“... AND HE WAS BORN CIRCUMCISED ...”
Some notes on circumcision in Hadith

by

M.J. Kister

Jerusalem

To Professor R. Sellheim
as a token of esteem and respect

The ritual of circumcision, in practice throughout the Muslim world, is
traced back to Ibrahim, the ancestor of the Jews and the Arabs. Arab tradition,
like that of the Jews, holds that he was the first who circumcised himself on
the order of God. His is said to have performed this ritual at the age of eighty
and to have lived until the age of two hundred. Another tradition claims that
he carried out circumcision at the age of one hundred and twenty, in a place
named Qadim. According to another tradition, the tool used by Ibrahim for
the circumcision was named gadiim, a pick-axel.

! Abi Hudhayfa Ishiq b. Bishr, Mubtada’u I-duny@ wa-qisasu l-anbiy®, MS Bodleiana,
Huntington 388, fol. 187b. And see Shifawayh b. Shahridar al-Daylami, Firdausu l-akhbar, ed.
Fawwaz Ahmad al-Zimirii and Muhammad al-Mu‘tasim bi-l1ahi l-Baghdadi, Beirut 1407/1987, 1,
58, no. 44; and see the references of the editors. Fadlullahi 1-Jilan1, Fadlu llahi I-samad fT taudihi
l-adabi I-mufrad li-abt muhammadi bni ism&tla I-bukhari, Hims 1388/1969, II, 668, no. 1244,
673, no. 1250. Muhammad b. Ahmad al-Ansari I-Qurtubi, al-Jami® li-ahkami l-qur’an = Tafsiru
l-qurtubi, Cairo 1387/1967, 11, 99. Ibn Qayyim al-Jauziyya, Tuhfatu l-maudid bi-ahkami I-
maulid, Beirut n. d., pp. 120—-124. Al-Tabarani, Musnad al-sha@miyyin, ed. Hamdi ‘Abd al-Majid
al-Salafi, Beirut 1409/1989, I, 88, no. 124; and see the references provided by the editor. Abi I-
Qasim ‘Ali b. al-Hasan, Ibn ‘Asakir, Tabyinu I-imtinan bi-l-amri bi-l-ikhtitan, ed. Majd1 Fathf I-
Sayyid, Tanta 1410/1989, pp. 33-35, nos. 9—12 (he circumcised himself at the age of eighty) and
pp. 37, 39, nos. 1718 (he circumcised himself at the age of hundred and twenty); and see ibid.
the references given by the editor. Al-Muttagqi 1-Hindi, Kanzu /-‘ummal, Hyderabad 1395/1975,
XXII, 36, no. 305. Ibn al-Mulaqqin, Tuhfatu l-muhtdj il adillati I-minhaj, ed. ‘Abdallah b. Saaf
al-Lahyéni, Mecca al-mukarrama 1406/1986, 11, 496, no. 1616; and see the references of the edi-
tor. Mubammad b. ‘Ali b. Taliin, Fassu l-khawatim fima gila fI l-wal@’im, ed. Nizir Ubiza,
Damascus 1403/1983, p. 61. Ahmad b. Alf b. al-Muthanna al-Tamimi, Musnad abf yala I-
mausill, ed. Husayn Salim Asad, Damascus 1407/1987, X, 383—384, no. 5981; and see the abun-
dant references of the editor. Al-Munawi, Faydu l-qgadir, sharhu I-jami*i l-saghir, Beirut 1391/
1972, I, 207-208, no. 284; and see ibid. the discussion whether gadiam or gaddam is a name of
a place or of a tool of a carpenter; a harmonizing assumption says that he circumcised himself with
a tool named gadizm in a place called gaddam.

Badr al-Din Muhammad b. ‘Abdallah al-Shibli, Mahasinu I-was®il ft ma‘rifati l-aw®’il, MS
Brit. Library, Or. 1530, fol. 48b—49a: God told Ibrahim that he had already accomplished (the
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A slightly divergent tradition about the circumcision of Ibrahim is recorded
by Abi Bakr Ahmad b. ‘Amr b. Abi“Asim al-Shaybani, in his Kitabu l-aw@il?:
Ibrahim carried out the circumcision at the age of one hundred and thirty
years3. A peculiar tradition traced back to Abid Hurayra and recorded in
Suyiti’s @l-Durr al-manthiir4, says that Ibrahim circumcised himself in Qadim

at the age of thirty years.

Al-‘Ayni quotes a tradition recorded by al-Mawardi saying that Ibrahim cir-
cumcised himself at the age of seventy; according to Ibn Qutayba, after this
event he lived for a hundred years and died at the age of one hundred and
seventy’. Noteworthy is a tradition recorded by al-Bayhagqi in his a/~-Sunan al-
kubra®: God ordered Ibrahim to circumcise himself and he carried out the
order using the gadizm, the pick-axe. When the pain increased and became too
hard for him to bear, he invoked God. God then asked him why was he so hasty
in carrying out the order and Ibrahim answered that he did it because he feared
to delay the accomplishment of God’s injunction”’.

There is, however, one tradition in which the circumcision of Abraham is not
linked with an injunction of God. Abraham is said to have waged war with the
Amalekites. Since many warriors of both the fighting troops fell in these
battles, it was necessary to make a distinction during the burial of the dead
between the believing warriors, fighting on the side of Abraham, and the un-
believing Amalekites. Then Abraham introduced the circumcision in order to
distinguish by that mark the believing warriors from the unbelievers®. The

injunctions of —K.) his religious belief, gad akmalta imanaka, except a bit, bad*a, of your body
which you whould remove; he then circumcised himself, using for it a pick-axe.

Another tradition says that God bade him clean himself on three occasions; at the first time he
performed an ablution, at the second time he washed himself, at the third time he carried out the
circumcision. And see: al-Baghawi, Masabihu I-sunna, ed. Muhammad Salim Ibrahim Samara
and Jamail Hamdi |-Dhahabl, Beirut 1407/1987, 1V, 18, no. 4428. Muhammad Nasir al-Din al-
Albani, Silsilatu l-ahadithi I-sahtha, Beirut 1405/1985, 11, 361, no. 725; and see the references of
the author. ER, s.v. khitan,

Shams al-Din al-Suyitl, Ithafu l-akhissa bi-fad®ili I-masjidi I-aqsd, ed. Ahmad Ramadin
Ahmad, Cairo 1984, 11, 74 records some technical details of the circumcision: Ibrahim used the
pick-axe, gaddam for the circumcision; he drew the pick-axe towards himself and hit it with a stick;
then the prepuce fell down without any pain or flow of blood. See these details of the circumcision
of Ibrahim in Ibn ‘Asakir’s Tabyinu l-imtinan, pp. 36—37, no. 15 and in ‘Al#> al-Din ‘Ali Dadah
al-Saktawarl al-Busnawi’s Muhadarat al-aw®il wa-musamarat al-awakhir, Bilaiq 1300, p. 38.

2 Ed. Muhammad b. Nasir al-‘Ajami, al-Kuwayt 1405, p. 64, no. 19.

3 See ibid. the references provided by the editor.

4 Cairo 1314, 1, 115 sup.

5 Al-“Aynl, ‘Umdat al-qarl sharh sahihi I-bukhari, repr. Beirut, n. d., XV, 246.

6 Hyderabad 1355, VIII, 326.

7 See this tradition: al-Suydtl, al-Durr al-manthar, 1, 115. Ibn Hajar al-Asqalinl, Fathu I-bart
sharh sahthi I-bukhari, Cairo 1301, repr. Beirut, X, 288, pp. 25-26. Ibn Qayyim al-Jauziyya,
Tuhfat al-maudad, p. 121. Al-Safforl, Nuzhatu l-majalis wa-muntakhabu l-naf@’is, Beirut, n. d.,
p. 490 inf. Ibn ‘Asidkir, Tabyinu l-imtinan, p. 36, no. 14.

8 Abi Hudhayfa Ishaq b. Bishr, Mubrada’u I-dunyd wa-qisasu l-anbiy@, MS fol. 187b. Ala’
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Muslim tradition is, however, almost unanimous in saying that Ibradhim per-

formed the circumcision on the order of God.
E 3

As there is no special verse in the Qur’an enjoining the circumcision, com-
mentators of the Qur’an strove to find some indications in the Quran implying
that God enjoined Ibrahim to carry out the circumcision. Such was the verse
124 in sirat al-baqgara: ...wa-idhi btala ibrahima rabbuhu bi-kalimatin fa-
atammahunna. . ., ‘‘and (remember) when his Lord tried Abraham with cer-
tain commands which he fulfilled. . .’’ One of these commands, kalimat, was,
according to some scholars, the injunction of the circumcision?,

The story of the circumcision of Abraham according to God’s injunction
and his suffering is confronted by the story of the circumcision of the Prophet.
Unlike Abraham, the Prophet was granted the grace of being born circum-
cised. The tradition of the miraculous circumcision of the Prophet, as trans-
mitted by his servant Anas b. Malik, says that the Prophet stated: ‘‘For the
sake of my honourable position at God’s Presence I was born circumcised and
nobody saw my pudendum,’’ min karamatt ‘ala llahi anni wulidtu makhtiinan

wa-lam yara ahadun sawati’®.
Al-Munawi, who recorded this tradition, adduced a remarkable list of reser-
vations and many critical observations of Muslim orthodox scholars. Some

al-Din “Ali Dadah al-Saktawiri al-Busnawi, Muhadaratu l-aw®il wa-musdmaratu l-awakhir,
p. 38; and see ibid. details about Ibrahim as a military leader. Al-Tha‘labi, Qisas al-anbiya@’, Cairo
n. d., pp. 129-130. Al-Saffuri, Nuzhatu I-majalis, p. 491 sup.

9 See e.g. Ishag b. Bishr, Mubtadd®u I-dunyd, MS fol. 188b, sup. Ibn Abi Shayba, al-
Musannaf, (reprint) X1, 521, no. 11877. Shihabu I-Din |-Khafaji, Nasimu l-riyad fi sharhi shif@®i
l-qadr <iyad, Cairo 1327, 1, 343 inf. Ibn Qayyim al-Jauziyya, Tuhfatu I-maudud, p. 164: .. .wa-Il-
khitan kdna mina I-khisali llati btala llahu subhanahu biha ibrahima khalilahu fa-atammahunna
wa-akmalahunna fa-ja‘alahu imaman li-l-ndsi. . .

10 1bn al-Jauzi, al-Wafa bi-ahwali I-mustafa, ed. Mustafa ‘Abd al-Wahid, Cairo 1386/1966,
p. 97. Abil Nu‘aym al-Isfahani, Dal®ilu I-nubuwwa, ed. Muhammad Rawwis QalajT and ‘Abd
al-Barr ‘Abbas, Beirut 1406/1986, I, 154, no. 91. Ibn Nasir al-Din al-Dimashqi, Jdmi‘u l-athar fi
maulidi I-nabiyyi I-mukhtar, MS Cambridge Or. 913, fol. 192b, quoted from Abi Nu‘aym’s
Dal®il, and fol. 193a, quoted from al-Khatib al-Baghdadi’s Ta’rikh and from Ibn ‘Asikir, evi-
dently from his Ta’rikh dimashq. Ibn Kathir, al-Sira al-nabawiyya, ed. Mustafa ‘Abd al-Wihid,
Cairo 1385/1966, 1, 209. Shihibu 1-Din al-Khafaji, Nasimu [-riyad, 1, 363, inf.-364. Al-Zurqani,
al-Mawahibu I-laduniyya, Cairo 1326, V, 244. Husayn b. Muhammad al-Diyarbakri, Ta’rikhu (-
khamis fi ahwali anfasi nafis, Cairo 1283, I, 204 inf. ‘Ali b. Burhan al-Din al-Halabi, /nsanu /-
‘uyan fi sirati l-amini I-ma@®man = al-Slra al-halabiyya, Cairo 1382/1962, 1, 59. And see:
Muhammad b. Yasuf al-Salih, Subulu /-huda wa-l-rashad fi sirati khayri |-ibad = al-Sira al-
shamiyya, ed. Mustafa <Abd al-Wahid, Cairo 1392/1972, 1, 420. Ibnu Sayyidi 1-Nis, <Uyiinu I-
athar fT funini l-maghdzi wa-l-sham@il wa-l-siyar, Cairo 1356, 1, 30. Al-Suyuti, a/-Khas@isu (-
kubra, ed. Muhammad Khalil Harras, Cairo 1387/1967, 1, 132—-133; and see ibid. the quoted
sources. Al-Kazariini, Siratu l-nabiyyi sallad llahu “alayhi wa-sallam, MS British Library, Add.
181499, fol. 43a. Mughultay, al-Zahru I-basim fI siyar abi l-gasim, MS Leiden Or. 370, fol. 70a.
Ibrahim al-Bajirl, Hashiya ‘ala maulidi 1-‘allama bni hajarin, MS Acre, al-Jazzar, fol. 38b,
penult. Al-Jarrahi, Kashfu I-khaf’i wa-muzllu I-ilbds ‘amma shtahara mina l-ahadrthi “ald alsinati
I-n&s, Beirut 1351, II, 286, no. 2653. Al-Munawl, Faydu /-gadir, V1, 16, no. 8259.
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scholars questioned the soundness of the tradition and scrutinized the lists of
the transmitters. Some of them were skeptical to such a degree that they assert-
ed that there is nothing firmly based in the tradition stating that the Prophet
was born circumcised, lam yathbut fihi shay’un'!. Furthermore, the expres-
sion makhtiinan can hardly be accepted: khatana denotes “‘cutting’’ and refers
in this case to the cutting of the prepuce of the Prophet. It is evident that this
may raise the question of who performed the circumcision in Heaven.

A peculiar answer to this queer question was quoted by al-Saffiirl in his
Nuzhat al-majalis*2. God wanted the Prophet and some other prophets to be
born circumcised; His order was then accomplished when He merely uttered
the word *‘kun.’’ Thus there was no need to cut the prepuce; God’s Word was
sufficient and no intervention of angel or man was required for the cutting of
the prepuce.

But the argument put forward by the skeptical scholars doubting the reliabil-
ity of the tradition about Muhammad being born circumcised was indeed the
tradition asserting that twelve or even more from among the prophets were
born circumcised!3. This tradition indicates clearly that the miracle of being
born circumcised was not granted the Prophet as an exclusive distinction,
karama. He was merely one of a series of prophets who by God’s grace gained
the distinction to be born circumcised.

Additionally, according to Shi belief, every Shif imam is born circumcised

and purified!4.

11 See e.g. al-Diyarbakri, Ta’rikh al-khamis, 1, 205, 1.1.

12 P, 490,

13 See the list of the prophets who were born circumcised, transmitted by ‘Ali: Adam, Shith,
Idris, Nih, Sam, Ibrahim, Dawiid, Sulayman, Lut, Isma‘il, Misi, ‘Isa and Muhammad, as
recorded in al-Majlisl, Bihar al-anwir, Tehran 1379, XV, 296. And see this list in Ibn Babdyah’s
Uyitnu akhbari I-rigd, ed. Muhammad Mahdi al-Sayyid Hasan al-Kharsin, Najaf 1390/1970, I,
190. It is surprising to find in the list the name of Ibrahim, who is said to have suffered pain in
performing the circumcision. Ahmad b. ‘Abdallah al-Kind1 al-Samdi al-Nazwi records in his a/-
Musannaf, ed. ‘Abd al-Mun‘im ‘Amir and Jadallah Ahmad, Cairo 1979, II, 39—40 the tradition
on the authority of ‘Ali. Al-Suyiiti records in his a/-Khasa’isu I-kubra, 1, 133 a report of Ibn al-
Kalbi on the authority of Kab al-Ahbar, containing a list of the prophets who were born circum-
cised: Shith, Idris, Nah, Sam, Lit, Yisuf, Misa, Sulayman, Yahya, Shu‘ayb, Hid and Salih; the
last of these prophets was Muhammad,; it is evident that included in the list are two prophets from
the Arab peninsula. Slightly divergent is the list recorded by al-Qurjubi in his Tafsir, 11, 100, quot-
ed from Muhammad b. Hablb, included in his al-Muhabbar, ed. llse Lichtenstaedter, Hyderabad
136171942, pp. 131-132: it contains the name of an additional prophet, Hanzala b. Safwan, the
prophet of the people of Rass. Al-Halabi records in his a/-Sira al-halabiyya, 1, 59 a versified list
of the prophets who were born circumcised; one of these prophets was Yasin. See further the lists
of the prophets born circumcised in al-Diyarbakri’s Ta’rikhu I-khamis, 1, 205, sup., in al-Bajuri’s
Hashiya, MS Acre, al-Jazzar, fol. 39a, sup. and in al-Khafaji’s NasImu l-riyad, 1, 364. Al-Saffart
records in his Nuzhat al-majalis, p. 490 a slightly different list including Adam, Shith, Nah, Idris,
Lat, Yasuf, Musa, Shu‘ayb, Sulayman, Yahya, ¢Isi and Muhammad.

14 Tbn Babdyah al-Qummi, ‘Uyanu akhbari I-rida, 1, 169.



14 M.J. Kister

A weighty argument against the validity of the tradition saying that the
Prophet was born circumcised is the religio-linguistic analysis of the verse. The
pivot of the discussion is the word ibtala, . . .‘‘He tried Ibrahim.’’ As suffering
and pain was determined for the prophets in the highest degree, it stands to rea-
son that the prophet Muhammad should have been meted out the same amount
of trial and suffering as Abraham, so that he should not beinferior to Abraham.
Thus the assumption that Muhammad was born circumcised cannot stand
criticism!3. Additionally a tradition attributed to the Prophet said that the ill
fated Ibn al-Sayyad!é was born circumcised, with his umbilical cord cut!”.
Another story claims that the Byzantine king (gaysar, maliku I-riim), who
ordered to poison Imru’u I-Qays, was born circumcised. Imru? I-Qays noticed
it when he entered the bath and saw the king naked!8. He composed a satirical
verse in which he alluded to the fact that the king was born “‘circumcised due
to the moon (shining at this birth—K.). He was, nevertheless, considered an
uncircumcised person!®.

The best explanation of the hadith of the miraculous circumcision of the
Prophet was that he was born as if he were circumcised?®. Another explana-
tion of the tradition is that the Prophet was born not fully circumcised and his
grandfather completed the circumcision?!.

A serious theological question asked by the scholars was why the Prophet was
born circumcised, being thus cleaned from the dirt of the uncircumcised, while
the cleaning of his heart from the lot of Satan was delayed until the opening
of his heart?2, The answer was given by Ibn ¢Aqil?*: God divulged the more
simple purification, adwanu I-tathirayn, performed usually by the midwife and

15 See e.g. Ibn Qayyim al-Jauziyya, Tuhfatu /-maudid, p. 160.

16 See on him David J. Halperin, *‘The Ibn Sayyad Traditions and the Legend of al-Dajjal,”
JAOS, 96 (1976) 213--226.

17 Ibn Qayyim al-Jauziyya, Tuhfatu l-maudid, p. 161; ‘Abd al-Razzaq, al-Musannaf, ed.
Habibu I-Rahman al-A‘zami, Beirut 1391/1972, XI, 396, no. 20831,

18 Ibn Qayyim al-Jauziyya, ibid., p. 161.

19 See the verse in Ibn Qayyim’s Tuhfatu l-maudid, p. 161 and in Ahlwardt’s Kitabu I-iqdi I-
thamin fi dawawini l-shuard’i I-jahiliyyin, London 1870, p. 133, no. 26:

lagad halaftu yaminan ghayra kadhibatin * annaka aghlafu illd ma jana I-qamaru.

20 See al-Zurqani, al-Mawahibu I-ladunniyya, V, 244: . . annahu wulida makhtanan, ay ald
sarati I-makhtan. . .; and see this explanation in al-Halabi’s a/-Sira al-halabiyya, 1, 58, ult., al-
Munawi, Faydu I-qadir, V1, 16, no. 8259 and in al-Bajiri’s Hashiya, MS Acre, al-Jazzir, fol. 38b.

21 Al-Halabi, a/-Sira al-halabiyya, 1, 59: . . .wa-qad yujma‘u bi-annahu yajazu an yakiing wul-
ida makhtGnan ghayra tammi I-khitani kama huwa I-ghalibu fi dhalika fa-tammama jadduhu
khitanahu.

2 See al-Munawi, Faydu l-gadir, VI, 16, no. 8259. Al-Salihi, Subuiu i-huda, 1, 421. Al-Halabi,
al-Sira al-halabiyya, 1, 59.

3 See on him: Ibn Hajar, Tahdhibu I-tahdhib, V1, 13—15, no. 19; his name was: ‘Abdallah b.
Muhammad b. ‘Aqil b. Abi Tilib al-Hashimi, Abd Muhammad al-Madanl.
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the physician, tabib, but concealed the more important purification, that of the
Opening of his Breast and the removal of the black spot, the lot of Satan, delay-
ing it for a later period, when it was performed by the angel Jibril?4.

Scholars who refuted the tradition that the Prophet was born circumcised
with his umbilical cord cut?® adduced another argument, asserting that many
children are born circumcised. Ibn Qayyim al-Jauziyya records a case of such
a child; his father was worried about it, but he was persuaded that there was
no reason to be vexed about it, as God already carried out the circumcision of
the child?2é,

Some people hold a superstitious belief that children born circumcised are
circumcised by the moon?’. This belief of the Arabs in the Jahiliyya about the
child “‘circumcised by the moon’’ “‘khatanahu l-gamar’’ is rationally expli-
cated by Ibn Qayyim al-Jauziyya?®. The belief was based on the opinion that
the moon brings about a kind of circumcision, as the prepuce shrinks and be-
comes contracted, faqallasat quifatuhu wa-tajamma‘at, if he is born in the
evening in the light of the moon. The prepuce, however, does not disappear
completely and only the head of the glans is visible; in this case it is necessary
to perform the circumcision in order to expose the whole glans??.

The scholars of the Shafi‘t madhhab considered it desirable to pass a razor
over the place of circumcision of a child born in this fashion, without further
cutting the prepuce. Abii Shama observed that children born in this fashion are
not fully circumcised and only a part of the glans is visible; in this case the cir-
cumcision has to be completed (scil. by cutting the prepuce—K.)3°.

Finally it may be added that there is an odd tradition which contradicts the
utterance of the Prophet that nobody has seen his pudendum: Safiyya, the
daughter of <Abd al-Muttalib, stated that she was eager to know whether

24 Al-Salihi, Subulu l-huda, 1, 421.

25 See this tradition in ‘Abd al-Mu’min b. Khalaf al-Dimyati’s Kitab mukhtasar fi sirati sayyidi
I-bashar, MS Chester Beatty 3332, fol. 5b, on the authority of al-‘Abbis b. ‘Abd al-Muttalib.

26 Cf. al-Qurtubi, Tafsir, II, 100. And see the statement in al-Nazwi’s al-Musannaf, 11, 43:
...wa-idh@ khalaqa llahu ihlila ins@nin makshiifa l-hashafati wa-l-khitani lam yajib ‘alayhi I-
khitanu, li-anna l-qasda bi-I-khitani izharu l-hashafati, fa-idh&@ zaharat fa-qad wujidat al-
bughyatu. And see: Ibn Qayyim al-Jauziyya, Zadu I-ma‘ad fi slrati khayri I-*ibad, Beirut, reprint,
n. d. I, 18—19; Abi ‘Abdallah Muhammad b. ‘Uthman al-Khalili reported that he was born cir-
cumcised and his parents did not arrange the opération of his circumcision. On Muhammad b.
Uthmin al-Khalfll see: Mujiru I-Din al-Hanball, a/-Uns al-jalil bi-ta’rikhi l-quds wa-I-khalil,
¢Amman 1973, II, 213.

27 Ibn Qayyim al-Jauziyya, Zad al-ma‘ad, 1, 19 sup.

28 Tuhfatu l-maudad, p. 156.

29 A similar explanation is recorded by Ibn Hajar in his Fathu I-barl sharh sahihi I-bukharl,
repr. Beirut, n. d., X, 286: ... wa-taz‘umu I-‘arabu anna l-ghuladma idha wulida fi l-gamari fasa-
khat qulfatuhu, ay ittasa‘at fa-sdra ka-l-makhtani. And see the verse of Imru® 1-Qays recorded
above, note 19.

30 Ibn Qayyim al-Jauziyya, Tuhfatu l-maudd, p. 156.
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Amina bore a male or female child; she managed to see that the child was male,
and she saw that he was already circumcised3!.

There exist two treatises concerning the tradition that the Prophet was born
circumcised with his umbilical cord cut. One was composed by Abii 1-Qasim
‘Umar b. Abi I-Hasan b. Hibatullah b. Abi Jarada, refuting the story, and
another one was composed by Muhammad b. Talha confirming the validity of
the story32.

*

The birth of the Prophet and his circumcision are connected in several
sources with the person of ‘Abd al-Muttalib, who acted in the absence of the
father of the Prophet. According to a report, ‘Abd al-Muttalib was summoned
on the day of his birth by Amina, the mother of the Prophet, who told him
about the miracles she had witnessed during her pregnancy and about the
tidings of his birth. Some transmitters claim that ‘Abd al-Muttalib took the
child, entered the Ka‘ba with him, invoked God for his grandson and thanked
Him for the precious gift granted him by the birth of the child. ‘Abd al-
Muttalib then returned to Amina and gave the child back to her3.

Another version of this report supplies some additional details: ‘Abd
al-Muttalib, summoned by Amina, came with his children, took the child
wrapped in a tattered piece of cloth, khirga, and entered the Ka‘ba with him.
He thanked God for His grace and asked for His protection in verses which
he recited. He then returned the child to Amina34. ‘Abd al-Muttalib was
pleased with him and the child enjoyed his favour. CAbd al-Muttalib predicted
that his son (i.e., his grandson, the Prophet—K.), will gain a high position, /a-
yakiinanna li-bnt hadha sha’nun®5. A significant version of this tradition is
recorded in Bayhaqi’s Dal@il al-nubuwwa3%: <Abd al-Muttalib was summoned

31 Ibn Nagsir al-Din al-Dimashqi, Jami® al-athar, MS Cambridge Or. 913, fol. 193b, quoted
from al-Hakim al-Tirmidh’s Mu%jizat al-nabiyyi salla llahu ‘alayhi wa-sallam. Ibn Qayyim al-
Jauziyya, Tulfat al-maudid, p. 159 inf., 160.

32 See Ibn Qayyim al-Jauziyya, Tuhfatu I-maudtd, p. 160, sup.

33 See e.g. Ibn Hishim, a/-Sira al-nabawiyya, ed. Mustafi 1-Saqq4, Ibrahim al-Abyari and
¢Abd al-Hafiz Shalabi, Cairo 1355/1936, I, 168.

34 Al-Baladhuri, Ansabu l-ashraf, ed. Muhammad Hamidullah, Cairo 1959, I, 81. Cf. Ibn al-
Jauzi, Sifatu I-safwa, ed. Mahmiid Fakhiirl and Muhammad Rawwis Qal¢aji, Beirut 1406/1986,
I, 53.

35 Abd Bakr Ahmad b. al-Husayn al-Bayhagql, Dal®ilu I-nubuwwa wa-ma‘rifatu ahwali sahibi
I-sharr‘a, ed. ¢Abd al-Mu*t1 Qal¢aji, Beirut 1405/1985, I, 114, Ibn ¢Asikir, Ta’rikh-tahdhlb, Beirut
1399/1979, 1, 283. Ibn Kathir, al-Sira al-nabawiyya, 1, 208—209. Ibn al-Jauzl, Sifatu l-safwa, I,
52. Abd Nu€aym al-Isfahani, Dal®il al-nubuwwa, p. 154, no. 92; and see the references of the edi-
tor. Al-Magrizi, Imtau l-asm&° bi-ma li-l-rasiili mina l-anb®i wa-l-amwali wa-I-hafadati wa-I-
mata<, ed. Mahmild Muhammad Shakir, Cairo 1941, I, 4 inf. Ibn Nasir al-Din al-Dimashqi, Jami
al-athar, MS fol. 192b, quoted from al-Bayhaql’s Dal@il. Ibn Sa‘d, al-Tabaqat al-kubra, Beirut
1380/1960, I, 103. Ibn Nisir al-Din al-Dimashql, Jami© al-athar, MS fol. 192; quoted from Ibn
Sa‘d’s Tabagat. Al-“Aquli, al-Rasf li-ma ruwiya “ani I-nabiyyi salld llahu “alayhi wa-sallam mina
I-fi*li wa-l-wasf, Cairo 1406/1986, I, 20; quoted from Ibn Sa‘d.

361, 112,
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by Amina the night when she bore the Prophet. He took the child and brought
it to Hubal, who was placed in the Ka‘ba; he invoked God and thanked Him
for His precious gift, the birth of the Prophet3’.

One tradition links the entrance of ‘Abd al-Muttalib with the child into the
Ka‘ba with some socio-religious activities practiced in Mecca in the period of
the Jahiliyya. It was ‘Abd al-Muttalib who invoked in the Sanctuary for the
child, it was he who named the child Muhammad and it was he who invited
Quraysh and prepared a party for them on the occasion of the birth of
Muhammad?®. Some traditions say that ‘Abd al-Muttalib circumcised the
child, performing the ritual on the seventh day after his birth?®. Mughultay
confronts in his a/-Zahr al-basim* the tradition that the Prophet was born cir-
cumcised with the tradition that ‘Abd al-Muttalib circumcised the child on the
seventh day of his birth, arranged a party on this occasion and named him
Muhammad. Mughultay notes that this tradition seems to be more acceptable
than that of the Prophet being born circumcised*!.

Some of the traditions saying that ‘Abd al-Muttalib circumcised the child
stress that he performed it according to the practice of the Arabs*2.

The reliability of the tradition saying that the Arabs practiced circumcision

37 And see Ibn Kathir, al-Sira al-nabawiyya, 1, 208. Ibn “Asakir, Ta’rikh -tahdhib, 1, 284, Al-
Bayhagqi, Shu‘ab al-iman, ed. ‘Abd al-‘Aliyy ‘Abd ai-Hamid Hamid, Bombay 1407/1987, III, 555;
and see references of the editor. Abii Hitim Muhammad b. Hibban al-Busti, al-Sira al-nabawiyya
wa-akhbdru l-khulaf®, excerpted from al-Busti’s Kitdbu I-thigat, ed. ‘Aziz Bek and alii, Beirut
1407/1987, p. 53.

38 See e.g. ‘Abd al-Malik al-‘Isami, Simtu l-nujami [-<awall fi anb®i l-aw®ili wa-I-tawali,
Cairo 1380, I, 263 inf.—264.

39 Al-Magqrizl, Imtatu l-asma®, 1, 5. Mughultay, al-Zahr al-basim, MS Leiden Or. 370, fol. 70a,
1.1. Al-Qurtubl, Tafsir, 11, 100. Ibn ‘Asakir, Ta’rikh-tahdhib, 1, 283.

40 MS Leiden Or. 370, fol. 69 b.

41 Cf, Ibn “Asakir, Ta’rikh-tahdhib, 1, 283.

42 See e.g. Ibn Qayyim al-Jauziyya, Tuhfatu l-maudid, p. 158: ...anna jaddahu ‘abda I-
mutftalibi khatanahu “ala ‘@dati I-“arabi fT khitani auladihim. . . Ibn Qayyim al-Jauziyya, Zadu /-
ma‘ad, 1, 19, sup. And see the utterance attributed to Ibn ‘Abbas in al-Suyutl’s al-Durr al-manthir,
I, 114, inf. . ..%ani bni ‘abbasin qala: sab‘un mina I-sunnati fi I-sabiyyi yauma I-sabi’i: yusamma
wa-yukhtanu wa-yumatu ‘anhu l-adh2 wa-yu‘aqqu ‘anhu wa-yuhlaqu ra’suhu wa-yultakhu min
‘aqigatihi wa-yutasaddaqu bi-wazni sha‘ri ra’sihi dhahaban au fiddatan. Al-Halabl, al-Sira
al-halabiyya, 1, 59. Shihdbu }-Din al-Khaf3jl, Nasimu l-riyad, 1, 364: . ..anna jaddahu “abda I-
muttalibi khatanahu yauma sabi‘ihi wa-ja‘ala lahu ma*dubatan wa-sammahu muhammadan, wa-
kanati I-‘arabu takhtatinu li-annahu sunnatun tawarathithd min isma‘ila wa-ibrahima “alayhima
l-salamu. And see al-Ya‘qiibl, Ta’rikh, ed. Muhammad Sidiq Bahru i-‘ulam, Najaf 1384/1964,
I, 224: wa-kanat adyanu I-‘arabi mukhtalifatan bi-l-mujawarati li-ahli l-milali wa-l-intigali ila I-
buldani wa-l-intijg‘ati, fa-kanat qurayshun wa-‘@mmatu wuldi mag‘addi bni “adnana ‘ala ba‘di dini
ibrahima yahujjana l-bayta wa-yugimtina l-manasika wa-yagritna l-dayfa wa-yu‘azzimiina I-
ashhura |-huruma wa-yunkirina l-fawahisha wa-I-tagatu‘a wa-l-tazdluma wa-yu‘dqibtina ‘ala I-
Jjar®imi, fa-lam yazalfl ‘ala dhalika ma kana wulata I-bayti. . .

Al-Khafiji emphasizes that circumcision among the Arabs was not caused by the neighbour-
hood of the Jews, wa-laysa dhalika li-mujdwarati I-yahiad. . ..
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in pre-Islamic times is convincingly demonstrated by Uri Rubin in his article:
‘‘Hanifiyya and Ka‘ba, An inquiry into the Arabian pre-Islamic background
of din Ibrahim.”’®

It is indeed noteworthy that the traditions transmitted by Ibn ‘Abbas empha-
size the role of ‘Abd al-Muttalib and the continuity of the Jahill customs,
according to which ‘Abd al-Muttalib acted.

The practice of circumcision of females in the period of the Jahiliyya is indi-
cated in a verse of Nabigha al-Dhubyani, in which he mentions young girls cap-
tured in a raid before they were circumcised4.

A third group of traditions says that the angel Jibril performed the circumci-
sion of Muhammad in the abode of Halima, when he opened his breast and
purified his heart4s.

»*

Arab sources emphasize the persistence of the Abrahamian beliefs in the
Arab peninsula?6, A tradition recorded on the authority of ‘Ikrima asserts
that uncircumcised persons were not to perform the circumambulation of the
Ka‘ba. No uncircumcised person ever circumambulated the Ka‘ba since the
time of Abraham, the tradition says%’.

Al-Jahiz is quoted as stating that the practice of female and male circumci-
sion remains continuous since the time of Ibrahim and Hajar until now:
.. .qala l-jahiz: wa-I-khitanu fi -arabi fi I-nis@i wa-I-rijali min ladun ibrahima
alayhi I-salamu wa-hajara ila yaumina hadha.

Al-Jahiz adds the following observation: ...thumma lam yiilad sabiyyun
makhtinan au fi sirati makhtinin. wa-ndsun yaz‘umiina anna l-nabiyya salla
llghu ‘alayhi wa-sallam wa-is@ ‘alayhi I-salamu khuliqa makhtiinayni*s.

The Arab character of the practice of circumcision is reflected in the story

43 JSAI, vol. XIII (1990) 103: *“. .. The pre-Islamic deity of the Ka‘ba was Hubal. His was the
one and only statue situated inside the Ka*ba. The rituals performed in front of this statue con-
tained typical Abrahamic elements, circumcision in particular...” See the links established by
Rubin between the circumcision practiced in pre-Islamic Arabia and Abraham as indicated by
Rubin, ibid., p. 104,-based on the passage in Josephus Flavius’ Antiquities of the Jews.

44 See Ibrahim b. Ishaq al-Harbl, Gharibu I-hadith, ed. Sulayman b. Ibrahim b. Muhammad
al-‘Ayid, Judda 1405/1985, I, 270:

Jfa-ukhidhna abkaran wa-hunna bi-dmatin * a‘jalnahunna mazinnata I-i*dhari.

45 Abit Nu‘aym al-Isfahani, Dal@il al-nubuwwa, p. 155, no. 93; and see the references of the
editor. Ibn Nasir al-Din al-Dimashgqi, Jami*® al-athar, MS fol. 193b. Mughultiy, al-Zahr al-basim,
MS Leiden, Or. 370, fol. 69b, penult. Al-Suyiitl, al-Khas®is al-kubra, 1, 133.

46 See Uri Rubin, ‘‘Hanifiyya and Ka‘ba,”” JSAJ, XIII (1990) 99—100 and his lucid exposition
of the idea of din ibrahim in pre-Hijra Mecca. And see e.g. Sulayman b. Misa al-Kala®1, al-Tktif@
St maghazi rasili llahi wa-I-thalathati I-khulaf@, ed. Mustafa ‘Abd al-Wahid, Cairo 1387/1968,
I, 91: ...wa-kana al2 irthin min dini abawayhim ibrahima wa-ism&ila salla llahu ‘alayhima wa-
sallam. And see above the quotation from Khafaji’s Nasimu I-riyad, 1, 364.

41 Al-Qurtubl, Tafsir, 11, 99.

48 Al-Nazwi, al-Mugannaf, 11, 39.
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of the prediction that the ‘“Kingdom of the Circumcised’’ is near®. When
Heraclius was informed about it he could hardly believe it, as he knew of only
one people who practised circumcision: the Jews, and he could not believe that
the Jews would rule the world. Then one of the people of Heraclius met an
Arab, who asserted that the Arabs had the same practice. The prediction thus
referred to the Kingdom of the Arabs, and it was true’,

Al-Munawi quotes the opinion of al-Qurtubi about the continuity of the
practice of circumcision among the descendants of Ibrahim and the followers
of the religious communities related to his faith; circumcision is a practice en-
joined by God in the Torah for the Banii Isra’il. Bana Isra’il continued to prac-
tice circumcision until the time of <Isa.

Nevertheless the Jews who practiced circumcision could not be considered
hunafd as one might conclude from verse 67 of sirat al “imran: bal millata
ibrahima hanifan, as the Qur’an plainly states that Ibrahim was neither a Jew
nor a Christian’!. A Shi‘i adherent asks the imam in a remarkable letter
whether the believers should not abide by the rule of circumcising the children
on the seventh day of their birth, because the Earth cries, complaining to God
of the urine of the uncircumcised. No qualified circumciser being found among
the believers, the adherent asks the imam, al-Hasan b. Alj, is it permitted to
invite Jewish experts in order to circumcise the children of the believers? In his
answer the imam affirms that circumcision should be performed on the seventh
day since the birth of a child, but does not answer the question of whether it
is permitted to invite a Jewish practitioner to carry out the circumcision of the
children of the believers32,

Some groups from among the Christians interpreted the injunction of cir-
cumcision reported in the Torah as referring to the prepuce of the heart, not
to that of the glans. They thus abandoned the injunction of the Torah concern-
ing circumcision, replacing it by a kind of foolishness, fa-tarakii I-mashrii‘a
mina I-khitan bi-darbin mina l-hadhayan.5? Tbn Qayyim al-Jauziyya asserts3*

49 I read: mulku I-khitani, not: maliku l-khitani.

50 See e.g. Shihabu I-Din al-Khaf3ji, Nasimu l-riyad, 1, 364: . .. wa-gad warada hadha fi qissati
hiraql wa-wagi‘atihi llatt glla lahu ftha inna muika I-khitani gad zahara... And see Ibn Kathir,
al-Sira al-nabawiyya, ed. Mustafa ‘Abd al-Wihid, Cairo 1384/1964, 111, 501-502: . . . wa-sa’alahu
‘ani |-‘arabi fa-qala: hum yakhtatinina. fa-qala hiraql: hadha mulku hadhihi l-ummati gad
zahara. .. And see Ibn Taymiyya, al-Jawabu l-sahih li-man baddala dina I-masTh, ed. ¢Ali l-Sayyid
Subh al-Madanf, Cairo 1383/1964, III, 288—-289. And see Ibn Qayyim al-Jauziyya, Tuhfaru I-
maudad, p. 146: . . .wa-kanat al-‘arabu tud“a bi-ummati l-khitani. And see ‘All b. Miisa b. Ja‘far
b. Muhammad b. Tawis, Fargju I-mahmiaim fI ta*rikhi ‘ulam@’i I-nujiim, Najaf 1368, pp. 30-31.
And see the evaluation of this tradition in Suliman Bashear’s ““The Mission of Dihya al-Kalbi,””
JSAI XIV (1991) 98.

5t See al-Tabari, Tafsir, ed. Mahmiid and Muhammad Shakir, Cairo n.d., III, 107, no. 2099.

52 Ibn Babiyah al-Qummi, Man /a8 yahduruhu I-fagth, 111, 314 inf.~315 sup., no. 1529.

53 Al-Munawli, Faydu l-qadlr, 1, 207—-208, no. 284.

54 Tuhfatu l-maudid, pp. 136 inf.—~137 sup.
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that Ibrahim obeyed God’s injunction, circumcised himself and turned the
practice into a fitra which will last in his posterity forever.

All the prophets summoned their peoples to carry on this practice. Thus the
Son of the Virgin, the Word of God and His Servant (i.e., <Isa—K.) followed
the practice of God’s Friend, Ibrahim and became circumcised; the Christians
admit this and acknowledge that it is an injunction of the injil. They neverthe-
less followed the bad inclinations of a people who went astray and misled
others and wandered from the right way3>.

Ibn ‘Abdin recommends in his treatise’® to alter the corrupted rules in-
troduced in the Christian church, to compel the women in the household of a
priest to marry, and to force the priests to undergo circumcision and to marry.
The heads of the Christian Church twisted the faith of Jesus and imposed the
prohibition of circumcision on the priests, even though they were aware of the
fact that Jesus himself was circumcised and they observed the Feast of his cir-
cumcision.

Muhammad b. Rushd states that the believer has to circumcise the male and
female slaves in his possession, as circumcision is the purification of Islam; he
is obliged to perform it with his servants as he is obliged to perform it with his
sons and daughters®’,

As mentioned above, circumcision was considered an injunction of God. It
formed one of the marks of the people who believed in God in the periods of
ignorance, of the lack of knowledge of the existence of God, of brutality and
savagery. This remarkable group, distinguished by its spiritual values, was
known as the ‘‘People of the fitra™’ They followed the conduct of Abraham,
the sunan ibrahima I-khalil®8.

55 Comp. Bashir Ahmad Orchard, *‘Religious Background’’ (of Circumcision—K.), Review of
Religions, LXXXVI (1991) 29: .. .*‘It was not until Paul deviated from the teaching of Jesus by
converting the Gentiles to his own brand of Christianity that a schism arose in the early church
on the subject of circumcision’’. .. Although every year on the first of January the Roman Cathol-
ic, Orthodox and Anglican churches observe the Festival of the Feast of Circumcision com-
memorating the circumcision of Jesus, circumcision is not obligatory for Christians. The practice
is observed, however, by the Ethiopian Church.’’ I owe the information about this article to
Professor Yohanan Friedmann.

56 Ibn ‘Abdun, Risdla fi I-qad®i wa-I-hisba, ed. E. Levi-Provengal, Cairo 1955, pp. 48 inf.—49
sup.

51 Abid -Walid Ibn Rushd: a/-Bayan wa-I-tahsTl, Beirut 1984, II, 162—163: .. .inna ‘ala I-rajuli
an yakhtina min ‘abidihi wa-yakhfida min im@ihi ma yujmi‘u ‘ald imsakihi, li-annahum khawalu-
hu (in text: haulahu, which is a mistake) wa-mulku yaminihi, fa-yalzamuhu min khitani dhuktri-
him ma yalzamuhu min khitani dhukiri wuldihi li-anna I-khitana tahiiru I-islami wa-shi‘aruhu, fa-
huwa sunnatun wajibatun; wa-yustahabbu lahu min khifadi inathihim ma yustahabbu lahu min
khifadi inathi wuldihi, li-anna I-khifada ft I-nis@i makrumatun wa-laysa bi-sunnatin wajibatin. . .
I owe this reference to Professor Joseph Sadan, who kindly sent me the passage.

58 See al-Khafijl, NasImu l-rivad, 1, 343. And see on the fifra and the idea of the hantf: M. Gil,
““The Creed of Abd ‘Amir,”* JOS XII, 1992, 9 ff. And cf. the explanation of the word fitra in
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Al-Munawi*? gives a similar explanation of the hadith: khamsun mina I-
fitra, marking the fitra as a sunna chosen by the prophets: . . .ay khamsun mina
l-sunnati l-qadimati llatT khtaraha l-anbiy@u wa-ttafaqat ‘alayha l-shar@i‘u
hatta sarat ka-annahd amrun jubild “alayhi. .. According to an interpretation
recorded in Ibn Abi Shayba’s Musannaf,® one of the injunctions, kalimat, of
the verse: wa-idhi btald ibrahima rabbuhu bi-kalimatin of Sira II, 124 refers
to the injunction of the circumcision®!.

Al-Mawardi in his Taf57r%2 mentions the injunctions which God imposed on
Ibrahim, marking them as sunanu Il-islam; among these injunctions was the
practice of circumcision.

There is however no unanimity among scholars on the question of whether
circumcision was one of the practices enjoined by God and obliging the people
of the fitra. According to an utterance of the Prophet recorded by al-Tahawi®3
the people of the fitra used to follow three practices: paring their nails, trim-
ming the moustache and shaving the privy parts (gassu l-azfar wa-akhdhu I-
sharib wa-halqu I-‘ana).

In another list of God’s injunctions for the people of the fitra there were five
practices that had to be followed; one of these practices was the circumcision.
A third list provided by al-Tahawi records ten practices; one of them was the
circumcision. Al-Tahawi gives a convincing explanation for the growth of the
injunctions from three to ten: God enjoined the people of the fitra at the begin-
ning to follow three practices. He extended this later to five practices, and
added finally a further five, thus reaching the number ten®. The traditions of
the five injunctions and of the ten injunctions revealed to the People of the fitra
were widely circulatedSs.

Radliyy al-Din al-Hasan b. Muhammad al-Saghani’s Kitab mashariq al-anwar, bi-sharh *“‘mabariq
al-azhar’’ li-‘izz al-din ‘abd al-latif b. ‘abd al-‘aziz al-ma‘riif bi-bni I-malik, Ankara 1328, 11, 109:
al-fitratu khamsun: wa-hiya l-sunnatu l-qadimatu llatl khtaraha l-anbiy®u, wa-awwalu man
amara biha ibrahimu “alayhi I-salamu wa-dhalika qauluhu ta‘ala wa-idhi btala ibrahima rabbuhu
bi-kalimatin fa-atammahunna, wa-nqadat “alayh@ l-shar®i‘u wa-ka-annahd amrun jibilliyyun
Sutirtt ‘alayha; kadha qalahu I-qadi. .. And comp. M.J. Kister, ‘‘Pare your nails: A study of an
early tradition,”” The Journal of the Ancient Near Eastern Society of Columbia University 11,
Near Eastern Studies in memory of M.M. Bravmann, New York, 1979 (1981), p. 63; and see ibid.
note 1,

59 Faydu I-qadir, 111, 455, no. 2953.

60 XI, 521, no. 11877.

61 And see ibid. the references of the editor. And see above, note 9.

62 Ed. Khadir Muhammad Khadir and ‘Abd al-Sattir Aba Ghudda, al-Kuwayt 1402/1982, I,
154, sup.

63 Mushkilu i-athar, Hyderabad 1333, repr. Beirut, I, 296-297.

64 See the list of the ten injunctions ordered by God in SaghanI’s Mashariq 11, 109. And see the
list of the ten injunctions in Ishiq b. Bishr’s a/-Mubtada®, MS fol. 188b, sup.

65 See Sufyan b. “Uyayna, Juz’ fthi hadith sufyan..., ed. Ahmad b. ‘Abd al-Rahman
al-Sawayin, al-Kharj 1407/1987, pp. 68—70, no 11; and see the abundant references provided by
the editor. Ibn Babiyah al-Qummi, Kitabu I-khisal, ed. <All Akbar al-Ghaffarl, Tehran 1389, I,
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The circumcision, khitan, was linked with another expression referring to
the People of the fitra, the sibghatu lahi®s.

x
Circumcision was unanimously agreed upon by Muslim scholars as a reli-
gious practice concerning males and females. There were, however, differences
on whether it is an obligatory practice, wajib—considered even by some of the
scholars as an injunction, fard—or merely a sunna, a customary religious prac-
tice which should be followed®’.
Some scholars were of the opinion that the circumecision of a male holds an
intermediate position between a recommendation, nadb, and an obligatory

practice.
The circumcision of a female was however considered of lesser importance
than that of a male, and the observance of circumcision for females was to

some extent treated more lightly8.

There were indeed two contradictory opinions concerning the circumcision
of females: the one considered circumcision obligatory for men and women
alike, referring to the utterance of the Prophet: idha ltaga I-khitanani wajaba
I-ghus!®®, and the other one asserting that circumcision is obligatory only for

271 no. 11 records an utterance of the imdm Masa b. Ja“far: . ..khamsun mina l-sunani fI l-ra’s
wa-khamsun fil-jasad . . . wa-amma llati fi l-jasad fa-I-khit@n wa-hailqu [-@na . . . ‘Alib. Balaban
al-Farisi, al-Thsdn bi-tartibi sahthi bni hibban, ed. Kamal Yusuf al-Hut, Beirut 1407/1987, VII,
409, nos. 5455—5458, records utterances about five injunctions, including circumcision, and men-
tions on p. 408, no. 5454 the utterance about the three injunctions, not including circumcision.
Al-Suyiit] records in his Jam‘u l-jawami, Cairo 1390/1970, IX, no. 13682 a tradition counting five
practices of the fifra: trimming the moustache, paring the nails, shaving the privy parts, plucking
out of the hair of the armpits and using the tooth stick (the siwak, made from the tree of arak,—
K.); there is, however, another version of this tradition in which the injunction of using of the
siwak is replaced by the injunction of the circumcusion; and see ibid. the abundant references of
the editors. And see the tradition about the ten practices of the fifra recorded by Munawi in his
Faydu l-qadir, 1V, 316, no. 5432, which however does not include the circumcision.

66 See Qur’an 11, 138; sibghata llahi wa-man ahsanu mina llahi sibghatan wa-nahnu lahu
‘abidiina. See the explanation of this expression as referring to the circumcision in Ibn Qayyim'’s
Tuhfatu [-maudid, pp. 145—148.

67 See e.g. al-Zabidi, Ithafu l-sadati I-muttagin, 11, 417: ... wa-lam yadhkuri l-musannifu
hukma l-khitani hal huwa wajibun au sunnatun, wa-qadi khtalafa l-‘ulamau fihi, fa-dhahaba
aktharu l-‘ulam@i ila annahu sunnatun wa-laysa bi-wdjibin, wa-huwa qaulu malikin wa-abi
hanifata fi riwdyatin, wa-fI ukhra ‘anhu wdjibun, wa-ft ukhra ‘anhu ya’thamu bitarkihi.

63 See e.g. Al-Zabidl, Ithafu l-sadati I-muttaqin, 11, 417 the discussion concerning the circumci-
sion of females. And see Ibn Babityah al-Qummi, Man /2 yahduruhu I-faqth, ed. Hasan al-Miisawi
1-Kharsan, Beirut 1401/1981, 111, 314, no. 1582 the unequivocal statement of Ali to the effect that
there is nothing reprehensible in circumcision of a female, but circumcision of a male is a necessity,
...qala ‘aliyyun “alayhi I-salamu: 1 ba’sa an tukhtatana I-mar°atu, fa-amma l-rajulu fa-1a budda
minhu. And cf. Ibn Qayyim al-Jauziyya, Tuhfatu l-maudad, p. 151: ...qultu li-abl ‘abdi llahi:
fa-1a budda minhu? qala: 13. fa-qtla lahu: innahu ata ‘alayhd thalathana wa-arba‘iina sanatan, fa-
sakata. gila lahu: fa-in qadarat “al@ an takhtatina? qala: hasanun.

69 See e.g. al-Nasa’1, ‘Ishratu l-nisa’i, ed. ‘Amr <Al ‘Umar, Cairo 1408/1988, p. 198, no. 241;
and see ibid. the references of the editor. According to this tradition khitan denotes the vulva of
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males, on the basis of the utterance of the Prophet: al-khitdnu sunnatun li-I-
rijali, makrumatun li-l-nis@i®,

The proper method of circumcision of females was defined by the Prophet
in an advice given to a woman circumciser, Umm ‘Atiyya. He advised her to
excise gently a part of the prepuce of the clitoris, avoiding a total excision of
all the parts of the clitoris: ashimmi wa-Ia tunhik’; a total extirpation may an-
nul the sexual lust of the woman and may even endanger the life of the giri’!.

As mentioned above the difference between the degree of obligation of male
and female circumcision was defined by the Prophet in his utterance: al-khitan
sunnatun li-l-rijali, makrumatun li-I-nis&@i’2,

There is, indeed, a difference between the purpose of male and female cir-
cumcision: the intent of female circumcision is to diminish her sexual desire;
that of male circumcision is to secure the proper performance of his religious
duties. Additionally, female circumcision can be deduced neither from an
Islamic practice nor from a practice of the ““people of the fitra.’’ It is therefore
linked with the story of Hajar and the story of her strife with Sarah. The dissen-
sion between the two women was caused by the fact that Isma‘il overtook Ishaq

the female as well as the penis of the male. See the explication of the khitan2ni in Ibn al-Jauzi’s
Gharibu l-hadith, ed. Abd al-Mui Amin Qal¢aji, Beirut 1405/1985, I, 264 and the references of
the editor. ’

70 See the discussion in Ibn Qayyim al-Jauziyya, Tuhfatu I-maudad, p. 152: ... wa-‘an ahmada
(i.e. Ibn Hanbal) /7 dhalika riwdyatani: ihdahuma yajibu ‘ala I-rijali wa-l-nis&’i, wa-I-thaniyatu:
yakhtassu wujabuhu bi-I-dhukgr. . . And see the argument of idha ltaga l-khitanani used against
a modern scholar who claimed that the traditions about the circumcision of females are ‘‘weak’’
none of them being sound, in Muhammad Nisir al-Din al-Albani, Tamamu I-minna f1 I-ta‘ligi ‘ala
‘‘fighi l-sunna,” al-Riyad 1409, p. 67.

71 Fagqlullahi -J11ani, Fadlu llahi I-samad, 11, 669—670, no. 1245. And see ibid. the explanation
of the details of the practice: ...wa-l-mustahigq min khafdi I-mar’ati qat‘u shay’in min jildatin
takinu fi a‘la farjih@ fauga madkhali I-dhakari ka-‘urfi l-diki min ghayri istPsalin. . . See also the
tradition in Muhammad Nasir al-Din al-Albani’s Silsilatu I-ahadithi I-sahtha, Beirut 1405/1985,
I1, 353-358, no. 722 and the abundant references of the author with different versions of the utter-
ance. See also Ibn Hajar, al-Isaba, ed. ‘All Muhammad al-Bijawi, Cairo 1392/1972, VIII, 262,
no. 12168; and note the version ashimmi wa-12 tuhfi fa-innahu asra li-l-wajhi wa-ahza ‘inda I-
zauji. A curious explanation of the words asrd li-l-wajhi, recorded by Fadlullahi 1-J7l3ni, Fadlu
llahi I-samad, 11, 670, says that it refers to the beauty of the pudenda of the woman. See the tradi-
tions in al-NazwP’s al-Mugannaf, 11, 40 and in Bayhaqr’s a/-Sunan al-kubra, VII1, 324. Compare
also the argument concerning the desire of the woman being diminished by circumcision in Ibn
Qayyim al-Jauziyya, Tuhfatu I-maudad, p. 148.

72 See al-Nazwl, al-Mugannaf, 11, 42: ...wa-laysa hunna ka-l-rijali fa-lI-khitdnu li-l-nis®i
makrumatun wa-li-I-rijali sunnatun, wa-qila: faridatun. And see: lbn ‘Adiyy, al-Kamil, 1, 272;
al-Tabarini, Musnad al-shamiyyin, 1, 98, no. 146, and see the references of the editor. And see
al-Bayhagql, al-Sunanu l-kubra, V111, 325; note ibid. the interpretation that the sunna in this utter-
ance denotes the sunna of the Prophet. See al-Suyutl, a/-Durru I-manthar, 1, 114 inf., al-Daylami,
Firdausu l-akhbar, 11, 324, no. 2835 and the references of the editors. And see Ibn Qayyim al-
Jauziyya, Tulifatu l-maudad, p. 137 and al-Munawi, Faydu Il-gadir, 111, 503, no. 4129,

73 See e.g. al-Zabidi, Ithafu l-sadati I-muttaqin, 11, 418: ...wa-htajja l-qaffal li-wujabihi bi-
anna baq®a l-quifati yahbisu l-najasata wa-yamna‘u sihhata l-salati fa-tajibu izalatuha. ..
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in a race and gained the favour of Abraham. Sarah, enraged by Ishiq’s loss
in the competition, took a vow to cut three limbs of the body of her servant,
Haijar. Abraham, wary of Sarah’s demand, proposed a compromise, which
was accepted by Sarah: the two ears of Hajar would be pierced, and she would
be circumcised’4. A curious opinion of some scholars says that there is a
difference between women in the East and in the West; women in the West do
not possess the part of the pudenda which is destined for cimcumcision. Some
scholars advised to draw a razor over the place where circumcision was to be
carried out”s,
]

As mentioned above circumcision in Islam was tied to the practice of the
‘‘people of the fitra,’’ the ‘‘people of the hanifiyya,’’ and the ‘‘people marked
by the sibgha of Islam.’*76 It is thus possible that Islamic circumcision was con-
ceived as a mark of the covenant between God and the believer. The believer
is distinguished by the cutting of the prepuce (or the removal of the part of the
clitoris—K.), an act that denotes subservience to God. This is reminiscent of
the cutting of the edge of a slave’s ear or the cautering of his forehead in order
to indicate his servitude. In the same way circumcision helps to distinguish the
servant of God, the hanif, from other people who do not undergo this noble,
cleaning and purifying treatment which moderates and calms desire’’.

The obligation of circumcision ceases with the death of the believer. An un-
circumcised believer should not be made to undergo the ritual obligation after
his death. That was the opinion of the religious leaders of Islam. There were,
however, some fugaha® who asserted that an uncircumcised believer should be
circumcised after his death’8.

74 See this version in al-Tha‘labi’s Qisasu l-anbiya@, p. 105; and see other versions: al-Suyiti,
al-Was@il ila ma‘rifati l-awd’il, ed. Ibrahim al-‘Adawi and ‘Ali Muhammad ‘Umar, Cairo 1400/
1980, p. 20; al-Zabidi, Jthafu /-sadati I-muttaqin, 11, 419; al-Silihi, al-Sira al-shamiyya, 1, 172
inf.-173; Ibn Qayyim al-Jauziyya, Tuhfatu I-maudad, pp. 148—149; al-Munawi, Faydu I-qadir,
II1, 503, no. 4129.

75 See Ibn Hajar, Fath al-barl, reprint, XII, repr. Beirut, n.d., X, 286 and Ibn al-H3jj, a/-
Mudkhal, 111, 310: wa-khtulifa fi haqqihinna hal yukhfadna mutlagan, au yufarraqu bayna ahli
l-mashriqi wa-ahli I-maghribi; fa-ahlu I-mashrigi yuw’maraina bihi li-wujadi I-fadlati <indahunna
min asli I-khilgati, wa-ahlu I-maghribi la yw’marina bihi li-“‘adamiha ‘indahunna; wa-dhalika
raji‘un ila muqtada l-ta‘lili fiman wulida makhtanan. fa-kadhalika hun@ saw@’un bi-saw2’in.

76 See e.g. Ibn Qayyim al-Jauziyya, Tuhfatu I-maudid, p. 127: ...wa-qala ghayru wahidin
mina l-salaf: man salla wa-hajja wa-khtatana fa-huwa hanlf, fa-l-hajj wa-l-khitan shi‘aru
I-hanifiyya, wa-hiya fitratu llahi llati futira I-nasu “alayha. ..

77 Ibn Qayyim al-Jauziyya, Tuhfatu I-maudad, p. 148; and see ibid. p. 145, inf.: God ordered
Ibrahim to circumcise himself and promised him to make him an imam of the people, a father of
many nations, shu‘izb, to make kings and prophets among his progeny and turn the circumcision
a mark of his covenant with God. -

78 See Ibn Qayyim al-Jauziyya, ibid. pp. 131, 157: ... fa-12 yajibu khitanu I-mayyiti bi-ttifaqgi
l-umma; wa-hal yustahabbu? fa-jumhiru ahli I-ilmi ‘al2 annahu la yustahabbu, wa-huwa gaulu
I-@>immati l-arba‘ati, wa-dhakara ba‘du I-@immati I-muta’akhkhirina annahu mustahabb. . .
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The day recommended for the performance of circumcision is the seventh
or eighth day after birth’. Some scholars, however, had some reservation as
to the circumcision on the seventh day after birth, because this is the time of
the circumcision prescribed for the Jewish children®. The circumcision may,
however, be delayed up to forty days from birth, or even until the seventh year
of the child’s life8l.

There were, in fact, different opinions concerning the desirable age for the
circumcision: some scholars argued that it is not permissible to circumcise a
boy before he reaches his tenth year. It is at that age that a boy is punishable
for not observing the prayer. Circumcision causes more pain than the punish-
ment of beating caused by neglecting the obligatory prayer and should there-
fore be delayed until that age®2. According to one tradition people did not cir-
cumcise their children before the age of puberty. Ibn ‘Abbas was circumcised
at that age: at the death of the Prophet he was fifteen years old and was already
circumcised®3.

It was indeed Ibn ‘Abbas who related that the people of the Jahiliyya used
to circumcise their children when they reached puberty®4.

79 See e.g. al-Muttaqi I-Hindi, Kanzu I-<ummal, XXII, 37, no. 313 and al-Shaukini, Naylu I-
auttar, 1, 134.

80 Ibn Qayyim al-Jauziyya, Tuhfatu I-maudtid, p. 143, 144: ... fa-karihat t@ifatun an yuk-
htatana l-sabiyyu yauma sabi‘ihi, kariha dhalika l-hasanu I-basriyyu wa-maliku bnu anasin
khilafan ‘ala I-yahadi. And see the discussion in al-Shaukani’s Naylu l-autar, p. 134: .. .qala I-
nawawl ba‘da an dhakara I-wajhayni: wa-idha quina bi-l-sahih ustuhibba an yukhtatana fi I-yaumi
I-sabi’i min wiladatihi, wa-hal yuhsabu yaumu l-wilddati mina l-sab‘i au yakinu sab‘atan siwdhu?
fithi wajhani, azharuhuma: yuhsabu. And cf. al-Saffari, Nuzhatu l-majalis, p. 478: ...wa-
yustahabbu an tudhbaha (i.c. the sheep of the ‘agiqga—K.) awwala I-nahari yauma I-sabi‘i mina
l-wiladati wa-yuhsabu yaumu I-wiladati mina I-sabati bi-lI-nisbati li-I-khitani. . .; and see: Abi

1-Fadl $alih b. Ahmad b. Hanbal, Mas®%ilu I-imami ahmad b. hanbal, ed. Fadlu 1-Rahmin Din-

Muhammad, Delhi 1408/1988, 11, 206, no. 778: . . .(hukmu I-khitani yauma I-sabii), qultu: yukh-
tanu l-sabiyyu li-sab‘ati ayyamin? qala: yurwa ‘ani l-hasani annahu qala: huwa fi*lu l-yahiadi. wa-
swila wahbu bnu munabbihin ‘an dhalika, fa-qala: innama yustahabbu dhalika fi yaumi l-sabi‘i
li-khiffatihi ‘ala I-sibyan, fa-inna l-maultida yaladu wa-huwa khadiru l-jasadi kullihi, 12 yajidu ala-
ma ma asdbahu sab‘an fa-idha lam yukhtan li-dhalika fa-da‘Ghu hatta yagwa; and see the refer-
ences of the editor. And see Muhammad b. Ali b. Tiliin al-Salihi, Fassu /-khawatim fima qila
ST l-wal@im, ed. Nizar Ubdza, Damascus 1403/1983, repr. 1987, p. 62.

81 See Fadlullahi 1-J1lani, Fadlu llahi I-samad, 11, 668. Comp. al-Zabidi, Ithadfu l-sadati I-
muttaqin, 11, 417 and al-‘Asqalani, Fathu l-bari, X, 289.

82 Al-Zabidi, Ithafu l-sadati I-muttaqin, 11, 417. Cf. Fadlullahi 1-Jilani, Fad/u lldhi I-samad, 11,
669 and al-‘Asqalanl, Fathu I-barl, X, 289.

83 Ibn Hajar al-‘Asqalani, Taghiiqu I-tallg, V, 131—132; Ibn Qayyim al-Jauziyya, Tuhfatu I-
maudad, p. 141; Ibn Abi ‘Asim, al-A had wa-I-mathani, ed. Basim Faysal Ahmad al-Jawabira, al-
Riyad 141171991, I, 284285, nos. 272—-274, and see ibid. the references of the editor; al-
Shaukanl, Naylu l-qutar, 1, 136.

8 Ibn Qayyim al-Jauziyya, Zadu I-ma‘ad, 11, 4; idem, Tuhfatu I-maudid, p. 141. And see Ibn
al-Hajj, al-Mudkhal, Beirut, n.d., 111, 311: amma l-khitdnu fa-qad madat ‘adatu l-salaf annahum
kana yakhtatinina auladahum hina yurahiqina I-buliigh. And see about the different ages at
which the circumcision is performed in various tribes: R.B. Serjeant, ‘‘Sex, Birth, Circumcision:
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Some scholars, however, held fast to the tradition of circumcision on the

seventh day after birth83,
Fatima is said to have ordered to circumcise her children on the seventh day

after birth8. The Prophet is said to have circumcised al-Hasan and Husayn on
the seventh day3”. An accepted opinion was that there was no designated time

for circumcision88.

A widely circulated tradition was that Ibrahim circumcised his son, Ishaq,
when he was seven days old, and his son Isma‘il when he was thirteen years old.
The time of circumcision of each of the two, Ishig and Isma‘il, became a sunna
followed by the descendants of that son??.

Many cases of death caused by circumcision raised the problem to what
extent the circumciser or the man who took the decision to circumcise was
responsible in cases of cold, heat or weakness of the child®0.

The opinion of the scholars concerning the circumcision of the converts
to Islam was unanimous: the circumcision was a necessary condition. The
Prophet is said to have stated: man aslama fa-I-yakhtatin wa-in kana kabiran.

Another tradition, an utterance of the Prophet found allegedly in the scab-
bard of his sword, says that an uncircumcised person should not be left in Islam

unless he would undergo circumcision even if he were eighty years old®!.
E

Circumcision was compulsory for embracing Islam. The convert had to per-

Some Notes from South-West Arabia,”” Hermann von Wissmann-Festschrift, Tiibingen 1962,
pp. 203-205 = R.B. Serjeant, Customary and Shariah Law in Arabian Society, (Variorum),
London 1991, XIV. :

85 See e.g. al-Nazwi’s al-Musannaf, 11, 41. And see the utterance of the Prophet: ikhting au-
ladakum yauma I-sabi’i fa-innahu atharu wa-asra‘u nabatan li-lI-lahmi in Ibn ‘As3kir’s Tabylnu
l-imtinan, p. 42, no. 23; and see the references of the editor.

8 Al-Nazwi, al-Musannaf, 11, 41,

87 Al-Suyiti, a/-Durr al-manthir, 1, 114 inf.; Ibn al-Mulaqqin, Tuhfatu I-muhtaj, 11, 497, no.
1618; al-Shaukani, Naylu l-autar, 1, 134; Ibn al-H3jj, al-Mudkhal, 111, 310 inf.; Muhammad b.
‘All b. Tulin, Fassu I-khawatim, p. 62; Ibn Asakir, Tabyinu l-imtinan, p. 43, no. 25; and see the
references of the editor.

88 See e.g. al-Shaukanl, Naylu l-autar, 1, 134: . ..wa-aurada l-musannifu I-haditha fT hadha
1-babi li-l-istidlali bihi ‘ala anna muddata I-khitani la takhtassu bi-waqtin mu‘ayyanin, wa-huwa
madhhabu l-jumhiiri, wa-laysa bi-wajibin fi hali l-sighar. And see Ibn Qayyim al-Jauziyya,
Tuhfatu I-maudiid, pp. 144145,

89 See e.g. Ibn Qayyim al-Jauziyya, Tuhfatu I-maudad, p. 145. But see a different version in
Saffari’s Nuzhatu I-majalis, p. 478: wa-qa@la makhul: khatana ibrahtmu ishaqa li-sab‘ati ayyamin
wa-isma‘ila li-sab‘a ‘ashrata sanatan. And see Muhammad b. ‘Alf b. Tdldn, Fassu I-khawatim,
p. 62.

%0 See e.g. Ibn Qayyim al-Jauziyya, Tuhfatu l-maudiad, pp. 153154, See the case of a woman
circumciser charged by “Umar of the death of a circumcised girl: Ibrahim al-Harbl, Gharibu
I-hadithi, ed. Sulaymin b. Ibrahim b. Muhammad al-Ayid, Judda 1405/198S, II, 553.

91 Ibn Qayyim al-Jauziyya, Tuhfatu l-maudid, p. 128, penult.: ...inna l-aqlafa 12 yutraku ft
l-islami hatta yakhtatina wa-lau balagha thamanina sanatan; al-Muttaqi 1-Hindl1, Kanzu [-<“ummal,
XXIlI, 37, no. 311; Ibn Asikir, Tabyinu l-imtinan, p. 31, no. 6; and see the references of the edi-
tor. And see al-Nazwi, al-Mugsannaf, 11, 42; al-Bayhaql, al-Sunanu l-kubra, VIII, 324.
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form circumcision even if he was of advanced age. The Prophet is said to have
formulated this in the following utterance: man aslama fa-lI-yukhtatan wa-in

kana kabiran®?.
Another utterance of the Prophet, found allegedly in the scabbard of his

sword, is even more explicit: a convert should not be left in the fold of Islam
until he undergoes circumcision, even if he is eighty years old®*. ‘‘Eighty
years'’ is, of course, an allusion to the age at which Abraham performed his

circumcision.
Some scholars of Muslim Law were of the opinion that an old convert should

undergo circumcision even if this might bring about his death%.

A convert cannot be counted as a member of the Muslim community before
his circumcision: his prayer is not accepted, he is not permitted to perform the
pilgrimage to Mecca, he will not be allowed to act as witness in court, the
believers are not allowed to eat the meat of an animal slaughtered by him%.

There were, however, some scholars who held the opinion that circumcision
should be delayed in case the child is weak or ill and it may endanger its life%.
The same applies to circumcision of an old person: if it endangers his life, the
practice has to be considered void and the convert should be freed from this
ritual®’,

According to Ibn Qayyim al-Jauziyya this opinion conforms to the consen-
sus of the Muslim scholars, with slight exceptions.

A test case for this attitude is in the story of the converts of Kaskar. They
embraced Islam and declared that they were Muslims. The governor of Basra

92 Ibn Qayyim al-Jauziyya, Tuhfatu l-maudiid, p. 128. This tradition, transmitted on the
authority of al-Zuhri, is mursal, and is marked by scholars of hadith as ‘‘very weak,”’ fa-marasilu
l-zuhriyyi ‘indahum min adafi I-marastli, 1a tasluhu li-I-ihtijaj; see Ibn Qayyim al-Jauziyya, ibid.
p. 133. And see Fadlullahi 1-Jilani, Fadiu liahi I-samad, 11, 675, no. 1252; al-Bukhiri records a
tradition on the authority of al-Zuhri saying that a convert should perform circumcision even if
he was aged. The commentator emphasizes the dangers of circumcision of an old person.

93 Ibn Qayyim al-Jauziyya, Tuhfatu l-maudid, p. 128: ...inna l-aqlafa 12 yutraku f1 l-islami
hattd yukhtatana wa-lau balagha thamanina sanatan; al-Muttaqi l-Hindi, Kanzu I-‘ummal, XXII,
37, no. 311; Ibn “Asakir, Tabyinu I-imtinan, p. 31, no. 6; and see the references of the editor. See
also al-Nazwi, al-Mugsannaf, 11, 42 and al-Bayhaqi, al-Sunan al-kubra, VIII, 324.

%4 Ibn Qayyim al-Jauziyya, Tuhfatu l-maudid, p. 130, sup.

95 See e.g. Ibn Qayyim al-Jauziyya, Tuhfatu l-maudid, pp. 128—-129. Cf. Ibn Hajar al-
¢Asqalani, al-Mayalibu 1-dliya bi-zaw®idi I-masanidi I-thamaniya, ed. Habibu l-Rahmain al-
Atzami, Beirut 1390, 111, 12, no. 2740: . . .sa’alf2 rasiila llahi salla llahu ‘alayhi wa-sallam ‘an raju-
lin aqlafa a-yahujju bayta llahi, fa-qala: 1a. naha ras@iu liahi salla llahu ‘alayhi wa-sallam ‘an
dhalika hattd yukhtatana. See al-Bayhagql, al-Sunanu I-kubra, 111, 325: Ibn ‘Abbas stated that
prayer behind an uncircumcised believer is not accepted, and that meat of an animal slaughtered
by him is reprehensible and that an uncircumcised believer is unworthy to testify as witness. See
also al-Suyitl, al-A hadithu I-maud@a mina l-jamii I-kabir wa-I-jami%i l-azhar, ed. ‘Abbas Ahmad
Saqr and Ahmad Abd al-Jawidd, Beirut 1409/1988, p. 76, no. 273.

% See e.g. Muhammad b. All b. Tualtn, Fassu I-khawatim, p. 62.

97 See Ibn Qayyim al-Jauziyya, Tuhfatu I-maudid, p. 157, sup.
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ordered to check whether they were circumcised and commanded to circumcise
those who were not. This was in autumn (shita’), and some of them died (be-
cause of the cold). Al-Hasan al-Basri was displeased by the governor’s action
and remarked with anger that at the time of the Prophet many Abyssinians,
Byzantines and Persians embraced Islam without the Prophet ordering to
search them?.

The problem of compulsory circumcision of converts to Islam was a con-
troversial theme even in later periods of Islam. In the period of ‘Umar b. Abd
al-“Aziz the people of Khurasan flocked to embrace Islam in order to be freed
from payment of jizya. Some people advised the governor, al-Jarrdh b.
¢Abdallah, to put as a stipulation that they should undergo circumcision.
‘Umar b. ‘Abd al-¢Aziz being asked about this ordered the governor to desist
from forcing circumcision as a condition for conversion to Islam. ‘‘God sent
the prophet Muhammad and entrusted him to summon people to embrace
Islam. He did not send him as circumciser.”’%

The controversy as to circumcision as a compulsory condition for conversion
to Islam is reflected in the polemics between the scholars of Islam!%. The con-
tradictory views of the scholars are reflected in the chapter of ‘Abd al-Razzaq’s
al-Musannaf, dealing with the problem of eating the meat of an animal slaugh-
tered by uncircumcised believersi®!. Ibn ¢Abbas is said to have regarded the
slaughter of uncircumcised believers as reprehensible. The testimony of such
people at court should not be accepted and their prayer is void. This opinion
of Ibn ‘Abbas was contradicted by al-Hasan (al-Basri) and by Hammad (b.
Salama). According to Hammad there is nothing wrong in the slaughter of an
uncircumcised believer; he is permitted to give evidence in court and his prayer
is valid. Al-Hasan was of the opinion that circumcision of an aged convert
should be avoided if this may endanger his life, and that there is nothing wrong
in consuming the meat of an animal slaughtered by him!92, Females captured
in military operations, willing to embrace Islam, were entrusted to women who
performed circumcision and were duly purified, i.e., circumcised!®3. A con-

98 See Fadlullahi 1-Jilani, Fadlu llahi l-samad, 11, 674, no. 1251; Ibn Qayyim al-Jauziyya,
Tuhfatu I-maudid, pp. 132, 138 inf.~139.

99 Al-Tabari, Tarikhu I-rusul wa-l-multik, ed. Muhammad Abi 1-Fadl Ibrahim, Cairo 1971,
VI, 559: ...inna laha ba‘atha muhammcdan salla llahu ‘alayhi wa-sallama da‘iyan wa-lam
yabtathhu khatinan.

100 See e.g. Ibn Qayyim al-Jauziyya, Tuhfatu I-maudad, pp. 127—-141.

10! Ed, Hablbu |-Rahmén al-A‘zami, Beirut 1391/1972, IV, 483485, nos. 8562—-8566: babu
dhabthati l-aqlafi wa-l-sabiyyi wa-l-akhrasi wa-l-zanjiyy. Comp. al-Razi, Ta’rikh madinati san‘a’,
ed. Husayn b. ‘Abdallah al-“Umari, Damascus-Beirut, 1409/1989, p. 372: ... ‘“‘wa-kana abl (i.e.
Tawias—K.) yakrahu ‘izama I-fili wa-kana yakrahu dhabthata I-zanjiyyi an ya’kulah@ wa-yaqalu;
‘hal wajadta zanjiyyan qattu fthi khayrun?’”’

102 <Abd al-Razziq, op. cit., IV, 473—4, no. 8562. )

103 Fadlullahi 1-Jilani, Fadlu lahi I-samad, 11, 669, nos. 1245, 1249. And see Ibn Hajar, al-
Isaba, VII1, 313, no. 12274,
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troversial subject was the attendance of parties arranged on the occasion of cir-
cumcision. According to tradition, some of the Companions of the Prophet
spurned attending such parties, while others arranged parties and even invited
singers to comfort the circumcised boys and to alleviate their pain!%. Accord-
ing to an utterance attributed to the Prophet he recommended to arrange a
party on the occasion of circumcision, walimatu I-*dhar'%,

There were some unusual situations discussed in the sources. Among them was
the case of a man with two active penises!%, and that of a hermaphroditel®?.
*

It may be useful to draw the reader’s attention to a few observations on the
traditions concerning circumcision in the Arab peninsula during the period of
the Jahiliyya, on the utterances of the Prophet as to the obligatory character
of this ritual practice, and on the conflicting opinions of the scholars of hadith
and religious Law connected with the implementation of the injunction.

According to early Muslim tradition, circumcision was one of the tenets of
the faith of Ibrahim. This assumption is reflected in the reports about the prac-
tices of the people of the fitra and the people who observed the sunan ibrahim.
Muslim scholars presumed that the unbelievers in the period of the Jahiliyya
abode by the sunan ibrahim. They acted according to the ritual practices fol-
lowed by Ibrahim; these were the baqaya din ibrahim, ‘‘the lasting tenets of
the faith of Ibrahim’’ observed by the unbelievers in Mecca. Some Muslim
scholars assumed that the Prophet himself shared with his people, the Quraysh,
the ritual practices which originated in the tenets and principles of the faith of
Ibrahim and Isma<l. They formulated it in a sign.ficant definition: kd@na ‘ala
dini ibrahim.

Circumcision, one of the ritual practices of the faith of Ibrahim, became a
feature distinguishing the Arab population of the peninsula and they were
called ummatu I-khitan.

104 See Fadlullahi I-JUlani, Fadlu llahi I-samad, 11, 671, nos. 1246, 1247; al-Suyiti, a/-Durr al-
manthir, Cairo 1314, I, 114 inf.; Nir al-Din al-Haythami, Majma‘ al-zawPid wa-manba® al-
fawd®id, Beirut 1967, 1V, 60; al-Tabarani, al-Mu‘jam al-kabir, ed. Hamdi ‘Abd al-Majid al-SilafT,
n. p., 1405/1985, IX, 48, nos. 8381, 8382.

105 See Ibn Tildn, Fassu I-khawatim, p. 60: . . .al-wallmatu f |-i’dhari haqqun. . . ; and see Ibn
al-Athir, al-Nihdya ft gharibi l-hadith, ed. Tahir Ahmad al-Zawi and Mahmid Muhammad
al-Tanahi, Cairo 1383/1963, III, 196. And see al-Ajurri, al-Jawab ‘an masalati l-sama, MS
Hebrew Univ. AP Ar. 158, fol. 8b, penult.: .. .ka@na ‘umaru bnu I-khattabi radiya llahu ‘anhu idha
sami‘a I-duffa wa-l-ghin®a ankarahu, fa-idha qila khit3nun au ‘ursun sakata.

106 Al.Shaukani, Naylu l-autar, 1, 136, inf.: ...wa-amma man lahu dhakarani fa-in kana
‘@milayni wajaba khitanuhuma, wa-in kana ahaduhuma ‘a@milan dana I-akhar khutina.

107 Al-Shaukani, Naylu l-qutar, 1, 136, penult.: ...ukhtulifa fI khitani l-khuntha, fa-qlla
yajibu khitanuhu fY farjayhi qabla I-bulghi, wa-qlla la yajiazu hatta yatabayyana, wa-huwa I-
azharu. And see R.B. Serjeant, ‘‘Sex, Birth, Circumcision: Some Notes from South-West
Arabia,”” Hermann von Wissmann-Festschrift, ed. A. Leidlmair, Tiibingen 1962, p. 206; repr.
Variorum 1991, n. XIV.
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The sunan ibrahim were adopted in Islam and became sunan al-islam. Cir-
cumcision became a compulsory condition for converts to Islam. Scholars con-
sidered it as a mark of Islam; some of them were of the opinion that it denoted
servitude of the believer and his bondage to God, a visible sign that the believer
carried out God’s injunction. This is reminiscent of the Jewish idea of circum-
cision, according to which it is a sign of the covenant between God and His
people.

Circumcision is said to have been imposed on males and females alike. Some
scholars advocated, however, the idea that females may be treated with certain
leniency, basing their opinion on the utterance of the Prophet: al-khitanu sun-
natun li-l-rijali makrumatun li-l-nis@’i, ‘‘circumcision is an obligatory ritual
practice for men, a virtuous deed for women.”’

As to the circumcision of males, there was a clear tendency to avoid any
thought that it had been influenced by the Jewish practice.

The early reports concerning circumcision state plainly that the Arabs were
not influenced by their Jewish neighbours in that ritual practice.

Similarly scholars bade to refrain from following the Jewish date of the cir-
cumcision on the seventh day after the birth of the child.

A heated discussion concerning the problem whether the Prophet was born
circumncised indicates that some scholars assumed that his circumcision was a
miraculous event, following in this matter the traditions about other prophets
who were born circumcised. It is noteworthy that in some lists of these prophets
the names of some prophets from the Arab peninsula were added. Other scho-
lars maintained that the Prophet’s grandfather, ‘Abd al-Muttalib, took the
newborn child from his mother, brought him to the Ka‘ba, circumcised him
and named him Muhammad. The tradition which maintains that he acted ac-
cording to the Arab usage bears evidence that the tendency of the tradition is
to stress the Arab custom of circumcision and the activity of the Prophet’s
grandfather in a framework of the old Arab tradition.

The simple and modest celebrations of the circumcision in early Islam turned
into popular and sometimes sumptuous festivities in the various countries of
the Muslim empire!%8,

108 See e.g. ET2, s.v. khitan.
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