MAQAM IBRAHIM
A STONE WITH AN INSCRIPTION

The expression magam tbrdhim occurs twice in the Qur’an. Some
interpretations of this expression will be surveyed in this paper.

A hitherto unpublished passage in an Arabic Ms.* furnishes us
with some important details about the magam tbraghim, the well-
known sanctuary in the mosque of Mecca.

The clause wa-ttakhidhié min maqami ibrahima musallan, «and
take to yourselves Abraham’s station for a place of prayer » (Stra II,
125), was read in a different version wa-ttakhadhi min ... ete. . The
clause wa-ttakhadhs has to be rendered : «and they took to them-
selves ...» and is linked with the preceding clause : « And (remember)
when We appointed the House ... and (when) they took to them-
selves... » ete.

The majority of the commentators preferred the reading wa-ttak-
hidhi. Some commentators connected the revelation of this clause
with ‘Umar : ‘Umar approached the Prophet and asked him to
establish the magam tbr@him as a place of worship. Some hours after-
wards God revealed to the Prophet the dya : « and take to yourselves... ».

* T would like to express my gratitude to Dr. P. A. van Koningsveld, the librarian
of the University of Leiden, for granting me the permission to peruse the Mss. of the
library and for his kind help in preparing the photographs and microfilms of the Mss.

1 See al-Dani, al-Taysir, ed. O. Pretzl, Istanbul 1930, p. 76 ; al-Farra’, Ma'ani I-Qur’dn,
ed. Ahmad Yisuf al-Najati, Muh. ‘Ali al-Najjar, Cairo 1955, I, 77; al-‘Ukbari, Imla’u
mi manna biki l-rabman min wujahi 1.3"rdbi wa-l-qird@’ats fi jami's l-qur’én, Cairo 1961,
I, 62 : ... wa-takhadhi yugra’u ‘ald lafzi l-khabari, wa-l.-ma'tifu ‘alayhi mahdhifun,
lagdiruhu : fa-thdbi wa-ttakhadhii ...; al-Tabari, Tafsir, ed. Mahmiid Muh. Shakir,
Ahmad Muh. Shakir, Cairo, n.d., III, 32; al-Tabarsi, Majma‘ al-bayin, Beirut 1961,
1, 457; al-Qurtubi, al-Jami" li-ahkam al-qur’@n, Cairo 1967, II, 111; Ibn al-Jauzi, Zad
al-masir fi ‘ilmi l-tafsir, Cairo 1964, I, 142; al-Razi, Mafatih al-ghayd, Cairo 1327 H,
I, 473; al-Nawawi al-Jiwi, Marah labid, Cairo, n.d., I, 34; al-Wahidi, al-Wajiz (on
margin of al-Nawawi al-Jawi), ib.; al-Samarqandi, T'afsir, Ms. Chester Beatty, n® 3668,
1, 33a; Abi Hayyan, Tafsir al-bahr al-muhbi}, Cairo 1328 H, I, 380-381; al-Nasafi,
Tafsir, Cairo, n.d., I, 74.
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This was considered as one of the virtues of ‘Umar 2 It is thus a
parenthetic clause and it is evident that those addressed are the
Faithful, the Muslim community 3. The time of the revelation is
said to have been the last pilgrimage of the Prophet ¢ Another inter-
pretation of the clause, according to the reading wa-ttakhidhi connects
the injunction with Siara II, 122 : «Children of Israel remember
My blessing wherewith I blessed you...». Those addressed by the
injunction are thus the Children of Israels. Al-Tabarl records an
interpretation linking this injunction with Sara II, 122, but con-
sidering it as obligatory upon the Jews in the time of the Prophet s.
Another interpretation connects the clause with the preceding sen-
tence of Siira II, 124 : « And when his Lord tested Abraham... He
said...» 7; the magam is consequently one of the words by which
Abraham was tested.

There was no unanimity among the scholars about the denotation

2 Al-Thauri, Tafsir, ed. Imtiyaz ‘Ali ‘Arshi, Rampur 1965, p. 9 (and see the note
of the editor); al-Samargandi, op. cit., f. 33a; al-Shaukéni, Fath al-gadir, Cairo 1964,
1, 140; Ibn Zubayra, al-Jami® al-latif, Cairo 1938, p. 33; al-Razi, op. cit., I, 473; al-
Tabari, op. cit., 111, 30-31; Ibn Kathir, Tafsir, Beirut 1966, I, 206-300; al-Zamakhs-
hari, Khasa’tsu l-‘asharati 1-kirami l-barara, ed. Bahija Bagir al-Hasani, Baghdad
1968, p. 56; al-Suyati, Lubdb al-nuqil fi asbabs l-nuzil, Cairo 1954, 19-20; id., Ta’rikh
al-khulafa’, ed. Muh. Muhyi 1-Din ‘Abd al-Hamid, Cairo 1952, p. 122; id., al-Durr al-
manthir fi l-tafstr bi-l-ma’thar, Cairo 1314 H, I, 118-119; Ibn al-Jauzi, op. cit., I, 141-
142; al-Nasafi, op. cit., I, 74; al-Bukhari, Sahik, Cairo, n.d., VI, 24; al-Jagsds, Ahkam
al-qur’dn, Cairo 1347 H, 1, 86; C. Snouck-Hurgronje, Het Mekkaansche Feest, Leiden
1880, p. 40, n. 2; al-Fakihi, T'e’rikh Makka, Ms. Leiden Or. 463, f. 329a, 330b.

3 See e.g. al-Rézi, op/'.' cit., I, 472, inf. : ...anna hiadha l-amra mina lldht ta‘ald Ili-
u £ muh din salla lldhu ‘alayhi wa-sallama an yattakhidha min magami ibra-

hima musallan...; Snouck Hurgronje, op. cit., p. 38, n. 2.

4 See al-Suyiiti, Lubab al-nuqil, p. 20 : wa-zdhiru hadha wa-ma gablahu anna l-dyata
nazalat fi hajjati l-wada'.

5 Al-Razi, op. cit., I, 472, 1.6 from bottom : ... annahu ‘aifun ‘ald qaulihi dhkura
ni‘mati lali an‘amiu ‘alaybum...

6 Op. cit., I11, 31 (and see notes 2-3 of the editors).

7 Al-Tabari, op. cit., III, 31; al-Réazi, op. cit., I, 472, inf. (the explanation of al-Razi
helps to solve the problem of the duration of the given injunction : ... al-than? : annahu
‘atfun ‘ald gqouliki « inni ja“duka Li-l-ndsi im@man; wa-l-ma‘nd annahu lamma btaldhu
bi- kalimdtin wa-atammaehunna gala lahu, jazd’an li-ma fa'alakw min dhalika : ¢« inni
jailuka Ui-l-ndsi imaman», wa-gdla : « wa-itakhidhi min magdmi ibrahima musallan;
wa-yajazu an yakina amare bi-hadha wuldahu, $Ud annehu ta‘ald admara qaulahu...);
al-Tabari, Ta’rikh al-umam wa-l-mulik, Cairo 1939, I, 199 : ... ‘an al-rabi'i fi qaulihi
«wa-idhi btald ibrahima rabbuhu bi-kalimatin» qdla : al-kalimatu : «inni jaiuka L-l-
ndst imaman», wa-qauluhu : wa-idk ja‘alnd l-bayta mathibatan U-l-ndsi wa-amnany,
wa-gouluhu : « wa-ttakhidhic min magams ibrakima musallan» ... ... fa-dhalika kulluhu
mina l-kalimati lati btald bikinna ibrdhimas.
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of the expression magam ¢brakim. Some scholars maintained that
magam tbrahim denoted the whole place of pilgrimage (al-hajj kulluhu),
another group stated that *Arafa, Muzdalifa and the Jimar are meant
by it, a third group interpreted it as being the haram of Mecca, a
fourth group claimed that magam tbrahim denoted ‘Arafa & The
prevalent opinion of the scholars was however that the magam tbra-
kim was the stone in the mosque of Mecca known as magam ibraham °
behind which the Prophet prayed when he performed his tawaf 1°. The
sanctity of the magam tbrahim was accepted by the consensus of
the Muslim community : no one ever cast any doubt on the sanctity
of the magam ibrahim.

The sanctity of the stone was due to the imprints of the feet of
Abraham 11, There were different versions about the circumstances
of the miracle of Abraham’s footprints in the stone. One version
says that when Abraham was building the Ka‘ba and the walls became
too high he mounted the magam and Ishmael then handed him the

8 Al-Tabar?, Tafsir, I11, 33-34; al-Rézi, op. cit., I, 473; Ibn Kathir, op. cit., I, 295-
296, II, 76; Ibn al-Jauzi, op. cit., I, 141; al-Tabarsi, op. cit., I, 460; al-Jassis, op. cit.,
1, 86; al-Fikihi, op. cit., f. 329b.

9 See e.g. al-Tabari, Tafsir, 111, 37 : ... wa-ld shakka anna l-ma‘rifa fi l-ndsi bi-
magami ibréhima huwa l-musalld Uadhi qala Uahkw ta'ala dhikrubu « wa-ttakhidhd min
magams thrahima musallan»; al-Fakihi, op. cit., f. 329b.

10 Al-Shafii, Kit. al-umm, Cairo 1321 H, II, 145; Ibn Hazm, Hajjat al-wadd’, ed.
Mamdiah Haqqi, Beirut 1966, 83-84, 88; Ibn Sayyid al-Nas, ‘Uyin al-athar, Cairo
1356 H, II, 274; al-Wahidi, op. cit., I, 34; Ibn Zuhayra, op. cit., p. 137; al-Shaukani,
Fath al-gadir, I, 140; Ibn Hajar al-Haythami, Majma® al-zawd’id, Beirut 1967, III,
239; Ahmad b. Hanbal, al- Musnad, ed. Ahmad Muh. Shakir, Cairo 1950, VI, n° 4641;
al-Tabari, Tafstr, II1, 36; al-Qurtubi, op. cit., II, 112; al-Bukhairi, op. cif., II, 175 inf.,
180, I, 104; al-Qastallani, Irshad al-sari, Cairo 1323 H, 176-177; al-Bayhadqi, al-Sunan
al-kubrd, Hyderabad 1352 H, V, 74, 1.1, 83, 90 inf.,, 91 sup., 94, 95; al-Muttaqi al-
Hindi, Kanz al-‘ummal, Hyderabad 1954, V, 89 (n° 710); al-Suyiiti, al-Durr, I, 118 inf.,
120 inf.; al-Shaukani, Nayl al-autdr, Cairo 1953, V, 56.57, 59; al-Jassas, op. cit., I, 85-
86; al-Fakihi, op. cit., f. 332a.

11 See al-Tabari, Tafsir, VII, 28 : « fihi dyatun bayyinatun» (Stra III, 97) : ... ‘en
Mujahidin qila : atharu qadamayhi fi l-magams ; al-Nasafi, op. cit., I, 171 : ... magamu
tbrakima ‘atfu bayanin li-qaulibi dyatun bayyinatun wa-sahha bayanu l-jamd‘ati bi-l-
wahidi li-annahy wahdahy bi-manzilati ayatin kathiratin li-zubirt sha’nihi wa-quwwati
dalalatihi “ald qudrati Uahi ta'ald we-nubuwwati ibrahima ‘alayhi l-saldmu min ta’thiri
gadamihi fi-hajarin saldin au li-shttmalihi ‘al@ Gyatin li-anna athara l-qadami fi l-sakhrati
l-samma’s dyatun wa-ghausuby fihd ila l-ka‘bayni dyatun wa-ilanatu ba'di l-sakhrati
dina ba‘din dyatun wa-ibga’uhu dina sd@’iri dyati l-anbiya’s ‘alayhimu l-salamu dyatun
li-ibrahima khassatan ; cf. al-*Ajjij (Sammlungen alter arabischer Dichter, ed. W. Ahl-
wardt, Berlin 1903, p. 59) XXXV, 39-49; L‘4, s.v. tsm, qsm; al-Fakihi, op. cit.,
f. 330D, inf.
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stones for the building 12. According to another version the miracle
occurred when the wife of Ishmael washed the head of Abraham 3.
A third tradition reports that Abraham mounted the magam in order
to summon the people to perform the pilgrimage to Mecca after he
had finished the building of the Ka'ba 4. A fourth tradition points
out that Abraham took the stone as a gibla : he prayed at the stone
turning his face to the door of the Ka‘ba 5.

The preposition « min» preceding the expression magdm tbrahim
was interpreted according to the interpretations quoted above.
According to the interpretation that magdm ibrdhim denotes the
whole hajj, or the haram, or certain places within the hajj, — the
preposition « min» was explained as a partitive one, or having the
meaning of «fi»; the clause had thus to be rendered : «... and take
to yourselves a part of the area (of pilgrimage) of Abraham for a
place of prayer» or «and take to yourselves within the area (of pil-
grimage) of Abraham a place of prayer». According to the inter-
pretation that the magam ibrahim refers to the stone — the « min»
was said to be a redundant one. Thus the clause had to be rendered :
«and take to yourselves Abraham’s station for a place of prayer» 16.

12 Tbn Kathir, op. eit., II, 75 inf.; al-Suyiiti, al-Durr, I, 119; Ibn al-Jauzi, op. cit.,
I, 142; al-Razi, op. cit., I, 473; Ibn Zuhayra, op. cit., pp. 76, 30; al-Zarkashi, I‘lam
al-sajid bi-ahkdm al-masdjid, ed. Abii 1-Wafd Mustafd al-Mardghi, Cairo 1385 H, p. 207;
al-Fasi, Shifd‘u l-gharam bi-akhbdari l-baladi l-haram, Cairo 1956, I, 202; al-Qastallini,
op. ¢it.,, V, 357; al-Azraqi, Akhbiar Makka, ed. F. Wiistenfeld (reprint Beirut 1964),
p. 274; G. E. von Grunebaum, Muh dan Festivals, New York 1951, p. 19.

13 Al-Tabari, Ta’n'kh:,’I, 181; al-Kaldi, al-1ktifa fi maghazi l-mustafd wa-l-thalathati
l-khulafd, ed. H. Massé, Paris 1931, I, 112; al-Tha‘labi, Qigas al-anbiya’, Cairo, n. d.,
p. 107; al-Tabarsi, op. cit., I, 461 ; al-Razi, op. cit., I, 473; Ibn al-Jauzi, op. cit., I, 142;
al-Qastalldni, op. cit., V, 356; Ibn Zubayra, op. cit., p. 30; al-Fasi, op. cit., I, 202; al-
Majlisi, Bihar al-anwar, Tehran 1378 H, X1I, 84-85, 111-112; al-Jazé'iri, Qisas al-anbiya’,
Najaf 1964, p. 140; al-Azraqi, op. ctt., p. 273 ; al-Jassas, op. cit., I, 86; al-Fakihi, op. cit.,
f. 330Db.

14 Al-Tabari, Ta’rikh, I, 183; al-Fasi, op. cit., I, 202; al-Azraqi, op. cit., pp. 33 inf.,
273; Ibn Zuhayra, op. cit., p. 30; al-Majlisi, op. cit., XII, 91, 116; al-Jazd’ir, op. cit.,
p- 141, 147; al-Kala', op. cit,, I, 115; al-Nuwayri, Nihayat al-arab, repr. Cairo 1964,
I, 308; Ibn Babawayh, ‘Ilal al-shard’s’, Najaf 1964, p. 419, 423; al-Fakihi, op. cit.,
ff. 329a-b, 330a-b.

15 Al-Azraqi, op. cit., I, 273; al-Suyiiti, al-Durr, I, 119; Ibn Zubayra, op. cit., p. 30;
al-Maijlisi, op. cit., XTI, 94 (Jibril prayed at the stone two rak'as and instructed Abraham
and Ishmael how to pray; and see al-Nuwayri, op. cit., I, 308); al-Fakihi, op. cit., 329a.

16 Al-‘Ukbari, op. cit., I, 62; and see al-Rézi, op. cit., I, 473 : ...wa-man fassara
magama ibrahima bi-l-hajari kharraja gaulahu « wa-takhidhi magama sbrahima musallan »
‘ald majazi qauli l-rajuli «ittakhadhtu min fuldnin gadigan... ... wa-innama tadkhulu
« min» li-bayani l-muttakhadhi l-maugifi wa-tumayyizuhu f+ dhilika 1-ma*nd min ghay-
rihi...
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According to the tradition that Abraham took the stone as gibla —
the word mugallan was interpreted as gibla 1?. Musallan was also
interpreted as a place of supplication or as a place of prayer. Scholars
were not in agreement on the question whether the prayer at the
magam is obligatory 18. ShiT tradition which makes the prayer at
the magam tbrakim obligatory is based, of course, on the utterances
of the Shi‘f Imams 1e,

Among the traditions of the fada’il of Mecca there are some utter-
ances devoted to the qualities of the magam ibrahim. « The magam
was sent down from Paradise», says ‘A’isha 20. « The magam is one
of the three stones of Paradise sent down to this world », says a Shi‘i
tradition 21. The sanctity of the magam was linked with that of the
Black Stone. « The rukn and the magam are two stones from Paradise »;
« the rukn and the magdm are two sapphires from Paradise» — state
the traditions. The light of these sapphires faded away; had the
light remained — it would fill the whole world. Were it not for the
hands of the unbelievers, who touched them, they would heal every

17 Al-Razi, op. cit., I, 473, 11, 1, 30; Ibn Zuhayra, op. cit., p. 30.

18 Al-Rézi, op. cit.,, I, 473 inf.; Ibn al-“Arabi, op. cit., I, 40 : ...fa-man hamalahu
‘ald l-‘umimi gala : ma‘ndhu — kama qaddamni — musallan mad‘an, ay maudian
li-l-du'@’; wa-man khassahu gdla : ma‘ndhu maudi‘an lL-l-salati l-ma‘hadati, wa-huwa
l-sahih ...... fa-lamma qada l-nabiyyw salla Uahu ‘alayhi wa-sallama fawdfahu mashd
ild l-magami I-ma‘rafi Lyauma wa-qara’a : « wa-ttakkidhi min mag@mi ibrahima musal-
lan s wa-salld fihi rak'atayni wa-bayyana bi-dhdlika arba‘ata umirin : al-awwals, anne
dhalika l-maudi‘a l-magamu l-murdadu fi l-dayati; al-thiniya : annahu dayyana l-galita
wa-annakd l-mutadamminatu L-l-rukd’s wa-l-sujadi, i@ mutlagu l-du'@’i : al-thdlitha :
annahu ‘arrafe wagie l-galdti fihi wa-huwe ‘agida l-jawdfi, wa-ghayruhu min al-auqat
ma’khidhun min dalilin Gkhara; al-rabi‘a : annahu audaha anna rak’atay l-{awdfi waji-
batani fa-man tarakahumd fa-‘alayhi damun...; al-Tabari, Tafsir, III, 38; al-Nawawi,
Kitab al-idah fi l-mandsik, Cairo 1298 H, p. 39, 69; al-Shaukani, Nayl al-autdr, V, 57;
al-Suyiiti, Tanwir al-hawdlik, sharh ‘ald muwafta® malik, Cairo, n.d., I, 334 (an hishami
bni ‘wrwata ‘an abihi ... wa-lakinnahu kina yusalll ba‘da kulli subin rak‘atayni fa-
rubbamd salld ‘inda l-magami au “inda ghayrihi ...).

19 Al-“Ayyashi, Tafsir, ed. Hashim al-Rasiili al-Mahalldti, Qumm 1380 H, I, 58-59
(n° 91-92); al-Tabarsi, op. cit., I, 460-461 : (... wa-hddha huwa l-marwiyyu ‘an a'immatind
*alayhimu I-salamu, wa-stadalla aghabund biki “ela anna salite l-jawdfi faridatun mithlu
lfawdfi...). The role of ‘Umar is, of course, not mentioned. Significant is the utterance
of Muh. b. “Ali in his talk with ‘Abdallah b. Jabir in which he refutes the forged traditions
about the Rock of Jerusalem : « How big is the lie of the people of Syria about God!
They claim that God put His foot on the Rock of Jerusalem when He ascended to
Heaven. A servant of God did (no more than) put his foot on a stone (because of that
only) God ordered him to take it as a place of prayer ». (al-"Ayyashi, op. cit., I, 59, n° 94).

20 Al-Suyiiti, al-Durr, I, 119.

21 Al-‘Ayyashi, op. cit., I, 59 (n® 93); al-Majlisi, op. cit., XII, 84; al-Jazd'iri, op. cit..
p. 139.
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man smitten by disease — state some traditions 22. The magam and
the rukn will appear at the Day of Resurrection as big as the moun-
tain of Abd Qubays; they will have eyes and lips and they will bear
witness in favour of people who used to visit them 23, The best place
in the world is between the rukn and the magam 24, The Mahdi will
receive the oath of allegiance between the magam and the rukn 25
Because of the sanctity of this spot people used to swear their oaths
of innocence in important law suits in this place 6. It is counted
among the fifteen places in Mecca in which the supplications are
answered 27,

Tradition stressed the efficacy of the prayers and supplications at
the magdm. He who performs the fawdf and prays at the magam
his sins will be forgiven 28. He who prays four rak‘as at the magim
reciting four precsribed s@ras — God will send an angel who will
inform him that God forgave him his sins 2. He who performs the
towdf and prays two rak‘as at the magam tbrakim is equal to (the
Prophet) Muhammad 3°. The magam served as a place of supplications :
*‘Umar, ‘Abdallah b. ‘Umar, “Uthman, “Abdallah b. ‘Abbis, ‘Abdallah
b. Zubayr, Tamim al-Dari and other Companions used to pray at
the magam, asking God to forgive them and their relatives their

22 Al-Azraqi, op. cit., p. 272; al-Muttaqi al-Hindi, op. cit,, XIII, n® 1047-1050;
al-Bayhaqi, op. cit., V, 75; al-Jazd’iri, op. cit., p. 140; al-Fasi, op. cit., I, 168, 209; al-
Hakim, al-Mustadrak, Hyderabad 1352 H, I, 456; Ibn Zuhayra, op. cit., p. 33; al-
Majlisi, op. cit., XII, 85; Ahmad b. Hanbal, op. cit., XI, n® 7000, 7008; al-Suyiti, al-
Durr, 1, 119, 134 inf.,, 135; al-*Azizi, al-Strdj al-munir, Cairo 1957, 11, 326; al-Azraqi,
op. cit., p. 232; al-Fakihi, op. cit., f. 328b, 329b, 330a.

23 Al-Fasi, op. cit., I, 209; al-Suyiti, al-Durr, I, 119; Ibn Zuhayra, op. cit., p. 38;
al-Nuwayri, op. cit., I, 315, 1. 16; al-Azraqi, op. ¢it., p. 230; al-Fakihi, op. cit., f. 329b.

2¢ Al.-Fikihi, op. cit., f. 333b.

25 Tb., f. 333b-334a; ‘Abd al-Razzdq, al-Jami* fi l-hadith, Ms. Feyzullah Ef. 541,
f. 188b; Nu‘aym b. Hammad, Kit@b al-fitan, Ms. Br. Mus., Or. 9449, f. 93b, 94 (The
Mahdi will pray at the magam two rak‘as; his followers will pray behind him).

28 Al-Azraqi, op. cit., p. 271; al-Fikihi, op. cit., f. 334b.

27 Al-Suyiiti, al-Durr, I, 121.

28 Al-Azraqi, op. cit., p. 2562; Ibn Zuhayra, op. cit., p. 120, 122; al-Muttaqi al-Hindi,
op. cit., V, n° 231; comp. al-Fakihi, op. cit., f. 332b, inf. (... inne bna-‘umara radiya
lahu “anhumd fafa thumma salla khalfa l-magami rak’atayni thumma qala : ald, kullu
rak‘atayni tukaffiru md baynahuma au gila qablahumd au kalimatan nahwaha); al-
Jarrahi, Kashf al-khafd’ wa-muzil al-ilbas, Cairo 1351 H (repr. Beirut, n.d.), II, 259
(n° 2525); al-Suyiti, al-Durr, I, 120; al- Nuwayri, op. cit., I, 298.

29 Al.Fakihi, op. cit., f. 333b and see ib., f. 288b (dhikru I-du‘@’; bayna l-rukni wa-l-
magqams).

30 Al-Muttaqi al-Hindi, op. cit.,, V, n° 233.
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sins 31, People used to stroke the magdm and to kiss it; scholars
denounced and forbade this practice 32,

The sanctity of the magdm was linked with the person of the Pro-
phet : the size of the feet of the Prophet corresponded exactly to the
size of the footprints in the magam 32.

11

The magam is a stone of small dimensions : sixty cm. wide, ninety
cm. high 24, It is today placed in a special building covered by a
cupola; it stands opposite the door of the Ka'ba. 25 Lengthy discus-
sions are devoted to the question whether the present place of the
magdm is the original one. According to some traditions the magdm
was attached to the Ka‘ba by Abraham, its place was changed in
the time of the Jahiliyya, it was swept away by a torrent in the
times of ‘Umar, who returned it to the place where it had been in
the times of the Jahiliyya 3. The stone, encased in a wooden box,
stood on a high platform in order to prevent its being swept away
by a torrent 37. In early times the cover of the box used to be lifted

31 Al-Fikihi, op. cit., f. 332b.333a.

32 Tbn Kathir, op. cit., I, 298 ; al-Azraqi, op. cit., p. 272; Ibn Zuhayra, op. cit., p. 32;
al-Fasl, op. cit., I, 210; al-Suyiti, al-Durr, I, 119; Ibn Taymiyya, Manasik al-hajj,
majmi‘at al-rasd’il al-kubrd, Cairo 1333 H, II, 371 inf.; al-Fakihi, op. cit., f. 331b.

33 Ibn Sa‘d, Tabagat, Beirut 1960, I, 118; Ibn Kathir, al-Sire al-nabawiyya, ed.
Mustafa ‘Abd al-Wahid, Cairo 1964, I, 240.

34 See Gaudefroy Demombynes, Le Pélerinage ¢ la Mekke, Paris 1923, p. 103; al-
Azraqi, op. cit., p. 278; al-Fasi, op. cit., I, 205; al-Fakihi, op. cit., f. 336a-337a; Ibn
Zuhayra, op. cit., p. 31.

35 See Gaudefroy-Demombynes, op. cit., p. 102; T. P. Hughes, Dictionary of Islam,
London 1935, s.v. Magam Ibrdhim; E. 1., s.v. Ka'ba; J. Wellhausen, Reste Arabischen
Heidentumes, Berlin 1887, p. 72; H. Lammens, L’'Arabie Occidentale avant I’Hégire,
Beirut 1928, p. 150 (Le culte des bétyles = Mashrig XXXVII (1939), p. 229); al-Fasi,
op. cit., I, 204; Ibn *Abd Rabbihi, al-‘I¢d al-farid, ed. Ahmad Amin, Ibrahim al-Ibyari,
‘Abd al-Salam Hariin, Cairo 1949, VI, 258.

36 Al-Azraqi, op. cit., p. 275-277; Ibn Kathir, Tafsir, I, 299, II, 75 inf.; al-Fasi,
op. cit., I, 205-209; al-Suyiti, al-Durr, I, 120; Ibn Zuhayra, op. cit., p. 31; Ibn Baba.
wayh, op. cit., p. 423, n° 1; al-Fakihi, op. cit., ff. 331a-b (The stone was attached to the
Ka‘ba in the time of ‘Abd al-Muttalib - al-Fakihi, op. cit., f. 329a; in the time of the
Prophet, ¢b., f. 329a).

37 Tbn ‘Abd Rabbihi, op. cit., VI, 258 (...wa-l-hajar maudi‘un ‘ald minbarin li’alld
yamurra biht l-saylu).
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during the prayer of the ruler or his deputy; at the end of the prayer
the box was again locked 3.

The magdm and its cover underwent repairs and changes during
the time. When al-Mahdi performed the pilgrimage in 160 H he was
approached by ‘Abdallah b. ‘Uthmén b. Ibrahim al-Hajabi who
brought the magam to him at his abode. Al-Mahdi rewarded him
generously, stroked the magdm, poured on it water of Zamzam and
drank the water with some of his relatives. In 161 H the magdm
was lifted by some of its keepers, fell down and cracked. Al-Mahdi,
when informed of this, sent a thousand dinars for the repair of the
magam. The cracks were braced with gold on the upper and lower
parts of the magam. In 236 H al-Mutawakkil added another layer
of gold to the first 8. In 241 H the guardians of the Ka‘ba informed
al-Mutawakkil that the « chair » (kursi), in which the magam was placed,
was covered with sheets of lead and suggested to replace the lead with
silver. The Caliph sent Ishaq b. Salama with more than thirty gold-
smiths, marble-workers and other craftsmen; the lead was replaced
with silver and a qubba of teakwood was put on the magam 4. In 251 H
Ja'far b. al-Fadl ¢ and Muhammad b. Hatim stripped the layer
of gold put on by the order of al-Mutawakkil, but left the layer put
on by al-Mahdi; they used the gold for the minting of dinars in order
to pay the expenses of their war against Isma‘il b. Yasuf, the Shi‘
rebel 42,

A thorough restoration of the magam was carried out in 256 H.
Al-Fakihi witnessed the restoration. His detailed report is the one
and only description of the stone given by an eye-witness. In
256 H “Ali b. al-Hasan (al-Hashimi) was appointed governor of Mecca 3.
In this year, reports al-Fakihi, some guardians of the Ka‘ba came
to the governor and informed him that the stones of the magam

38 A).Fakihi, op. cit., f. 336b; Gaudefroy-Demombynes, op. cit., p. 105-108; Snouock
Hurgronje, op. cit., p. 108, n. 3. That the stone was uncovered in the time of al-Hajjaj
can be deduced from a story recorded by al-Fikihi, op. cit., f. 331b : When al-Hajjaj
prayed the magam moved and al-Hajjaj tried to set up right the stone by his leg. Mu-
hammad b. al-Hanafiyya stepped forward, covered it with a garment and put it right
by his hand.

39 See al-Azraqi, op. cit., 277-278; al-Fasi, op. cit., I, 202-203; al-Fakihi, op. c:.,
f. 3341-335a; Gaudefroy-Demombynes, op. cit., p. 104-106.

40 Al-Fakihi, op. cit., f. 334b-335a.

41 See on him al-Fisi, op. cit., II, 186.

42 ALFakihi, op. cit., f. 335a; on Ismid'il see al-Fisl, op. cit., I, 186.

43 See on him al-Fasi, op. cit., II, 188 (quoted from al-Fakihi); Ibn al-Athir, al-
Kamil, ed. “Abd al-Wahhab al-Najjar, Cairo 1357 H. V, 351, 1. 7.



MAQAM IBRAHIM 485

had become loose (tasallalat) and that they were anxious about this.
« 1 was then present in his abode» ... remarks al-Fakihi. The governor
responded to their request to restore the magdm and to fasten the
loose stones (i.e. the loose parts of the stone — K). In Muharram
the work began. The governor summoned all the guardians and
gave orders to strip the layers of gold and silver from the magam.
Those who were present saw that the stone was broken into seven
pieces, which had been braced, but became loose because the amal-
gam which joined the pieces had disappeared. The seven pieces of
the stone were then wrapped in a garment which was sealed with
the seal of the governor. The governor called the goldsmiths and
ordered them to prepare two golden bands which would brace the
upper and the lower part of the magam; a band of silver below the
lower band was ordered in order to strengthen the golden band.
Four silver rings (htlag) were to support and raise the magam. Above
the upper golden band fifty nine nails of gold, called « the stars»
(al-nujam) were fixed. The upper band, made of solid gold, contained
1159 mithqal of gold, the lower band 740 mithqal, « the stars» 93
mithqal; the total weight of gold was 1992 mithqal. The silver band
contained 1694 dirham. “Ali b. al-Hasan, the governor, made a dona-
tion towards the expenses from his own purse. The goldsmiths worked
during the months of Muharram and Safar. Monday, 1st Rabi‘ al-
awwal, “Ali b. al-Hasan ordered the guardians to bring the magam
to the dar al-imdra in order to put the bands on the magam. Learned
men and Bishr al-Khadim (the mauld of the Caliph, who was entrusted
that year by the Caliph with the restoration of the mosques of Mecca
and Medina) were present. The guardians brought the garment in
which the magdm was wrapped and prepared the amalgam (‘alak).
Bishr al-Khadim joined the broken pieces of the stone with his own
hand until they stuck together. People stroked the magam, supplicated
and praised God and His friend, Abraham. The bands of the magam,
however, did not fit. The magdm was returned to its place and the bands
were widened. On Saturday, 6th Rabi® al-awwal the guardians again
brought the magam to the dar al-smdara and the lower band was put
on the magam. The people present in the house poured water of
Zamzam on the magdm, drank the water and stored it in jugs and
bottles; they stroked the magam, supplicated God, praising Him
and His friend, Abraham. On Sunday the upper band was set up
on the magam. On Monday, the 8th Rabi* al-awwal 256 H, the magam
was returned to its place and the people celebrated the event.

When the magdm was brought on the 1st Rabi' al-awwal to the
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dar al-imdra and joined with the amalgam, people examined it closely.
«I looked at it with them» — says al-Fakihi. He noticed on all the
sides of the stone seven elongated lines running along the lower part
of the stone and continuing on its sides. Al-Fakihi speaks of circles,
triangles, squares and oblongs carved on the stone. « There is an
inscription on the stone in Hebrew» — says al-Fakihi — « but some
say it is in Himyari script. It is the inscription which Quraysh found
in the time of the Jahiliyya. I copied the inscription from the magam
on the order of “Ali b. al-Hasan with my hand. I copied it (exactly)
as I saw it inscribed on the stone and I spared no effort. And this
is what I copied». Al-Fakihi gives three lines of the inscription. « A
part of the inscription -— adds al-Fakihi — was not clear to me, and
therefore I did not copy it» ¢4

Al-Fakihi tried to understand the contents of the inscription and
inquired about it. ‘Ali b. Zayd al-Fara’idi +¢ expressed to him his
opinion that the inscription is a Himyari one 4. Abu Zakariyya
al-Maghribi, a man who for many years studied the hieroglyphic
inscriptions in Egypt, rendered the inscription as follows : «I am
God, there is no deity except Me». (first line); « a king who is unat-
tainable» (second line); « Isbaut» (third line). Abl 1-Hasan al-Fara’-
idi quoted from the Tafsir of Sunayd 47 a passage for the elucidation
of the meaning of Isbaut (Seba’ot in Hebrew — K) as corresponding
to «al-samad», « the Eternal», in Arabic. When God asked Adam
« Who am I» — Adam answered : « Thou art Isbaut Adonday». This
has to be rendered : God the Eternal. Al-Fakihi records a tradition
traced back to Ibn Abbas, stating that there is an inscription on the
magam saying : This is the House of God, He put it on the quadrangles
of His throne, its sustenance will come from this and that (min kadhd),
its people will be the first to suspend its sanctity 4®.

44 Al-Fakihi, op. cit., ff. 335a-b.

45 Probably identical with ‘Ali b. Zayd b. ‘Abdallah ‘l-Fard’idi menti oned by al-
Khatib, Ta’rikh Baghdad, Cairo 1931, XI, 427, n° 6215; Ibn Hajar, Lisan al-mizan,
Hyderabad 1330 H, IV, 230, n° 611 (al-Fardi — which seems to be an error).

46 Al-Fakihi, op. cit., f. 336a.

47 See on him Ibn Hajar, Takdhib al-tahdhib, Hyderabad 1327 H, IV, 244-245; Tbn
Abi Hatim al-Razi, al-Jarh wa-l-ta'dil, Hyderabad 1952, II, 326.

48 Sce the different versions of this tradition in al-Tabari, Tafsir, III, 61 (and see
the notes of the Editor, ib.); al-Suyiti, al-Durr, II, 53; al-Azraqi, op. cit., p. 42-43;
al-Kala‘i, op. cit., 1, 270; al-‘Amili, al-Jawdahir al-saniyya fi l-ahadith al-qudsiyya, Najaf
1964, p. 344; al-Nuwayri, op. cit., I, 312; comp. F. Sezgin, Geschichte des arabischen
Schrifttums, Leiden 1967, I, 339; and see a remarkable version of a combined tradition

recorded in Abd al-Razzaqg’s al-Jami* fi l-hadith, one of the earliest sources of hadith,
Ms. Feyzullah Ef 541, f. 134a : (“Abd al-Razzdaq — Ma‘mar — al-Zuhri) : balaghani



MAQAM IBRAHIM 487

The report of al-Fakihi seems to be of importance : it is the only
account of an eye-witness who saw the magd@m and the inscription.
His report confirms the truth of the traditions about an inseription
on the magam, but the contents of the inscription remain as yet
unknown. Al-Fakihi did his best to copy the inscription, but he could
not read it. The stone was broken and al-Fakihi evidently had diffi-
culties in copying it; some parts of the inscription remained unclear
to him and these he did not copy. The unique copy of the Ms. of
al-Fakihi in Leiden is of a late date (the 9th century of the Hijra)
and the accuracy of the re-copying of the inscription is somewhat
doubtful.

It is however clear that the inscription contains some letters of
South Arabian type. This sheds a new light on the relations between
Mecca and South Arabia in the time of the Jahiliyya. It may corro-
borate certain reports about the hajj of Southern tribes to the Ka‘ba.
It also sheds light on the nature of the stones reported to have been
in the Ka‘ba in the time of the Jahiliyya.

APPENDIX

The REVELANT Passace IN THE MS. aND 17s READING
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1y o lall d wgs"ow By dadl oo psf ade s 1inile
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Lailly cadll i dxdl Lle Gudd O fo aali o4 G gl
lpany Bhals 8 W pla aw edl 136w 2oglay Gl e

annahum wajadi fi magami ibréhima thalathate sufihin, fi kulli safhin minha kitabun;
wa-fi l-safhi l-awwali : and Uahu dhi bakkate sughtuhd yauma sughtu l-shamsa wa-ha-
Sfaftuha bi-sab'ati amldkin haffan (see Tabari, Tafsir, IIL, 61, the note of the editor)
wa-barakiu Li-ahlihd fi l-lahmi wa-l-labani; wa-f7 l-safki l-thani : and Uahu dhi bakkata
khalagtu l-rahima wa-shaqaqtu lahd sman mini smi fa-man wasalahd wasaltuhu wa-man gata-

1 Ms: 3 rl.&‘—
2 Probably : o_,l.;. .9

335a
line 10
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‘aha nafaytubu (?); wa-fi 1-thaliths : and Uahu dhi bakkata khalogtu l-khayra wa-l-sharra
fa-taba man kdna l-khayru ‘ald yadayhi wa-waylun li-man kina l-sharru ‘ald yadayhi.
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Cpd e oluay dilsa iy o cAaBl Gg8 o el Gkl
ool s Gl G ey el ol e o
ea e lembay Lo udd O Je Ledd Sl pUll Ly Wy LA
Ja Galll (3OS ¢ ogy wime Ladl O Sldy oo oo Ll
Sl el Gslll By 1e)> Opmads daply By il Ladll o
Ji ol Ll Je¥1 Gobll oy Yt Opaly Dlar aisé
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ooy (3 dn e of (D o Ol WK Coms o
el Gohdl G L N ceday Fleas a3 eI (Gl
JeVE Gl Je Jaas YU 4 Gpesy dmady DLy lys
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skl G L mesz YL Qpnady BN Ldhas ¢ laly VI Dl
3, (Sl Al Y1 Jl W pgmilly cadl e [ Jaully JeY
i aigkeny d2ball 266 5 IV W QG deliall e e Je SR
o s oo ps sl 3y Y e OFT 131 g iy gy

4 Ms: (e
5Perhaps:";«JY' a dli_a‘ :U'L-‘ﬁ-” o u“" L}‘
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o Ms: Ubyhas On page 489 between the lines 20-21 the following figure is
M gy omitted by mistake. It is here reproduced.
8 Ms: 45T
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