“CALL YOURSELVES BY GRACEFUL NAMES...”
by

M. J. KISTER

The transition from Jahiliyya to Islam was acompanied by considerable
changes in the ideas and perceptions of the traditional tribal society
of the Arabs. Some concepts of the Jahiliyya did, however, survive
among the Arab tribes who conquered the territories of the Persian
and Byzantine empires. The struggle between the new ideas of Islam,
often enriched by the adoption of the cultural values of the conquered
peoples, with the persistence of concepts of the old Arab tradition
left its traces in the prolific literature of the Hadith. The hard contest
between these diverse ideas and trends is reflected by the conflicting
utterances attributed to the Prophet or to his Companions. One of the
topics for discussion was the problem of personal names. The con-
tradictory traditions on this theme reflect the divergent attitudes of
different groups in Muslim society. Goldziher dealt with some aspects
of this problem in his “Gesetzliche Bestimmungen tiber Kunja-Namen
im Islam,” * Brédu scrutinized the cultic personal names in his detailed
study: “Die altnordarabischen kultischen Personennamen’ ? and Bar-
bara Stowasser-Freyer touched upon it in her Ph. D. thesis, ‘‘Formen
des geselligen Umgangs und Eigentimlichkeiten des Sprachgebrauchs in
der frihislamischen stddtischen Gesellschaft Arabiens” (Nach Ibn Sa‘d
and Bukhar).* The perusal of some additional data about proper
names may help us to elucidate certain aspects of this problem,

The Muslim concept of names is defined in an utterance of the
Prophet recorded by Abl Dawiid: ¢+ “You will be called on the Day
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of Resurrection by your names and the names of your fathers, therefore
call yourselves by graceful names.” The same emphasis on graceful
names is apparent in two other traditions: ‘“When you send to me a
messenger, send a man with a pleasant face and a beautiful name,” *
and “He whom God granted a pretty face and a graceful name and
put him in a place which is not disgraceful, he is the choicest man of
God among His creature.” ¢ As is to be expected, tradition credited
the Prophet with the changing of ugly and unpleasant names into
pleasant ones. “The Prophet, when he heard an odious name, used
to change it into a pretty one,” 7 says a tradition reported on the autho-
rity of ‘Urwa.

The collections of hadith and the Tabagdt compilations record a
good deal of the changes of names performed by the Prophet. The
first to be changed, as one would expect, were the names indicating
worship of idols. ‘Abd al-‘Uzza was changed by the Prophet to ‘Abd
al-Rahman ® or ‘Abd Rabbihi ® or ‘Abdallah * or ‘Abd al-‘Aziz.** ‘Abd

5 Ibn Abi Hatim, ‘llal al-hadith, Cairo 1343, 11, 329, No. 2508; al-Munawi,
Fayd al-qadir, sharh al-jami‘ al-saghir, Cairo 1391/1972, 1, 311, No. 511;
‘Ali al-QBri, al-Asrar al-marfi‘a fi l-akhbar al-maudii'a, ed. Muhammad
al-Sabbagh, Beirut 1391/1971, 437; al-Samarqandi, Bustan al-‘arifin (on
margin of Tanbih al-ghafilin), Cairo 1347, 155 inf.; ‘Ali b. Burhan al-Din,
Insan al-‘uyin (= al-Sira al-halabiyya), Cairo 1351/1932, 1, 94; al-Muttagi
\-Hindi, Kanz al-‘ummal, Hyderabad 137771958, vi, 22-3, Nos. 196-7; al-
Suyiitl, al-La’ali al-masnii‘a fi l-ahadith al-maudi‘a, Cairo n. d., I, 112-3;
al-Nawawi, Kit. al-adhkar al-muntakhab min kalam sayyid al-abrar, Cairo
1323, 127,

6  Al-Shaukani, al-Fawd'id al-majmii‘a, ed. ‘Abd al-Rahmén al-Mu‘allami al-
Yamani, Cairo 1380/1960, 221; :Ali 1-Qari, op. cit, 437; al-Raghib al-
Isfahdanil, Muhadarat al-udaba’, Beirut 1961, u, 336.

7  Al*Ayni, op. cit, X, 451; al-Muniawi, op. cit., v, 144, No. 6727; al-Mund-
hiri, op. cit., 1v, 140, No. 2895.

8 Ibn Sa‘d, Tabagat, Beirut 1377/1957, 11, 474; al-Baladhuri, Futih al-buldan,
ed. ‘Abdallah Anis al-Tabbi‘ and ‘Umar al-Tabba‘, Beirut 1377/1957, 125;
al-Fasi, al-‘Iqd al-thamin, ed. Fu’ad Sayyid, Cairo 1385/1966, v, 371, line
1; 1bn ‘Abd al-Barr, al-Isti‘h, ed. ‘Ali Muhammad al-Bijawi, Cairo 1380/
1960, p. 832, No. 1408 and 838, No. 1432; Niir al-Din al-Haythami, Majma’
al-zawd’id, Beirut 1967, v, 50, 54; 1bn Quddma al-Maqdisi, al-Istibsar fi
nasabi l-sahaba min al-ansar, ed. ‘Ali Nuwayhid, Beirut 1392/1972, 319,

9 Ibn Hajar, al-Isaba, Cairo 1328, 11, 388, No. 5074.
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Shams was changed by the Prophet to ‘Abdallah.’? ‘Abd Kulil was
changed to ‘Abd al-Rahmin,'3 ‘Abd al-Jann to ‘Abdallah.’* ‘Abd al:
Ka‘ba to ‘Abd al-Rahmin !> or “‘Abdallah.’®* The Banii ‘Abd Manif
were renamed by the Prophet and called Banii ‘Abdallah.’” ‘Abd al-
Hajar (or al-Hijr) was altered to ‘Abdallah,’® ‘Abd ‘Amr into ‘Abd
al-Rahmin.’® The substitution of ‘Abdallah for Bujayr 2° as recorded
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Abl Nu‘aym al-Isfahdni, Hilyat al-auliyd’, Beirut 1387/1967 (reprint),
1, 365; Ibn ‘Abd al-Barr, op. cit., 871, No. 1480; Anonymous, History of
the prophets (Ar.), Ms.Br.Mus., Or. 1510, fol. 234a; Ibn Hajar, al-Isaba, 11,
280, No. 4557.

Ibn °‘Abd al-Barr, op. cit., 1006, No. 1700; Ibn Hajar, al-Isaba, 11, 428,
Nos. 5240-41.

Ibn ‘Abd al-Barr, op. cit., 884, No. 1496; Ibn Hajar, al-Isaba, 11, 292, No.
4602 and 293, No. 4606.

Niir al-Din al-Haythami, op. cit., viu, 55; Ibn Qutayba, al-Ma'‘arif, ed.
al-Sawi, Cairo 1390/1970 (reprint), 132.

Al-Zubayr b. Bakkdr, Jamharat nasab quraysh, Ms. Bodley, Marsh. 384,
fol. 106b; Mughultay, al-Zahr al-basim fi sirat Abi 1-Qdsim, Ms. Leiden,
Or. 370, fol. 145a; Anonymous, al-Ta'rikh al-muhkam fi man intasaba ila
I-nabiyyi salla llahu ‘alayhi wa-sallam, Ms.Br.Mus., Or. 8653, fols. 115b,
ult.—116a sup.; Ibn Hajar, al-Isdba, 11, 325, No. 4753; Ibn al-Kalbi, Jamhara,
Ms.Br.Mus., Add. 23297, fol. 27b inf

Ibn ‘Abd al-Barr, op. cit., p. 844, Nos. 1446-7 and 824, No. 1394; Anony-
mous, al-Ta'rikh al-muhkam, Ms., fol. 112b; Mugab b, ‘Abdallah al-
Zubayri, Nasab Quraysh, ed. Levi-Provengal, Cairo 1953, 265, line 17 (his
name was ‘Abd ‘Amr); ‘All b. Burh@n al-Din, op. cit., 1, 312 (‘Abd ‘Amr,
or ‘Abd al-Ka‘ba, or ‘Abd al-Harith).

Al-Fasi, op. cit., v, 208; Ibn Qutayba, al-Ma'drif, 73; al-Majlisi, Bihar al-
anwar (lithogr. ed.) v, 272, line 5.

Niir al-Din al-Haythami, op. cit, vin, 53; comp. Ibn Hajar, al-Isdaba, 11,
431, No. 5263 (‘Abd Manif changed into ‘Abdallah).

Fadlullah I-Jilani (= al-Jilani), Fadlu llahi l-samad fi taudih al-adab al-
mufrad, Himg 1388/1969, 11, 283, No. 811; Ibn ‘Abd al-Barr, op. cit., 943,
No. 1596, and 895, No. 1524.

Nir al-Din al-Haythami, op. cit, vii, 53; al-Mu‘afa b. Zakariya, al-Jalis
al-salih al-kafi wa-l-anis al-nasih al-shafi, Ms. Ahmet 11, No. 2321, fol.
113a; al-Fasawi, al-Ma‘rifa wa-l-ta’rikh, Ms. Esad Ef. 2391, fol. 134b,
sup.; al-Wagqidi, al-Maghazi, ed. Marsden Jones, London 1966, 1, 82 (he
was however addressed ‘Abd al-Ilih, because the name of Musaylima was
al-Rahman).

See Goldziher, Gesetzliche Bestimmungen, 257, line 7.
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by al-Baladhuri ?* may have been connected with the odious name of
the idol Bajir.z

It was deemed equally desirable to change the names of persons
and tribes in which mention of devils or demons could be found. The
name of the Band Shaytin was changed to Banii ‘Abdallah; ?* Shaytan
b. Qurt was altered to ‘Abdallah b. Qurt.>* ‘Umar changed the name
of Masriiq b. al-Ajda‘® to Masriig b. ‘Abd al-Rahman; al-Ajda‘, he
said, is the name of the Devil.>> Another man was called Hubab; the
Prophet changed his name to ‘Abdallah, stating that Hubab is the name
of the Devil.?® It apparently denotes an idol, as assumed by Wellhau-
sen.?’” A rather humorous story narrates another version by which the
name Hubab was changed unintentionally: A man called Hubab
negotiated with a bedouin for the purchase of two camels; he succeeded
in getting the camels and set off with them. When he was later brought
into the presence of the Prophet, the Prophet addressed him as *“Sur-
raq,” ‘‘the thief.” The man refused to change this name, because it
was the Prophet who granted it to him.>® The name of ‘Abd al-Harith

21 Ansab al-ashrdf, ed. Muhammad Hamidullah, Cairo 1959, 1, 233; al-Tabari,
Dhayl al-mudhayyal, Cairo 1358/1939, 59.

22 See L‘A, s. v. bjr; and see Ibn al-Kalbi, al-dsndm, ed. Ahmad Zaki
Pasha, Cairo 1343/1924, 63.

23 TIbn Wahb, Jami‘, ed. J. David-Weill, Cairo 1939, 11, lines 4-6.

24 Niir al-Din al-Haythami, op. cit., viii, 51 sup.; Ibn Hajar, al-Isaba, 11,
358, No. 4890.

25 Tbn Hanbal, ‘Ial, ed. Talat Kogigit and Ismail Cerrahoglu, Ankara
1963, 1, 9, No. 31; Ibn Majah, Sunan, Cairo 1349, 11, 405; LA, s. v. jd';
Ibn Hajar, al-Isdaba, 11, 492, No. 8406; Ibn Sa‘d, op. cit., v, 76.

26 Al-Baladhuri, Futih, 125; Nir al-Din al-Haythami, op. cit,, vii, 50; Ibn
Wahb, op. cit., 6, lines 12-14; 7, lines 5-7; 9, lines 11-13, 16-19; 10, lines
1-2; al-Fasawi, op. cit., fol. 134b sup.; Ma‘mar b. Rashid, Jami‘ (attached
to ‘Abd al-Razzaq, al-Musannaf, ed. Habibu 1-Rahman al-A‘zami, Beirut
1392/1972), xx, 40, No .19849; Anonymous, History, Ms.Br.Mus., Or. 1510,
fol. 233a; L’A, s. v. hbb; and see al-Suyiiti, al-Durr al-manthar fi l-tafsir
bi-l-ma’thar, Cairo 1314, 1, 48 (the name of Iblis at the time when God
created Adam was Hubab), 50 (the name of Iblis was al-Harith; in other
traditions his name was ‘Azazil). ‘

27 1. Wellhausen, Reste Arabischen Heidentums, Berlin 1887, 171, n. 2.

28 TIbn ‘Abd al-Barr, op. cit,, 683, No. 1132; Ibn Hajar, al-Isaba, 11, 20, No.
3122,

(6]



was changed by the Prophet to ‘Abdallah; 2 the name of Iblis in
Heaven was al-Harith.*® He frightened ¥awwa’ when she became
pregnant by telling her that she would give birth to a beast and promised
that she would have a normal human baby if she gave it his name; he
lied, claiming that his name was ‘Abd al-Harith (not al-Harith). The
baby born was indeed normal, was named ‘Abd al-Harith, but died
as a child.?* It is of interest that this very name, al-Harith, the name
of Iblis and apparently the name of an idol, survived in the period
of the Prophet and was even recommended by the Prophet, according
to one tradition.*? It subsequently became one of the names with the
widest circulation.

It was not only the name of the Devil which was prohibited. His
kunya, Abl Murra,*® was also considered disagrecable and was changed
by the Prophet to Abi Hulwa.** Murra is the name most disliked by
God,** stated the Prophet. The name of a jinni who embraced Islam,

29 Ibn Hajar, al-Isaba, 11, 374, No. 4983; 388, No. 5068; and see ibid, 387-8.

30 Al-Majlisi, Bihar al-anwar, Tehran 1390, 1xin, 241, 247; Anonymous, His-
tory, Ms.Br.Mus., Or. 1510, fol. 4b; al-Shibli, Akam al-marjan fi ghar@'ibi
l-akhbar wa-ahkam al-jann, ed. ‘Abdallah Muhammad al-Sadiq, Cairo 1376,
156; al-‘Isami, Sim¢ al-nujim al-‘awali, Cairo 1380, 1, 35; Bréu, op. cit., 56.

31 Mugqatil, Tafsir, Ms. Ahmet 111, 741, fol. 140a; and see al-Hakim, al-Musta-
drak, Hyderabad 1342, 1, 545; Ibn ‘Asakir, Ta'rikh (Tahdhib), Damascus
1349, vi, 353; al-Suyiiti, al-Durr, 11, 151-2 (in one of the reports, 151 ult.,
the Devil advised Haww3’ to name the baby ‘Abd Shams); al-Nuwayn,
Nihayat al-arab, Cairo n.d., xm, 30; al-Shatibi, a/-Juman Ms. Br.Mus., Or.
1555, fol. 8b (Adam tries in vain to convince Hawwa’ to name the child
‘Abdallab); Ibn Kathir, al-Bidaya wa-l-nihaya, Beirut—al-Riyad 1966, 1,
96; al-Tabari, Tafsir, ed. Mahmiid and Ahmad Shakir, Cairo 1958, xiii,
306-314, Nos. 15510-15525; Ibn ‘Asdkir, op. cit., vI, 353; Muhammad Nasir
al-Din al-Albani, Silsilar al-ahadith al-da‘ifa wa-I-maudi‘a, Damascus 1384,
No. 342.

32 Ibn Hajar, al-Isdba, 11, 288, No. 4588; Ibn Wahb, op. cit., page 6, lines 16—
17; al-Munawi, op. cit, 1, 169, No. 207; Abt Dawid, op. cit., 11, 307; al-
Jilani, op. cit., 11, 286, No. 814 .. ; etc.

33 See Ibn al-Athir, al-Murassa’ ed. C. F. Seybold, Weimar 1896, 97: ... abii
murrata huwa ashharu kuna iblis. . .; and see al- Majlisi, op. cit., LX111, 226;
al-Zamakhshari, Rabi‘ al-abrar, Ms.Br.Mus., Or. 6511, fol, 104a, sup.

34 Ibn Wahb, op. cit,, 8 \line 10.

35 Al-Jilani, op. cit., 11, 286, No. 814; Ibn Wahb, op. cit., page 6, line 17; 8.
line 18; 9, line 1, 4-7.
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Samhaj, (a mare thin in the belly) was changed by the Prophet to
‘Abdallah.®*® Durays is mentioned as a name of the Devil,*” but this
is not recorded in any other source; the name must have been felt to
be odious: The Prophet bought a horse named al-Daris and changed
its name to al-Sakb.*® The ominous name Ghaylin, which is reminiscent
of the demons, was changed to ‘Abdallah; 3 ‘Abd Sharr was changed
to ‘Abd Khayr,*® Hariam was altered into Halal .+

In the overwhelming majority of the cases quoted above the odious
name was changed to ‘Abd al-Rahmin or ‘Abdallah. These two names,
belonging to the type of ta'bid names, in which the word ““‘abd” is
attached to one of the names of God, were a clear indication of the
new Islamic spirit of obedience and submission to Allah. This trend
was given expression in the utterance of the Prophet: “In naming
(your children —K.) use the expression ‘abd”’ (idha sammaytum fa-
‘abbidiz).** Among this group of names ‘Abdallah and ‘Abd al-Rahmain
were considered the best. “The names most liked by God are ‘Abdallah
and ‘Abd al-Rahmin,” says an utterance of the Prophet.** This idea
brought about changes in the names which served in Islam as attributes
of Allah. Jabbar was changed to ‘Abd al-Jabbér,** al-Qayylim to ‘Abd
al-Qayyim,*> ‘Aziz to ‘Abd al-‘Aziz * and to ‘Abd al-Rahmin.*” An

36 Ibn Nasir al-Din, Jami‘ al-athar, Ms. Cambridge, Or. 913, fol. 358b; al-
Damiri, Hayat al-hayawan, Cairo 138371963, 1, 208.

37 Rijal al-Kashshi, Karbald’ nd., 156 inf,

38 L‘d, swv. drs.

39 Niir al-Din al-Haythami, op. cit., viI1, 54.

40 1Ibn Hajar, al-Isaba, 11, 388, No. 5072.

41 Nir al-Din al-Haythami, op. cit., vii, 51.

42 Niir al-Din al-Haythami, op. cit., vit, 50.

43 Al-Bayhaqi, al-Sunan, 1x, 306; Ibn ‘Abd al-Barr, op. cit., 834, No. 1419;
Nir al-Din al-Haythami, op. cit., viii, 49-50; al-Mundhiri, op. cit., 1v, 139,
No. 2891; Ibn Wahb, op. cit., 9, line 3-4; al-Munawi, op. cit., 1, 168, No.
206; Ibn Majah, op. cit., 11, 404; Ibn Hajar, al-Isaba, 11, 288, No. 4588.

44 1bn Hajar, al-Isaba, 11, 387, No. 5063.

45 Niir al-Din al-Haythamt, op. cit., vin, 54.

46 Ibn Hajar, al-Isaba, 11, 428, No. 5242,

47 1Ibn ‘Abd al-Barr, op. cit., 834, No. 1419; Niir al-Din 1-Haythami, op. cit.,
v, 49-50; Ibn Sa‘d, op. cit., v1, 50.

[8]



utterance of the Prophet gives explicitly the reason why the name al-
Hakam and the kunya Aba |-Hakam are prohibited. “Do not name
(your children) al-Hakam, nor Abii 1-Hakam, as God is the hakam.” 4®
Consequently, the name of al-Hakam b. Sa‘id was changed to ‘Abdallah
b. Sa‘id; 4* the kunya of Hani’, Abi 1-Hakam, was changed to Abi
Shurayh.®

The abhorrence which the pious felt with regard to using names
denoting the attributes of Allah gave rise to an early tradition, recorded
by Ma‘mar b. Rashid -and attributed to the Prophet: “The names most
detested by God are Khilid and Malik.” 5* Kingdom and eternal exis-
tence are, of course, attributes of God and man is not permitted to
apply them in his name. It is of interest that another version of this
tradition states: ‘“The most deceiving names are Khalid and Mailik>
(akdhabu l-asmd’i khalidun wa-malikun).>* The kunya Aba Malik is
listed among the four kunyas prohibited by the Prophet: Abi ‘Isa,
Abi 1-Hakam, Abia Mailik and Abi 1-Qasim; the last one in the case
when the child is named Muhammad.**

Contrary to the Bedouin custom to call their slaves by nice names
and to call their own children by disagreeable names,f the Muslims

48 Ma‘mar b. Rishid, op. cit., x1, 42, No. 19859; al-Majlisi, op. cit., LXXV1,
175; al-‘Ayni, op. cit., X, 457 inf.

49 Anonymous, al-Ta‘rikh I-muhkam, MsBr.Mus., Or. 8653, fol. 67b, inf.;
Niir al-Din al-Haythami, op. cit., viii, 53; Tbn ‘Abd al-Barr, op. cit., 355,
No. 523; Ibn al-Kalbi, Jamhara, fol. 14a.

50 Al-Jilani, op. cit, 11, 283, No. 811; Ibn al-Athir, al-Nihaya, s.v. hkm; Tbn
‘Abd al-Barr, op. cit., 1688, No. 3031; ‘Ali b. Balaban, al-lhsan fi taqrib
sahih 1bn Hibban, Ms.Br.Mus., Add. 27519, fol. 117b; Ibn al-Hajj, al-
Madkhal, Beirut 1972, 1, 120; Ibn Sa‘d, op. cit., vi, 49; al-Nawawi, op. cit.,
129 sup.

51 Ma‘mar b. Rashid, op. cit., x1, 42, No. 19860; al-‘Ayni, op. cit., X, 457 ult.
-8.

52 Ibn Abi Hatim, op. cit., No. 2525.

53 Al-‘Ayni, op. cit.,, X, 450; about the usec of the kunya Abi 1-Qasim see e.g.
Ma‘mar b. Rashid, op. cit,, Xi, 44, No. 19867; Abu Dawid, op. cit., 11, 309-
310; al-‘Ayni, op. cit., X, 449; al-Tahiawi, Sharhk ma‘ani l-athdr, ed. Muha-
mmad Zuhri 1-Najjar, Cairo 1388/1968, 1v, 335-341.

54 Al-Raghib al-Isfahani, op. cit., 111, 339; al-Silihi, Subul al-huda wa-l-rashad
fi sirat khayri 1-ibad (= al-Sira al-shamiyya), ed. Mustafa ‘Abd al-Wahid,
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were required to give their children graceful names. The Prophet stated
that the obligation of a father towards his child is to give him a graceful
name and a good education.”® The Prophet used to ask about the name
of a man whom he met and was glad to hear that his name was a nice
one.’® One should be careful to select a beautiful name, as an angel
and a devil attend the birth of a child; the angel advises to give him

a graceful name, the devil recommends a disagreeable one.>” The name

of the child constitutes a proof for the intelligence of his father.>® There

is a very close relationship between the meaning of the name and
the character of the child who is given it. The name chosen by the
father thus has considerable bearing on the fate and life of the child.*®

A name fits the character of the person named, by decree of God.

The Prophet was given names which were precisely fitting: Muhammad

and Ahmad. The name and the person named, says Ibn Qayyim, were

in this case as closely connected to each other as the body is to the
soul.®® The name Muhammad, for instance is derived from the name of

God as attested by the verse of Hassén:

wa-shagqa lahia min ismihi li-yujillahii :
fa-dhii 1-‘arshi mahmiidun wa-hiadhd muhammadii
And He derived (a name) from His name in order to honour him:
thus the Owner of the Throne is Mahmiid (Praised) and this one
is Muhammad.*
Cairo 1392/1972, 1, 326; 1bn Durayd, al-Ishtiqgdq, ed. ‘Abd al-Salam Harin,
- Cairo 1378/1958, 4.

55 Nir al-Din al-Haythami, op. cit., viiI, 47.

56 Nir al-Din al-Haythami, op. cit., vii, 47; al-‘Ayni, op. cit., X, 197.

57 Al-Raghib al-Isfahini, op. cit., 111, 336.

58 Al-Raghib al-Isfahani, op. cit., 11, 336.

59 1Ibn Qayyim al-Jauziyya, Zad al-ma‘ad fi hadyi khayri 1-‘ibad, Beirut n.d.
11, 5; Majd al-Din al-Fayriizabadi, Sifr al-sa‘dda, Cairo 1382/1962, 88.

60 Ibn Qayyim, op. cit., 11, 5.

61 See A. Fischer, Muhammad and Ahmad, die Namen des arabischen Pro-
Dheten, Leipzig 1932, 20; al-Suyiiti, al-Khas@'is al-kubra, ed. Muhammad
Khalil Harras, Cairo 1386/1967, 1, 194-5; al-Bayhaqi Dala@’il al-nubuwwa,
ed. ‘Abd al-Rahmin Muhammad ‘Uthman, al-Madina al-munawwara 1389/

1969, 1, 93, 122; Hassan b. Thabit, Diwan, ed. W. N, ‘Arafit, London 1971,
1, 306.
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The name of Muhammad was given to the Prophet as a good
omen.** The name Uhud was given to the mountain by God, pointing
to the people who believed in the unity of God and to the Prophet
who summoned people to this faith.**

*
The fa’'l, the omen, either good or bad, become the leading principle
in the choice of names. It had, of course, to be distinguished from
tiyara, which was interdicted by Islam as a practice of the Jahiliyya.
The Prophet is said to have disliked augury, but was pleased by the
use of good omens.** “There is no tiyara, augury, and the best of it
is the fa’l, the good omen.” The Prophet was asked about the fa’l and
he defined it as ““a good (salih) word heard by one of you.” ¢ Ibn
Hajar devotes a lengthy and detailed discussion to the problem of the
relation between tiyara and fa'l, stressing that the meaning of tiyara
is negative and undesirable while that of fa’l is acceptable.®® *“The
truest (kind of) augury is the omen,” says the Prophet.®” The favourable
attitude of the Prophet towards omens of names is mirrored in a
tradition about the milking of a camel. Three men yolunteered to
milk the camel. The Prophet disapproved of the first because of his
name Murra, and of the second because of his name Harb; he ordered
the third to milk because of his name: Ya‘ish.°® Another version of

62 Fischer, op. cit., 18.

63 Majd al-Din al-Fayriizabadi, a/-Maghanim al-mutaba fi ma‘alim Taba, ed.
Hamad al-Jasir, al-Riyad 1389/1969, 10.

64 Al-Munawi, op. cit., v, 231, No. 7101; Tbn Hajar, Fath al-bari, x, 167, lines
34.

65 1Ibn Hajar, Fath, x, 166-7; al-‘Aynj, op. cit., X, 197,

66 1Ibn Hajar, Fath, x, 167-8; cf. al-Munawi, op. cit., 1, 312, line 10 seq.

67 Ibn Wahb, op. cit., 93, line 16 (asdaqu I-tiyarati I-fa’lu); Ma‘mar b. Rashid,
op. cit, X, 406, No. 19512 (the same version); Ibn ‘Abd al-Barr, op. cit.,
280, No. 379 (asdaqu l-tayri I-fa’lu). This tradition was misread by T. Fahd
in EI2, s.v. fa'l (asdaqa l-tayru I-fa’la) and consequently misinterpreted.

68 Ibn Wahb, op. cit., 96, line 10-14; Ma‘mar b, Rashid, op. cit., x1, 41, No.
19854; Nir al-Din al-Haythami, op. cit., vii, 47; ‘Ali b. Burhian al-Din,
op. cit.,, 1, 94; Tbn Qayyim, op. cit., 11, 5; Majd al-Din al-Fayriizabadi, Sifr
al-sa'ada, 88; al-Suyiiti, Tanwir al-hawalik, sharh ‘ala Muwatta’ Malik,
Cairo n.d. 11, 140-1; al-Samarqgandi, op. cit., 157; Tbn ‘Abd al-Barr, op.
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this story reflects the tendency of separation of augury, tiyara, which
should be rejected, from fa’'l, acting according to the principle of
‘“omen nomen”, which should be permitted. Two persons volunteered
to milk a she-camel: al-Musawir and Khaddash. Both were disqualified
by the Prophet. Then ‘Umar asked the Prophet: “Shall I speak or
remain silent?” The Prophet said: ‘“Remain silent and I shall tell
you what you wanted (to say)”’ ‘Umar said : ‘“Then tell me, O Messenger
of God.” The Prophet said: “You thought that is was augury.” He (i.e.
the Prophet —K.) said: “There is no bird except His bird, there is
no good except His good; but I like the good omen.” ¢® The evident
intention of this tradition is to reject augury and to legitimize the
practice of fa’l. It may be mentioned that the names Harb and Murra
mentioned above as a bad fa'l are included in the list of the names
disliked by the Prophet: Harb, Murra, Jamra, Hanzala,” Kalb and
Kulayb.” In another case the Prophet preferred a man called Najiya
to two other men (evidently with unpleasant names) and let him lead
his camel.”? The Prophet chose the way of ‘“‘Marhab” for reasons of
good omen when on his way to attack Khaybar in preference to all
other ways proposed to him (al-Hazn, Shas, Hatib).”* When the Prophet
went out on his hijra to Medina he met Burayda al-Aslami with a
group of seventy riders of the clan of Sahm. The Prophet drew the
omens from these names: Burayda — barada amruna wa-saluha, firm
and just is our affair; Aslam — we are safe; sahm — our arrow came

cit., 459, No. 694; 1588, No. 2820; Ibn Hajar, al-Isaba, 111, 669; cf. Anony-
mous, al-Dhakhira wa-kashfu I-tauqi’ li-ahli 1-basira, Ms.Br.Mus., Or. 3922,
fol. 52b: ...al-asmau l-dallatu ‘ala I-nuhiisi fa-mithlu harbin wa-fahdin
wa-kalbin wa-namirin wa-himdrin wa-abi lahabin wa-abi l-harithi wa-abi
murrata wa-abi shihabin wa-ma ashbahaha . ..

69 1Ibn Wahb, op. cit., 97, lines 1-7; cf. ‘Ali b. Burhan al-Din, op. cit., 1, 94.

70 Ibn al-Hajj, op. cit., 1, 122.

71 Al-Munawi, op. cit., v1, 342, No. 9523.

72 Al-Jlani, op. cit.,, 11, 284, No. 812; Niir al-Din al-Haythami, op. cit., viI,
47; and see about the name Dhakwan changed into Najiya: Ibn ‘Abd al-
Barr, op. cit., 1v, 1522, No. 2650; Ibn Hajar, al-Isaba, 111, 541, No. 8642,

73 Majd al-Din al-Fayriazabadi, al-Maghanim, 376.
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out.™* When the Prophet entered Medina he heard a man shouting:
“Y3 Ghanim”; the Prophet drew the following omen from the name:
“We have earned without effort.”” "> When Suhayl came to the Prophet
at Hudaybiyya to negotiate peace, the Prophet drew from his name
the following omen: *‘Suhayl has come to you, your affair has become
easy.” ™ When the Prophet heard a man in his army addressing some-
one: “Ya Hasan”, he said: “From your mouth we have taken the
good omen.” ” When the Prophet once went out for some of his needs
he was pleased to hear (incidentally) someone addressing another
person: ‘““Ya Nijih, yd Rashid.” ®

Disagreeable names caused, of course, misfortune and had to be
altered. When a man came to ‘Umar and told him that his name was
Jamra (= burning coal), the son of Shihab (= bright blaze), from the
tribal group of Hurqa (= fire), staying in Harrat al-nar (= the stony
tract of fire), in the part of it called Dhat al-lazd (= that of the fiery

74  Al-Samhiidi, Wafad'u l-wafa, ed. Muhammad Muhyi 1-Din ‘Abd al-Hamid,
Cairo 1374/1955, 1, 243; Ibn ‘Abd al-Barr, op. cit.,, 185, No. 217; al-Kaza-
riini, Sirat al-nabi, MsBr.Mus., Add. 18499, fol. 139a (noteworthy is the
formulation of the phrase: kana la yatatayyaru, wa-kana yatafd'alu); al-
Zandawaysiti, Raudat al-‘ulam@, Ms.Br.Mus.,, Add. 7258, fol. 277a.

75 Al-Raghib al-Isfahani, op. cit., 1, 144,

76 1Ibn ‘Abd al-Barr, op. cit., 670 No. 1106; al-Raghib al-Isfahani, op. cit., 1,
144; al-Shaukani, Nay! al-autar, sharh muntaqd l-akhbar, Cairo 138071961,
viil 47; cf. al-Tabarl, Dhayl al-mudhayyal, 17: nabbili sahlan fa-innahu
sahlun.

77 Ibn Abi 1-Dunyi, al-Ishraf fi manazil al-ashraf, Ms. Chester Beatty 4427,
fol. 74b; al-Righib al-Isfahani, op. cit., 1, 144; al-Sakhawi, al-Magdsid al-
hasana, ed. ‘Abdallah Muhammad al-Sadiq, Cairo 1375/1956, 27, No. 40;
al-Munawi, op. cit., 1, 212, No. 290 (see ibid, inf. the additional stories
about omens drawn by the Prophet: when he went out against Khaybar
he heard ‘Ali exclaiming “ya@ khudra’; he said: “we took the omen from
your mouth, let us go out against Khudra” [= Khaybar]. No sword was
drawn [by the Muslims] in this expedition. And see the opinion of al-
Zamakhshari about the difference between tiyara and fa'l); al-Muttagi
I-Hindji, op. cit., X, 66, No. 511; al-Shaukani, Nayl, vii, 194,

78 Al-Munawi, op. cit., v, 229, No. 7089; Yisuf b, Misa 1-Hanafi, al-Mu‘tasar
min al-mukhtasar min mushkil al-athar, Cairo 1362, 11, 206; and see al-
Jilani, op. cit., 11, 285; Ibn al-Jauzi al-Wafa bi-ahwali l-mustafa, ed. Mustafa
‘Abd al-Wiahid, Cairo 1386/1966, 11, 465.
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blaze), ‘Umar ordered him to return to his family because they were
caught by fire. It happened as ‘Umar foretold.” The Prophet indeed
changed the name Shihdb to Hishim.®°

The rough Jahili character of names is emphasized in a dubious
tradition about the conversion of Abii Sufra to Islam. He came clad
in a yellow robe and presented himself as Zalim (= the oppressing) b.
Sarig (= the thief) b. Shihab (= the blazing fire) . .. the scion of Julanda
who used to snatch the passing ships. “I am a king,” said Abi Sufra.
The Prophet advised him gently to “leave the thief and the oppressor”
and named him Abi Sufra (= the man of the yellow suit). Thereupon
Abii Sufra decided to name his new born female-baby Sufra.®* Anti-
Muhallabid traditions wholly refute this story, stating that he did not
meet the Prophet at all, that he was captured during he ridda, etc.;
one of the traditions claims that he was uncircumcised and did not
even know the meaning of circumcision.

A man with the name Hazn (= hard, rugged ground) was told by
the Prophet to change it to Sahl (plain, easy ground). His answer
reflects the Jahiliyya spirit: “The plain is trodden and despised” (or
in another version: “I am not going to change a name given to me

by my father”).52

79 Al-Suyiiti, Tanwir al-hawdlik, m, 141; Ibn Qayyim, op. cit, u, 5; al-
Samargandi, op. cit., 157; Ibn Hajar, al-Isaba, 1, 275; No. 1294; Ma‘mar b.
Rashid, op. cit, X1, 43, No. 19864; Ibn Wahb, op. cit., 10, lines 2-5; al-
Raghib al-Isfahani, op. cit,, 11, 340; 1bn al-Jauzi, Sirat ‘Umar b. al-Khattab,
Cairo 1342/1924, 63; 1bn Abi 1-Hadid, Sharh nahj al-balagha, ed. Muha-
mmad Ab# 1-Fadl Ibrahim, Cairo 1961, xi1, 103; al-Nuwayri, op. cit., 111,
144; al-Manasik wa-amakin turuqi l-hajj. ed. Hamad al-Jasir, al-Riyad 1389/
1969, 518; al-Bakri, Mu‘jam ma sta'jam, ed. Mustafd al-Saqa, Cairo 1364/
1945, 1, 436-7.

80 Abu Dawid, op. cit, 11, 308; al-Mundhiri, op. cit., 1v, 141; al-Jilani, op.

- ccit., 11, 298, No. 825; Niir al-Din al-Haythami, op. cit., vii, 51; Ibn ‘Abd
al-Barr, op. cit., 1541, No. 2685; al-Bayhagqi, al-Sunan, 1x, 308.

8! Al-Samarqandi, op. cit., 156; Ibn Hajar, al-Isaba, 1m1, 500, No. 8454, 535,
No. 8633; 1v, 108, No. 652; Ibn Sa‘d, op. cit., fi)), 101.

82 Al-Ilani, op. cit., 1, 309, No, 841; Ma‘mar b. Rashid, op. cit., x1, 41, No.
19851; Ibn ‘Abd al-Barr, op. cit, 401, No. 560; Ibn Wahb, op. cit., 8, linc
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Some names changed by the Prophet are connected with the Meccan
aristocracy in the period of the Jahiliyya. The disagreeable name Harb
(= war) was changed into Silm.** ‘Ali intended to name his sons Harb;
the Prophet himself named them Hasan, Husayn, Mubassin; these
names correspond to the names of Aharon’s sons: Shubbar, Shubbayr,
Mushabbir. As the position of ‘Ali in relation to the Prophet corres-
ponds in Shi‘a faith to the position of Aharon to Moses, it is plausible
to consider this tradition as a Shi‘l one.®* According to one tradition
the Prophet disapproved of the name Harb and described it as one
of the worst names.®> As one of the ancestors of the Umayyads was
Harb, this tradition might have been rather unpleasant for the ruling
dynasty.

One of the Jahili names changed by the Prophet was al-Walid. This
name was a common one among the Bani Makhziim and the Prophet
remarked that the Bani Makhzim nearly turned al-Walid into a deity
(ma kadat banii makhzimin illa an taj‘ala |-walida rabban; in another
version: handnan). The Prophet changed the name of al-Walid b. abi
Umayya to al-Muhdjir b. abi Umayya.,® the name of al-Walid b. al-
Wwilid b. al-Walid b. al-Mughira into ‘Abdallah b. al-Walid.®” The

10; Abii Dawild, op. cit., 11, 308; al-‘Ayni, op. cit., X, 450, 452; al-Bayhaq],
al-Sunan, 1%, 307; al-Muttaqi 1-Hindi, op. cit., Xv, 319, No. 898; Mus‘ab b.
‘Abdallah, op. cit., 345; al-Nawawi, op .cit., 128 inf.; al-Qastallani, Irshad
al-sari, Cairo 1326, 1x, 111; Muhammad Hasan al-Muzaffar, Dald'il al-
sidg, n.p., 1373, 11, 11 29 inf.

83 Al-Bayhaqi, al-Sunan, 1x, 308; al-Mundhiri, op. cit., 1v, 141; al-Sha‘rani,
Lawagqih al-anwar, Cairo 1381/1961, 756, line 2.

84 Al-Jilani, op. cit., 11, 296, No. 823; al-Samarqandi, op. cit., 155 inf.; Anony-
mous, al-Ta'rikh al-muhkam, fol. 41a sup.; Ibn ‘Abd al-Barr, op. cit., 384,
No. 555; Nir al-Din al-Haythami, op. cit., vii, 52; al-Munawi, op. cit.,
1v, 111, No. 4710; and see Israel Oriental Studies 2 (1972), 223, n. 37.

85 See e.g. al-Bayhaqi, al-Sunan, 1X, 306; Ibn Wahb, op. cit, 8, line 18-9;
... wa-sharruhi harbun wa-murra; al-Jilani, op. cit., 755.

86 Al-Zubayr b. Bakkar, op. cit., fol. 138b; al-Fasi, op. cit., vi, 291-2; Ibn
Hajar, al-Isdba, 11, 465, No. 8253; m1, 636, No. 9142; cf. about the name
‘Amr changed into Muhgjir: Ibn ‘Abd al-Barr, op. cit., 1454, No. 2506;
Ibn Hajar, al-Isaba, 11, 466, No, 8256.

87 Al-Zubayr b. Bakkar, op. cit., fol. 146a; Ibn ‘Asakir, op. cit., vi, 230; Ibn
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interdiction of the Prophet was often associated with the statement
that al-Walid was a name of one of the tyrannical Pharaohs and with
a prophecy that there will come a ruler with the name al-Walid, who
will be worse for the community than Pharaoh.®® The question as to
which one of the Umayyad rulers was meant by the Prophet and the
problem of the character of the Prophet’s interdiction to use the name
al-Walid were extensively discussed by scholars of hadith.®®

The disagreeable name al-‘As (close in association to al-‘Asi) was
changed into al-Muti‘®® and ‘Abdallah.®* ‘Asiya was changed into
Jamila.?? It is noteworthy that the names of al-‘As were common
among the ‘Abd Shams, the tribal group of the Umayyads; al-‘As, Abii
1-‘As, al-‘Ts, and Abi 1-‘Is were the sons of Umayya and were called
al-A‘yés.®® It is sufficient to mention al-Hakam b. al-‘As, the stubborn
enemy of the Prophet, to understand what the change of the name
al-‘As could mean for the ruling descendants of Marwin b. al-Hakam
b. al-‘As.

*

Hajar, al-Isaba, 11, 380, No! 5024; i1, 640, No. 9151; Anonvmous, al-Ta'-
rikh al-muhkam, fol. 136a.

88 See al-Muttaqi 1-Hindi, op. cit., x1, 237, No. 1074; Ma‘mar b. Rashid, op.
cit., X1, 43, No. 19861; al-Suyiti, al-La’ali al-masna‘a, 1, 107-111; al-Qas-
tallani, op. cit., 1x, 115; Ibn al-Athir, al-Nihaya, s.v. hnn.

89 See al-‘Ayni, op. cit., x, 454; and see al-Tabarsi, Ilam al-wara bi-a’lam
al-huda, ed, Akbar al-Ghaffari, Tehran 1389, 45; al-Suydti, al-La’ali
al-masni‘a, 1, 107-110.

90 Al-Zubayr b. Bakkar, op. cit., fol. 174b inf.—175a sup.; al-Bayhaqi, al-Sunan,
1X, 308; al-Jilani, op. cit., 11, 298, No. 826; Ibn Wahb, op. cit., 9, line 15
(and see 8, line 10); al-Fasi, op. cit., vii, 224, No. 2473; Ibn Sa‘d, op. cit.,
v, 450; Mvu’arrij al-Sadasi, Hadhf min nasab quraysh, ed. Salah al-Din al-
Munajjid, Cairo 1960, 83, line 2.

91 Nir al-Din al-Haythami, op. cit., v, 53; al-Dhahabi, Siyar a‘lam al-
nubal@, ed. As‘ad Talas, Cairo 1962, 11, 138; Ibn Hajar, al-Isaba, 11, 291,
No. 4598.

92 Ibn Sa‘d, op. cit., 111, 266; Ibn Wahb, op. cit., 9, lines 13-14; al-Jilani, op.
cit., 11, 294, No. 820; al-Bayhaqi, al-Sunan, 1x, 307; Ibn ‘Abd al-Barr,
op. cit., 1803, No. 3277; Ibn Maijah, op. cit., 11, 405; al-Mundhiri, op. cit.,
1v, 140, No. 2896; Ibn ‘Asakir, op. cit., vil, 366; Ibn al-Jauzi, al-Wafa, 11,
465-6; al-Nawawi, op. cit., 128 inf.

93 1Ibn Durayd, op. cit., 54, 73, 166.
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Further changes of names may be mentioned. Aswad (= black) was
changed to Abyad (= white),** Akbar (= the greatest) to Bashir (= the
messenger of good tidings),** Jaththama (= the sleepy) to Hassana,*®

Dhii l-shimalayn to Dhi l-yadayn,”” Asram (= waterless desert) to
Zur‘a (= seed),?® al-Sarm to Sa‘id,*® ‘Atala (=clod of earth; or iron
rod for lifting stones) to ‘Utba,'*® Qirdab (= the thief) to Rishid,**
Ghifil (= the heedless, the neglectful) to ‘Aqil,** Zalim to Rashid,*®*
Qalil to Kathir,'* Ghurdb (= the crow) to Muslim,** Dhu’ayb (= the
little wolf) to ‘Abdallah,'*¢ Kaldh (=a barren year) to Dhu’ayb (= a
forelock; he had namely a long forelock),’°” Muhan (= despised) to

94

95

96

97

98

99

100

101

102

103

104

105

107

Ibn ‘Abd al-Barr, op. cit., 138, No. 143; Ibn Wahb, op. cit., 11, lines 1-2;
Niir al-Din al-Haythami, op. cit., vii, 55.

Ibn ‘Abd al-Barr, op. cit., 177, No. 209; Goldziher, Gesetzliche Bestimmun-
gen, 257.

Ibn Nasir al-Din, op. cit., fol. 266a; Ibn ‘Abd al-Barr, op. cit., 1810, No.
3295; al-Jarrdhi, Kashf al-khafd’i wa-muzilu l-ilbas (reprint, Beirut), 1, 360,
No. 1146.

Ibn ‘Abd al-Barr, op. cit., 478; Ibn Rustah, al-A‘ldq al-nafisa, ed. de Goeje,
Leiden 1892, 214; al-Mubarrad, al-Kamil, ed. Abii 1-Fadl Ibrahim, Cairo
1376 /1956, 1v, 101.
Abli Dawiid, op. cir, 11, 308; Niir al-Din al-Haythami, op. cit,, viII, 54;
al-Bayhaqi, al-Sunan, 1x, 308; Ibn ‘Abd al-Barr, op. cit 519, No. 816
(and see 141, No. 153).

Al-Safadi, Nakt al-himyan, Cairo 1911, 159-160; al-Jilani, op. cit., 11, 290,
No. 822; Ibn ‘Abd al-Barr, op. cit., 627, No. 993 (and see 835, No. 1421);
Nir al-Din al-Haythami, op. cit., vii, 52 inf-53 sup.; Ibn Hajar, al-
Isaba, 11, 51. No. 3291.

Nir al-Din al-Haythami, op. cit, v, 53; L‘A, sv. ‘atl; Ibn Hajar,
Isaba, 11, 454, No. 5407.

Ibn al-Kalbi, al-Jamhara, fol. 245b; Ibn Hajar, al-Isaba, 1, 495, No. 2516.
Al-Mausili, Ghayat al-was@'il ila ma‘rifati l-awd@’il, Ms. Cambridge Qq
33(10), fol. 26a; al-Fasi, op. cir., v, 81, No. 1453; Ibn Hajar, al-Isaba, 1,
247, No. 3461; Ibn Rustah, op. cit., 228.

Ibn Hajar, al-Isaba, 1, 494, No. 2514,

Ibn Wahb, op. cit., 9, lines 14-15; Ibn ‘Abd al-Barr, op. cit., 296, No.
419; 3308, No. 2176.

Al-Fasi, op. cit., vi1, 194, No. 2454; al-Jilani, op. cit., 11, 297, No. 824;
Nir al-Din al-Haythami, op. cir., vin, 52 inf.

Ibn ‘Abd al-Barr, op. cit., 464, No. 707; Ibn Hajar, al-Isaba, 1, 493, No.
2506. .

Ibn ‘Abd al-Barr, op. cit., 465, No. 709; Ibn Hajar, al-Isaba, 1, 490, No.
2490 (his name: al-Kilabi — an error).
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Mukram.*¢ Kusayr was changed to Jubayr,'®® Khilifa to Rishida,*
al-Mudtaji‘ to al-Munba'ith,'* Abi Maghwiyya to Aba Rishid, !
Bani 1-Ghawiyy to Bani 1-Rashad,''* Banli Ghayyin to Bani Rash-
ddn,’* Bani 1-Samma’ to Bani 1-Sami‘a,’*® Zahm to Bashir,** and
Mugsim to Muslim.?*” The Prophet changed the name of al-Sa’ib (= the
frecly flowing) to °‘Abdallah; his people, however, continued to call
him al-S&’ib and he became mad.’*®* To ‘Abdallah were changed the
names of the famous Jewish convert al-Husayn (= the small fortress)
b. Saldm ¢ as well as those of Dinar *?° and Nu‘m.**!

The Prophet gave some names in connection with certain events
and occasions. A Persian slave (of whose name some 21 versions are
recorded), on whom the Companions of the Prophet loaded their
garments when on a walk on a hot day, was granted the name Safina
(= the ship).’** A girl, born when Sirat Maryam was revealed, was

108 Al-Muttaqi 1-Hindi, op. cit., xv, 264, No. 766; Ibn Hajar, al-Isaba, 111,
456, No. 8194,

109 Anonymous, al-Dhakhira wa-kashf al-tauqi’, fol. 52a.

110 TIbn Wahb, op. cit., 11, lines 4-6.

111 Ibn Hajar, al-Isaba, 111, 457-8, Nos, 8103-4.

112 Ma‘mar b. Rashid, op. cit., x1, 43, No. 19862; al-Muttaqi 1-Hindi, op. cit.,
Xxv, 290, No. 819.

113 Ibn al-Kalbi, al-Jamhara, fol. 48b.

114 Ibid, fol. 166b.

115 Ibn Qudama al-Maqdisi, al-Istibsar, 326.

116 Ibn ‘Abd al-Barr, op. cit., 173, No. 196; Nir al-Din al-Haythami, op. cit.,
vil, 51; al-Jilani, op. cit.,, 11, 302-3, Nos. 829-30; Ibn Sa‘d, op. cit., vi,
50; al-Muttaqi 1-Hindi, op. cit., Xv, 272, No. 782; Ibn Hajar, al-Isaba, 1,
159, No. 704.

117 Ibn Hajar, al-Isaba, 111, 415, No. 7966; Nir al-Din al-Haythami, op. cit.,
v, 54,

118 Ibn Wahb, op. cit., 6, lines 5-8; 10, lines 14-17; Ibn Hajar, al-Isaba, 11,
385, No. 5047.

119 Anonymous, History of prophets, Ms.Br.Mus., Or. 1510, fol. 181b; Ibn
‘Abd al-Barr, op. cit., 921, No. 1561; Ibn Hajar, al-Isdba, 11, 320, No. 4725;
a)-Fasawi, op. cit., fol. 134a inf.; Ibn ‘Asakir, op. cit., viI, 443,

120 Ibn Hajar, al-Isaba, 11, 370, No. 4957,

121 Al-Hakim, Ma'rifat ‘ulim al-hadith, ed. Mu‘azzam Husayn, Cairo 1937,
101; Ndr al-Din al-Haythami, op. cit., vii, 53.

122 1Ibn ‘Abd al-Barr, op. cit., 685; Ibn Hajar, al-Isaba, 11, 58, No. 3335.
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named by the Prophet Maryam.’z* The slave Fath was granted the
name Sirdj, because he made light in the mosque of the Prophet.'**
A baby born on the day of a battle fought by the Prophet was called
by him Sinin (= spear head).'?*

Scholars of hadith discuss vigorously a special group of names given
to slaves and servants. The Prophet is said to have forbidden, or
intended to forbid, the names of Rabah, Yasir, Najih, Aflah, Nafi',
al-‘Ala’, Ya‘la and the female names Baraka and Barra.’*® The reason
given for it is that if a person asks about a servant whose name denotes
success, good luck or blessing and the servant is not there, he may
have a feeling of disappointment and failure.

Recommended names were Yazid, al-Harith and Hammam. These
names might be called “neutral ones”. In the explanation given for
these names the traditions point out that everybody increases (yazidu)
in good or bad (deeds), that everybody tills (vahruthu) for his affairs
in this world and in the next one and that everybody cares (yahtammu)
for his affairs in this world and in the next one.*?’” Al-Harith and
Hammam are called by the Prophet “‘asdaqu l-asma’,* “‘names most
truthful.” A recommended name was Hamza.’?® The Prophet granted

123 Niir al-Din al-Haythami, op. cit., vi11, 55.

124 Tbn °‘Abd al-Barr, op. cit., 683, No. 1131; Ibn Hajar, al-Isaba, 11, 18, No.
3103.

125 1Ibn ‘Abd al-Barr, op. cit., 657, No. 1071.

126 Nir al-Din al-Haythami, op. cit., vii1, 50; Ibn Majah, op. cit., 1, 405; Abl
Dawid, op. cit, 11, 308; al-Jilani, op. cit., 11, 305, No. 834; al-Bayhagqi,
al-Sunan, 1x, 306 (‘Umar also intended to forbid, but later refrained); al-
Samargandi, op. cit., 157; al-Munawi, op. cit., V1, 349, No. 9562; 402, No.
9799; Yiisuf b. Miisa al-Hanafi, op. cit., 11, 206; al-Mundhiri, op. cit.,, 1v,
140, No. 2893; al-Sha‘rani, op. cit., 755. On Barra changed into Zaynab
or Juwayriya see: Ibn ‘Abd al-Barr, op. cit., 1805, No. 3282; 1849, No.
3355; 1855, No. 3361; 1915-6, No. 4099 (changed into Maymiina); Ibn
Wahb, op. cit., 8, lines 6-7; al-Jilani, op. cit., 11, 294, No. 821; 303, No.
831; al-Qastallani, op. cit., 1x, 112; al-*Ayni, op. cit., X, 452; Abii Dawid,
op. cit.,, 11, 307; al-Bayhaqi, al-Sunan, 1x, 307; al-Mundhiri, op. cit., 1v, 141,
Nos. 2897-8; al-Nawawi, op. cit., 127 inf.

127 1Ibn Wahb, op. cit.,, 7, lines 7-9.

128 Al-Muniwi, op. cit., 1v, 111, No. 4712; Ibn Wahb, op. cit., 10, lines 9-11.
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a baby the name al-Mundhir (= the warner); *° a slave was given by
him the name ‘Asim,!° \
*

The close relation between Muhammad and the former prophets, the
idea that Muhammad continued the mission of the preceding messengers
found the expression in the domain of names in the utterances attri-
buted to the Prophet: “Call yourselves by the names of the prophets’
(tasammau bi-asma’i l-anbiyd’i) and ‘“‘the names most liked by God
are the names of prophets.” 13 Ibn al-Haijj stresses that names con-
forming to the prescriptions of Islam (al-asmd’'u I-shariyya) contain
the name of Allah, or (are — K.) the names of prophets or Companions;
he points out the blessing (baraka) which such names impart.*? “There
is no family, said the Prophet, in which the name of a prophet is
carried by one of its members to which God, the Exalted and Blessed,
does not send an angel in the morning and in the evening to bless
them.” *** The Prophet himself gave his child, born from his female-
servant Madriya, the name Ibrihim.** The same name was given by
the Prophet to the child born to Abi Musé al-Ash‘ari.’*® The Prophet
changed the name of Yasar b. Surad to Sulayman b. Surad,*® and
gave the son of ‘Abdallah b, Salim the name Yisuf.'*” Giving the son
of Khallad b. Rafi‘ the name Yahya, the Prophet remarked: “I shall

129 ‘Al-Jilani, op. cit, 11, 288, No. B816; al-Bayhaqi, al-Sunan, 1x, 306; al-
Qastallani, op. cit., 1x, 111.

130 Niir al-Din al-Haythami, op. cit., viii, 54.

131 Al-Jilani, op. cit., 11, 286, No. 814; Aba Dawid, op. cit., 11, 307; Ibn Abi
Hatim, op. cit., 11, 312, No. 2451; al-Qastallani, op: cit., 1X, 114; al-Nawawi,
op. cit., 127.

132 Ibn al-Hajj, op. cit., 1, 123.

133 Al-Suyiiti, al-La'ali I-masnii‘a, 1, 100; Ibn al-Hajj, op. cit., 1, 123.

134 Tbn ‘Abd al-Barr, op. cit., 54-61.

135 Al-Jilani, op. cit., 11, 308, No. 840; al-Qastallani, op. cit., 1X, 114 (see the
arguments that Abi Miisa was his kunya before his first-born was named
Ibrahim); al-‘Ayni, op. cit., 1x, 711; X, 454.

136 Ibn ‘Abd al-Barr, op. cit., 650, No. 1056; al-Tabari, Dhay! al-mudhayyal,
26, line 12; 73, line 6.
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give him a name, by which none was called after Yahya b. Zaka-
riyd’.” 128

There were, however, differences in opinion as to whether it is
permissible to use name of angels. In a combined tradition the Prophet
recommended to give children the names of prophets, but forbade to
give them names of angels (sammi bi-asmd'i l-anbiy@ wa-la tusammii
bi-asma’i l-mal@’ikati).**® This opinion was not commonly accepted.
Mailik disliked naming children by the names of angels,*4® but Hammad
b. abi Sulaymin #* stated that there is nothing objectionable in naming
a person Jibril or Mika’il.42

It is most highly recommended indeed to name the child Muhammad.
He who names his child Muhammad hoping for blessing by this, both
he and the one who got the name will gain Paradise, says an utterance
attributed to the Prophet.**> On the Day of Resurrection the believer
bearing the name Ahmad or Muhammad will stand up in the Presence
of God and God will rebuke him for his sins committed even though
he was named by the name of His beloved Muhammad. The believer
will confess his sins and God will order Jibril to introduce him to
Paradise, as God is ashamed to chastise with the fire of Hell a believer
bearing the name Muhammad.**¢ It is highly recommended to name

137 ALJildni, op. cit., 11, 307, No. 838; Ibn Hajar, al-Isaba, 11, 671, No. 9375;
Ibn ‘Abd al-Barr, op. cit., 1590, No. 2827 (the Prophet gave him the kunya
Abii Ya‘qiib).

138 Ibn Hajar, al-Isaba, 11, 671, No. 9380; Ibn ‘Abd al-Barr, op. cit., 1569,
No. 2750.

139 Al-Munawi, op. cit., 1v, 113, No. 4717.

140  Al-Qastallani, op. cit., 1x, 111 sup.; and see Ibn al-Hajj, op. cit., 1, 122
(...malik: Id yanbaghi an yusamma l-rajulu bi-yasin wa-la jibril wa-
la mahdi).

141 See on him Ibn Hajar, Tahdhib al-tahdhib, 11, 16, No. 15.

142 Ma‘mar b. Rishid, op. cit., x1, 40, No. 19850,

143 Al-Sdlihi, op. cit., 1, 509; al-Jarrdhi, op. cit,, 11, 284, No. 2644; Ibn Qayyim
al-Jauziyya, al-Manar al-munif fi l-sahih wa-l-da‘if, ed. ‘Abd al-Fattdh
Ghudda, Halab 1390/1970, 61, No. 94; and see ibid, No. 93.

144 TIbn al-Hijj, op. cit., 1, 123,
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one of the children in the famijly Muhammad and to treat the child
named by this name with due respect.'*®

Goldziher quotes in his article, “‘Gesetzliche Bestimmungen...” a
phrase from Ibn Qutayba’s al-Ma'arif, according to which ‘Umar
intended to change the names of all the Muslims to those of prophets.
If this were true, it would mean that we have here a continuation and
a deepening of the Muslim trend expounded in the saying of the
Prophet when he named his child Ibrahim: “I named him with the
name of my father (i.e. ancestor) Ibrahim.” The passage referred to
(as quoted by Goldziher) runs as follows: arada (i.e. ‘Umar) an
yughayyira asma’a l-muslimina bi-asma’'i l-anbiya’i**¢ The reading of
Wiistenfeld was, however, erroneous and Goldziher was misled by this
reading. The correct reading is: ardda an yughayyira asma’a l-musa-
mmayna bi-asma’i l-anbiya’i ‘“He wanted to alter the names of these
who were called by the names of prophets.”

‘Umar tried indeed to carry out his plan. Ibrihim b. al-Harith b.
Hishim entered the court of ‘Umar “at the time when he wanted to
alter the names of those who were called by the names of the prophets”
and he changgd his name to ‘Abd al-Rahmaén b. al-Harith.**" ‘Umar
changed the name of Miisd b. Sa‘id to ‘Abd al-Rahmén b. Sa‘ld.'*®
When ‘Umar heard how the son of his nephew, Muhammad b. ‘Abd
al-Rahméin b. Zayd b. al-Khattib was slandered by a person, who
repeatedly abused his name Muhammad, he vowed not to have the
Prophet Muhammad being abused through the name of the son of
his nephew anymore; he thereupon changed his name to ‘Abd al-
Rahman.14®

The action of ‘Umar seems to have been wider in scope than the

145 Al-Munawi, op. cit., 1, 385, Nos. 705-6; vi, 237, No. 9084; and see Ibn
Abi Hatim, op. cit., 11, 299, No. 2410.

146 Goldziher, Gesetzliche¢ Bestimmungen, 256.

147 1Ibn Sa‘d, op. cit., v, 6; Ibn Hajar, al-Isaba, 111, 66, No. 6199; see Stowa-
sser-Freyer, op. cit., Der Islam, 42(1965), 29.

148 1Ibn Sa‘d, op. cit., v, 51.

149 See Ibn Hajar, al-Isaba, m1, 69, No. 6211; Ibn Sa‘d, op. cit., v, 50; al-
‘Ayni, op. cit.,, vii, 143; Tbn Hajar, Fath al-bari, x, 435.
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mere changing of some names of persons called by the names of
prophets. ‘Umar is reported to have written to the people of al-Kifa
and ordered them not to name their children by the names of prophets;
he also ordered ““a group of people” at Medina to change the names
of their children called Mubhammad. They argued that the Prophet
permitted them to call their children by this name, and ‘Umar let
them, Al-‘Ayni argues that the reason for ‘Umar’s action was the case
of abusing Muhammad, the bearer of the name of the Prophet; he
states that the consensus of the community has been established, that
it is permitted to give children names of prophets.’*® Who was “the
group” who were called by the names of prophets, can be gauged from
a very short report, recorded by Ibn Hajar about the attempt of ‘Umar
to change names of prophets and the name of Muhammad as well.
He summoned the sons of Talha, ordering them to change their names.
Muhammad b. Talha, the first born, answered that is was the Prophet
who had named him Muhammad; ‘Umar had to admit that he could
not do anything against him. Ibn Hajar concludes that ‘Umar withdrew
from his plan.** The names of the sons of Talha bear clear evidence
for the tendency to name children by names of prophets in the earliest
period of Islam. Talha had nine children and he gave them the follow-
ing names: Muhammad, ‘Imrin, Misi, Ya‘qab, Isma‘ql, Ishiq, ‘Ts,
Zakariyyd’, Yahya.!*2 It is not surprising to read in a remarkable story
how Talha in a talk with al-Zubayr prided himself with the names of
his sons. ‘“The names of my sons are names of prophets,” he said;
“the names of your sons are names of martyrs.” “I hope that my
sons will become martyrs,” said al-Zubayr, “while you don’t have
hopes that your sons will become prophets.” 3* This anecdote points
150 Al-‘Ayni, op. cit.,, vi1, 143; X, 449 inf.; cf. Ibn Hajar, Fath al-bari, x, 435,
440; al-Qastaliani, op. cit., 1x, 110 inf.~111 sup.
151 Ibn Hajar, Fath al-bari, x, 435, lines 21-2.
152 See Musg‘ab b. ‘Abdallah, op. cit.,, 281 seq.; Ibn Hazm, Jamharat ansab
al-‘arab, ed. Levi-Provengal, Cairo 1948, 129 (and see the list of the sons
of Ibrihim b. Muhammad b. Talha: Ya‘qib, Salih, Sulayman, Yiinus,

Dawid, al-Yasa‘, Shu‘ayb, Hariin — Mus‘ab, op. cit., 285; Ibn Hazm,
op. cit., 129). 153 1Ibn Hajar, Fath al-bdri, X, 440.
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clearly to the importance which was attached to the names in early
Islam and to the diverging opinions about this subject.

The alleged intervention of ‘Umar is justified by ‘Umar’s care in
respecting these names and preventing them from being tarnished. The
real reason seems, however, to be quite different. We gain a deeper
insight into the motives of ‘Umar from a significant passage recorded
by Ibn Wahb. A female servant (muwallada) came to ‘Umar asking
for a garment for herself. When asked who her maula was, she said:
Abu ‘Ts3, the son of ‘Umar. ‘Umar ordered to bring his son, beat
him and said: “Do you know what the names of Arabs are? They
are: ‘Amir, ‘Uwaymir, Milik, Surma, Muwaylik, Sidra and Murra.”
He repeated this three times and finally said: “Leave ‘Tsi! By God,
we do not know of ‘Isi having a father.” '+ The parallel passage,
recorded by Ibn Abi I-Hadid gives the name of ‘Umar’s son: ‘Ubay-
dullah b. ‘Umar. ‘Umar counts, beating him, the kunyas of the Arabs:
Abi Salama, Abii Hanzala, Abd ‘Urfuta and Abii Murra.?®® '

Negedless to recall that the list of names recommended by ‘Umar
contains names disapproved of by the Prophet, like Murra, Surma,
Hanzala andr Malik. It is evident that this story ascribed to ‘Umar
reflects a reaction against the naming of children by the foreign names
of prophets. The story affords an insight into the struggle between
the effort of introducing Biblical elements already present in the Qur’an,
and later developed in the hadith, into the sphere of name-giving in
Muslim society against the opposition of conservative groups among
the Arabs, who persevered in their resistance to this new pietistic trend.
It is not surprising that this idea is expressed as coming from the
mouth of ‘Umar, the representative of Arab conservatism, as is evident

from his famous saying: ikhshaushinii wa-tama'dadii.**®
*

154 TIbn Wahb, op. cit., 7, lines 15— 8, line 5.

155 1Ibn Abi I-Hadid, op. cit., x11, 44.

156 Al-Tabari, Dhayl al-mudhayyal, 78 (attributed to the Prophet); 1Ibn Durayd,
op. cit., 31 (traced back to ‘Umar); al-Sakhawi, al-Maqasid, 163, No. 348;
Ibn ‘Asikir, op. cit., vii, 349; al-Salihi, op. cit., 1, 346.
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The old ways of naming children and the Jihili names themselves
persisted in Bedouin society. The statement of J. J. Hess that names
containing the name of Allah and these of specific Islamic nature like
Ahmad, Taha etc. were almost wholly missing in the material exa-
mined by him, is instructive.?*” Unpleasant names were, like in the
Jahiliyya, reserved for children of free Bedouin, while pretty names
were given to slaves.'*® It is noteworthy that the explanation for this
practice given by the shaykh of the ‘Oneze (“The names of our slaves
are for us, our names are for our enemies’’) corresponds exactly to the
answer given by al-‘Utbi to Abd Hatim al-Sijistani.** Accordingly one
can find in the list of names supplied by Hess, slaves named Yaqit,
Mabrik, Mubashshir, Sa‘id, and names like Ghurab, Barghiith, Juway‘il,
Juraydhi, Jukhaydib, Juhaysh, Jarbi‘, Shubaytha, Qurada, Hijris
borne by free Bedouin. The names disliked in Islam, like Murra, Kalb.
Malik and Harb, are recorded in the list of Hess as names of free
Bedouin. Names given according to the place, time or conditions of
birth of the children !°° are reminiscent of similar cases in the Jihili-
yya.’*t As in the Jihiliyya, children are called Julaymid, Fihrin, Fahra
and Hajar,*? and sometimes several children are called by their father
by names derived from the same root.2%°

These vestiges of the Jahiliyya, which can be traced in Bedouin
society, clearly underline the considerable changes and developments
which took place in Muslim society.

157 1. J. Hess, Beduinennamen aus Zentralarabien, Sitzungsberichte der Heidel-
berger Akademie der Wissenschaften, Philosophisch-historische Klasse,
Heidelberg 1912 (111, 19), 4.

158 Hess, op. cit., 7 (“6”).

159 Hess, op. cit., 7; Tbn Durayd, op. cit., 4 (and see n. 54 above).

160 Hess, op. cit., 6-7.

161 See e.g. Ibn al-Kalbi, Jamhara, fol. 95a; Ibn Durayd, op. cit., 6-7.

162 See e.g. Ibn Durayd, op. cit., 5, penult.

163 Hess, op. cit.,, 7 (“8”); cf. e.g. Ibn al-Kalbi, Jamhara, fol. 175b, line 1
(Khushayn, Khashin, Mukhashin, Khashshan); fol. 154a, (Mu‘attib, ‘Attab,
‘Itban); fol. 107b (Hashim, Hishim, Hushaym, Muhashshim); Ibn Durayd,
op. cit., 166 (al-‘Ag, Abi 1-‘As, al-‘Is, Abi 1-Is, ‘Uways — the sons of
Umayya, called al-A‘yis).
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