“GOD WILL NEVER DISGRACE THEE ”
(THE INTERPRETATION OF AN EARLY HADITH)

By M. J. KisSTER

THE WELL KNOWN TRADITION in al-Bukhari, told on the authority of al-Zuhri—‘Urwa—
‘A’isha, about the conversation between the Prophet and Khadija after he received his
first revelation! contains at the end a phrase variously interpreted by Muslim scholars and
translated in modern times in various manners.

The contents of the hadith are as follows: After the Prophet had heard the call to
prophecy, he came to Khadija with a trembling heart, asking her to cover him. He informed
her about his experience and told her of his anxiety for himself. Khadija encouraged him
and assured him, that God would not disgrace him because of his good qualities. ‘“Nay,
by God” she said, ‘“God will never disgrace you; you do good unto the kindred, bear the
burden of the infirm, bestow alms on the poor, entertain the guest.” The last phrase of
this hadith is: wa-tu'inu ‘ald nawad’ibi ’l-hagqgi. An attempt is here made to elucidate the
meaning of this obscure phrase, and the problem of the originality of the hadith is briefly
discussed.

1

To start with, there are two interesting variants of this phrase. Al-Magqrizi’s version is:
wa-tu‘inu ‘ald nawad’ibi ’l-dahri? you help against the misfortunes of time, whereas Ibn
Kathir quotes a version nawd’ibu ’l-khairi® and interprets it: “If a misfortune befalls some-
body in a righteous case (idhd waqa‘at nd’ibatun li-ahadin fi khairin), you extend your help
and aid him till he finds means of living or sustenance.”

Al-Qastallani* does not quote the version tu'inu ‘ald nawd’ibi *I-khairi but interprets
the saying in a corresponding manner by giving to the word haqq a meaning similar to that
of khair: “Nawa’ib means vicissitudes (hawddith); she (i.e. Khadija) said nawd’ibu ’I-haqqi
because vicissitudes affect the righteous and unrighteous (li-annahd takiinu fi’l-haqqi wa-
l-batili). Labid said: Nawd’ibu min khairin wa-sharrin kildhuma: fa-la ’lI-khairu mamdadun
wa-ld 'l-sharru lazibu.”

Al-Qastallani thus contrasts hagq with bdtil; the phrase according to him would mean:
you help in vicissitudes, of a righteous case (as opposed to batil, an unrighteous one). The
verse of Labid, quoted as shdhid, does not, however, confirm this interpretation. Labid
wanted to say: Vicissitudes of good and evil both (exist), the good is not prolonged, nor the
evil lasting—and not “vicissitudes in a good or an evil cause”. Labid’s verse can be
compared with the one by al-Nabigha al-Dhubyani.®

Wa-la yahsabina ’l-khaira ld sharra ba‘dahu:
Wa-ld yahsabiina ’l-sharra darbata ldzibi

! Al-Bukhari: Sahth, Bab kaifa kina bad’u l-wahyi, I, 3 (ed. Cairo, A.H. 1286); Muslim: Sahh, I, 97
(ed. Cairo, A.H. 1334); comp.: Ibn Sa‘d: Tabagat, I, 195 (ed. Beirut, 1960); al-Baladhurl: Ansab al-ashraf, 1,
106 (ed. M. Hamidullah); Abti Nu‘aim: Dal@'il al-nubuwwa, p. 68 (ed. Hyderabad A.H. 1320); a/-Sira
al-halabiyya, 1, 277 (ed. Cairo, A.H. 1351).

1 Imta‘ al-asma‘, 1, 13, inf. (ed. Cairo, 1941).

(Cai:oAé-l‘)!ic)idya wa-l-nihdya, 111, 7 (ed. Cairo, 1932); and see W. Sakakini: Ummahdt al-mu’minin, p. 16

<Irshad al-sarl, 1, 65 (ed. Balaq, A.H. 1323).
8 Diwan, p. 12 (ed. Muh. Jamal, Beirut, 1929).
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which conveys the same idea of changes in the conditions of the tribe. The idea of haqq
and bdtil cannot be traced in the verses of either Labid or al-Nibigha.

Al-Qastallani’s interpretation was copied by al-Zurqani!; al-Sira al-Halabiyya only
comments on the word nawd’ib rendering it hawddith.? A quite different interpretation of
the phrase is given by al-Kashmiri in his “Faiq al-bari”’%: Tu'inu ‘ald nawd’ibi ’I-haqqi is a
comprehensive expression for (qualities) mentioned (in this hadith) and not mentioned.
The Banii Hashim gained fame by these features of character. (awsaf).” . ..

I

Let us turn to the translators: Houdas-Margais translate: . . . “‘et tu secours les victimes
des vicissitues du droit”: the words “victims of the vicissitudes of right”” are not, however,
found in the text: nawd'ibu 'l-haqqi. Sprenger translates®: ‘“‘und unterstiitzest Leute in
unverdientem Ungliick,” which again can hardly be deduced from the text. Mirza Bashir
al-Din Mahmad Ahmad’s translation reads®: ‘‘and you help those who are in distress,”
which corresponds to the version of al-Magqrizi mentioned above.” An unusual rendering
is given by W. M. Watt®: “you succour the agents of the truth.” This translation (although
followed by a question mark) is erroneous and was probably caused by confusing nuwwdb
with nawd’ib. R. V. C. Bodley’s translation®: “Hast.thou not been loving to thy kinsfolk . .
faithful to thy word and ever a defender of the truth” . . . merely glosses ovér the difficulty.

11
For the elucidation of the phrase under discussion early poetry and prose have to be
consulted.
A remarkable verse of ‘Urwa b. al-Ward runs as follows!0:

Atahza’u minni an saminta wa-qad tard

Bi-jismiya massa'* *l-haqqi wa-I-haqqu jahidu
The verse is rendered by No&ldékel?: “Spottest Du iiber mich dass Du fett geworden.
Wihrend Du an meinen Leibe den Eindruck der Pflicht (welche Andern zuerst Nahrung
giebt und mir nichts lisst) sichst? Denn die Pflicht greift an.” Noldéke’s rendering is based
on the commentary on the words: “Duty is exhausting; “this means that duties (obliga-
tions) come upon him (yafruquhu) and he prefers the fulfilment of duties to his own interest
(pu’thiruhu ‘ald nafsihi) and to the interest of his family; he is enduring hunger and drinks
cold water. The hagg mentioned means doing good to kindred, bestowing upon the beggar
and the kinsman; everybody who practices it is exhausted by it.”

This meaning of haqq as a social obligation of the noble member of a tribe towards

: gharb al-n;awdhlb 1, 212-13 (ed. Cairo, A.H. 1325).
cit.
3], 28—29 (ed. Cairo, 1938).
¢ El-BokMrl Les traditions islamiques, 1, 3 (Pans, 1903).
¢ Die Lehre des Mohammad, 1, 333 (Berlm, 869).
¢ Introduction to the Smdy of the Holy Quran, p. 144 (London, 1949).
? Vide above, n. 2, p. 2
¢ Muhammad at Mecca, &40 (Oxford, 1953).
* The Messenger, p. 52 (Lahore, 1954)
10 Th. Noldeke: Die Gedichte des * Urwa b. al-Ward, p. 41 (Gottingen, 1863).
11 In Hamisa: shubiiba *l-hagqi (Freytag, p. 723).
1t Op. cit., p. 78.
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the poor, the needy and the kinsfolk in the Jahiliyya is further elucidated by the response
of Qays b. Zuhayr, quoted by al-Bakri':
La tashtumanni yd *bna Wardin fa~innani
Ta‘udu ‘ald mdli ’l-huqiiqu ’1-‘awd’idu
Fa-man yu'thiri ’l-haqqa ’l-na’iba® takun bihi
Khugsdsatu jismin wa-hwa tayyanu mdjidu
“Do not revile me, O son of Ward for obligations which come up again and
again are turning upon my property;
and whoever prefers to fulfil the recurring obligation, his body will turn hollow
shaped; he is hungry but noble.”
We have here the expression al-haqqu al-na’iibu, “‘the recurring obligation™ which explains
the phrase of the hadith. The same expression is found in a verse of Mu‘dwiya b. Mailik,
the “Mu‘awwidu I-Hukama’ ”’; he gained his sobriquet by this verse?:
U‘awwidu mithlaha ’l-hukama’a ba'‘di:
Idha ma ’l-haqqu f1 ’l-ashyad‘i ndba
“I accustom the wise men after me to do the like
Whenever obligations come upon the tribal groups”

Al-Anbari gives a pertinent explanation of the word hagg as understood by the
Beduins, in which obligations like paying the bloodwit for men, who have no means to
pay it, and entertaining guests are included. The translation of hagq by Lyall as “just claims”
seems not to be justified. A similar explanation of haqg by al-Anbari is found in this com-
mentary on the verse Mufaddaliyyat 1V, 9, where a herd is described which has been
diminished by changes of time and fulfilment of social obligations. Mu‘awiya b. Mailik
mentions the idea of recurring obligations in another verse*:

Qalat Zunaybatu qad ghawaita li-an rd’at
Hagqqan yunawibu malana wa-wufiidu
“Zunayba said: you err, as she saw that obligations keep recurring upon our
property, and deputations (asking our help)”
An anonymous verse® conveys the same idea of the obligations of a noble man:
Wa-la arba’u ’l-mdla min hubbihi, wa-la li-l-fikhdri
wa-la li-I-bakhal
Wa-lakin li-haqqin idhd nabani, wa-ikrami dayfin
idha ma nazal
*“I do not care for property for the love of it or for the sake of boasting, or because
of avarice; but only for fulfilling obligations when they come upon me, and to honour
a guest should he alight.”

1 Simt al-La'all, p. 822 (ed. al-Maimani).

* Al-Qali: Amdll II, 204: al-nadiiba (ed. al-Maimani).

3 Mujhddaliyydt CV 15 (ed. Lyall); al-Bakri: Sim¢ 190 (idhd mu‘dilu I-hadathani naba); Ibn Habib:
Algabu 'l-shu‘ara, Nawadir al-makhtagat, VII, 313 (ed. ‘Abd al-Salim Harin).

: iﬁ%% Z?j'-d Nawadir, p. 148 (ed. al-ShartﬁnI Beirut, 1894).
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An Umayyad poet, Shabib b. al-Barsa’ uses the expression in a reverse order!:
Wa-ahbisu fi ’l-haqqi ’l-karimata, innamd
Yagiamu bihaqqi ’l-nd@’ibati sabiiruhd
““And I reserve for obligations the valuable (property); for it is only he who endures
that can fulfil the duty of recurring obligations”

The same poet mentions this idea in another verse®:
Wa-li-l-haqqi min mali idha huwa dafani
Nagsibun wa-li-lI-nafsi ’l-sha‘d‘i nasibu
Wa-la khayra fiman la yuwattinu nafsahu
‘Ala nai’bati ’l-dahri hina tanitbu

“A share of my property is for an obligation should it come to me; and a share
for the unsettled soul. And no good is in a man who cannot train himself to bear the
misfortunes of time when they come (upon him)”

The word hagq is joined by another verb (alamma) in a verse the mukhadram poet
‘Amr b. al-Ahtam?:

Wa-1-badhlu min mu‘dimiha in alamma bihd
Hagqqun wa-la yashtakihd man yunddihd

“‘And its poor (of the tribe) give freely when an obligation draws near, and he who
calls on them (for help) does not complain of them.”
In another poem by ‘Amr* obligations are mentioned together with misfortunes®:

Wa-inni karimun dhii ‘iyalin tuhimmuni
Nawa’ibu yaghsha ruz’uhd wa-huqiiqu
“I am a noble man, with a household to look after; I take care of misfortunes
(entailing) losses, and of obligations.”
The translation by Lyall of hugiig as: “calls for brotherly help” seems to be inaccurate.
Poets sometimes boast that the noble men of their tribe fulfil their social obligations
towards the poor and the needy, holding lightly their property in their generosity. Rabi‘a b.
Magriim, one of the warriors and poets of Dabba, says®:
Yuhiniina fi-lI-haqqi amwalahum
Idha ’l-lazibatu iltahayna ’l-musima
“They hold lightly their property in fulfilment of their obligations; when barren
years wear away the (herds) of the owner of the cattle.,” Lyall translates: ‘“‘claims
on them.” '
The commentary of al-Anbari repeats the explanation of “fiagq™ quoted above as including

1 Aghani (3rd ed.), 12, 275.
* Al-Amidi: al-Mu'talif, p. 68 (ed. Krenkow).
3 Ibn al-Shajari, Hamdsa, p. 50 (ed. Krenkow).
¢ Mufaddaliyyat, XXIII, 6.
s Comp. op. cit., IV, 9, mentioned above
¢ Mufaddallyyﬁt, XXXVIH 26; T. ‘A, ; comp. the verse of Miskin al-Darimi: wa-in hagqun
‘aranl ahantuha al-‘Askari; Diwan al-Ma' dnl I 29 (ed A.H. 1352).
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the expenditure in order to help in cases of bloodwit, bestowing camels, and entertaining
guests. The Umayyad Ibn Rumma says':
Wa-inng lakhushnun fi’l-liqd’i a‘izzatun
Wa-fi ’l-haqqi waddahiina, bidun, qalémisu
“We are harsh and mighty in battle, and in fulfilling obligations bright, shining
and generous.”

In all these cases hagq means obligation, duty. The verbs attached such as ‘ard, alamma,
taraqa, ‘dda, ddfa, nazala,* denote the appearing of the obligation, and are synonymous
with ndba, mentioned in the hadith of ‘A’isha. It is clear, then, that the phrase Nawd’ibu
’l-haqq like ‘awdi’du ’l-haqq means cases of obligations coming upon the tribe, or the com-
munity. The expression “tu‘inu ‘ald nawa’ibi 'l-haqqi” is a Jdhiliyya term used in praise of
tribe and its leaders and was adopted in Islam. It can now be seen that the commentators
and translators did not grasp its correct meaning.

v

It may be remarked, that the qualities enumerated by Khadija in the tradition discussed
here are not attributed to the Prophet alone; we find a similar tradition also about Abii Bakr.
When the leader of the Ahabish, Ibn al-Dughunna met Aba Bakr, who was intending to
leave Mecca, he laid stress on his behaviour in his clan and mentioned his qualities.
He said3: “You are the splendour of your people, you help them (to overcome) the
misfortunes (tu‘inu ‘ald ’l-nawa’ibi), you act righteously, you bestow upon the poor.
Return. . . etc.”

There is however another version of this story; and it is striking to find that the text is
almost identical to the hadith of ‘A’isha discussed here. This version is recorded by
al-Bukhdri* on the authority of al-Zuhri—Urwa—‘A’isha: Ibn al-Dughunna says
addressing Aba Bakr: “A man like you should not be driven out. You bestow on the poor,
you do good to your kindred, you bear the burden (of the poor, forlorn or needy), you
entertain the guest, you help in the fulfilment of obligations (tu‘inu ‘ald nawa’ibi 1-haqqi).
I am your protector. Return etc. . ..”

The similarity of the hadith about the conversation between Khadija and the Prophet,
and the story of the conversation between Ibn al-Dughunna and Abi Bakr in the version
of al-Bukhari, suggests that this kind of address was a coined formula of praise, current at
that period. We find for instance a description of Hashim® written in a similar style. Many
other descriptions of noble men of the Jahiliyya emphasize exactly these qualities.

In later times, even a mawld could be addressed in the same way. When Jarir came
with a group of Yarbi'ites asking the help of Fayruz Husayn (a mawla of Tamim) because
the people were driven away by drought, he said: “you are the splendour of the people,
you help (to overcome) the misfortune (tu‘inu ‘ald ’l-nd’ibati), you bear the burden (of the

1 Ibn al-Shajari: Hamadsa, p. 54.

* Comp. Al-Baladhuri: Ansab, MS. 1025a: wa-la yadfa‘u I-haqqa idh@ nazala bihi.

3 Ibn Hishdm: Sira, II, 12; and see Suhaili: al-Raud al-Unuf, 1, 231 (ed. Cairo, 1917).

¢ Sahlh, 11, 268; and see: Al-Dhahabi: Ta'rikh, 1, 190; Ibn Kathir: al-Bidaya, 111, 173. It is obvious,
that thg mention of these qualities is more relevant in the case of Abil Bakr; here his social activity is rightly
stressed.

8 Wa-kana yahmilu *bna *l-sabili wa-yw'addi’l-haqa’iqa . . . al-Zurqani: Sharh al-Mawéhib, 1, 13.



32 ““GOD WILL NEVER DISGRACE THEE”

needy and the poor).”! Fayruz handed over 1,000 dirhems to Jarir. Here the praise used
in honour of the Prophet and Abi Bakr is applied to a mawla!

In conclusion it may be said, that the phrase tu'inu ‘ald nawad’ibi ’l-haqqi is closely
connected with the Jahiliyya social ideal about the fulfilment of duties towards the poor
and the needy and it tallies well in the hadith about the Prophet with the other qualities
mentioned in it. The phrase has to be translated: “and thou helpest in cases of recurring
obligations.”

The hadith on the conversation between the Prophet and Khadija shows a striking
similarity to the tradition about the conversation between Abii Bakr and Ibn al-Dughunna;
this seems to suggest that we have here a current panegyrical formula.

1 Al-Baladhuri: Ansab, MS. 1012b.
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