 2
See al-Khazin, Labab al-ta’wil, Cairo 1381, VII, 244-245; al-Baghawi, Ma‘dlim
al-tangil (on margin of Lubib al-ta’wil), ib.

P. 73 note 2

The forces which could be levied in the region of Najrin seem to have been con-
siderable. This can be gauged from the report of Salim b. abi I-Ja‘d (d. 98H at the
age of 115; on him see Tahdhib al-tahdhib, 111, 432, no. 799) as transmitted by al-
Ac¢mash (on him see al-Dhahabi, Tadbkirat al-buffag, 1, 154, no. 149). When the
(Christian) population of Najran, says the report, increased in number so that the
number of the men able to fight became forty thousand—the Muslims were afraid
that they would turn against them. ‘Umar then decided to exile them. He deported
a group of them to Syria, another one to ‘Iriq and another one to another region.
(See Mugqatil, Tafsir, Ms. Hamidiyya 58, fol. 66b: ... kathuri hattd sari arba‘ina alfa
muqatilin, fa-khifa l-muslimina an yamili ‘alayhim . ... fa-akbraja (i.e. ‘Umar) firqatan
#ld l-shami, wa-firqatan ila I-<irdqi wa-firqatan ili ardin ukhra). The number of the fighting
men given in this account may be exaggerated; it points nevertheless to the
strenght of the forces which could be levied in Najran. (Al-Baladhuri’s account
of the event [Futih, p. 89, ll.1-2] is very laconic: “... they [ie. the people of
Najrin] lent money at interest and increased in number; therefore ‘Umar feared them
and expelled them”).

P. 73 note 4

About Persian craftsmen engaged in the building of the Ka‘ba during its restoration
by <Abdallah b. al-Zubayr (or in the building of the houses for Mu‘“wiya) see
al-Mausili, Ghgyat al-wasa’il, Ms. Cambridge Qq 33, fol. 231b, inf. (wa-kina marra bi-
K-fursi wa-hum yabniina l-masjida l-barama fi fitnati bni l-3ubayri, wa-gila yabnina dira
muawiyata. . . .).

P. 73 note

The extent of the trade of the family of Hisham b. al-Mughira can be gauged from
the following vetses of al-Hutay>a (Diwan, ed. Nu‘man Amin Taha, Cairo 1378/1958,
p. 320):

Sfa-halli amarti bnay hishamin fa-yambknthi:
ald ma asiba min mi’ina wa-min alfi
min al-rami wa-l-ubbishi hatti tanawala:
bi-bayihima mala -maraibati I-ghulfi
wa-ma kina mimma ashabi yajma‘anibi:
min al-mali illa bi-l-taparrafi wa-I-sarfi
(See the commentary 7b., p. 322).
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P.7518

The principle that the dignitaries of the param have to stay in Mecca, carrying out
their duties in the Ka‘ba, was followed by the Prophet. Al-<Abbas and Shayba were
freed from the obligation of the Aijra and remained in Mecca. (See Ibn <Asakir,
Ta’rikh, V1, 349: kina l-‘abbisn wa-shaybatu nmani’a [pethaps min al-umani’i] wa-lam
yubdjird; fa-aqima I-‘abbisu ald siqiyatihi wa-shaybatu ‘ald l-hijabati...). And see Ibn
Hajar, al-Isiba, 111, 218, 1l. 18-19, no. 3490.

P. 75 note 3

See al-Mausili, op. ¢iz., fol. 156a: awwaln ma ‘aguma amra qurayshin fa-summiyat ala
liahi wa-qaribatabu hina hagama libu jaysha I-fili.

P. 76 note 4

See al-Khazin, op. ¢it., 1, 154: wa-qila ba‘du I-wlamd’i inna I-tijarata in waqq‘at naqsan
7 a*mali l-bajji lam takun mubabatan wa-in lam tuwaqqic naqsan fibi kanat min al-mubapati
lati al-anld tarkaba li-tajridi I-ibadati min ghayriba li-anna l-pajja bi-diini I-tijarati afdalu
wa-akmaln.

P.771 4

About the encampment of the Dhada at the well called Bi>r Sulsul (in the neigh-
bourhood of Minid) see al-<Isami, op. ¢it., 1, 333. (About this well see al-Aztaqj,
op. ¢it., p. 442).

P. 77 note 1

The Companions of the Prophet used to trade with Syria by sea; among them
were Talha and Sa<d b. Zayd. (See Ahmad b. Hanbal, a/-<//a/, ed. T.Kogyigit—I.
Cerrahoglu, Ankara 1963, 1, 224, no. 1410: kdna ashibu rasali liahi [s) yatjarina fi l-bapri
ld [-riimi, minhum talhatu bnu ubaydi llahi wa-saidu bnu Zaydin. . .); and see al-Tabarani,
al-Mujam al-saghir, ed. “Abd al-Rahman Mul. ‘Uthman, al-Madina 13881968, 1, 113,

P. 79 note 4

See al-Jawi, Marap labid, Cairo n.d., 1, 336: . ... wa-aslama ahly juddata wa-hunaynin
wa-jan‘d’a wa-tabilata wa-jurasha fa-hamalii I-fa‘ama ila makkata...; and see al-Khizin,
op. cit., 111, 64.

P. 83, note 1

See Ibn Hazm, Jambarat ansib al-<Arab, ed. Levi Provengcal, Cairo 1948, p. 251,
L.20: kdna bi-makkata fi ljahiliyyati muptasiban ya>mursa bi-l-ma‘rifi wa-yanha ‘an al-
munkari. . .
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