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To my wife Zahava

Stories and tales about the prophets, and about pious, ascetic, and
righteous people of bygone days, the so called gisas al-anbiy@, circulated
widely in the Muslim community already in the first century of Islam. The
origin of these stories, as stated by T. Nagel, must be traced back to
pre-Islamic Arabia; they were disseminated in that period by Jews and
Christians.! The recently published papyrus of Wahb b. Munabbih,? the
papyri edited by the late Nabia Abbott? and the papyri of Hirbet Mird
edited by A. Grohmann bear evidence to the fact that already in that early
period of Islam there were elaborate stories about prophets, sages, and
saints which were widely circulated. The Tafsir of Mugatil b. Sulaymans
and the Tafsir of ‘Abd al-Razziq¢ contain valuable material of the gisas
al-anbiy@, and reflect the way in which these stories were absorbed and
incorporated into the exegetical compilations of the Quran. The important
work of Ishaq b. Bisr (d. 206 H.) Mubtada’® al-dunyd wa-qisas al-anbiya’,
until recently considered lost,” has been rediscovered and, I am toid, is

* One part of this pafer was published in A. Rippin (ed.), Approaches to the History of the
Interpretation of The Qurdn, Oxford 1988.

! T. Nagel, Kisas al-anbiya®, ER.

2 Raif Georges Khoury, Wahb b. Munabbih, Der Heidelberger Papyrus PSR Heid Arab
23, Wiesbaden 1972,

3 Nabia Abbott, Studies in Arabic Literary Papyri I (Historical texts) and 11 (Quranic
Commentary and Tradition), Chicago 1957, 1967.

4 Adolf Grohmann, 4rabic Papyri from Hirbet Mird, Louvain 1963.

S Mugqatil b. Sulayman, Tafsir al-Qur’an, MS Saray, Ahmet 111, 74, I-11: idem, op. cit.
vol. I, ed. “Abdallih Mahmid Sahata, Cairo 1969 (including the first six siras).

¢ ‘Abd al-Razzaq b. Hammam, Tafsir al-Qur’an, MS Cairo, Dar al-kutub 1afsir 242.

7 See Nabia Abbott, op. cit., 1,46 sup.: (Document 2, Story of Adam and Eve) “...thereisa
strong possibility that the papyrus with its rather ‘unique’text could belong to this somewhat
discredited and lost work...”
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now being prepared for a critical edition.® The importance of this early
compilation was pointed out by T. Nagel in his Inaugural Dissertation,
Die Qisas al-anbiya>;® Nagel devoted five pages to an examination of the
personality of Ishaq b. BiSr and to a detailed scrutiny of the sources of the
Mubtada’.'® The MS, which contains the first part of the composition,
consists of 218 folios, and ends with the death of Abraham.

Nagel’s high view of the significance of this rich early source is entirely
justified.

The Quran contains a great many reports concerning prophets and
sages, but these are usually formulated in vague terms and frequently do
no more than mention an event or refer to a person who is not further
specified. The transmitters of the tales aimed at widening the scope of the
stories; they availed themselves of the lore contained in local traditions
current in the Arab Peninsula in the period of the Gahiliyya, in Christian
narratives concerning the life of Jesus, the Apostles, the martyrs and the
monks, in Jewish Biblical legends, and in the utterances of sages and
ascetics.!! This huge mass of material started to infiltrate into the realm of
hadit and tafsir very early on in the Islamic period, and from the terse
reports and utterances, combined with the additional material derived
from other sources, a rich tapestry of lively and plastic narrative was
woven. As the advent of Islam and the mission of the prophet Muhammad
were, according to the concepts of the Muslim community, part of God’s
predestination, as they were contained in God’s prior knowledge and
heralded by the prophets of all ages, the stories of the prophets became an
integral part of the books of history, and were duly embedded in the
preamble (the mubtada’, bad’, or ibtida@’) with which, as a rule, these
compilatons began. The Muslim community was eager to learn of the
biographies of the prophets, of the past, because the Prophet was identified

t Bodleian Library, MS Huntingdon 388. For using this MS I owe thanks to Mrs. Ruth
Lieber, who is working on its edition.

* Tilman Nagel, Die Qisas al-anbiy@®, Ein Beitrag zur Arabischen Literaturgeschichte,
Bonn 1967,

10 Nagel, Die Qisas, pp. 113-118; and see additional details about Ishdq b. Bisr: Ibn
‘Adiyy, al-Kamil fr du‘af@ al-rigal, MS Saray, Ahmet 111, 2943, 1, fols. 118b-119a; Ibn
Hibban al-Busti, a/- Magrihin, ed. Mabmiid Ibrihim Ziyid, Cairo 1976, 1. 135-137; Ibn
‘Asakir, Ta’rih Dima3q (Tahdib), ed. ‘Abd al-Qadir Badran, Damascus 1399/1979, 11,
434-436; Ibn Nagir al-Din, Gamr* al-31ar fi mawlid al-nabf al-muhtar, MS Cambridge Or.
913, fol. 202b; al-‘Uqayli, Kitab al-du‘af@, MS Z&hiriyya, hadit, No. 362, fol. 19a; Ibn Abi

* Hatim, al—éarb wa-I-ta‘dil, Hyderabad 1371/1952, II (=vol. 2) 214, no. 734; Ibn Aybak
al-Safadl, al-Waf bi-l-wafayat, ed. Muhammad Yiisul Nagm, Wiesbaden 1971, VIII,
405-406, no. 3854; F. Sezgin, GAS, 1, 293-294,

u Cf. F. Rosenthal, “The Influence of the Biblical Tradition in Muslim Historiography™in
B. Lewis and P.M. Holt (ed.) Historians of the Middle East, Oxford 1962, pp. 35-45; and see
the exhaustive bibliography on the Qisas literature: Haim Schwarzbaum, Biblical Legendsin
Islamic Folk Literajure, Walldorf-Hessen 1982,
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in certain passages of the Quran with their mission and vocation, and
especially with the sufferings and persecution which they had undergone.
1t is evident that these stories had some bearing on current trends within
the Muslim community and that they both reflected and shaped to a
certain extent the religious and political ideas of the various factions
which made up the community of Islam.

The rich treasure of stories and traditions relating to Adam, Hawwa’
and their progeny is closely connected to the narrative verses of the Quran
which deal with their creation, temptation, vicissitudes, and fate. These
stories often present divergent and even contradictory conceptions of
these events. The traditions attributed to the Prophet are frequently
accempanied by commentaries, discussions and analyses provided by
theologians, scholars of religious law, and especially by scholars of hadiy.
The scrutiny of some of this material as presented by the tafsir and hadit
literature may help us gain a better understanding of the ideas and beliefs
prevalent in the various divisions of the Muslim community; it may help
us reach a better definition of their religious and political attitudes and of
the arguments used within their internal struggles.

A key verse concerning the creation of Adam is: “And when thy Lord said
to the angels: ‘1 am setting in the earth a viceroy’ they said: ‘What, wilt
Thou set therein one who will do corruption there and shed blood, while
we proclaim Thy praise and call Thee Holy?’ He said, ‘Assuredly I know
that you know not’” (Sirat al- Bagara 30, transl. A.J. Arberry). This verse
is interpreted in several ways. The word gdla “said” in the phrase “Thy
Lord said”is not an utterance to which an answer or advice of the angels is
expected: God said it in order to inform them (‘a/@ sabili I-tanwihi bi-
dalikd), notin order to consult them (/d ‘ala sabili I-istis@raii lahum).1? As
a result, some commentators express the opinion that the question of the

12 Ibn Gungul, Ta’rih MS Brit. Library, Or. 5912, fol. 23b; comp. al-Qurtubi, Tafstr
(=al-Gami* li-ahkam al-quran), Cairo 1387-1967, 1, 263: wa-gala arbabu I-matani: haiaba
Nahu I-mal@ikata 1d li-l-ma3arati wa-lakin li-stihragi ma fthim min rw’yai l-harakaii wa-lI-
‘ibadati wa-l-1asbthi wa-I-taqdisi, tumma raddahum ila gimatihim...; see al-Maglisi, Bihar
al-anwar, Tehran 1376-13 92, X1, 124-126 (about the permissibility of the query of angelis);
and sce ‘Abd al-Aziz b. Yahya al-Kinani, Kitab al-hayda, ed. Gamil Saliba, Damascus
1384/1964, p. 167: .. fa-ahbarand ‘azza wa-galla ‘an muraga‘atihim iyyahu fima a‘lamahum
annahu fFiluhu, wa-mu‘aradatihim lahu fima hiarahu, wa-ta‘ridihim bi-anfusihim li-talabi
l-hilafati, wa-annahum ahaqqu bihd mimmani htarahu, wa-hum ahlu I-1&ati llati qad
atbataha lghu lahum... wa-kdna filuhum hada gayra muharramin wa-la mahzarin li-
annahu lam yanhahum ‘anhu qabla dalika...
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angels: “What, will thou set therein one who will do corruption...” does not
reflect any objection to God’s utterance or a low opinion of the qualities of
Man; the angels’ question is an attempt to solicit knowledge about the
purpose of God’s deed, “to set in the earth a halifa”.1* Commentators are
not unanimous about the identity of the angels ordered by God to bow to
Adam: one account gives a different setting in which God’s order was
uttered: God’s command was released to a group of angels who were with
Iblis; other angels residing in the Heavens were not present.!4 According
to another opinion God addressed all the angeis.!S Although the more
general opinion of the scholars was that God merely informed the angels
about “setting the viceroy in the earth”, some held the view that He
consulted them; this interpretation established the moral to be drawn
from the story, viz., that we too should consult wise and knowledgeable
people.16

The term halifa is crucial for the correct understanding of the phrase “I
am setting in the earth a viceroy”. The word denotes a person who replaces
another one. Lane records, inter alia, “one who has been made, or
appointed, to take the place of him who has been before him”, “a
substitute”, “a successor”, “deputy™, “who supplies the place of him who
has been before him”. These definitions are more in harmony with the
meaning of the word than “viceroy™, used by Arberry in the translation of
the verse.

Almost all commentators take it for granted that halifa refers to Adam,

»

13 Ibr Gungul, op. cit., fol. 23b: ...fa-qalat al-mal&ikatu s@ilina ‘ald waghi l-istik3afi ‘an
waghi I-hikmati I3 ‘ald waghi I-i1iradi ‘ald I-rabbi wa-I-tanaqqusi li-bant adam..., and comp.
al-Maqdisi, al- Bad® wa-l-1a’rih, ed. C. Huart, Paris 1899 (reprint) I1, 92: ...Jaysa yaruddina
<ald llahi wa-lgkin yastahbirinahu wa-yatlubana ma‘rifata hikmatihi wa-annahu yahluqu
halgan yufsidu...; and see the explanation in the commentary of al-Hasan b. Muhammad
al-Qummi al- Naysabun, Gar®ib al-quran wa-rag@ib al-furqan, ed. Ibrahim ‘Atwa ‘Awad,
Cairo 1381/1962, 1, 232 inf.; and see the discussion of this subject: al-Fahr al-Razi, al- Tafsir
al-kabir, Cairo 1357/ 1938, 11, 166-170.

" See al-Suyiti, al- Durr al-mantir fil-tafsir bi-I-ma’tir, Cairo 1314, 1,45: ...fumma qala
li-l-mal&ikati lladina kdnia ma*a iblisa hassatan diana I-mal&ikati lladina fi I-samawati sgudi
li-ddama, fa-sagadi illd iblisa aba wa-stakbara...; and see Abll Hayyan al-Gayyénl, al- Bahr
al-muhii, Cairo 1321, 1, 140 ult.—1411. 1; and see Mitam, Sarh nahg al-baldga, Tehran 1378,
1, 173-174; Anonymous, Siyar al-anbiya, MS Br. Mus. Or. 1510, fol. 10a.

IS Abit Hayyan, op. cit., 1, 1. 8: ...wa-in kana I-mal@ikatu gamra I-mal@ikati fa-sababu
l-qawli iradatu llahi an yutlia llahu I-mal&@ikata “ald ma fi nafsi iblisa min al-kibri wa-an
yuzhira ma sabaqa “alayhi ft “ilmihi; Mitam, op. cit., 1, 173-174.

16 Abii Hayyan, op. cit., I, 141,1. 12: ...wa-an yu‘ limand an nusawira dawt I-ahlami minnd
wa-arbaba l-ma‘rifati idi sia¥ara I-mal@ikata...; al-Naysaburi, Gar@ib, 1,232, 11. 1-2: wa-I-
J®idatu fi ihbari I-malFikati bi-dalika immd ta*limu I-ibadi al-mu3awarata fT umiirihim
wa-in kana huwa fT hikmatihi I-baligati ganiyyan ‘an dilika, wa-imma li-yas’ali dalika
I-sw’dla wa-yugdbii bimd ugibir, and see al-Fahr al-Rizj, op. cit., 11, 166; al-Sawkanl, Fath
al-qadir al-gami* bayna fannayi l-riwdya wa-l-diraya min ‘ilmi I-tafsir, n.d. (repr. Beirut) I,
62 inf.
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who was sent as messenger.!? His prophethood is attested in the Book, the
Sunna and the I§ma‘. Some people deny his prophethood, but this denial
should be considered kufr.'® Adam undoubtedly deserved the title helifa."?
Some commentators assume that he was the halifa of the angels who dwelt
on earth, others maintain that he was the halifa of Iblis in holding sway
over the earth. In the opinion of some the term halifa should be applied to
Adam and his progeny. This is said to be proved by the words of the
angels: “What, wilt Thou set therein one who will do corruption there and
shed blood?” This expression refers to the progeny of Adam who would
do corruption, not to Adam himself as a person.20 Some scholars are of the
opinion that Adam was the halifa of the ginn, the sons of al-Gann.! A
peculiar tradition says that f7 l-ardi refers to Mecca.?2 According to some
Adam was entrusted with establishing a rule of truth and justice on earth;
others speak of his duties of cultivating the soi!, digging canals, and
building houses.?3

The distinctive position of Adam as a prophet is reflected in the
traditions about the books of revelation (sahifa, sah@if or suhuf) which
God sent down to him and about the religious injunctions which He
ordered him to carry out. Ibn Nasir al-Din records a report according to
which God revealed to Adam the letters of the alshabet; they were written
down on 2} pages.2¢ Another tradition says thai Ged revealed 1o him 40

17 See e.g., Nir al-Din al-Haytami, Magma*® al-zawdid wa-manba‘ al-fawdid, Beirut
1967, 1, 196, 197, VIIl 198: ...a-nabiyyan kdna adam? gala: na*am; ai-Suyuti, Gamtu
l-gawamit, Cairo 1978, U, 641: qultu li-l-nabiyyi (s). avvu i-anbivai awwalu? gala: adamu:
qultu: a-wa-nabiyyan kana? gala: na‘am, nabiyyan mukallaman, quliu: fa-kam al-mursalina’
(sic!) qala: taldtu miatin wa-hamsatu “asara gamman gafiran; al-Suyuti, al-Durr, 1,52, Ibn
al-Salah, Mugaddima, ed. “A’isa ‘Abd al-Rahman. Cairo 1976, p. 650: al-Mawardi, A*lam
al-nubuwwa, Cairo 13531955, p. 33: ...wa-kanat nubuwwatu ddama magqsiretan “alavhi
wa-md nazala ‘alayhi min al-wahyi mutawaggihan ilavhi, fa-k@na min al-musiafavna dina
l-mursalina; and comp. al-Qurtubi, op. cit., 1, 263, ult.: ...yd rasala Uihi: a-nabivvan
mursalan? qala: na‘am. wa-yuqalu: li-man kana rasiilan, wa-fam vakun fi l-ardi ahadun?
Jfa-vuqdlu: kana rasiilan ild wuldihi, wa-kani arba‘ina waladan fi <isrina batnan...; ibn Abi
‘Asim, al-Awail, MS Zahiriyya, hadi. 297, fol. 4b; al-Sawkani, Fath al-gadir, 1, 69;
al-Daylami, Firdaws al-ahbar, MS Chester Beatty 4139, fol. 15a; Ibn Nagsir al-Din al-
Dimasqi, Gami* al-atdr, fol. 141a, inf.; al-‘Ayni, ‘Umdar al-qdri, sarh sahihi l-buhari, Cairo
1348, XVII1, 83; al-Suyiiti, al- Was@il :1a ma‘rifati l-an@il, ed. ibrahim al-‘Adawf and ‘All
Muhammad ‘Umar, Cairo 1400/1980, p. 17.

18 “Alf a)-Qari, S‘ari,l al-figh al-akbar li-abt hanifa, Beirut 1399/1979, p. 50.

¥ Al-Qurtubi, op. cit., 1, 263 inf: ..wa-huwa halifatu llahi fi imd&@i ahkidmihi wa-
awdmirihi, li-annahu awwalu rasiilin ila l-ardi...

» Al-‘Ayni, ‘Umdat al-qarf, XV, 205.

2 Abi Hayyan, op. cit., 1, 140; comp. al-Naysabiri, Gar@ib, 1, 231.

2 Al-Sawkini, Fath al-qadir, 1, 62, 63 inf.

2 Abid Hayyan, op. cit., 1, 140 inf.: ...ahaduhuma: al-hukm bi-l-haqq wa-l-‘adl, al-1ant:
‘imdratu l-ardi yazra‘u wa-yahsudu wa-yabni wa-yugrt l-anhar.

U Gamr al-aiar, fol. 148b.
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books.? A tradition quoted from ‘Abd al-Rahmin al-Bistami’s Durrat
al-ma‘arif says that God granted Adam the secrets of the letters; this is a
piece of information which He did not reveal to the angels. God sent down
to him 10 books (sah@’if) and so he talked about “‘ilm al-hurif.” Adam
wrote 3 books on the science of letiers: Kitab al-malakit, Kitab al-hafaya,
al-Sifr al-mustaqim.?6 According to a tradition reported on the authority
of Abii Darr, God sent down to Adam a bcok containing the letters of the
alphabet. The Prophet states authoritatively that the letter “/a” (lam alif) is
one of the 29 letters of the alphabet and that the number of the letters
revealed to Adam was 29, including the letter “/a™; he who denies the letter
“la” as one of the letters of the alphabet is guilty of kufr; he who does not
admit that the number of letters is 29 will not come out from Hell.2” The
first who wrote Arabic, and Persian as well as other scripts, was Adam; he
put it down in clay, which he later burnt. Those tablets of burnt clay
survived the Deluge, were found by the various peoples and applied to
writing their languages.28 Adam is said to have been the first human being
who composed poetry; he composed his verses in Arabic.?®

Adam is said to have been the first to have prayed the morning prayer
and to have performed two rak‘as in this prayer.3 Mas‘tdi records a
tradition saying that God revealed to Adam 21 books, Gibril taught him
the practices of the pilgrimage to Mecca and God enjoined him to pray, to
pay the zakai, to wasK from ritual impurity, and to perform the wudiz’.3!
According to another tradition God sent down to Adam 21 books (sahifa)
and enjoined him to perform 50 rak‘as. He forbade him to eat pork,
carrion and blood (of animals); God also forbade him to lie, to behave
treacherously and to fornicate. God’s injunctions were dictated by Gibril
and written down by Adam in Syriac. In Paradise Adam spoke Arabic;

s Ps. Asma‘T, Qisas al-anbiy@ (included in the Kirdb al-Samil) MS Br. Mus. Or. 1493, fol.
8b.

2 Al-Qundizi, Yandbr al-mawadda, Kazimiyya-Qumm, 1385/1966, p. 398.

7 1bn ‘Ariq al-Kinani, Tanzth al-3ari*a al-marfiaa “ani l-ahbari I-5anta al-mawdiz‘a, ed.
‘Abd al-Wahhab ‘Abd al-Latif and ‘Abdallah Muhammad al-Sadiq, Beirut 1399/1979, 1,
250.

% Al-Sibli, Mahasin al-was@il fi ma‘rifati l-aw@il, MS Br. Library, Or. 1530, fols. 137a,
138a; cf. al-Qurtubi, Tafsir, [, 283; al-Suyiti, a/- Was@il, p. 127.

»® Seee.g., Ibn Hi8am, al- T¥¢an fimuliak himyar, Hyderabad, 1347, pp. 17-18 (and see ib.
the denial of this tradition); al-Suyiiti, al- Was@il ild ma‘rifati l-awil, p. 122; al-SiblT,
Mahasin al-was@il, fol. 153b; Mu‘afa b. Zakariyya, al-Galis al-salih al-kaft wa-l-anis al-nasih
al-5afi, MS Topkap: Saray, Ahmet II1, 2321, fol. 159b, sup.; Ibn Nisir al-Din, Gami* al-atar
fol. 148a-b; al-Mas idi, Murig, ed. Pellat, Beirut 1966, 1, 39-40.

3 Anonymous, Siyar al-anbiya, MS Br. Mus. Or. 1510, fol. 19b; ‘Abd al-Malik b. Habib,
Tarih, MS Bodley., Marsh 288, p. 27.

3\ Al-Mas*idi, Ahbar al-zaman, ed. ‘Abdallih 1sma‘N al-Sawi, Cairo 1357/1938, p. 51.
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after his disobedience and expuision he spoke Syriac.3? These injunctions
and prohibitions seem to have formed the 3ari‘at Adam, the binding law of
Adam. The Prophet is said to have acted before his Call according to the
Sari‘a of Adam.3 Before his death Adam summoned 811, ordered him to
hide his will (wagiyya) from the progeny of Qabil and instructed him as to
the injunctions_and penalty laws enjoined by God, (aI-sara i wa-l-
hudid).* The ST version of the transfer of the will is slightly more
detailed. According to it, God ordered Adam to hand over to Sit
(=Hibatullah) the True Name of God (al-ism al-a‘zam), the Ark of
Covenant (tabdr) in which the Knowledge (a/-ilm) and the Will (wasiyya)
had to be deposited. Adam enjoined ST §it to avoid contact with the progeny
of Qabil.3

There are many reports about the ginn and the angels who ruled on
earth before Adam and who had to be replaced by the ruie of Adam. We
have mentioned above the view that the announcement made by God that
He was installing a halifa was directed at the angels who were in the
company of Iblis. Abt Hayyan indeed says that God addressed the angels
who fought the ginn on the side of Ibiis; God intended to lift them to
Heaven and replace them by Adam and his progeny. Abli Hayyan gives a
short report about the rule of the ginn on earth and says that a force of
angels was dispatched under the command of Iblis to fight themn.3¢

The reports recorded by Ishaq b. BiSrin his Mubrada’® contain interesting
details about the role of Iblis and give us an idea as to the notions
concerning the ginn that were current in the early period of Islam.

An account given on the authority of Ibn ‘Abbas tells the following
story about angels and ginn. The ginn were inhabitants of the earth, the
angels were in the Heavens. Every heaven had its angels, who performed
their special prayers and glorifications of God; the higher the Heaven, the
more powerful was the worship, the glorifications, and prayer. According
to some they inhabited the earth for 2,000 years, according to others, for
only 40 years and “God knows the truth.™’

The other report recorded by Ishaq b. Bisris also given on the authority
of Ibn ‘Abbas and contains some new details about the classes of the ginn
and their activities. When God created Sawma, the father of the ginn — it
was he who was created from the smokeless fire (marig) — God said to

32 Anonymous, Siyar al-anbiy@®, MS Br. Mus. Or. 1510, fol. 19b.

3 ibn Hagar al-Haytami, a/-Fatawa al-haditivya, Cairo 1390/ 1970, p. 153.

M Anonymous, Siyar al-anbiyd, MS Br. Mus, Or. 1510, fol. 22a.

¥ Al-Mas‘adi, Itbdr al-wasiyya, Najaf 1374/1955, pp. 16-17.

3 Abil Hayyan, op. cit., 1, 140 ult.-141,1. 1; al-Suyiiti, al- Durr, |, 44-45; al-Kisa™, ‘Agaib
al-malakit, MS Hebrew Univ., AR 8" 63, fol. 39b.

31 Ishaq b. Bisr, Mubtada® al-dunya wa-qisas al-anbiva®>, MS Bodl. Huntingdon 388, fol.
38b.
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him: “(say) what is your desire?” Sawma answered: “I wish that we should
see but remain unseen, that we should disappear in moist ground (a/-ard)
and that our people of ripe age should be turned young.” These wishes
were granted: ginnis see but remain unseen, the dead disappear in moist
ground, a ginnf of ripe age never dies before being turned into a young
ginn.3® This report is followed by a short passage: When God created
Adam He asked him about his desire; Adam said that he desired horses
(al-hayl), which were indeed granted to him.3?

The story about the revolt of the ginn on earth and about the expedition
of warriors from heaven against them is given in the following passage:
God created the ginn and ordered them to inhabit and build up the earth.
They did so and worshipped God for a very long time. But afterwards they
became disobedient toward God and shed blood; amongst them was an
angel called Yiisuf; they killed him. Then God dispatched against them a
military force of the angels who dwelt in the Lower Heaven (samad
al-dunya); this force was of the division of the Ainn.% Among them was

38 Ps. Asma, Qisas al-anbiya®, MS Br. Mus. Or. 1493, fol. 5b; al-Sibli, Akam al-margan,
p. 85.

3 Ishiq b. Bisr, op. cit., fol. 38b; this and the following are recorded in Muhammad b.
‘Abdallzh al-Sibli's Akdm al-margan ff gar@ibi l-ahbar wa-ahkami I-gann, ed. ‘Abdallzh
Muhammad al-Sadiq, Cair 1376, pp. 9-11; the author quotes the source: Abéi Hudayfa
Ishiq b. Bisr's al- Mubtada®. The name of the “father of the jinn" is given as Sawmaya; the
editor remarks that Burhan al-Halabi records the name in his ‘Iqd al-margan (see
Brockelmann, GAL, 11, 307, SII, 82) as Sawmayi. And see al-Qalyibi, Nawddir, Cairo
1371/1955, p. 125 (whether the creation of the horse preceded the creation of Adam). And
sec al-Saffuri, Nuzhat al-magdlis wa-muntahab al-nafé@is, Beirut n.d., p. 227: when God
showed Adam all the creations He allowed him to choose one of them; Adam chose the
horse. Then he was told that he had chosen glory and power (izz) for himself and for his
progeny. And see ibn Hagar al-Haytami, al-Fatdwa al-haditiyya, p. 65. Some reports stress
the differences between the ginn and the angels; the angels do not eat, drink or copulate; the
£inn eat, drink and copulate (al-Haytami, op. cit., p. 63). And sce al-Haytami, op. cit., p. 71
(the ginn die like human beings; Iblis grows old, but turns to be young like a person of 30
years).

40 |shaqb. Bisr, op. cit., fols. 38b-39a; The hinn are defined as the lowest class of the ginn;
they are nicknamed kilab al-ginn; al-SiblT, Akam, p. 6 inf. and see al-Fayriizabadi, a/- Qamiis
al-muhiy, Cairo 1371/1952, 1V, 218, s.v. hnn: wa-l-hinn bi-l-kasr hayyun mina l-ginni
minhumu I-kilabu l-siidu I-buhmu aw safilatu I-ginni wa-duaf@uhum aw kilabuhum, aw
halqun bayna I-ginni wa-l-insi; and sec ibn al-Afir, al- Nihdya fi garibi I-haditi wa-l-atar, ed.
al-Zawiand al-Tanahi, Cairo 1383/1963,1,453,s.v. hn n; and see al-ZamahSari, al- F@ig, ed.
‘Alf Muhammad al-Bigiwi and Muhammad Abi I-Fadl Ibrahim, Cairo 1971, 1, 325.

Another version of this report (al-Tabari, Ta’rih, ed. Muhammad Abii I-Fad] Ibrahim,
Cairo 1378/ 1967, I, 84) has been blurred by an incorrect reading (...kdna iblisu min hayyin
min ahy@i l-mal&ikati yuqalu lahumu I-ginnuw... fa-ba*ata lidhu ilayhim iblisa f¥ §undin mina
I-mal@ikati wa-hum hida I-hayyu lladina yuqélu lahumu I-ginnu...). The error of the reading
of the name of 1blis's group is evident. The error was rightly corrected in TabarT's Tafsir (ed.
Mahmid and Muhammad $akir, Cairo n.d., I, 455, note 1) where the group to which Ibiis
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Iblis, who stood at the head of a troop of 4,000 warriors (scil. of the hinn),
They descended, banned the Sons of al-Gann and exiled them from the
earth to the isles of the sea. Iblis and the warriors under his command
settled on earth. Worship became easy for them*! and they were inclined to
go on dwelling on earth.42 The report recorded by Abii Hayyan has some
additional phrases which explain the attitude of the hinn and of their head,
Iblis. When God announced that He intended to put up a halifa on earth
He let them know that He decided to raise them (i.e., the Ainn — K.) to
heaven, but they did not like the idea, as their worship (on earth — K.) was
of the lightest kind among the angels. This is why they were reluctant to
return to heaven.43 Further, they remembered the case of the prophet (!)
Yiasuf who was killed by the ginn, and when God told them that He
intended to set up a substitute on earth, they asked him: “Wilt thou set
therein one who will do corruption there?* The report makes it clear that
these angels had no knowledge of hidden things. Their question was based
only on their experience and on what they saw of the corruption of the
ginn.

An claborate version of the events and of the position of Iblis is given in
Diyarbakri’s Ta’rih al-hamis; it is told on the authority of Ubayy b. Ka‘b
who claimed that he had found it in the Torah. It relates a story of a
division of angels called a/-Ginn b. al-Gann. They were sent down from
Heaven and God granted them sexual desire. They multiplied in large
numbers and for a long period remained righteous and God-worshipping.
However, they deteriorated and became corrupt, especially when they got
addicted to drinking wine; this led them to sodomy, fornication, and
murder. A righteous man from among them, called al-Harit or ‘Azazil,
decided to part from the wicked community; he was joined by a thousand
honest believers, who settled separately in an isolated place and
worshipped God. When the Earth complained of the wrong deeds of the

belonged is correctly given as hinn; comp. Muqatil b. Sulayman, Tafsir, ed. Sahiata, I, 29
...fa-waqatafil-ginni l-fitanu wa-l-hasadu fa-qratali fa-ba‘ata llahu gundan min ahli sam@i
l-dunya yugalu lahumu I-ginnu (sic! — the correct reading seems to be: al-hinnu) iblisu,
‘aduwwu llahi minhum...

4! In text: fa-hana ‘alayhim al-‘amal, the intent is elucidated in Abt Hayyan’s Tafsir, I,
141,1. 5 — wa-haffafa ‘anhum al-ibada; and see Muqatil, op. cit., 1,29: ...wa-lam yukallafii
mina l-*ibddati fi l-ardi ma kullifa fi I-sam&i, fa-ahabbii I-qiyama fi l-ardi fa-awha llahu ‘azza
wa-galla ilayhim: innf ga@ilun fi l-ardi halifatan siwakum wa-raftukum ilayya, fa-karihi
dalika, li-annahum kana ahwana I-mal@ikati ‘amalan...

42 Ishaq b. Bisr, op. cit., fol. 38b, inf. — 39a.

4 Ab@t Hayyan, op. cit., 1, 141: .. fa-qala lldhu 1a°ald lahu wa-li-gundihi: inni gailun ft
l-ardi halifatan badalan minkum wa-rafi-ukum ilayya; fa-karihi dalika li-annahum kana
ahwana I-mal@ikati ‘ibadatan wa-qalia: a-1ag“al...; and see al-Diyarbakrd, op. cit., I, 36.

4“4 Ishaq b. Bilr, op. cit., fol. 39b.
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ginn community, God ordered ‘Azazil to send one of his community in
order to summon them to abandon disobedience and accept belief. ‘Azazil
sent to them Sahlit b. Balahit; he summoned them to embrace Islam, but
they killed him. ‘Azazil continued to send messengers to them and they
went on killing them. The last of the messengers was Yasuf b. Yasif; the
ginn tortured him and finally killed him by casting him into a copper
cauldron filled with boiling oil. Then God sent down against them a troop
of angels; they held swords in their hands and fire poured from their
mouths. God put them under the command of al-Harit (i.c., ‘Azazil — K.)
and they defeated the wicked ginn.s It is evident that this acount is
different from the reports recorded by Ishaqg b. Bisr: Iblis (alias al-Harit,
alias “Azazil) is one of the ginn who, inspired by a deep religious conviction,
parts from the sinful community, dedicates himself to the worship of God,
and fights at the head of the troops of angels for a victory of righteousness
and truth. Nothing is said about the vicissitudes of ‘Azazil (=al-Harit,
Iblis) after that victory.

A quite different account recorded by al-Diyarbakri gives interesting
details of the career of the pious ginnf ‘Azazil. When the community of the
£inn deteriorated he separated himself from them and devoted himself to
the fervent worship of God. The angels in heaven admired him so much
that they asked God to lift him to Heaven. God raised him to the Lower
Heaven and he exertgd himself in worship there as well. The angels of the
second Heaven asked God to elevate him, and so he passed all the heavens
until God placed him in the highest position, that of the Treasurer of the
Throne, and entrusted him with its keys. He used to circumambulate the
Heavens; the angels sought his favours and addressed him as the Treasurer
of Paradise and the Chief of the Pious (ascetics).*6

Additional traditions concerning the events in the career of Iblis are no
less divergent. Some early traditions reported on the authority of the
Companions of the Prophet or of their Successors (the 1abi‘an) say that
Iblis belonged to the ginn who dwelt on earth and were defeated by the
force of the angels dispatched against them. He was young when he was
captured and brought to Heaven; there he worshipped God in the company
of the angels. When God ordered the angels to bow to Adam, Iblis
refrained.#? Other traditions maintain that Iblis (named al-Harit) belonged
to a group of angels created from the fire of samim, while other groups
were created from light. They were called al-hinn.*8 Several traditions say
that he was one of the dignified angels; God put him at the head of the

4 Al-Diyarbakiri, op. cit., I, 33.

4 Al-Diyarbakri, op. cit., I, 32, inf. — 33.

41 Al-Tabar, Ta’rth, 1,87; idem, Tafsir I, 507, nos. 698-699; Abii Hayyan, op. cit., 1, 153.
4 Al-Tabari, Tafsir, 1, 502, no. 685.
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kingdom of the Lower Heaven and appointed him as Treasurer of
Paradise; the division of angels to which he belonged was called al-ginn,
because they were the Treasurers of Paradise (huzzan al-ganna)®

Some accounts stress his knowledge, devotion in the worship of God,
and his high position: he was the head (ra’is) of the angels in the Lower
Heaven and his kunya was Abu Kurdiis; he belonged to the division of
angels called al-ginn, who were the Treasurers of Paradise and was one of
the noble group of angels who were equipped with four wings.*?

A peculiar tradition says that 1blis was sent as judge (gadi) to the ginn:
on earth and that he meted out judgment among them in righteousness for
1,000 years; he was called Hakam and God approved of this name. He
grew, however, haughty and insolent and began to cause hatred and
dissension to spread among people, and for 2,000 years they shed blood in
internal wars. Then God sent a fire and burnt the people. Having seen that
which had happened, Iblis went up to Heaven and became a fervent and
devout worshipper at the side of the angels.5! Some scholars denied his
provenance from the angels and based their argument on the verse of the
Quran (Sarat al-kahf, 50). kana min al-ginn. Al-Tabari provides a
harmonizing solution in his Tafsir: it is possible that God created onc part
of His angels from light and another part from fire; Iblis could possibly
belongto that group of angels who were created from fire and he may have
also been created from the fire of samam. The fact that Iblis had offspring
can be explained by the hypothesis that God installed in him sexual desire,
animpulse which was denied to other angels. The fact that he was from the
ginn does not mean that he was not an angel, as the angels alsc belong to
the category of the ginn, because they are invisible to the sight of human
beings (/i-gtindnihim ‘an absari bani adam).5? Tabari's opinion can be
traced back to Ibn Qutayba’? and is echoed in Sibli’'s Akam.5*

+ Al-Tabari, Tafsir, I, 503, nos. 688-689; ‘Abd al-Malik b. Habib, Ta’rih, MS, p. 12; Ibn
Nasir al-Din, op. cit., MS fol. 136b.

¢ Ibn Gungul, op. cit., fol. 24a; comp. al-Suyiitl, al-Durr 1, 50. The kunya of Iblis in Ibn
al-Atir’s al- Murassa®, ed. Ibrahim al-Samarra’T, Baghdad 139171971, p. 287 is given as Aba
al-Karawwas.

5t Al-Tabari, Ta’rih, 1, 88.

52 Al-Tabari, Tafsir, 1, 508. 1bn Hagar al-Haytami, al- Fatrawa, pp. 61 sup., 125; al-Fahr
al-Raz, op. cit., 11, 213-215, 218, XXI, 3, 124, 136-137; al-‘AynT, ‘Umdat al-gart, XV,
167-168; Mitam, Sarh nahg al-balaga, 1, 174.

53 1bn Qutayba, Tafsir garib al-qur’an, ed. Ahmad Sagqr, Cairo 1378/ 1958, p. 21: al-§inn
mina Figtinan wa-huwa l-istitar... wa-qala ba*du l-mufassirina ft gawlihi “fa-sagadi illa
iblisa kana mina I-ginni fa-fasaqa ‘an amri llahi”, ay mina l-mal@ikati, fa-sammahum ginnan
li-gtin@nihim wa-stitarihim ‘ani l-absar. This assumption is strongly refuted by Ibn Hazmin
his al-Thk@m fi usili l-ahkam, ed. Muhammad Ahmad ‘Abd al-‘Aziz, Cairo 1398/ 1978, pp.
511-516 (see e.g., p. 512: ...wa-qad hamala l-1ahawwuru gawman ramii nasra madhabihim
hahuna fa-qald inna l-mal@ikata yusammawna ginnan li-gtinanihim, wa-hada qawlun
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The pivot of lengthy discussions was the question whether Iblis belonged
to the angels or to the ginn.53 According to some scholars Iblis was an
angel; he was metamorphosed (musiha) by the order of God and having
been banned from the community of angels he joined the ginn.56

Descriptions of Iblis’ odd and perverse ways of copulation and
parturition and several lists of his sons are actually given in the literature.?
One of his descendants, Hama b. al-Him, is said to have visited the
Prophet; the Prophet taught him some chapters of the Quran and
welcomed his conversion to Islam.s8

Sahisun min wugihin... wa-l-talitu: igmau l-ummati ‘ald anna man samma gibrila aw
miha@ila ginnivyan fa-qad kafara... gala‘aliyyun | 1bn Hazm/: wa-hada hadayanun li-ba*di
ahli I-lugati, wa-ft kulli gawmin gunin...).

¢ Al-Sibii, Akam, p. 7: li-anna I-ginna tastamilu ‘ald I-mal@ikati wa-gayrikim mimmani
Stanna ‘ani l-absar.

35 See e.g., al-Nasafi, Tafsir, Cairo, n.d., 1, 42, 111, 67; al-Sawkani, Farh al-qadir, 1, 66,
191, 111, 130; Mitam, Sarh nahg, 1, 174; ‘Abd al-Gabbar, Tanzih al-quran ‘ani l-matdin,
Beirut, n.d., p. 22; al-Tabari, Tafstr, 1, 502-508; al-Qurtubi, Tafsir, X, 25; al-Fahr al-Razl,
op. cit., XX, 136; Ibn AbI al-Hadid, Sarh nahg, 1, 110; al-Suyati, al-Durr, 1V, 227;
Anonymous, Siyar al-anbiy@, MS Br. Mus. Or. 1510, fol. 4b; al-Tabarsi, Magma* al-baydn

[fT1afsir al-qur’an, Beirut 1386/1961, 1, 180-183; al-Razi, Mas@ii al-razi wa-agwibatuha min
$ar@ib ay al-tanzil, Cairo l381 /1961, pp. 202-203.

% See e.g., al-Razi, Mas@il, pp. 202-203; al-Suyiti, al- Durr, [V, 227; [bn Abi al-Hadid,
Sarh, V1, 435-436.

57 Seee.g., Ishaqb. Bisr, op. cit., fols. 52b-53b; al-Kisal, ‘Ag@ib al-malakiit, MS fol. 42b
(and see ib., fol. 39a); al-Maglist, Bihdr al-anwar, LX111, 306-307; XI 237; al-Daylami,
Firdaws al-ahbar, MS Chester Beatty 3037, fol. 74a: hina amara llahu ‘azza wa-galla an
yahbita adamu habata wa-zawgatuhu wa-habata iblis wa-la zawgata lahu wa-habaiati
l-hayyatu wa-la zawga lahd fa-kana awwala man talawwaia bi-nafsihi iblisu, wa-kanat
duriyyatuhu min nafsihi...; Muhammad b. Habib, al-Muhabbar, ed. lise Lichtenstidter,
Hyderabad 1361/ 1942, p. 395; al-5ibli, op. cit., pp. 176-177; al-Suyiiti, al- Durr, 1V, 226 inf.:
...wuldu iblis hamsatun: 1abir wa-l-a*war wa-zalanbiir wa-miswat wa-dasim...; ...an sufyan,
qdla: bada iblis hamsa baydat..., L4, s.v. § z y: when God was willing to create a wife and
progeny for Iblis He imposed wrath on 1blis; from a splinter of fire of this wrath God created
the wife of Ibfis. (See this report in al-Damiri, Haydr al-hayawan, Cairo 138371963, 1, 209);
and see about the peculiar way of the self-fertilization of Iblis and about his children; ib., I,
209; and see Ibn Hibban al-Busti, K. al-Magrizhin, ed. Muhammad Ibrahim Zayid, Cairo
1976, 1, 266; al-*Ayni,  Umdat al-qarT, XV, 168; ‘Abd al-Malik b. Habib, Ta’rih, MS, p. 11
inf.

58 Seee.g., Ishag b, Bisr, op. cit., MS Zahiriyya 359 (magmi‘a) fols. 126b-127a; ‘Umar b.
Muhammad al-Mawsili, al- Wastla, Hyderabad 1397/1977, 1V2, 81-83; al-Maglisi, op. cit.,
LXIII, 303, 99-101; Ibn ‘Arabi, Muhadarat al-abrar wa-musdmarat al-ahyar, Beirut
1388/1968, 1, 98-99; al-Sawkani, a/- Fawdid al-magmira, ed. ‘Abd al-Rahman b. Yahya
al-Mutallimi, Beirut 1392, p. 498, no. 1377; Ibn al-Gawzi, al- Mawdiz a1, ed. ‘Abd al-Rahmfin
Muhammad ‘Utman, ai- Madina al-munawwara, 1386/ 1966, I, 207-208; al-Suydti, a/- La’alr
tmasnira fi l-ohddiy ai-mawdira, Cairo n.d., I, 174-178; al-Fakihi, Tarif Makka, MS
Leiden, Or. 463, fols. 371b-372a; and see Muhammad b. Hibban al-Busti, K. al-magrihin, 1,
136-137 (on the authority of Ishaq b. Bifr); Ibn ‘Araq, op. cit., 1, 238-239, no. 23 (on the
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Everybody is, in fact, accompanied by a Satan and even the Prophet
had his Satan; God, however, helped the Prophet, and his Satan embraced
Islam.%®

The Prophet pointed out the difference between his Satan and the Satan
of Adam: “My Satan was an unbeliever, but God helped me against him
and he converted to Islam; my wives were a help for me. Adam’s Satan was
an infidel and Adam’s wife was an aid in his sin.”

Scholars devoted long discussions to the question of where the angels
got their knowledge that Man would cause corruption on earth. Some
assumed that God had disclosed it to them, others conjectured that they
might have seen it on the Tablet (al-lawh al-mahfiiz), some commentators
surmised that they had learnt it by analogy from the corruption and
decline which had previously befallen the realm of the ginn on earth.8! A
different explanation of the sources of information available to the angels
is supplied in an account traced back to Mugahid (d. 104 H.): Iblis was
given the rule of the iower heaven of this werld (kana iblis ‘ala sultan
sama@’i I-dunya) and of the heaven of the earth (wa-sultan sama@’i I-argh). It
was written in the highest firmament (al-ragi® al-a‘I3) in the presence of
God (‘inda llahi ‘azza wa-galla), that from early on it was in God’s
knowledge (gad sabagqa f7 “ilmihi) that He would set up a halifa on earth
and that there would be bloody events and calamities. Iblis saw the
document and read it (while the angels did not know it}; when God
mentioned Adam to the angels, Iblis informed them that Allah would

authority of Ishag b. Bi%¢); al-Damiri, op. cir., I, 208; 1ba Hagar al-Haytami, op. ci:.. pp. 70,
234; al-‘Uqayli, Ki1db al-du‘af, MS Zahiriyya, Hadt 362, fol. 19a (on the authority of
Ishag b. Bisr); al-Muttaqi I-Hindi, Kanz al~‘ummal, Hyderabad 1377/1958, VI, 82-84, no.
650.

% Seee.g., Ahmad b. Hanbal, Musnad (reprint) Beirut 1398/ 1978, 111, 309 inf_: .. fa-inna
l-3ay1ana yagrimin ahadikum magra l-dami; quina: wa-minka ya rasila llah? gala: wa-minnf,
wa-lakinna lldha a‘anant ‘alayhi, fa-aslama...; al-Darimi, Sunan, Dir ihya® al-sunna al-
nabawiyya, n.p., n.d., 11, 320; Ibn Dayba®, Taysir al-wusiil ila gami al-usil, Cairo 1390/1970,
111, 285, no. 4; al-Sagani, Mabariq al-azhar fi sarh masariq al-anwar, ed. ‘1zz al-Din ‘Abd
al-Latif b. ‘Abd al-‘Aziz, Ankara 1328, I, 309; al-Sukkari, Guz’, MS Zahiriyya, magmii‘a 18,
fol. 237a; Ibn Hagar al-Haytami, op. cit., p. 72; Ibn al-Gawzi, Talbis iblis, Beirut 1368 (repr.)
p- 34; al-Tahawl, Mu3kil al-atar, Hyderabad 1333, 1, 30-31; al-Dahabi, Mizdn al-i“tidal, ed.
‘All Muhammad al-Bigawi, Cairo 1382/1963, 1V, 59 inf.-6C, no. 8293; ‘Abd al-Razziq,
Tafsir, MS Cairo, fol. 37a ult. — 37b.

® See e.g., al-Munawl, Fayd al-qadir, Sarh al-§ami* al-sagir, Beirut 1391/1972, 1V, 440,
no. 5885: fuddiltu ‘ald Gdama bi-haslatayni: kana 3ayiant kafiran fa-a*anant lahu “alayhi
haua aslama, wa-kunna azwagi ‘awnan li; wa-kana Saytanu adama kafiran wa-kénat
zawgatuhu ‘awnan ‘ald hatPatihi; al-Suyiti, al-Durr, 1, 54; al-Daylami, Firdaws al-ahbar,
MS Chester Beatty 3037, fol. 109b, 1. 2.

¢t Seee.g., Abii Hayyan, op. cit., |, 142; al-Naysabiri, op. cit., 1, 232-234; al-Qurtubi, op.
cit., 1, 274-277; al-Tabari, Tafsir, 1, 454-472; 1bn Gungul, op. cit., fol. 23b.
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bring about a creation which would shed blood and that He could order
the angels to bow to this halifa. Thus when God said: Innt ga‘ilun fi l-ardi
halifatan, the angels remembered what Iblis had said to them and they
questioned: “a-tag“alu fiha man yufsidu fiha?™s?

A short report quoted in other sources affords us a glimpse of the way
by which secret information was passed from certain rather suspect
sources. The angels, according to this report, got the information from
Hariit and Mariit, who in their turn got it from an angel who was superior
to them and whose name was al-Sigill.6> A more detailed version is
recorded in Ibn Katir’s Tafsir: Hariit and Mariit were the helpers of the
angel al-Sigill. Al-Sigill had the privilege of looking at the Umm al-Kitab
three times a day. Once he cast a glance at a tablet that was forbidden to
him, and learnt from it of God’s plan to create Adam and of the events that
would follow. He disclosed this information to his two helpers. When God
announced that He was going to establish a halifa on earth it was Harit
and Mariit who asked: g-tag‘al... Ibn Katir marks the tradition as an
isr@’Tiyyat story.®

The question of the angels a-rag“al “Wilt thou set therein...” was asked
according to another report in quite different circumstances. When, having
committed his sin, Adam was expelled from Paradise and sent down to
Earth, the angels asked God the fateful question a-rag‘al. God bade them
choose two angels who would be sent down to Earth and whose deeds
would subsequently be watched and tested. They chose Hariit and Marit,
who descended to Earth and whose way of life was one of corruption and
depravity. For their sins they must undergo pain and suffering until the
present day. The profligate Zuhara (Venus) was hanged up inthe sky as a
star and remains there until now.55

& Ishaq b. Bisr, op. cit., fol. 39a-b.

© Ibn Gungul, op. cit., fol. 23b: wa-gila atla‘ahum “alayhi hardi wa-marit ‘an malakin
fawqahumd smuhu I-sigillu. L'A lists al-sigill as an angel (s.v. s § /), and so does al-
Fayriizabadi in his Qamiis (s.v. s § /). Ibn Katir, al- Biddya wa-Il-nihaya, Beirut-Riyad 1966,
I, 71 sup.

& [bn Katir, Tafsir, Beirut 1385/1966, 1, 123 inf.-124 sup.

¢ Niir al-Din al-Haytami, op. cit., VI, 313; Ibn Katir, Tafsir, 1, 241-243; al-Suyiiti,
al-Durr, 1, 46; Anonymous, Qisas al-anbiya, MS Leiden Or. 14,027 fol. 1 1a; and comp., ¢.g.,
the different reports; al-Tabari, Tafsir, 11,419-435; and see Yahy3 b. Salam, Tafsir (Muhtasar
by Ibn Zamanin), MS Qarawiyyin 40/ 34, p. 15; al-Ta‘labi, Tafsir, MS Berlin, Sprenger, 409,
pp- 148-152 (according to some reports Hariit and Mariit were sent down in the period of
1dris; according to another report three angels were sent down); Ibn Hagar al-Haytami, op.
cit., pp. 61-62; al-Fahr al-Razi, op. cit., 11, 167-168, 170; Ibn Abi al-Hadid, Sarh nahg, VI,
436; al-Sawkinl, Fath al-gadir, 1, 122-123; al-Suyiiti, al-La’alr I-masnit‘a fT l-ahadit al-
mawdira, 1, 158; and see Nisir al-Din al-Albani, Silsilat al-ahadit al-da*1fa wa-I-mawdi‘a,
Beirut 1384, pp. 204-207; Hamza al-Isfahéni, al-Durra al-fGhira fT al-am1al al-s@ira, ed.
‘Abd al-Magid Qatmit, Cairo 1972, I1, 555.
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The word halifa became the pivot of a heated discussion in connection
with the need to establish an authoritative ruler over the Muslim
community. Al-Qurtubi scrutinizes the orthodox Sunni views, while he
also records the STTviews. It is here, in the crucial problem of the exclusive
right of the STa to get the Caliphate, that the miraculous elements of the
gisas al-anbiy@ became part and parcel of the ST arguments. The Sunnt
view was necessarily based on the notion that the exclusive right of Qurays$
to be granted the Caliphate was legitimate, as it resulted in the meeting of
the Sagifat BanT Sa‘ida, on the precedent that the authority of the
Caliphate was ceded to another person, as happened in the case of Abii
Bakr who transferred the Caliphate to ‘Umar before his death, or on the
authorization of an electoral body entrusted with the appointment of the
Caliph, as in the case of ‘Utmin.$6 In his account of the Sunni arguments
al-Qurtubi records the rejection of the STT interpretation of the widely
circulating traditions: “man kuntu mawlahu fa-‘aliyyun mawlahu™ and
“anta minnt bi-manzilati haran min misa illé annahu la nabiyya ba‘di.”
The SunnT argument emphasizes the differences in the positicn of Hartin:
as opposed to ‘Ali: Hariin shared the prophethood with Misa, while ‘Alf
did not share the prophethood with Muhammad. Hariin was the brother
of Moses, while “All was not Muhammad’s brother. The Prophet’s
intention was not that ‘Ali would be his halifa; this is indicated by the fact
that Hariin died before the death of Miisa and was not Liis halifa, the halifa
of Misa was Yusa® (Joshua). Had the Prophet had the intention to
intimate that ‘Alf would be his successor he would have said: anta minnt
bi-manzilati yasa‘ min misa. As to the tradition in man kuntu mawlahu —
al-Qurtubi quotes the opinion of scholars to the effect that the tradition
was not considered to be sound; philological analysis and comparison
with other traditions in which the word mawla appeared proved that the
Si‘iintcrpretation is misleading. An additional argument was the recording
of the circumstances in which the Prophet uttered the tradition: when ‘Alf
quarrelled with Usama b. Zayd, Usama said to ‘Ali: “1 am not your mawla,
I am the mawla of the Prophet.” Then the Prophet is said to have uttered:
man kuntu mawldhu fa-‘alivyyun mawiahu. This tradition is said to have
been uttered on another occasion; when ‘A’isa was suspected of having
had an affair with a Muslim warrior as reported in the “hadit al-ifk™, ‘All
advised the Prophet to find another woman as wife, “There are many
women”, said ‘All. ‘A’i§a was offended by his words, hypocrites in Medina
calumniated ‘Ali and tried to get rid of him. Then the Prophet uttered the
saying: man kuntu mawlahu, thus refuting the calumnies of the hypocrites.
Finally: the Prophet used to appoint a deputy when he left Medina for an

% See e.g., al-Qurtubi, op. cit., 1, 264-265; Ibn Katir, Tafsir, 1, 124.
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expedition. When he appointed ‘Alf and left for the expedition of Tabiik,
the hypocrites claimed that he left him at Medina because he hated him.
Another rumour which was bruited about in Medina by wicked people
said that he left ‘All merely in charge of his family. The sayings of the
hypocrites were denied when the Prophet said about ‘Ali: kadaba, bal
hallaftuka kama hallafa miisa hariina.s

The STa’s conception of the Caliphate on Earth was defined with great
precision: there existed only four hulaf@ on Earth, of whom ‘Ali was the
fourth. That is why ‘Ali could say: “He who does not say that I am the
fourth of the four Caliphs, on him fall God’s curse”. The four Caliphs
were: Adam, Dawiid, Hariin and ‘Alf.68 This statement was also uttered
by al-Hidr and was confirmed by the Prophet. A story says that the
Prophet walked one day with ‘Ali in Medina. They met a Bedouin with a
long beard who addressed ‘All: O, Amir of the Faithful, Peace be upon
you, the fourth Caliph!” The man disappeared and the Prophet explained
to ‘Al that it was al-Hidr, and told him: the first Caliph is your ancestor
Adam, the second is Hariin (the successor of Miisa), the third is Dawid,
you are the fourth: “O ‘Al,” said the Prophet, “you are indeed my
successor (halifati) after my death and you will pay my debts.”™® In his
thorough and fundamental work on the concept of “Niir Muhammad*7°
Uri Rubin gave a lucid expositon of the Sii concept of the prerogatives for
authority and about the legacy of the Prophet.

Adam was surnamed Abii Muhammad.” He is the only person
distinguished by this kunya in Paradise in order to display the honour of
the prophet Muhammad.”> Muhammad was invested with prophethood
before the creation of Adam.” In the first month of the pregnancy of

67 Al-Qurtubd, Tafsir, 1, 265-268; and see al-Buhari, al-Tarih al-kabir, Hyderabad 1380,
VI, 241, no. 2277: ma sami*nd hada l-hadita hatta §aa hada min hurdasan fa-na‘aqa bihi;
ya‘ni aba ishaq, ya‘ni man kuntu mawlahu fa-“aliyyun mawldhu, fa-ttaba‘ahu l-nasu.

& Al-Katakani, Kitab al-burhdn fV tafsiri I-quran, ed. Mahmiid b. Ga‘far al-Misawi
al-Zarandi and Nagi al-Din al-Tafrasi al-Bazargéni, Tehran 1375, 1, 75 inf.

# Ni‘matullah al-Miisawi al-Gaz®irT, al- Anwdr al-nu*maniyya, Tabriz-Teheran, 1380, 1,
267.

® Uri Rubin, “Pre-existence and light, Aspects of the concept of Nur Muhammad™, Israel
Oriental Studies V (1975) 62-119.

7 Rubin, op. cit., p. 71; Ibn ‘Asakir, Ta’rth (tahdib), ed. ‘Abd al-Qadir Badran, Beirut
1399/1979 (reprint) 11, 345; al-Qurtubi, Tafsir, 1, 279; al-Suyitl, al-Durr, 1, 62, al-Ta‘labi,
Tafsir, MS Sprenger, p. 84; al-‘Ayni, ‘Umdat al-qarT, XV, 204.

7 Al-Suylitt, al-Durr, 1, 62; al-"Ayni, *Umdat al-qarf, XV, 204.

3 Al-Bubdri, al-Ta’rih al-kabir, V1, 68-69, no. 1736 (...sami*tu I-nabiyya | s/ yaqilu: innt
abdu llahi wa-hatamu I-nabiyyin wa-inna adama la-mungadilun fT {inatihi...); 1bn Taymiyya
(Magmitat) al-Ras&il al-kubrd, Beirut 1392/1972, 11, 357 inf. (sce the evaluation of this
hadii by 1bn Taymiyya); Nasir al-Din al-Albani, Silsilat al-ahadit al-da‘lfa, nos. 302-303, pp.
316-317; al-Muniwi, Fayd al-qadir, V, 53, no. 6424; al-Silihi, al-Sira al-3dmiyya, 1,96-107.
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Amina, the mother of the Prophet, she saw in her dream a tall man who
gave her the good tidings that she would give birth to the Lord of the
Messengers; the tall man was Adam.” When Muhammad was born he
disappeared for a short time; he was brought to the presence of Adam,
who kissed him on his forehead and told him that he would be the lord of
Adam’s progeny; those who adhered to his faith and uttered his Sahdda
would gather on the Day of Resurrection under the banner of the
Prophet.’s

God created the world for the sake of Muhammad, Adam saw on the
throne of God the $ahada: “There is no god except God, Muhamrmad is the
messenger of God,” and when Adam begged God to forgive him his sin he
invoked by the merit of Muhammad.? On Adam’s forehead was a blaze of
light which was to be transferred through the generations down to
Muhammad: it was the light of Muhmmad.”

St traditions give an extended version of the inscription on the Throne.
The Sahada included an addition mentioning ‘Ali.’”® An almost identical
inscription was on the gate of Paradise.” A tradition traced back tc lbn
‘Abbas says that when God created Adam He put him up in His presence
and then Adam sneczed; God inspired in him the formula of praise and
gratitude to God and said: “Adam, you praised Me, therefore I swear by
My power and spiendour that were it not for two servants whom [ intend
to create at the end of time (fT @hiri I-zamani) I wouid not have created
you.” Adam inquired about their names and God showed him two lines of
light on His Throne; on the first line: “There is no god save God,
Muhammad is the prophet of mercy, ‘Alf is the key of Paradise;” on the
second line: “I bind myself by oath that I shall have mercy upon him who
would be faithful to both of them (man waldhuma) and I shall punish
(u‘addibu) him who would be hostile towards them.™? The S17 traditions
record extended inscription formulae which incorporate the Prophet and

% Al-Saffiri, op. cit., p. 354.

s Al-Saffuri, op. cit., p. 355.

% Rubin, op. cit., p. 106; Ibn Abi al-Dunya, al-5raf ff mandzil al-asraf, MS Chester
Beatty 4427, fol. 5a, 5b; Muhammad al-Madani, a/l-Ithafat al-saniyya fi l-ahadil al-qudsiyya,
Hyderabad 1358, p. 140, no. 679; Ibn ‘Asakir, op. cit., 11, 344 (2 versions). ‘All b. Burhan
al-Din al-Halabi, /nsan al-‘uyiin fi sirat al-amin al-ma’miin (=al-Stra al-halabiyya), Cairo
1382/1962, I, 241 (and sce ib. p. 245: the inscription between the shoulders of Adam:
muhammadun rasiilu Ilahi, hatamu l-nabiyyin), al-Samarqandf, Tafsir, MS Chester Beatty
3668, 1, 15a; al-Ta‘labi, Tafsir, MS Sprenger p. 87 inf.; Ishdq b. Bisr, op. cit., fols. 54a, 55a;
Nasir al-Din al-Albani, Silsilat al-ahadit al-da‘ifa, no. 403, cf. al-Zurqani, Sarh al-mawahib
alladuniyya, Cairo 1327, V, 242 inf. — 243 sup.

T Rubin, op. cit., pp. 91-96.

7 Al-Madanf, op. cit., p. 144, no. 695; cf. Rubin, op. cit., p. 107 sup.

™ Al-Madani, op. cit., p. 150, no. 730.

80 Ni‘matullih al-Miisawi, op. cit., 1380, 1, 228-229.
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other members of ‘Ali’s family: ‘Ali, Fatima, al-Hasan, al-Husayn. God
explained to Adam that these are “better than Adam and all of God’s
creatures;” had it not been for them, God would not have created Paradise,
the Earth, Hell, and the sky.8!

Another report on an expanded ST7 inscription is linked with the term
“yawm ‘arafa” and with the stipulations associated with the forgiveness of
sins. When Adam was in Paradise, he one day looked at the Throne and
saw lines of light containing the names of Muhammad and the members of
the ahl al-bayt: this took place on the eighth day (of his stay in Paradise —
K.). On the next day God acquainted him with their rank and position and
stated that had it not been for them He would not have created him (i.e.,
Adam — K.) nor anyone else. This day was called yawm ‘arafa. Later,
after God had refused to accept Adam'’s repentance, Gibril visited him and
encouraged him to ask God’s forgiveness “by the merit” (bi-haqq) of
Muhammad, ‘Ali, Fatima, Hasan, Husayn and the imams whose names
were written on the Throne. This was, in fact, the content of the phrase of
the Quran: fa-talagqa adamu min rabbihi kalimatin fa-taba“alayhi. Then
God revealed to Adam: “O Adam, had you not invoked me with these
names I would not have accepted your repentance; I swear that there will
be no sinner who invokes Me with these names but that I shall forgive his
sins. ™82

As a counterpart to the ST conception that there were inscriptions in
Heaven legitimizing the claims of the ST imams and emphasizing the
usurpatory character of the rule of the first Caliphs and their Umayyad
successors, there were the Sunni orthodox traditions, which upheld the
legitimacy of the first three “Guided Caliphs™. Many traditions record
predictions of the Prophet concerning the virtuous character of the rule of
the first three guided Caliphs and of the merits of the first Umayyad rulers.
To this category belongs the tradition quoted by Rubin, according to
which the Prophet saw on the night of the Mi‘rd¢ in each Heaven an
inscription: Muhammad is the Prophet of God and Abii Bakr is his
successor.®3 On the Throne is written: LaZ ilgha illa llahu Muhammad
rasialu llahi Abii Bakrin wa-Umaru wa-Ugmanu, yuqtalu 3ahidan$ A

8! Ni‘matullzh al-Misawi, op. cit., 1, 243 inf.

82 Ni‘matullah al-Misawi, op. cit., 1, 247,

83 Rubin, op. cit., p. 107, note 21: the tradition is indeed recorded in Hasam ‘Arafa’s Guz’,
MS Chester Beatty 4433, fol. 125a; Anonymous, Mandqib al-sahaba, MS Br. Mus, Or. 8273,
fol. 22b; and see al-Ta‘labi, Tafsfr, MS Sprenger, p. 88: The Prophet saw during his mi*rag an
inscription on the throne containing the 3ahdda and the names of Abidl Bakr and ‘Umar; and
see Anonymous, Mandqib al-sahaba, fol. 11b: when on his mi*rag the Prophet saw on the
rising sun the £ahdda and the names of Abli Bakr and ‘Umar.

& Rubin, op. cit., p. 107, note 22; Anonymous, Manaqib al-sahdba, MS Br. Mus. Or.
8273, fol. 22b; and cf. Anonymous, A collection of hadit, MS Yahuda Ar. 1050, The Hebrew
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tradition reported on the authority of Ibn ‘Abbas says that on every tree
and onevery leaf there is an inscription: /d ilaha illa llahu, Muhammadun
rasiilu llahi, Abii Bakrini l-siddiqu Umaru l-fariqu Utmanu dii l-nirayn .85
Here only the three guided Caliphs are mentioned; ‘Alfisignored. Another
tradition recorded on the authority of Qutba b. Malik is similar in content:
when the Prophet laid the foundations of the mosque at Quba’ three of his
Companions were with him: Abti Bakr, “Umar and ‘Utmian. Qutba passed
by and asked him: “O Messenger of God, you laid the foundation of the
mosque and with you is only this (tiny — K.) group of three persons?” The
Prophet answered: “These are the people entitled to successorship (wular
al-hilafa) after my death.”s This tendency to eliminate ‘Ali and to glorify
the three first Caliphs is evident in the following utterance of “Abdallah b.
‘Umar b. al-Hattab: In the time of the Prophet we did not consider
anybody equal to to Abii Bakr; after him we counted ‘Umar and ‘Utman;
after that we abandoned making any further order of preference among
the Companions of the Prophet ({umma natrv:ku ashaba I-nabiyyi (s) la
nufaddilu baynahum).¥” A significant utterance of al-Hasan al-Basri
assesses the statu of the first two Caliphs putting them on a par with the
Prophet: “Never will a fourth be counted together with the three: The
Prophet, Abii Bakr and ‘Umar™8 Malik b. Anas used to count: Abii
Bakr, ‘Umar and ‘Utman; then he used to remain silent.®? ‘Umar himself
gained the highest praises from the Prophet: the Prophet said that had he
not been sent as a prophet ‘Umar would have been sent.% Several of

University, fol. 8a: Ka‘b informs Mu‘awiya about an utterance in the Holy Scriptures:
Muhammad ahmad salla llahu “alayhi wa-sallam, abii bakr al-siddiq, ‘umar al-fariaq, ‘utman
al-amin radiya allahu ‘anhum agma‘in.

8 Anonymous, Mandqib al-sahaba, MS fol. 22b; al-Nazili, Mafza* al-halaiq, p. 37 (from
al-Tabarani).

% Al-Suyiiti, Gam* al-gawami, Cairo 1978, il, 590; Ibrahim b. Muhammad al-Husayni
al-Hanafl, al- Bayan wa-l-ta*rif fi asbab wuriid al-hadii al-3arif, Beirut 1400/ 1980, 11, 136, no.
749; Ibn Hibbin al-Busti, al-Magrihin, 1, 277.

¥ Anonymous, Mandqib al-sahdba, MS fol. 22b, sup.; Anonymous, al- Ta’rih al-muhkam
Jfiman intasaba ild I-nabiyyi salld llahu‘alayhi wa-sallam, MS Br. Mus. Or. 8653, fol. 61b; cf.
Ibn ‘Adi, al-Kamil fi dutaf® al-rigal, MS Ahmet 111/1 fol. 349b, inf.; Abi Nu‘aym, Hilya
al-awliy@, Beirut 1387/ 1967, V111, 359; al-Dahabi, Mizan al-tidal, 11, 150, no. 3233; and see
Ziauddin Ahmad, “Some Aspects of The Political Theology of Ahmad b. Hanbal™, Islamic
Studies X11 (1973), 57.

8 Al-Basawi (=al-Fasawi), al- Ma‘rifa wa-I-ta’rih, ed. Akram Diya’ al-‘Umari, Baghdad
1401/ 1981, 11, 684; and comp. ib., II, 638, inf. about Ab&i Bakr and ‘Umar: gaddamahuma
rasiilu llahi (s) fa-man da lladt yw’ahhiruhuma?)

8 Al-Basawi, op. cit., 11, 806 penult. (and see ib. p. 807 il. 1-2).

% Al-Basawl, op. cit., I, 500; Anonymous, Manaqib al-sahaba, MS fol. 6b; al-Suyii,
al-Hawr li-l-fatiawr,ed. Muhammad Muhyi al-Din ‘Abd al-Hamid, Cairo 1378/1959, 1, 572;
Ibn ‘Adi, al- Kamilfi duaf& al-rigal, MS Ahmet I11,2943-1, 349b, inf.; al-Muhibb al-Tabari,
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‘Umar’s precepts proved to be congruent with the will of God and some
Quranic verses confirmed his suggestion.?! The few traditions quoted give
us some insight into the ongoing and uninterrupted competition between
the Si*a and their opponents as to the position of “Alf and his descendants,
the imams, and the rights of ST aspirants to the Caliphate. ST
missionaries tried to explicate to their adherents the deliberate forgeries of
the Umayyad officials who circulated them.%2 They themselves circulated
stories and reports about the Caliphs which contained defamations not
less abusive than those which their opponents told of the STT leaders.9

Having made these remarks on the use of the word halifa, it should be
remarked that there is a variant reading of this word: haliga.’® This
reading, not widely current, could have changed the content of the
discussion or even made it entirely superfluous.

11

The stories about the creation of Adam are abundant and often divergent
or contradictory: only a few aspects of these stories can be treated here.
Well-known are the stories about Iblis who heard that God was about to
send an angel to bring a handful of dust for the creation of Adam; he went
down in order to pergpade the Earth to refuse to hand over the handful of
dust.% The Earth indeed tried to refuse, and asked for God’s protection
when the angels came to take the dust. Two of the angels could not stand
against the beseeching of the Earth and returned to God without the
required dust; the third angel disregarded the beseeching of the Earth and
preferred to carry out God’s command to return carrying the dust; this

al-Riyad al-nadira ft manaqib al-“asara, ed. Muhammad Badr al-Din al-Na‘sini, Cairo n.d.
I, 199 (sce the two versions of this hadir); Ibn ‘Abd al-Hakam, Futiih misr, ed. Charles
Torrey, Leiden 1920, p. 288 inf.

9 See e.g., Anonymous, Mandqib al-sahdba, MS fol. 3a; al-‘Ayni, ‘Umdat al-qarr, 11,
284-285 sup.; 1V, 143-144; Mahmid Hasan Rabi*, Risalat Saht al-samar bi-muwafaqat
‘umar, Cairo 1373/1954, pp. 122-128; and sec additional bibliography in ER “Makam
Ibrahim”.

9 See e.g., Sulaym b. Qays al-Kifi, Kitab al-sagifa, Najaf n.d. pp. 138-139.

9 See c.g., al-Katakani, op. cit., I, 498-500 (Abl Bakr and ‘Umar depicted as eating,
drinking wine in Ramadan and denouncing their allegiance to the Prophet and to Islam).

% See Abil Hayydn, op. cit., 1, 140; al-Qurtubi, op. cit., 1, 263; al-Ta‘labi, Tafslr, MS
Sprenger, p. 409; al-Fahr al-Razi, Tafsir, 11, 166, sup.

% See e.g., al-Kis#’1, The Tales of the Prophets, translated and annotated by W.M.
Thackston, Jr., Boston 1978, p. 22; al-Kis#"l, ‘Ag@ib al-malokiit, MS 47a; Anonymous,
Qisas al-anbiy@, MS Leiden Or. 14,027, fol. 5b.
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angel became the Angel of Death.% The versions of the story telling of the
dust brought to the presence of God usually say that it was gathered from
diffcrent places on the earth and that is the reason why mankind consists
of different colours.’” Other reports say that the dust for the shaping of
Adam's body was collected from the Six Earths; the major part of it was
taken from the Sixth Earth, which is called adama, a word from which the
name of Adam is derived. The dust was not gathered from the Seventh
Earth because that is where Hell is found.® Al-SabrahitT records this
tradition, but does nct mention the name of the Sixth Earth. Another
tradition, attributed to Wahb, gives a detailed list of the parts of Adam’s
body mentioning their provencance from the various earths; but in this
tradition his shank and his feet were from the dust of the Seventh Earth.®

Another type of tradition lists the members of Adam’s body and gives
the various regions of the world from which they were taken: his head was
from the dust of the Kaba, his breast from the dust of al-Dagna, his back
and his belly from the dust of India, his hands from the dust of the East
and his legs from the dust of the West.!®? Different data are provided by
al-Daylami in a tradition on the authority of Abii Hurayra: his head and
forehead were from the dust of the Ka‘ba, his body from Jerusalem (bayt
al-magqdis), his thighs from Yaman, his shanks from the dust of Higaz, his
right hand from the dust of the East, his left hand from the dust of the
West, his skin from the dust of al-T@’if, his heart from the dust of Mawsil,
his spleen and his lungs from the region of al-Gazira.!' Another list of the

% [shiqb. Bisr, op. cit., fols. 40b—41a; al-Samarqand, Tafsir, MS Chester Beatty 3068, 1,
13a; <f. Anonymous, Siyar al-anbiy@, MS Br. Mus., Or. 1510, fol. 11b; al-Hazin, Tafsir,
Cairo 1381, 1, 39; al-Sagsini, Zahrat al-riyad wa-nuzhat al-qulizb al-mirad, MS Hebrew
Univ. Yahuda Ar. 571, p. 8 sup.; Ibn Tawis, Sa‘d ai-su'iad, Najaf 1396/1950, p. 33;
al-Mas‘Qd1, Murig al-dahab, ed. Ch. Peliat, 1, 33.

97 See e.g., al-Qurtuby, op. cit., 1, 280. al-Sabrahiti. Sarh ‘ald al-arba‘in hadii () al-
nawewiyya, Beirut (reprint), n.d. p. 288 ult.; cf. al-Samarqandi. Tafsir, MS |, 13a; al-Bayhaq;,
al-Asm& wa-l-sifai, pp. 362-363; 1bn Huzayma, Kitab al-tawhid, ed. Mchammad Halil
Harras, Cairo 1387/1968, pp. 63-64; al-Ta‘labi, Tafsir, MS Sprenger, p. 84; al-Hazin, Tafsir,
1, 40; al-SaqsinT, op. cit., MS p. §; ‘Abd al-Razzaq, Tafsir, MS fol. 2b inf.; Anonymous, Siyvar
al-anbiy@, MS Br. Mus. Or. 1510, fol. 11a-b (see fol. 1 1a: The Rim and the Arabs created
from the white dust, the Turks from the red one and the Abyssinians from the black); 1ba
Firak, Muskil al-hadnt, Hyderabad 1362, pp. 25-26; al-Nuwayri, Nihdyat al-arab, Cairo
135771938, XIII, 11.

9 Ishiq b. Bir, op. cit., fol. 4la; cf. al-‘Ayni, ‘Umdat al-qarT, XV, 204 (called Adam
because he was created from adim al-ard, or because the dust of thz earth is called in Hebrew
ddam; the second g in the word is shortened into a in the name ddam (quoted from Ta‘labt.
See Ta‘labi, Tafsir, MS Sprenger p. 84).

% Al-Sabrahiti, op. cit., p. 289 sup.

10 Al-Sabrablti, op. cit., p. 289.

101 Al-Daylami, al-Firdaws, MS Chester Beartty, 3037, fol. 77b.
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parts of the body of Adam and their qualities according to their provenance
is given by Suyiiti in his al-Kalam ‘ala halqgi adama wa-dikri wafatihi
‘alayhi l-salatu wa-l-salam. The tradition is transmitted on the authority
of Ibn ‘Abbis: God created the head of Adam from the dust of Jerusalem
(bayt al-maqdis), his face from the dust of Paradise, his teeth from the
Kawtar (said to be a river in Paradise — K.), his right hand from the
Ka‘ba, his left hand_from Persia, his feet from India, his bones from the
mountain (perhaps Gabal, the mountainous province in Persia is meant —
K.), his pudenda from Babylon, his back from Iraq, his heart from
Paradise, his tongue from al-Ta’if and his eyes from the Hawd (= the pond
with a delicious beverage from which the believers will be given permission
to drink of the Day of Resurrection — K.). As his head is from Jerusalem
it became the place of reason and sagacity; as his face is from Paradise it
became the place of beauty and comeliness; as his teeth are from the
Kawtar they became a spot of sweetness; as his right hand is from the
Ka‘ba it became the place of assistance; as his back is from Iraq it became
the place of strength; as his pudenda are from Babylon it became a place of
lust; as his bones are from al-Gabal they became the place of rigidity; as his
heart is from Paradise (firdaws) it became the place of belief; as his tongue
is from al-Ta’if it became the place of the S5ahdda.!92 It is obvious that we
have stories closely akin to the type of fada’il al-buldan or fad@il al-
amadkin; places have distinctive features, which affect the people living in
these places. There are traditions saying that Adam was created from the
dust of Mecca.!9? Others claim that he was created from the dust of
al-Gabiya.!® Sa‘id b. Gubayr said that God created Adam from the dust
of Dagna.!% Al-Hasan (probably al-Basri — K.) reported that his breast
(gw’§w’) was from Hima Dariyya.!% Some reports say that God created
Adam from the dust of al-Dahna.!o” In the wadi of al-Dahna God is said to
have performed the act of the Covenant with the progeny of Adam, which

12 Al-Suyuti, [ind ‘aSara ras@il (1), Lahore n.d., pp. 25-27; al-Sagqsini, op. cit., MS, pp.
8-9.

103 Ishaq b. Bisr, op. cir., fol. 42a.

104 Al-Daylami, Firdaws, MS Chester Beatty 3037, fol. 77b. 1bn al-Gaw2i, al- Mawdiza,
1, 190; al-Muttaqi al-Hind1, Kanz, V1, 64, nos. 548-549; Muhammad Nasir al-Din al-Albany,
Silsilat al-ahddnt al-da*Yfa, pp. 357-358, no. 354, al-Munawi, Fayd al-qadir, 111, 445, no.
3927; Ibn ‘Aragq, Tanzih al-saria, 1,232, no. 11; al-Suy@iti, Gam* al-gawami, Cairo 1978, 1,
520, 167.

105 Al-Qurtubi, op. cit., V1, 388 (comp. al-Tabari, Tarik 1, 121; Adam alighted in Dahnd
in India; and see Ishégq b. Bisr, op. cit., fol. 64b: Dahnan in India).

e Al-Qurtubi, op. cit., V1, 388; 1bn ‘Asikir, Ta’rth Dimasq (1ahdib), Beirut 1399/1979,
11, 343; al-Bakri, Mu‘gam mad sia‘gam, ed. Mustafa al-Saqqd, Cairo 1368/1949, p. 859 ult.

107 Yaqit, Mu‘gam al-buldan, s.v. al-Dahni; L'A,sv.d hn; al-Suyiti, al- Durr, 1,48,1. 1;
Ibn ‘Asikir, op. cit., II, 343; Ibn Gungul, op. cit., fol. 25a.
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was in his loins.!% Adam alighted in the wadi of al-Dahna when he was
expelled from Paradise.!® It is a wadi between Mecca and al-T@%f. Ona
mountain outside Nabulus (in the Holy Land) Adam prostrated himself to
God. !0 He is said to have dwelt in a village in the vicinity of Bayt Lihyain
the region of Damascus.i!! There are several other places connected with
the life of Adam; some of them serve as places of pilgrimage though not
necessarily favoured by orthodox scholars.

Adam was created on Friday, the best day of the week; he was introduced
to Paradise on that day and was expelled from Paradise on that day. His
repentance was accepted on Friday and he died on Friday.!'2 As the angels
bowed to Adam on Friday, this day became a day of feast for the
believers.!13

One aspect of the story of the creation of Adam became the pivot of a
heated discussion between the anthropomorphistic scholars and their
opponents.!!¥ The important verse which speaks of God’s creation of
Adam with His own hands (Siarar Sad, XXXVIII, 75: «... Said He: Iblis,
what prevented thee to bow thyself before that I created with My own
hands?”(transl. A.J. Arberry)is in fact the bone of contention between the
two opposing theological schools. The question is whether the expression
“My own hands” should be understood as referring literally to God’s
hands, or metaphorically. Tradition enlarged the scope of the role of
God’s hands in the process of creation. God is said to have made three
things with His own hands: the creation of Adam, the writing of the
Torah, and the planting of the trees of Paradise. Some traditions add a

108 Ishaq b. Bisr, op. cit., fol. 67b.

19 lbn Katir, al-Bidaya wa-I-nihava, Beirut-Riyad 1966, 1, 80, 1. 4.

10 Yaqit, Mu‘gam al-buldan, s.v. Nabulus. According to a Samaritan tradition Adam
was created from the dusi of the mountain of Gerizim at Nabulus (see Z. Ben-Hayvim, “A
Fragment from Memar Marqa, An Unknown Version”, in Studies in the Literature of the
Talmud, The Language of the Songs and the Exegesis of the Bible, University of Tel Aviv
1983 (in Hebrew) pp. 126 (“Q™ and “$") and 131 (translation).

"' Tbn ‘Asakir, Tarih Dima3q (1ahdib), Beirut 1399/1979, 11, 341.

112 Nir al-Din al-Haytami, Magma* al-zaw@id, 11, 167; Yahya b. Ma‘in, al-Ta’rih wa-I-
‘ilal, MS Zahiriyya, Magmiz 112, fol. 8b, 9b; Anonymous, Siyar al-anbiya@, MS Br. Mus.
Or. 4510, fols. 11a, 12a, 15b; ‘Abd al-Malik b. Habib. Ta’rifi. MS p. 16; ‘Abd al-Razzaq.
Tafsir, MS fol. 2a; Anonymous, Qisas al-anbiya’, MS Leiden. Or. 14,027, fol. 14b: al-Buhari,
al-Ta’rih al-kabir, 1V, 44, 220, 1911,

13 Anonymous, Qisas al-anbiya, MS Leiden Or. 14,027, fol. 7a.

114 See Ibn Huzayma’s censure of the (:‘vahmiyya and Rafidi views: Kitab al-tawhid p. 41;
and see A.J. Wensinck, The Muslim Creed, London 1965, pp. 66-70, 73-74.
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fourth object: the Pen.!!5 Al-A§‘ari records the tree of Tiiba as the fourth
thing. 116

Itis evident that the anthropomorphists (al-mugassima) interpreted the
“hands” literally; others rendered this expression as “power”, “ability”
(qudra, quwwa) or “favour™, “grace” (al-ni‘ma); some argued that the
expression “hands” serves for emphasis with the aim of stressing that
Adam was God’s own creation.!'” Abi Hayyan records two readings:
bi-yadayya (with My two hands) and bi-yadr(with My hand) and explains
the word as ability and strength (al-qudra wa-I-quwwa).11® Al-Sawkani
records the various meanings attributed to the word yad and the two
readings mentioned above. The meaning “ability”, “strength” (qudra) is
rejected because the dual cannot denote strength and ability; it denotes
two attributes of God (bal li-lI-daldlati annahuma sifatani min sifati datihi
subhdnahu)."'® Further Sawkini records another opinion, that the two
hands are used metaphorically emphasizing God’s deed; the expression
“with My two hands” thus denotes: 1 myself created him. In another
formulation quoted by Sawkani the aim of the expression is, as in the
former explication, to stress that God created Adam without mediation
(wasita) and attributed the creation to Himself, in this way bestowing
special honour on Adam, although He is the Creator of all things (wa-adafa
halgahu ila nafsihi takriman lahu wa-tasrifan).!2° More explicit about the
mediators is al-Gawi: “before him whom I created with My own hands”
means “whom I created by My power and will” (bi-qudrati wa-iradati)
without the mediation of a father and mother.!2! Explanations of the kind
mentioned above are given in other commentaries as well.122 Al-A§®ar1
criticizes severely the widely current interpretations. Basing himself on the
sound usage of the Arabic language al-AS§‘ari states that “God’s two
hands” mentioned in the verse cannot denote “favour or grace.” God's two
hands cannot denote, as some commentators maintain, strength; their

s ‘Abd al-Razziq, Tafsir, MS fol. 91a, ult.-91b; al-Tabari, Tafstr, (Balag) XVIII, 2
(from ‘Abd al-Razzaq), XX111, 119; al-Suy#iti, Gam* al-gawami*, 1, 168, 510; idem, al- Durr,
111, 121, V, 321; al-Bayhagqy, al-Asma wa-I-sifdt, Cairo 1358, p. 318; al-Muttaqi al-Hindf,
Kanz, V1, 65, nos. 556-559.

ue Al-Af‘ari, al-Ibana ‘an usil al-diydna, Cairo n.d., p. 36 sup.

117 See ¢.g., al-Naysabiri, Garib, XXIII, 107.

118 Abd Hayyén, op. cit., V11,410; and see Ibn Babilya (al-Sayh al-Sadiq), al- Tawhid, ed.
Muhammad MahdT al-Sayyid Hasan al-Harsdn, Najaf 1386/1966, p. 104.

w9 al Sawkaini, Fath al-qadir, 1V, 445 (al-yad héhuna bi-ma*na I-1a’kid wa-l-sila magazan
ka-qawlihi: wa-yabqa waghu liah...).

120 ldem, op. cit., 1V, 445,

' A)-Gawi, Marah labid, Cairo 1305, 11, 233.

122 Al-Wahidi, al- Wagiz f¥ tafsir al-qur’an al-‘aziz (on margin of al-Gawi’s Marah, 11, 233;
al-Nasafl, Tafstr, 1V, 47, al-Qurtubi, Tafsir, XV, 228; al-Katakani, op. cit., 1V, 64.
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recourse to the meanings of ayd (wa-Il-sama® banavnaha bi-aydin, Strat
al-dariyat, 47) has nothing to do with “the two hands™ because the plural
of yad as favour or grace is ayddin, ayadr. If the meaning of the hand in the
verse were power (qudra) Adam would not have got any distinction over
Iblis because Iblis was also created by God’s power as He did everything
else. “God’s hands” are however not the same as the hands of a human
being.!23 Ibn Huzayma too uses the same arguments in rejecting the
meanings “favour”and “strength”, He who explains the two hands of God
as meaning “strength” (quwwa) adducing ayd(in) as proof, should be sent
to the kurtab to be taught proper Arabic.!2* Al-Bayhaqi reiterates the
arguments which refute the interpretation of God’s hands as either God’s
body extremities (gariha), as favour or as power; the word must be
understood as denoting two attributes of God connected with the creation
- of Adam.!?s Al-Fahr al-Razi scrutinizes the various explanations of the
word yad in the verse; having rejected them all he chooses to explainitas a
metaphor which denotes the keenness and care with which the work was
carried out.!2¢

Another tradition concerning the creation of Adam became the subject of
keen debate: that was the utterance of the Prophet according to which
God created Adam in his image (inna llaha ‘azza wa-galla halaga adama

123 Al-Ag‘ani, al-Ibana, pp. 36-39. .

124 jbn Huzayma, K. al-tawhid wa-itbat sifat al-rabb, ed. Muhammad Halil Harras, Cairo
1387/ 1968, pp. 85-87.

125 Al-Bayhagqi, al-Asma@, p. 319: ...fa-ld yagizu an yuhmala ‘ald I-garihati, li-anna l-bart
galla galaluhu wahidun la yagizu ‘alayhi l-tab tdu, wa-1d ‘ala I-quwwati wa-l-mulki wa-I-
ni‘mati wa-l-silati, li-anna l-istiraka yaqa‘u hina’idin bayna waliyyihi adama wa-‘aduwwihi
iblisa, fa-yabiula ma dukira min tafdilihialayhi, li-buglani ma‘na l-tahsisi; fa-lam yabqa illa
an yuhmala “ala sifatayni ta‘allagaia bi-halqi adama tasrifan lahu, diina halgi iblisa...; and
see ib. 330-331: ...wa-dahaba ba‘du ahli l-nazari ila anna l-yamina yuradu bihd l-vadu,
wa-I-kaffu ‘ibaratan ‘ani l-yadi, wa-l-yadu li-lahi 1a‘ala sifatun bila garihatin... wa-laysa ft
dalika tasbihun bi-halin...; and see 1bn Firak, Muskil al-hadit, Hyderabad 1362, pp.
169-173.

126 Al-Fahr al-Rizl, Tafsir, XX VI, 229-232 (and see pp. 231 ult. — 232, 1l. 1-2; wa-lladv
talahhasa “indT fT hada I-babi anna l-sulidna I-‘azima 1a yaqdiru ‘ald ‘amali 3ay’in bi-yadihi
illa idd kdnat gayatu ‘inayatihi masriifatan ila dalika I-‘amali; fa-ida kanati I-“ingyaru
I-¥adtdatu min lawdazimi l-‘amali bi-l-yadi amkana ga‘luhu magazan ‘anhu “inda qiydmi
I-dal@ili I-qahirati...; and see the commentary of the tradition about God’s creation of Eden
and His planting of the trees with His own hands: al-Munawi, Fayd al-qadir, 111, 444, no.
3926: ...“garasa aSgdraha bi-yadihi*, ay bi-sifatin hdssatin wa-indyatin tammatin, fa-inna
I-3ahsa 13 yada‘u yadahu fT amrin illd idd kana lahu bihi ‘indyatun 3adidatun fa-atlaga
l-13zima wa-huwa l-yadu wa-arida I-malziima wa-huwa l-*indyatu magazan, li-anna l-yada
bi-ma‘nd I-§drihati muhdlun ald Uahi...
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‘ald siratihi).?’ This is usually coupled with a further tradition which says
that Adam was 60 cubits in height when created, that God sent him to
greet the angels and that his greeting became the current greeting of the
Muslim community. Everybody entering Paradise will be 60 cubits high;
people have been gradually losing their height.!28 Ibn Qutayba scrutinizes
the interpretations of the scholars concerning this utterance. Some of
them assume that the suffix Ai in siratihi goes back to Adam; but this
interpretation is rejected by Ibn Qutayba, asit is obvious that God created
Adam in his shape and the beasts in their shape. According to some
scholars, this indicates that God created Adam following an image that
was with Him; this interpretation is also rejected, as God did not create
any of His creatures according to a model.!?® The interpretation of this
tradition is further complicated if one takes into account another saying of
the Prophet in which he forbade to disform the face (of an adversary — K.)
because God created it in his shape, i.e., in the shape of the adversary’s
face. This is again rejected by Ibn Qutayba, as it is obvious that Adam’s
face was similar to that of his posterity.

A further complication arises from a peculiar utterance which states
explicitly that God created Adam in the image of al-Rahman. It is
undeniable that al-Rahman is identical with Allah; the Arabic of the
sentence is clumsy and the utterance simply indicates that God created
Adam in the image of God.!3° Ibn Qutayba concludes that the tradition of
God’s creation of Adam indicates that Adam was created in Paradise
having the same shape that he retained when removed to earth. But Ibn
Qutayba himself is uncertain as to whether this was the intention of the
Prophet. He quotes the verse from the Torah where it is said that “God
created Adam in His shape” and points out that it fits in with the
interpretation of the hadit, according to which the suffix Ai refers to
God.13! According to a more moderate interpretation, God’s creation of
Adam in His shape alludes to some of God’s attributes, like knowledge
and power.!32

17 Ibn Qutayba, Kita@b ta*wil muhtalif al-hadit, Cairo 1326, p. 275; Ibn Abi al-Hadid,
Sarh, 111, 227. .

123 [bn Huzayma, op. cit., p. 41; Muhammad Habibullah al-Singitl, Zad al- Muslim fima
t1afaqa “alayhi I-buhdri wa-muslim, Beirut (repr.) 1387/ 1967, 1, 180-181, no. 427; al-Munawi,
Fayd al-qadrr, 111, 445, no. 3928; al-Bayhagi, al-Asm& wa-I-sifat, pp. 289-291; al-Suyiti,
Gam* al-gawam#', 1, 510.

1% Comp. Ibn Tawils, Sa‘d al-su‘id, p. 33 penult.: fa-qala fi I-suhufi ma hada lafzuhu:
Ja-halaga Uahu ddama <al siiratin allati (!) sawwaraha fT lawhi I-mahfizzi...

130 Ibn Qutayba, K. ta°wil, p. 278; and sece the thorough scrutiny of the traditions: Ibn
Fiirak, Muskil al-hadit, pp. 6-14.

131 See e.g., Genesis 1, 26-27.

132 Tbn Hagar al-Haytami, op. cit., 290, 292; and see the comments in Mun@w's Fayd, 11,
445447,
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Traditions say that Adam was 60 cubits high at the time when he was
created.!33 According to other reports Adam’s head reached up to Heaven
and his legs touched the earth when he was first sent down from Paradise
and alighted in India; the angels were afraid of him and his stature was
reduced to 60 cubits; Adam was cut off from the voices of the angsls and
their praises of God and became sad, God gave him solace by causing the
House in Mecca to descend on earth and by ordering Adam to set cut to
Mecca to perform the tawaf.!** Divergent stories say that he was so tall
that the clouds rubbed his head and he became bald; his baidness was
inherited by his posterity. His height was then reduced to 60 cubits.!35
Some sources are critical of these fabulous stories: many believers reject
the story that Adam’s height was reduced to 60 cubits, as this is unnatural,
baldness, say the physicians, stems from humidity in the brain.136 Adam is
said to have been the most beautiful of creatures; he was beardless (amrad)
and only his descendants got a beard later on.!3” Accordingto adivergent
tradition, Adam prostrated himself when he received the good tidings that
God accepted his repentance, and asked God for more beauty. God
granted him a black beard; this will remain the adornment of men until the
Day of Resurrection.!38

Ibn Katir indeed records on the authority of Ka‘b al-Ahbar that Adam
is the only man in Paradise with along black beard which reachies down to
his navel.i¥ It is evident that we have here two contradictory views about

1 Al Maglisi, op. cit., X1, 115; al-"lsami, Simq, 1, 78, 80; Ibn Nisir al-Din, op. cit., MS fol.
140a (and see ib., fol. 140b about the beautiful beard!ess people of Paradise); al-SilihT, op.
cit., 1,165-166; al-Qurtubi, Tafsir1,320,1. 1, V1, 388; al-‘Ayni, ‘Unmdat al-garf, XV, 208-209
(and see ib. the description of the people of Paradise). Anonymous, Siyar al-anbiva®, MS Br.
Mus., Or. 1510, fol. 12b-13a; al-Hazin, Tafsir, 1, 39 inf.; al-§abrat_ﬁﬁ, op. cit., p. 289.

14 Al-Azraqgl, op. cit., p. 12; cf. 1bn Nasir al-Din, op. cit., MS, fol. 140b, sup.; cf. "Abd
al-Razzaq, al-Musannaf, V, 91, no. 9090, and p. 93 no. 9096.

133 Al-Qurtubi, Tafsir, V1, 388, 1, 319 inf; cf. al-Maglist, op. cit., XI, 127 (his head
reaching the sky, his feet treading on the Safa; reduced to 70 cubits); and cf. al-‘lsami. Sim, I,
77 (70 cubits); cf. al-‘Aynf, ‘Umdat al-qart, XV, 209; al-Ta‘labi, Tafsir, MS Sprenger, p. 168;
cf. al-Suyiti, al- Was@il, 142 (awwal man sali‘a).

136 Al-Magqdisi, al-Bad, 11, 99.

137 Al-Maqdisi, op. cit., 11, 00 uit.

1 Al-Maglist, op. cit., LXXVI, 110 inf.; and see al-‘lsami, Sim¢, 1, 571; and see the
description of the hairless Adam: Anonymous, Qisas al-anbiya@, MS Leiden Or. 14,027, fol.
15a.

1% Tbn Katir, al-Biddya, 1, 97; Ibn Gungul, op. cit., MS 1, 28b; al-Suyiiti, al- Durr, I, 62
(Adam had no beard when alive; men'’s beards originated only after Adam, but in Paradise he
is the only person with a beard, a black one reaching down to his navel. Another tradition
says that the only person with a long black beard in Paradise is Moses: see al-Suyiti, al- Durr,
1, 62 and al-Dahabi, Mizan al-itidal, 11, 286, no. 3763, al-Daylami, Firdaws al-ahbar, MS
Chester Beatty 4139, fol. 112a; and see ‘Al al-Qari, al-Asrdr al-marfiaa fi al-ahbar al-
mawdiT‘a, ed. Muhammad al-Sabbag, Beirut 1391/1971, 124, no. 83).
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the beauty of man: a young beardless ephebe and a man with a full black
beard.

Wa-‘allama adama l-asma’a kullaha, “and He taught Adam the names,
all of them” is interpreted in several different ways in the commentaries of
the Quran. God taught him, according to the commentators, one of the
following things: the names of all the creatures, the names of events which
happened in the past or which will happen in the future, all the languages
(so that he could speak with each of his sons in a special language), the
names of all the stars, the names of the angels, the names of his progeny, or
the names of the various species of His creatures; or He taught him
everything, including even the grammar of Sibawayh.!4

Some traditions say that the secret language which God taught Adam
was Syriac.!4! An early report states that God taught Adam the names in
Syriac in order to hide from the angels the knowledge thus acquired.'42
Al-Suyitirecords a tradition saying that Adam spoke Arabicin Paradise;
when he committed the sin he began to speak Aramaic, but after God
accepted his repentance he reverted to Arabic. '3 The early ‘Abd al-Malik
b. Habib has a more detailed account of the language of Adam; Adam is
included in the list of prophets whose language was Arabic. He descended
from Paradise speaking Arabic because Arabic was the language of God,
of the angels, and the people of Paradise. This is supported by the words
spoken by the Prophey to Salman al-Farisi: “You should love the Arabs
because of three things: your Quran and your Prophet are Arab and your
language in Paradise will be Arabic.” ‘Abd al-Malik b. Habib explains the
position of Arabic in comparison with Aramaic: Adam and his progeny
spoke Arabic. In a later period Arabic degenerated (hurrifa) into Syriac,
which is akin to Arabic. !4

Stitradition explains that God taught Adam the names of the prophets,
the names of Muhammad, ‘Ali, Fatima, al-Hasan, al-Husayn, the names
of the prominent men of their family (a/), the names of the righteous men
of the S$Ta and the names of the rebellious men of their opponents. '3

190 Abii Hayyan, op. cit., |, 145-146; and comp. al-Fadl al-Tabarsi, Magma* al-Bayan fv
tafsir al-qur’an, Beirut 1380/ 1961, 1, 168-196; and see al-Maglisi, op. cit., X1, 146. Knowledge
of language (“i!m al-luga) follows in importance the perception of the unity of God; God
showed the angels the superiority of Adam by his knowledge of language (see al-Samarqandi,
Tafstr, MS, fol. 13b.).

14 Al-S8lihi, al-Sira al-3amiyya (=Subul al-huda wa-I-ra3ad), 1, 364.

42 Yahya b. Salam, Tafsir, MS, p. 7.

3 Al-Suyiltl, al-Durr al-mantir, 1, 58; and see a similar report in al-Mas*idis Ahbdr
al-zamén, p. 49.

4 ‘Abd al-Malik b. Habib, Ta’rth, MS, p. 19. And see René Dagorn, La Geste d'Ismagl,
Paris 1981, pp. 289 penult. — 290.

us Al-Maglist, Bihdr al-anwdr, X1, 117 inf.
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“Then He presented them unto the angels” is consequently explained that
God presented unto the angels the spectres of the prophets and the imams
as lights within shadows.!4¢ The angels committed themselves to faith and
obedience, and undertook to recognize the excellence of ‘Ali and of the
ST7 imams.

The ST idea of the superiority of ‘Ali and the imams provides the
reason why God ordered that the angels prostrate themselves in front of
Adam. As the angels became convinced that the Sif imams surpass them
in rank and position they prostrated when they were ordered to do sc.

A clear exposition of the STTidea s given in a story in which the Prophet
is made to reply to the hypocrites who asked him whether ‘Alf was
superior to the angels. He explained that the angels gained honour only
through their love of the Prophet and “Alf and through the acceptance of
their wildya. Adherents of ‘Ali who cleansed their hearts from deceit,
hatred, and the impurity of sins are purer and better than the angels. As
the angels believed that they surpass the creatures on earth, God created
Adam, taught him all the names, ordered him to test their knowledge

-through questions and to show them that they were inferior. Then He
ordered them to prostrate themselves to Adam. The Prophet stresses that
the STa are constant in ther struggle against oppressive rulers, that they
suffer and grieve as a result of the persecution of their enemies, and that
they subdue their lust and desire; the angels do not need to cope with such
difficulties and do not suffer pain as do the Si‘i adherents. The angels
perceived that Adam possessed the light of these noble creatures and they
therefore prostrated themselves to Adam.!*” The Prophet repeated the
same idea in another tradition in which he emphasized the superiority of
the Sta over the angels: God put us into the loins of Adam and ordered the
angels to prostrate themselves to him as a mark of honour and glorification
for us; their prostration was thus an act of worship for God and one of

Me Al-Maglisi, op. cit., XI, 117 ult. — 118,1. 1; and see ib., 1\. 5-7: ...fa-qdla lldhu ta“dla: yd
ddamu anb? h&@ul@il-maldikata bi-asmaihim, asmadi l-anbivdi wa-I-a’immati (5) fa-lamma
anba’ahum” ‘araftthd, ahada “alayhim al-‘ahda wa-l-mitaqa bi-I-imani bihim wa-I-tafdrli
lahum...

47 A)-Maplist, op. cit., X1, 137-138: ...fa-lamma <arrafa lldhu mal@ikatahu fadla hiyari
ummati muhammadin (s) wa-5Fati “aliyyin wa-hulaf@ihi (alayhimu I-saldmu) ‘alayhim,
wa-htiméalahum fi ganbi mahabbati rabbihim ma 1& yahiamiluhu I-mal&ikatu abdna bant
ddama I-hiyara I-muttagina bi-I-fadli alayhim, tumma qala: fa-li-dalika fa-sgudii li-ddama
lima kana mustamilan ‘ala anwar hadihi I-hal&igi l-afdalin... The tradition is recorded from
Ahmad b. “Alf al-Tabarst's al-/htiga§, ed. Muhammad Béqir al-Harsan, Najaf 1386/1966, I,
62-63; cf. the story of the conversation of the angels with God, in which they boasted of their
fast. God replied: You fast because you do not desire food, but these (i.c., the human beings
— K.) are better than you, because they need food, nevertheless they fast. Thus the human
beings are superior to the angels. (Al-Zandawaysitl, Rawdat al-ulam&@ wa-nuzhat al-fudal®,
MS Br. Mus. Add. 7258, fol. 267b (=150b).
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rendering homage and obedience for Adam, because we were in his loins.
How can we not be considered superior to the angels while they (i.e., the
angels) prostrated themselves to Adam?!4¢ In a third tradition the Prophet
mentions again the prostration of the angels as an argument for the
superiority of Muhammad, ‘Alf, Fatima, al-Hasan and al-Husayn over
the angels. “I, “Ali, Fatima, al-Hasan and al-Husayn were in the pavilion
of the Throne: we glorified God and the angels glorified Him by our
glorification; this was two thousand years before the creation of Adam.
When God created Adam he ordered the angels to prostrate themselves to
him, but He did not order us to do so, says the Prophet.” The expression
‘alizna (contained in the rebuke addressed at Iblis: istakbarta am kunta
min al-‘alin) refers to the five who were in the pavilion of the Throne. !4 A
tradition which fits in with the ST story states that the place where the
angels prostrated themselves to Adam was al-Kiifa (which was a ST7
stronghold).150

The Sunni explanations of the command given to the angels to prostrate
themselves to Adam are concise and touch upon the problem whether one
is permitted to prostrate oneself in front of a human being. Some scholars
argue that the prostration was only done in the direction of Adam; others
claim that the prostration was no more than an act of bowing (inhina’)
toward Adam; that li-ddam means “with Adam” (Adam serving as imam
— K.); or that the prgstration was in front of God and the bowing was to
Adam as a mark of respect for him. Finally, some commentators claimed
that it was a real prostration to Adam, but that this was not yet forbidden
at that time.!31

148 Al-Maglist, op. cit., X1, 140, 150 inf. — 151.

9 Al-Maglisi, op. cit., XI, 142. According to a ST tradition the cherubs behind the
throne are people of the STa, of the First Creation (al-Maglisi, op. cit., X111, 224).

10 AL‘Ayya8i, Tafsir, ed. HaSim al-Rasill al-Mahallat, Qumm 1371, 1, 34, no. I8;
al-Katakani, op. cit., 1, 79; al-Maglisi, op. cit., X1, 149; al-Buriqi, Ta’rth al-Kiifa, ed.
Muhammad Sadiq Al Bahr al-‘Ulim, Najaf 1379/ 1960, p. 59 (more precisely, the outskirts
of al-Kiifa, zahr al-kiifa, by which probably Najaf is meant).

151 See ¢.g., al-Tabari, Tafsir, 1, 512; al-Gassas, Ahkdm al-qur’an, Qustantiniyya 1338
(reprint — Beirut) I, 32; (and see ib., the assumption about whether it is permissible to
prostrate oneself according to the $arFat adam: ...wa-qad kéana l-sugidu g&izan fi sariati
ddama “alayhi l-salém li-F mahliagin wa-yu3bihu an yakina qad kana bagiyan ila zamani
yiisufa “alayhi I-saldm. This kind of prostration was abolished in Islam); al-Ta‘labl, Tafsir,
MS Sprenger, p. 84: ...amarahumu lahu an yatammii bi-Gdama fa-sagada I-malPikatu
wa-ddamu li-lahi rabbi I-“dlamin... $utila adamu qiblatan lahum, wa-l-sugiidu li-ahi, kama
huwwilati Fka*batu giblatan li-I-mwminin, wa-l-salatu li-llahi “azza wa-Zalla; see 1shiq b.
Bisr, op. cit., fol. 43a, L. 1 ...kdna sugiiduhum 1&atan, li-annahu 13 yanbagt li-ahadin an
yasguda il li-llahi “azza wa-§alla, and see Anonymous, Siyar al-anbiy&, MS Br. Mus. Or.
1510, fol. 13b: ...wa-htalafii fi sugiadi adama; qdla ba* duhum: sugtidu ta* 2imin wa-tahiyyatin,
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The creation of Hawwa’ and the time when this took place formed the
subject of another discussion. The verse in the Quran: wa-quind ya adamu
skun anta wa-zawguka I-gannata does not indicate when and how Hawwa’
was created. The best known traditions transmit the story that Hawwa’
was created from the rib of Adam during his sleep.!s? A widely current
tradition of the Prophet states that “the woman was created from a
crooked rib; if you are eager to set her aright you will break her; so treat
her with gentleness and you will live with her.”!53 Al-Mawardi records that
story of her creation from a rib and adds several anecdotes concerning the
meeting of the couple and their marriage; as in other sources, al-Mawardi
quotes two alternative opinions, that Hawwa’ was created either before
Adam entered Paradise, or after that event. A short passage in his report,
an individual view expressed by one scholar, deserves particular attention:
Abi Bahr says that God created her from the material from which He
created Adam. !5 ST compilations recorded this version tracing it back to
the utterances of the SiT imams. The imam al-Bagir said: “God created
Hawwa’ from the remainder of the clay from which He created Adam. ™55

1a sugidu salatin wa-‘ibadatin, wa-lam yakun wad‘a l-waghi “alé i-ardi, wa-innama kana
inhin@’an wa-waga l-yadi‘ald i-sadri; hdda gawlu bni‘abbadsin..., and see ib., fol. 8a: the first
one to have prostrated himself was Israfil; God rewarded him by causing the Quran to be
written on his forehead. See further, al-Hazin, Tafsir, 1, 41; al-Nasafi, Tafsir, 1, 40, 111, 67;
al-S‘awkinT, Fath al-qadir, 1, 66, 111, 130; Ibn Abi al-!fadid, S'arl) nahg, 1, 100; ‘Abd
al-Gabbar, Tanzth al-qur’an ‘an al-mai&in, p. 22; Ibn Nasir al-Din, op. cit., MS, fol. 137b;
Abil Hayyian, op. cit.. 1, 152-153; al-Naysabiri, op. cit., 1, 260 penult. — 261.

152 See e.g., al-Suyiiti, al- Durr, 1, 52; 1bn “Asakir, op. cit., 11, 349; al-Samarqandi, Tafsir,
MS, 1, l4a; al-f‘AynT, ‘Umdat al-gart, XV, 212; al-Saffuri, Nuzhat al-magalis, p. 288;
al-Saqsini, op. cit., p. 10; al-Sawkani, Fath al-qadir, 1, 70; al-Tabarsi, Magma* al-bavan, 1,
187; Ibn Nasir al-Din, op. cit., MS, fol. 14la,

133 [bn Qutayba, ‘ Uyian al-ahbar, Cairo 1349/1930, 1V, 77: innama I-mar’atu huligat min
dikin awgd; fa-in tahris “ald igamariha taksirhd fa-darihd, 1ais bika; ai-Sayh al-Mufid,
al-1htisas, ed. Muhammad MahdrT al-Sayyid Hasan al-Harsan, Najaf 1390/1971, p. 334;
al-Muniwi, Fayd al-qadir, 11, 388, nos. 2111-2112; al-Sulami, Adab al-suhba, Jerusalem
1954, p. 82, note 245 (and see the references of the editor); ‘Abd al-Malik b. Habib, Ta’rih,
MS p. 8 inf_; al-Qurtubi, Tafsir, 1, 301 inf. — 302 sup. ; al-Maglisi, op. cit., X1, 222, no. 245;
Ibn Katir, al-Bidaya, 1, 74; al-Bayhaqi, Su‘ab al-imdn, MS Reisu l-kuttib Mustafa Ef.
Sulaymaniyya 219, fol. 133b; al-Talabi, Tafsir, MS Sprenger, p. 85.

14 Al-Mawardl, A%am al-nubuwwa, p. 32: ...annahu halagahd min mitli ma halaga
minhu ddama, wa-hada qawlun tafarrada bihi ibn bahr...; and see Ibn Nasir al-Din, op. cit.,
MS, fol. 140b (quoting al-Mawardi).

155 Al-Maglisi, op. cir., X1, 99 (al-Maglisi XI, 101 quotes from “Habar ibn Salam™ the
answer of the Prophet about the creation of Hawwa’: ...fa-min ayna huligas? qala: min
al-tinati llatt fadalat min dikihi l-aysar. The passage quoted by Maglisi can casily be
identified as copied from the “Mas@il ‘ Abd al-Saldm™, a well-known popular treatise. 1 have
a photostat of a manuscript of this work from the library of the late S.M. Stern. The phrase
onfol. 3b, ll. 12-13 is as follows: fa-ahbirnt min ayyi mawdi*in huligat minhu? qéla: sadaqia
¥ muhammad, the text in Maglisi, op. cit., LX, 246 has: huligat min diFihi l-agsar).
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A more detailed report is attributed to Wahb (b. Munabbih? — K.): God
created Hawwa’ from the remainder of the clay of Adam, forming her in
Adam’s shape. God put sleep on Adam and showed it (!) to him; it was the
first dream on earth, When Adam awoke, Hawwa® was sitting at his head.
He asked who she was and God replied that she was the person whom he
had seen in his dream.!5¢ A S$TTimam (Abid Ga‘far) remarks angrily on the
opinion that Hawwa’ was created from Adam’s rib: “They lie! Was God
powerless to create her from material other than Adam’s rib?” He quoted
on the authority of one of his ancestors the following utterance of the
Prophet: God took a handful of clay, mixed it with His right hand (both of
His hands were right hands) and created Adam from it: from aremainder
of the clay He created Hawwa’.!s” The reason for the anger of the ST
imams is indicated by a tradition recorded by Ibn Babawayh al-Qummi.
People say that Hawwa’ was created from the left rib of Adam, remarks
one of the followers of the imam. The imam (Abi ‘Abdallah) says in rage:
“Did God lack the power to create a wife for Adam from something other
than his rib? This is a slander which makes it possible to say that Adam
had sexual intercourse with himseif as Hawwa® was (created) from his rib.
What is the matter with these people? May God judge between us and
them. Even some of the beasts are in the habit of killing themselves when
they notice that they have had intercourse with one of their sisters,” the
imam observed. Further the imam gives a short report on the independent
creation of Hawwa’ (ibtada‘a lahu halqan).'$® A harmonizing version is
recorded by Ni‘matullah al-Miisawi; Hawwa’ was created from the clay
prepared for Adam; every part of the body of Adam was made separately
in order to put the parts together during creation. In this way Hawwa’ was
created from the clay of Adam’s rib.!s? But it was not only Hawwa’ who
was created from the remainder of Adam’s clay; some other useful
creatures originated from this left-over. God created from this remainder
the palm tree and the Prophet bade the believers to honour this tree, which
is the aunt of the believers.!$ Prophets and imams used to put green

13 Al-Maglisi, op. cit., X1, 115, no. 42.

157 Al-Maglisi, op. cit., X1, 116,

153 |bn Babilya al-Qummyi, ‘llal al-3ar@r, ed. Muhammad Sadiq Babr al-‘Ulam, Najaf
1385/1966, pp. 17-18; and see al-Maglisi, op. cit., X1, 222 inf.; Ni‘matullih al-Miisawi
al-Gaz®iri, op. cit., 1, 240.

1% Ni‘matulizh al-Misawi, op. cit., I, 241 inf. — 242,

10 Seee.g., al-Suyitl, Gam* al-gawam#, 1, 140: akrimii‘ammatakumu Fnahlasa, fa-innahd
huligar min fadlati 1inati abtkum Gdama, wa-laysa mina I-3agarisagaratun akramu ‘ala llahi
min 3agaratin'waladat tahtaha maryam bint <imran...; al-Munawi, Fa yd al-qadir, 11,94, no.
1432; Ibn al-Gawzi, al-Mawdi‘at, 1, 183-184; Ni‘matullsh al-Misawi, op. cir., 1, 232; Ibn
‘Asikir, op. cit., 11, 343; al-Gahiz, al- Hayawan, ed. ‘Abd al-Salam Harin, Cairo 1385/ 1965,
1, 212; al-Suyuti, al-La’alr al-masni‘a, 1, 155; Nasir al-Din al-Albani, Silsilat al-ahadi
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branches of palm trees in the graves during the burial; there is indeed an
utterance of the Prophet recommending it (haddira...); but this custom
was later branded by the opponents of the Si°a as a ST1 bid®a.'¢! From this
remainder God also created, according to a traditon recorded by Ibn
‘Asakir, the pomegranate and the vine.!$2 Some Muslim scholars report
that pigeons'é? and locusts were also created from this remainder.!64

The same criteria used for criticizing the traditions about Hawwa’ were
applied to the traditions about the children of Adam and Hawwa’ as well.
According to the current tradition Hawwa’ gave birth to a great number of
sets of twins. The sons of Adam were permitted to marry their sisters on
condition that they would not marry their own twins.

There was indeed an eminent descendant of ‘Al ‘Alib. al-Husayn, who
justified these marriages and adopted the story of the creation of Hawwa’
from Adam’s rib. When he was asked about that, his attention being
drawn to the fact that this was a MagiisT practice, he replied that the deeds
of Adam and his children had been carried out before the prohibition of
these deeds was issued. Their actions were in harmony with their law
(3aria).!6s The tradition that the sons of Adam married their sisters, says a
ST7 imam, only strengthens the arguments of the Magiis. The ST™T story
about the progeny of Adam is as follows: Hawwa’ gave birth to seventy
sets of twins. After Qabil murdered his brother Habil, Adam was overcome
by grief and abstained from intercourse with Hawwa’ for five hundred
years. Then he had intercourse with her and she bore two children: Sit and
Yifit, who did not have twin siblings. When they became mature for
marriage God sent down two hirT girls: Baraka for Sit, Munzala for Yafit.
The progeny of Sit and Yafi{ are the prophets and messengers of
mankind.'¢¢ This account contains no information about the marriages of
the other sons of Adam.

al-da‘ifa, pp. 282-283, nos. 261, 263; Anonymous, Sivar al-anbiva, MS Br. Mus. Or. 1510,
fol. 12b. A peculiar story records a convincing proof that the palm tree was created from the
remainder of Adam’s clay and is different from any other tree. Like a human being, the palm
tree dies when its top is cut off: ai-Samarqandi, Magma* al-hikam, MS Bratislava, fol. 87b.

16! Ni‘matullzh al-Musawi, op. cit., I, 232.

162 Ibn ‘Asakir, op. cit., 11, 343; al-Suyiti, a/-La’all al-masni‘a, 1, 156; Nasir al-Din
al-Albani, Silsilat al-ahadit al-da‘ifa, no. 262; al-Munawi, Fayd al-qadir, 111,450, no. 3937,
al-SuyQti, Gam* al-gawami, 1, 511.

163 See Ni‘matulldh al-Miisawi, op. cit., 1, 232.

16t Al-Damiri, Hayat al-hayawan, Cairo 1383/1963, 1, 188; al-Kisa’1 - W.M. Thackston,
Jr., op. cit., p. 58; al-Suyiiti, al- Durr, 111, 110.

165 Al-Maglisi, op. cit., XI, 226.

166 Al-Maglisi, op. cit., X1, 224; Ibn Babdya, op. cit., pp. 19 inf. — 20 sup. (with the
variants; Nazla and Munzala): al-Isam?, Sim¢ al-nugiim al-awalr, Cairo 1380, 1, 67 inf. —
68.
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In another version it is again the imam Ab@ ‘Abdallah who is asked
about the marriage of the sons of Adam with their sisters and who flatly
denies the account, arguing that Adam’s belief was identical with that of
the Prophet; had Adam done it, the Prophet would have followed his
example. Further the imam gives a short résumé of the marriages of
Adam’s children. Adam’s monstrous daughter ‘Aniq was killed by
ravaging beasts. The son Qabil (born after ‘Anaq) grew up and married a
ginnigirl Gihana sent for him by God. Later Habil was born and when he
grew up God sent down a hiirf girl called Turk (sic!): Habil married her.
After atime God bade Adam transmit to Habil the greatest name of God,
the legacy of prophethood and the lists of names which God taught him.
Adam carried out God’s order. However Qabil envied Habil; a test of a
sacrifice proved that Habil had the right to the prophetic legacy. Qabil
disregarded the test of fire (which consumed the sacrificial ram of Habil)
and killed his brother, guided in his plan by Iblis. Qabil was advised by
Iblis to build a temple for the worship of Fire on the spot where the fire
consumed the sacrifice of Habil; he was the first worshipper of Fire. Adam
came to the place where Qabil killed Habil and wept for forty days, cursing
the earth which accepted the blood of his son; this place is the gibla of the
congregational mosque of al-Basra. On the day when Habil was killed, his
wife the hirf Turk bore a child; Adam named it Habil; the child was thus
Habil b. Habil. Afterward God granted Adam a child; Adam named him
Sit or Hibatullah. Sit grew up and married a hiri girl named Na‘ima, sent
for him by God; she bore him a girl and Adam named her Hariyya; when
she grew up she married Habil b. Habil. All the creatures are in fact the
progeny of Sit. Before his death Adam conveyed the prophetic legacy to
Sit, bidding him hide it from Qabil and enjoin his descendants to transmit
it to Niih.!¢?

What was the tree which Adam and Hawwa’ were ordered to stay away
answer to this provides a great variety of possibilities; a figtree; acamphor
tree; a grape vine; a wheat; a palm date; or a citron tree.!¢8

17 Al-Maglisi, op. cit., X1, 226-229; about the worship of fire of QEbil, see al-‘Isami, op.
cit., 1, 86.

18 See c.g., al-Suyiltl, al-Durr, 1, 53 sup.; al-Naysdbiri, op. cit., 1, 276 ult. — 277 sup.;
al-Qurtubi, op. cir., I, 305; al-Tabart, Tafsir, |, 516-521: Ishaq b. Bisr, op. cit., fol. 44a; Ibn
Gungul, op. cit., fol. 24b; Abi Hayyan, op. cit., 1, 158; al-Samarqandi, Tafsir, MS, fol. 14b;
‘Abd al-Gabbir, Tanzih al-qurdn ‘an al-maj&in, p. 23 sup.; Anonymous, Siyar al-anbiy®,
MS Br. Mus. Or. 1510, fol. 14b; al-Sawkini, Fath al-gadir, 1, 68, 70; Ibn Nasir al-Din, op.
cit., MS, fol. 141b. And see the Christian tradition saying that the tree was a fig tree; it was
the tree cursed by Jesus; on the trunk of this tree Jesus was crucified: ibn Hazm, al-Fisal 11,
75.
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According to a report transmitted by Su‘ayb al-Gaba’1'é? the wheat-like
tree was called da‘a.'™®

Some transmitters said that it was a tree which, when its fruit is eaten,
causes bowel movement. This was the reason why Hawwa’ and Adam
were forbidden to eat it.!”! The tree is sometimes called Jagarat al-ilm or
$agarat al-huld, pointing clearly to the hopes of Adam and the deceitful
ways of Iblis. There are also discussions whether the ganna (the “Garden™)
was in heaven or on earth.!7

Theologians and scholars of religious law analyse in great detail the
character of the sin committed by Adam and Hawwa’, whether it is
congruent with the prophetic mission, and what is the form of the
punishment given to them and the repentance they practised.!”

111

There is a clear tendency among Muslim scholars to belittle Adam’s sin.
Adam and Hawwa’ ate from the fruit of a tree which was of the same kind
as that which God forbade them to eat; they were not aware of the
meaning of God’s prohibition, assuming that God forbade them to eat the
fruits of a specific tree (al-$agara bi-‘ayniha). The disobedience (ma‘asi) of
the prophets is no more than small transgressions (li-anna ma‘asr
l-anbiy@i la takiinu illd saga@’ira). Had Adam and Hawwa’ known that the
prohibition of God referred to the whole species of that tree they would
not have committed the sin. Consequently the removal of Adam and
Hawwa’ from Paradise was not by way of punishment (wa-lam
yuhrighuma ‘uqibatan). Further, God forgave Adam’s sin and the effect
of that transgression was removed (wa-zala ta’tiru tilka I-ma‘siva).1’* The

169 See on him: al-Sam‘ani, al-Ansab, Hyderabad 1383/1963, 111, 186, no. 816.

170 Ahmad b. Hanbal, al-‘/lal, ed. Talat Kogyigit and Ismail Cerrahoglu, Ankara 1963, p.
72,n0. 419, (reminding da‘ar in Hebrew — K.), and see idem, a/-Zuhd, Beirut 1398/ 1978, p.
48, )

" Seee.g., Abd Hayyan, op. cit., 1, 158; Ibn Gungul, op. cit., fol. 24b; Ibn ‘Asakir, op.
cit., 11, 352; al-Suyity, al-Durr, |, 53; al-Tabari, Tafsir, 1, 528, no. 745.

112 See e.g., Ibn Qayyim al-Gawziyya, Hadr al-arwah ila bilad al-afrdk, Cairo n.d.
(maktabat al-mutanabbi), pp. 19-34; 1bn Gungul, op. cit., fol. 24b; Aba Hayyin, op. cit., I,
156 inf. — 157; al-Tabarsi, Magma* al-bayar, 1, 187; al-Hazin, Tafsir, 1, 41; Ibn Hisam,
al-Tigén, pp. 11-12,

13 Seee.g., ‘Abd al-Gabbar, Muradabih al-qur’an, ed. ‘Adnin Muhammad Zarzilr, Cairo
1360/ 1966, 1, 277-279 {no. 251); and see ib., 11, 495 (nos. 469-470); idem, Tanzih al-qur’dn
‘an al-mayain, Beirut, n.d., p. 145; wa-rubbama qila fi qawlihi 1a*ala: gala rabbana zalamnd
anfusand...; and see Abit Hayyan, op. cit., 1, 160-162.

14 ‘Abd al-Gabbatr, Tanzih al-qurdan ‘an al-mat&in, p. 23; and see ib., p. 145: the
comment on zalamna anfusand: they brought harm upon themselves by losing their reward
and by being scared by the minor sin committed.
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story of Adam’'s sin is formulated in a similar way by Ibn al-‘Arabf: Iblis
lured Adam and incited him to eat the fruit from a tree of a species
forbidden by God, arguing that God’s prohibition referred only to one
specific tree of this species (garrahu bi-l-ahdi bi-l-zahiri, lit. “he tempted
him to follow the outward sense” [of God’s command]). Further Ibn
al-‘Arabi records other explanations of the circumstances of Adam’s sin:
Some stories tell that he committed the sin while he was drunk. Ibn
al-‘Arabi denies this tradition vigorously since drunkenness does not free
one from punishment for a sin. Prophets are impeccable after they have
been granted prophethood and kept aloof from every deed (munazzahiin)
which may impair the proper fulfilment of their religious obligations
(‘amma yuhillu bi-l-far@id) or cause involvement in sins.!7$

In some reports the burden of the sin is imposed on Hawwa’. She is said
to have handed Adam the intoxicating drink,!’¢ or to have led him to the
forbidden tree,!”” or to have persuaded Adam to eat the forbidden fruit.!7
Hawwa’’s evil role is reflected in Adam’s answer when asked by God
whether he ate of the forbidden fruit: “The woman whom Thou hast
placed with me has led me astray” (yd@ rabbi, hadihi llatt ga‘alta ma‘t
agwatni).!” When Adam once met Hawwa’ weeping he reproached her by
saying: “This happened by your deed™.'80 Adam settled down on earth and
worked hard with an ox; while he wiped the sweat from his forehead with
his hand,'#! he rebuked Hawwa’ saying: “You did it with me” (anti ‘amilti
brhdda). Everyone who works with an ox says even today “huww"” (which
is reminiscent of Hawwa'’s evil deed — K.).}82 According to a tradition
traced back to Ibn ‘Abbas it was Hawwa’> who hastened to the tree and
overtook Adam, because Satan promised them that whoever came first
would gain the upper hand over the other. Hawwa’ came first, ate the fruit
of the forbidden tree and gave it to Adam. But God thwarted the plan and
granted the upper hand to Adam.'s3 Hawwa’ was severely punished.!8

15 1bn al-"Arabi, Tafsir, 1, 18-19.

176 See ¢.g., al-Tabari, Tafsir, 1, 530, no. 749; al-Ta‘labi, Tafsir, MS Sprenger, p. 86 inf.

17 See e.g., Yahya b. Salam, Tafsir, MS, p. 7.

1"t See e.g., al-Tabari, Tafsir, 1, 525-529; al-Sawkani, Fath al-gadr, 1, 70.

1™ Al-Bagawi, Ma*dlim al-1anzil, 1,42 inf.; al-H#zin, Taf5ir, 1, 42 inf. — 43 sup.; al-Suyiy,
al-Durr, 111, 74; see Genesis 3, 12

10 Al-Mas“0di, Ahbdr al-zaman, p.50.

! See c.g., al-Bagaw, Tafsir, 1V, 228; al-Hazin, Tafstr, IV, 228; al-Nasafl, Tafsir, 111, 68
sup.; al-Ga&wi, Marah, 11, 30; al-Tabarsi, Tafstr, XVI, 150.

2 Ibn “Asikir, Ta’rth (1ahdib) 11, 353; and cf. al-Suyiti, al-Durr 1V, 310 (and see ib.,
another version: God rebuked Haww3® stating that she had deceived Adam); Ibn Nasir
al-Din, op. cit., MS, fol. 146b; and see Anonymous, Qisas al-anbiy®, MS Leiden Or. 14,027,
fol. 13a.

%3 Ishiq b. Bidr, op. cit., MS, fols. 44b, 71b.

14 See e.g., Anonymous, Siyar al-anbiya@, MS Br. Mus. Or. 1510, fol. 15b; Anonymous,
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But it was Adam who was warned by God to beware of Iblis and was
threatened that he would be removed from Paradise and would be
miserable, fa-taiqa. The change of number from the dual fa-la
yuhrigannakuma to the singular fa-rasqa is explained by the fact that
Adam was held responsible for the sustenance and maintenance of
Hawwa’. Since then men are obliged by law to provide adequate support
for their wives, the “daughters of Hawwa’.”85 [t is evident that Hawwa’
deserved the punishment she got; but she could not bear her hardship, her
bad plight and ignominy, and complained to God of her misery. God
promised her as well as the women of her progeny that those women who
are decent, honourable, and righteous in their marital life will be duly
rewarded on the Day of Resurrection. i8¢

Hawwa’’s transgressions, however, had no bearing on how the causes
and effects of Adam’s sin are evaluated. The Quran refers to his sin as
forgetfulness, as mentioned in Sirat Ta-Ha 115: “And we made covenant
with Adam before, but ke forgot and We found in him no constancy,”
wa-lagad ‘ahidna ila adama min gqablu fa-nasiya wa-lam nagid lahu
‘azman. Some commentators render the verb fa-nasiya, “he forgot” by
fa-taraka,*he left, forsook, relinquished, abandoned. %7 It is obvious that
taraka has graver connotations than nasiya. This is seen in an
interpretation quoted on the authority of al-Hasan al-Basri: were it mere
forgetfulness no punishment would have been imposed on Adam, because
God acquitted the believers from a sin of error or forgetfulness. But Adam
relinquished (taraka) that which he had been enjoined to do, namely to
avoid eating from the fruit.!88 Al-Razi(=Muhammad b. Abi-Bakrb. ‘Abd
al-Qadir) argues that one cannot render nasiya by “‘he forgot™, because the
severity of Adam’s punishment, his being expelled from Paradise, and the
harsh terms ‘asd and gawa applied to Adam are incompatible with the idea
of forgetfulness. Besides, he could not have forgotten the injunction
because he often argued with Iblis. Consequently the conciusion to be
drawn s that fa-nasiya has to be rendered by fa-taraka: Adam repudiated
the covenant and the injunction given to him.'® In spite of this deed Adam

Qisas al-anbiya, MS Leiden Or. 14,027, fol 10b, 14b; and see al-Mas‘idi, Ahbdr al-zaman,
p- 51 (the ten kinds of suffering of women).

185 See al-Qurtubi, Tafstr, X1, 253; al-Razi, Masail, p. 223.

18 Anonymous, Qisas al-anbiy@, MS Leiden Or. 14,027, fol. 14b.

187 See e.g., Ibn Qutayba, Tafsir garid al-qur’an, ed. Ahmad Saqr, Cairo 1378/ 1958, p.
283, no. 115 (fa-nasiya, ay 1araka I-‘ahda); al-Qurtubi, Tafsir, X1,251: Ibn Katir, Tafsir. 1V,
541; al-Fahr al-Razi, Tafsir, XXI1, 124; al-Suytti, al-Durr, 1V, 309.

188 Al-Suyiiti, a/-Durr, 1V, 310.

9 Al-Razi, Mas®il, p. 222-223. The editor, Ibrahim ‘Atwa ‘Awad, rejects the rendering
of nasiya by taraka stating that it is an importunate expression used in relation to a prophet.
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can not be marked as ‘@gin (disobedient or rebellious) or gawin (a seducer,
a person who leads others astray), which may indicate that he was a
constant sinner.!?® There is, however, also a suggestion that fa-nasiya
possesses its original meaning “to forget™, asin Adam’s time forgetfulness
was considered a sin and was subject to punishment, %!

The tendency to take the burden of guilt off Adam’s shoulders can be
noticed in another interpretation: fa-nasiya is read by some scholars of the
Quran as a passive: fa-nussiya, “he was made to forget”, which means that
Satan made him forget God’s injunction.!®2 The following clause: wa-lam
nagid lahu ‘azman, “and we found in him no firm resolution,™is interpreted
by the commentators as denoting that God did not find in him a firm
resolution to refrain from the erroneous decision to eat of the fruit of the
forbidden tree. Some scholars explicate it, however, by saying that he was
not resolute in committing the sin; this is, of course, almost a praise.!?3
Following the same line some commentators interpreted the following
clause (7a-Ha 121) wa-‘asa adamu rabbahu fa-gawa, “and Adam
disobeyed his Lord, so went astray” (translation of M. M. Pickthall) by
making ‘asd to mean “a fault, an unintentional deed of offence” (hai’a or
hata’).'% Abi Hanifa admits that some of the prophets committed certain
slips (zallat wa-hatPat) after having been granted prophethood and ‘Al
al-Qari, the commentator, proves this by scrutinizing the slips of Adam.!9s
This theory is cotroborated by the tradition saying that there has never
been a prophet who did not err (occasionally) or who at least did not have
the intention to commit an error, except Yahya b. Zakariyya.!%

w0 Al-Razi, Masa@il, p. 223; al-Qurtubi, Tafsir, X1, 257; al-Fabr al-Raz, Tafsir, XXII,
128; al-Hazin, Tafsir, IV, 229; al-Bagawi, Tafsir, 1V, 229 (on margin of al-Hazin’s Tafsir).

1 See, c.g., al-Qurtubi, Tafsir, XI, 251.

2 Al-Sawkani, Fath al-qadir, 111, 389; al-Gawi, Mardh, 11, 30, 1. 1; al-Fahr al-Riz,
Tafsir, XXI11, 124.

193 Al-Fahr al-Razi. Tafsir, XX11, 124; al-Gawi, Marah, 11, 30; al-Sawkant, Farh, 111,389,

14 See ¢.g., Ibn Huzayma, op. cit., p. 354: ...wa-gawluhu ‘azza wa-galla “wa-‘asa ddamu
rebbahu fa-gawa” ma yubayyinu wa-yiidihu anna sma l-gawi qad vaqa‘u “ald muriakibi
l-hatPati gad zagara llahu ‘an ityaniha, wa-in lam 1akun tilka I-haiPatu kufran wa-1a sirkan
wa-ld ma yuqdribuhd wa-yusbihuhd...

15 Abdl Hanifa al-Nu‘man b. TAbit, al- Figh al-akbar, Sarh al-mulla “all al-qari, Beirut
1399/1979, p. 51: ...kamd waqa‘a li-adama ‘alayhi l-salatu wa-l-salamu fi aklihi mina
l-3agarati “ald waghi l-nisyani aw tarki l-“azimati wa-htiyari l-ruhsaii, zannan minhu anna
I-murada bi-l-3agarati I-manhiyyati I-musari ilayhé bi-qawlihi ta‘ala “wa-la taqraba hadihi
I-3agarata” hiya F-sahsiyyatu, la I-ginsiyyatu, fa-akala mina l-insi, la mina I-3ahsi...

% Al-Qurtubi, Tafsir, X1, 252: ...ma min nabiyyin illd wa-qad ahta’a aw hamma bi-
hatPatin ma hala yahyd bna zakariyya...; and comp. Ibn ‘Adi, al- Kamil fi du‘ af®i I-rigal, MS
Ahmet 111, no. 2943/ 3, fol. 87b: md@ min ahadin yalqa llaha illa gad hamma bi-hatratin aw
*amilaha illd yehya bna zakariyya fa-innahu lam yahumma biha wa-lam ya*malha; and cf..
al-Suyttl, Gam* al-gawamt, |, 264; al-Munawi, Fayd, V, 475, no. 8016.
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Concerning ‘asa and haba al-Qurtubi quotes the attenuating opinion of
some scholars who consider the slips of the prophets as insignificant; in
comparison with the deeds done by other perscns they may be considered
go0d.!%7 Another interpretation of ‘asZ in the same vein says that the verb
may denote a failure to carry out arecommended action.'% Thus ‘asd was
interpreted as possessing two meanings, committing a sin intentionally as
well as committing a slip unintentionally.!"? Following the same line of
thought, the verb gawa, “he went astray,” was rendered in this clause by
haba, “he became disappointed,”because “he did not achieve his aim,”“he
did not receive the reward he might have received,”?% or “he carried out a
deed which he should not have done.™!

The expression zalamnda anfusand (Siirat al-a‘raf, verse 24), “we have
wronged ourselves,” was likewise explained: the harm done to themselves
was “their deed which it would have been better not to do ™02 or that Adam
and Haww2’ considered their deed as zu/m “iniquity” because of their high
moral position and freedom from guilt.203

197 Al-Qurtubi, Tafsir, X1, 255: ...wa-innama tilka l-umaru lat7 waqa‘at minhum ‘ala
gikati l-nudiri wa-“ald gihati l-hata®i wa-l-nisyani, aw ta’wilin da‘a ila dalika, ja-hiva
bi-I-nisbati ila gayrihim hasanatun wa-fi haqqihim savyPatun bi-l-nisbati ild manasibihim...

198 Al-Fahr al-Razi, Tafsir, XXII, 127, gives some examples of this usage in Arabic: aSariu
‘alayhi fT amri waladihi fi kada fa-‘asani, or: amariuhu bi-surbi [-dawdi fa-‘asani. The
concept of isyan can thus be applied to Adam’s deed: he might have missed to carry out a
recommended deed (1arikun li-l-mandizbi) and not missinig to carrv out an obligatory deed
(tdrikun li-l-wagib); and see Ibn Abi ai-Hadid, Sarh nahg al-balaga, 1, 157: ...wa-qawluhum:
ma‘nd‘asa annahu ‘adala‘ani l-awla, li-anna l-amra bi-1arki akli I-5agarati kdna amran ‘ala
sabili I-nadbi, fa-lamma tarakahu adamu kana 1arikan li-i-afdali wa-l-awld, fa-summiva
‘asiyan bi-i‘1ibari muhalafati l-awla...; and see the discussion of this topic ib., VI, 12-18 (see
€.g., p. 12: wa-hukiva ‘an abi ishaqa I-nazzami wa-ga'fari bni mubassir anna duniabahum la
takdnu illd <ala sabili l-sahwi wa-I-nisyani, wa-annahum mu’ahadiina bi-dalika vwe-in kdna
mawdi‘an ‘an ummaiihim... wa-qalati l-imamivyatu; 1a 1agiazu ‘alayhimu l-kab&@iru wa-lé
l-sag@iru..., and see ib., p. 14 sup.: wa-‘asa adamu rabbahu, fa-inna I-ma‘sivaia muhalafaiun
li-l-amri, wa-l-amru mina I-hakimi 1a‘ala qad yakinu bi-1-wagibi wa-bi-l-nadbi maan: fa-la
yumtana‘u ‘ald hada an yakina adamu mandiiban ila tarki l-tandwuli mina l-sagarati...
wa-laysa yumiana‘u an yusamma tariku l-nafli ‘asivan kama yusamma bi-dalika 1ariku
l-wagibi...).

19 See al-Nasafi, Tafsir, 111, 68; and cf. al-Gawi, Mardh, 11, 30; al-Tabarsi, Magma*
ai-bayan, XV1, 151 inf,, I, 158.

20 See e.g., Ibn Abi al-Hadid, Sarh nahg, V11, 15: gala I-muriada: ma‘na gawa hahuna,
haba, li-annahu na‘lamu annahu law fa‘ala mé@ nudiba ilayhi min 1arki l-tanawuli mina
lI-3agarati la-siahaqqa l-1awdba l-‘azim; fa-ida halafa l-amra, wa-lam yasir ild ma nudiba
ilayhi fa-qad héba la mahalaia min haytu lam yasir ila l-1awabi lladrt kana yastahigquhu
bi-l-imtin&i...; and see al-Hazin, Tafstr, IV, 229; d-éiw?, Marah, 11, 30; al-Fabr al-Réz,
Tafsir, XXI11, 128.

o Al-Hazin, Tafsir, IV, 229: fa-gawa, ay fa“ala mé lam yakun lahu ftluhu.

2 Al-Hazin, Tafsir, 1, 42, 1. 6: wa-man lam yugawwiz dalika ‘ald l-anbiy@i hamala
l-zulma “ald annahu f¥lu ma kana l-awla an 13 yaf*alahu.

23 Al-Hazin, Tafsir, 11, 180 inf: ...fa-kdna ma sadara minhum ma‘a 1aharatihim wa-
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According to some scholars Adam perpetrated the sin before he was
granted prophethood.204 Some scholars, Sunnt and St alike, assumed
that the expulsion of Adam and Hawwa’ was not caused by Adam’s sin
and was not made as a punishment for that sin.205 They were merely
expelled because the standard of what is good and right (maslaha) changed
after they had eaten the fruit, and it was according to God’s wisdom and
prior plan that they were expelled.206

*

As mentioned above,207 God forgave the sin of Adam when he implored
Him by the merit of Muhammad (bi-haqqi muhammadin). That Adam’s
sin was forgiven is said to be indicated in the Quran. This is found in some
commentaries of the Quran. Stira XLVII], 1-2 says the following: “Surely
we have given thee a manifest victory, that God may forgive thee thy
former and thy latter sins, and complete His blessing upon thee and guide
thee on a straight path” [Arberry’s translation) (inna fatahna laka fathan
mubinan* li-yagfira laka lladhu ma taqaddama min danbika wa-ma
ta’ahhara, wa-yutimma ni‘matahu ‘alayka wa-yahdiyaka sirdtan
mustagiman). Scholars were not unanimous about the meaning of the
phrase “thy former and thy latter sins.” Some explained “thy former™ as
referring to sins perpetrated before the call to prophethood, and “thy
latter™ after that call. Others assumed that “the former™ referred to sins
committed in the period of the Gahiliyya, “the latier”to all (i.e., sins — K.)
not committed by the Prophet.

Another interpretation says that “the former™ denoted the sin of the
Day of Badr, “the latter” the sin of Hunayn. Some scholars interpreted
“the former™ as relating to the sin of Abraham, “the latter” to the sins of
other prophets.2?® In some interpretations “the former” was explained as

nazdhatihim wa-‘imarati bawatinihim bi-l-wahyi l-samawiyyi wa-I-dikri I-qudsiyyi wa-
‘imarati zawdhirihim bi-I-amali l-salih aw I-haSyati li-llahi ‘azza wa-galla dunizban, wa-hiya
hasanatun bi-l-nisbaii ila gayrihim...

4 Al-Sawkini, Fath, 111, 390; al-Fabr al-Raz, Tafskr, X1V, 50, XXII, 128; al-Hazin,
Tafsir, 1,42, 179-180, 1V, 230; al-K atakini, al- Burhan, 111, 46 (in another report al-Katakani
records ib., that Adam perpetrated the sin in Paradise. After his expulsion, when he
established his abode on earth, he was granted prophethood and infallibility).

25 See above, note 174, and see al-Tabarsi, Magma® al-bayan, 1, 191: wa-lam yakun
ihraguhuma mina I-gannati wa-ihbaguhuma il l-ardi *ald waghi l-ugibati...

26 Al-Tabarsi, Magma©, I, 191: ...wa-idd sahha md quindhu fa-innama ahraga lahu
ddama mina l-§annaii li-anna l-masiahata qad 1agayyarar bi-tandwulihi mina I-3agarati
Ja-qradati I-hikmatu wa-I-1adbiru I-ildhiyyu ihbatahu ild l-ardi...

7 See note 76; and see Anonymous, Qisas al-anbiyd®, MS Leiden Or. 14,027, fol. 11b.

28 Al-Qurtubt, Tafsir, XVI, 262-263.
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” 6,

“the case of Mariya,” “the latter” as “the case of Zaynab.” Some scholars
assumed that the phrase simply denotes all the sins perpetrated by the
Prophet.2® Tabarst refutes these interpretations, records however two
peculiar explications: (1) danbaka should be interpreted as “sin committed
(scil. by the unbelievers) against thee,” and gafara should be rendered “He
removed, abolished™; the meaning is: God cast aside the decisions of the
enemies of the Prophet; this is evidently linked with the prediction about
the conquest of Mecca in the future. The other explanation is that the
suffix in danbaka refers not to the Prophet, but to the ST community:
God forgave the former and the latter sins of the ST community. A ST
imam explains: The Prophet neither committed, nor did he intend to
commit, a sin; God merely put on him the burden of the sins of his 3i‘a,
which He later removed from him.2!0

According to another explanation the “former sin” of the Prophet
forgiven by God is that of his ancestors Adam and Hawwa>, the “latter
sin” is that of his community.2!! This interpretation is rejected by most
scholars; al-Sawkani comments with some severity: how far removed it is
from the meaning of the Quran!22 But it was al-Safi‘T who put it forward:
ma taqaddama min danbika is ma taqaddama min danbi abtka ddama;
wa-mda ta’ahhara explained: ma ta’ahhara min duniibi ummatika; a phrase
attached says: udhiluhum I-gannaia bi-Safd‘atika (*1 shall make them
enter Paradise by thy intercession”).213

This interpretation recurs in an interesting compilation of al-
Samarqandi, Magma® al-hikam. The Prophet did not commit a sin, nor
did he perpetrate a minor transgression (zalla) in his youth. Some said the
sin committed refers to the sin of Adam, when he plucked the forbidden
fruit from the tree. Samarqandi gives a description of the tree and says that
it seized Adam by the hair.2'* Adam implored God by the merit (bi-haqqi)
of Abraham, Moses, and Jesus, but that was of no avail. However, when

29 Al-Naysabiiri; Gar@ib al-quridn, XXV1, 41; and cf. al-Sawkani, Fath, V, 45,

210 Al-Tabarsi, Magma‘, XX VI, 52-53; and sce al-Katakani, al- Burhan, IV, 195-196.

211 Al-Qurtubi, Tafsir, X V1, 263; al-Naysabiiri, Gar@ib, XXVI, 41; al-Tabarst, Magma*,
XXV, 52.

M2 Al-Sawkani, Fath, V, 45.

03 AL-$afi, Ahkam al-qur’an, ed. Muhammad Zzhid al-Kawtarf and ‘Abd al-Gani ‘Abd
al-Haliq, Beirut 1400/ 1980, p. 38, (and see ib., pp. 37 ult. — 38, 1.1: the current interpretation
of the verse).

214 Sece.g., Yahya b. Salam, Tafsir, MS, p. 105; and comp. al-Sagsini, op. cit., MS, p.9!:
when Adam was expelled from Paradise trees refused to hide him. He finally found shelter
under the aloe tree. Asked by God why it gave shelter to Adam the tree explained that it did it
out of pity. God promised the aloe tree that, as a reward, He will cause people to esteem the
tree and its wood will be expensive. But as the tree sheltered Adam without asking permission
its wood will have to be burnt in order to obtain the expensive scent.
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Adam invoked by the merit of Muhammad, the tree let him loose. Then he
heard a voice, crying out: “Had you implored Me by the merit of all the
prophets I would not have freed you.” That was the offence committed,
“the former sin” (ma ragaddama); “the latter sins” (md ta’ahhara) refer to
the sins of his community. God forgave them their sins and gave (i.e., the
people of his community —K.) as gift to the Prophet (fa-inna llaha gafara
lahum wa-wahabahum li-muhammadin ‘alayhi l-galatu wa-l-salam).
Samarqandi raises the question: why are both kinds of sin, the one
committed by (one of —K.) the people of the past (al-umam al-madiva)
and the one committed by us both attributed to the Prophet? The answer
is: Because the Prophet is the Lord (sayyid) of mankind from beginning to
end; he will intercede for them, all being in his care like his flock, and the
sincommitted by the people is by right attributed to the man who stands at
their head.?!s

This early tradition carries a new concept of the Prophet, according to
which he carried on himself the burden of the sins of Adam and Hawwa’
(or the sins of the other prophets — K.) as well as the sins of his community.
It was God’s grace that He forgave the Prophet (and his community) alt
these sins.

v

A characteristic feature of the early gisas stories is a clear tendency of rigid
predestination. Things had been decided and decreed thousands of years
before the creation of mankind. No change can be made in the decisions,
inscribed for ever on the Preserved Tablet (al-lawh al-mahfiz). All the
events which happened to Adam and Hawwa’ are predetermined and
inevitable.2'¢ God forbade them to eat from the fruit of the tree but He

s Al-Samarqandi, Magma* al-hikam, MS Bratislava, No. 169, fol. 93a-b (cat., ed.
Petraek, Blaskovi¢, Vesely, Bratislava 1961).

26 See e.g., al-Basawl, op. cit., 11, 41-42: ...adam huliga li-I-saméa am Ii-l-ardi? ...law
i‘1asama wa-lam ya’kul mina I-3agarati... lam yakun budd min an ya’kula minha li-annahu
li-l-ardi huliga; 1bn “Asakir, op. cir., 11, 351; and see the different versions of the tradition
about the dispute between Adam and Moses: ihragfa adamu wa-miisa, fa-qala misa: ya
adam, anta lladt halaqaka llahu bi-yadihi wa-nafaha fika min riahihi, agwayta I-nasa wa-
ahragiahum mina l-ganna? qdla: fa-qdla ddam: wa-anta lladr stafika lahu bi-kalamihi
taliimunt ‘ald ‘amalin ‘amiltuhu katabahu lldhu “alayya qabla an yahluga I-samawati
wa-l-arda? qala: fa-hagga ddamu miisa ‘alayhima l-salamu; 1bn Abi ‘Asim, Kitab al-sunna,
ed. Muhammad Nasir al-Din al-Albani, Beirut 1400/1980, I, 63-70 (nos. 137-160); Ibn
‘Asakir, op. cit., 11, 346; al-Suyiti, al- Durr, 1, 54-55, 111, 121; al-Qurtubf, op. cit., I, 302 inf.,
X1, 256; al-‘Ayyasi, op. cit., 11, 10, no. 10; al-SuyiitT, Gam® al-gawami, 1, 1266; al-Maglisi,
op. cit., XI, 163; al-Katakani, op. cit., I, 81; II, 7, al-Humaydi, a/- Musnad, ed. Habib
al-Rahmin al-A‘zami, Beirut-Cairo 1382, 11, 475, no. 115; Ibn Taymiyya, Iqtid® al-sirat
al-mustaqim, muhdlafaiu ashabi I-§ahim,ed. Muhammad Hamid al-Fiqt, Cairo 1369/1950,
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knew in His prior knowledge that they would not obey.2!” Adam, standing
in God’s presence and beseeching Him to grant him forgiveness, asks God
whether his deed was not determined for him before he was created. God
confirms that it was so0.2!8 Ibn ‘Abbas formulated this in a concise
utterance: “God drove out Adam from Paradise before He created him. 219
Creatures, says a tradition, are born in happiness (sa‘id) or misery (3aqi).
Iblis was born miserable, therefore he refused to bow to Adam.22° God
created Yahya b. Zakariyya in his mother’s womb as believer and He
created Firawn in his mother’s womb as unbeliever (kafir).22!

After the creation of Adam God established the lots of all human beings
who would be born until the Day of Resurrection. This isindicated in Stra
VII (al-a‘raf) 172: wa-id ahada rabbuka min bant ddama min zuhiirikim
durriyyatahum wa-ashadahum “ala anfusihim g-lastu bi-rabbikum? gali:
bala, 3ahidnd an taqili yawma I-giyamati innd kunna “an hada gafilin —
“And when Thy Lord took from the Children of Adam, from their loins,
their seed and made them testify touching themselves: ‘Am I not your
Lord?, they said: ‘Yes, we testify, lest you should sav on the Day of
Resurrection: As for us, we were heedless for this"” (Arberry’s translation).

p. 462; al-Ta‘labi, Tafsir, MS Sprenger pp. 81, 87; Ibn Katir, Tafsir, IV, 543; Ibn Huzayma,
Ki1ab al-tawhid, pp. 53-57, 109-110; al-Bayhagqi, al-Asma wa-I-sifar, pp. 284, 215-316;
Nasir al-Din al-Albani, Silsilat al-ahadit al-sahiha. n.p., 1392/1972, no. 908, pp. 611-613;
Ibn Qutayba, Ta*wil muhralif al-hadit, pp. 298-300 (and see esp. p. 290: Ibn Qutayba’s
assessment of the tradition); al-Hazin, Tafsir, 1V, 229; al-Bagawi, Ma‘alim al-1anzil, 1V, 229
(on margin of al-Hazin’s Tafsir); al-Sawkani, Fath, 1,70 ult. — 71 sup., 111, 391; Abid Hanifa,
al-Figh al-akbar (3arh “alf -qar?), p. 39; al-‘Aynl, ‘Umdar ai-gari, X1X, 60-62; Ibn Firak,
Kitab muskil al-hadn, pp. 13, 198 (and see the refutation of 1bn Qutayba’s assumption: ib.,
pp. 13-14).

217 “Abd al-Malik b. Habib, Ta’rih, MS, p. 9: ...fa-nahahuma llahu ‘anha wa-qad ‘alima
annahumd 1@ yantahiyani ‘anhd; wa-kana ‘ilmuhu fihima huwa gadaruhu l-muqgaddaru
‘alayhima.

218 Ishiq b. Bisr, op. cit., fol. 55b, 1i. 2-3: ...v@ rabbT hada 5ay’un gaddartahu It gabla an
tahlugant annt f&iluhu? qala: na‘am...; and see ib., fol. 54b; cf. al-Ta‘labi, Tafsir, MS
Sprenger, p. 87: ...va rabbi, a-ra’ay1a ma atayiu a-5ay’un ibtada‘tuhu min tilq@i nafst am
Say’un qaddartahu ‘alayya qabla an tahlugant? qala: bal 3ay’un qaddartuhu ‘alayka qablaan
ahlugaka...; Ibn Katir, Tafsir, 1, 141 (on the authority of Sufyan al-Tawri); al-Hazin, Tafsir,
I, 43; ‘Abd al-Razziq, Tafsir, MS, fol. 2b; Anonymous, Sivar al-anbiva@, MS Br. Mus. Or.
1510, fol. 17b.

29 “Abd al-Malik b. Habib, Ta’rih, MS, p. 9; Sufyin al-Tawri, Tafsir, ed. Imtiyaz ‘Al
‘Arsi, Rampur 1385/ 1965, p. 3 (and see the references of the editor); al-Sawkani, Fath,1,63.

20 Yahyab. Salam, Tafsir, MS, p. 7: halaga llahu I-halga Saqiyyan wa-sa‘idan; fa-kdna
ibltsu mimman halagahu 3aqiyyan, fa-lamma umira bi-I-sugiidi aba wa-stakbara.

221 Al-Daylami, Firdaws, MS Chester Beatty, 3037, fol. 38a, sup.; al-Munawi, Fayd
al-gadir, 111, 449, no 3933 (and see the comment of al-Munawi and the quotation from
a.l-Gaziﬁ); and see ib, p. 444, no. 3925: halaga llahu I-halga fa-kataba dgalahum wa-
a‘malahum wa-arzagahum.
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Al-Tabarirecorded in 28 pages of his Tafsir (X111, 222-250) the traditions
according to which the progeny of Adam were asked to take upon
themselves the obligation stemming from faith in God; God divided the
progeny of Adam into the good, who would enter Paradise, and the
wicked, who would enter Hell. Sometimes this cbligation is referred to as
the First Covenant (al-mitdq al-awwal).?22 God brought out all the souls
from the back of Adam; they were like ants. The white ones, pulled out
from the right side of Adam’s back, were predestined for Paradise; the
black ones, pulled out from the left side of Adam’s back, were predestined
for Hell. They declared that God was their Lord; some of them did this
unwillingly.223 There are divergent traditions as to the place in which the
Covenant took place: in Paradise or on earth. Some say it took place at
Na‘man?? or at al-Dahna??5; others say al-Dahna in India.2?¢ An early
tradition says that the Day of Covenant took place in Paradise a short
time before the expulsion of Adam and Hawwa’.22” According to some
traditions the event took place on the Day of ‘Arafa.2?® Some reports
establish the time when the Covenant was concluded: it happened when
Adam came from India (on his pilgrimage — K.) and met Hawwa’.220
Some questions of doctrine in connection with the explanation of this
verse in the Quran and the hadizs about the Covenant associated to it were
raised by scholars: is the predestination of the souls deliberate, final and

22 Al-Tabari, Tafsir, X111, 230, no 15352; there is a tradition that God introduced to
Abraham the human creatures as He presented them to Adam (al-Sagsini, op. cit., MS, p.
244: wa-yuqdlu inna llaha ‘azza wa-galla “arada l-hal@iqa “ala ibrahima kama ‘aradahum
‘ald ddama).

23 See e.g., ai-Tabari, Tafsir, X111, 242, no. 15372; cf. ai-Saffuri, Nuzhat al-magalis, p.
302; and see Ibn Abi ‘Asim, al-Sunna, 1, 87-91, nos. 196-206 (and see the editor’s references);
Anonymous, Siyar al-anbiy&, MS Br. Mus. Or 1510, fol 18a--b; al-Munawi, Fayd al-qadir,
111, 448, no. 3932; al-Bayhagi, al-Asma& wa-I-sifat, pp. 325-326. And see the story of the
meeting of Rabi‘a al-‘Adawiyya with al-Hasan al-Basri, Tabit al-Bunaniand Malik b. Dinar
and her questions about the answers of their souls on the Day of the Covenant: al-Saqgsini,
op. cit., MS, p. 19; and see the different versions about the covenant: al-Buhari, al-Ta’rih
al-kabir, V111, 96-97, no. 2314; al-Suyiiti, Gam* al-gawami, 1, 656-658; al-Basawi, al- Ma‘rifa
wa-l-ta’rih, 111, 412-413.

24 See e.g., al-Tabari, Tafsir, XIII, 222-223, 229; Nir al-Din al-Haytami, Magma*
al-zawa*id, V11, 25.

23 Al-Tabari, Tafsir, X111, 228, no. 15347 (see the comment of the editors, ib., XIII, 225,
note I).

26 Al-Tabari, Tafsir, X111, 225, no. 15342.

27 See Ibn Nasir al-Din, op. cit., MS, fol. 146a.

123 Muhammad al-Madani, al-Ithdfat al-saniyya ftl-ahadit al-qudsiyya, Hyderabad 1358,
p. 63, no. 342 (and see other reports: ib., pp. 144, no. 694, 68, nos. 363-365).

@ Anonymous, Qisas al-anbiy@, MS Leiden Or. 14,027, fol. 16b (and see other reports
about the Covenant: ib., fols. 16b-17a).
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unchangeable?23® Do small children enter Paradise, as their souls took
part at the conclusion of the Covenant?23!

‘Abd al-Gabbar criticizes sharply those traditions which talk of the souls
of all human beings being drawn out from the back of Adam and of a
covenant being concluded with them. It is just impossible to conclude a
covenant with creatures who are like ants, devoid of life and wisdom,
argues ‘Abd al-Gabbar. God concluded the Covenant with wise people
imposing on them an obligation to act according to their wisdom. God
pulled out from the loins of “the progeny of Adam” (min zuhiiri bant
adama) their offspring, he perfected their minds, concluded with them (as
reasonable people — K.) a binding covenant, called them as witnesses and
imposed this on their minds.232

Ishaq b. Bisr devotes alengthy passage (five folios in the manuscript) to
the account on the Day of the Covenant (fols. 63b-68b); they contain
some additional elements, which deserve to be mentioned. The significant
topic in some of these stories is the Black Stone. According to a report
transmitted by Sa‘id b. Abi ‘Ariiba and traced back to Abii Misa al-
As‘ar, Adam himself attended the fateful event and watched his progeny
pulled out from his back like small ants on God’s hand (or like ants
dispersed in the wadi of al-Na‘man.). He attests that God created him and
that God is his Lord. God came with the Black Stone and ordered Adam
to stroke it; Adam carried out God’s command and was ordered to
prostrate himself. Then followed the Covenant with the prophets. God
ordered them to demonstrate their obedience to Him and affirm His
Lordship, bade them stroke the Black Stone and enjoined them to
prostrate themselves. Further, God introduced them to the Prophet (i.e.,

230 See e.g., Abii Hanifa, al- Figh al-akbar (sarh “alf al-qar?), p. 42 inf.; cf. Muhammad
al-Madani, al-Ithafat, p. 63, no. 343.

21 See e.g., al-Qurtubi, Tafsir, VII, 317: ...wa-qad istadalla bi-hadihi I-Gyati man qala:
inna man maia sagiran dahala I-gannata li-igrarihi fr l-mitaqi l-awwali wa-man balaga I-*aqla
lam yugnihi I-miiaqu l-awwalu...; and see Abi Hanifa, al- Figh al-akbar (sarh<alral-qari), p.
42: zahara min hadihi I-mas’alati wa-ma yata“allaqu biha@ mina l-adilla anna I-qawla bi-anna
aifdl al-musrikina Y I-nar matriikun; and see Yahya b. Salam, Tafsir, MS, p. 263 (discussing
the story of the Covenant) ...wa-man kdna fi I-kitabi l-awwali sa‘tdan ‘umira haua vagriva
‘alayhi l-qalamu fa-yasiru sa‘idan; wa-man mata sagiran min awladi I-mu’minin qabla an
yagriya “alayhi l-galamu fa-yakinina ma‘a ab@ihim ft ahli I-gannati; wa-man kdna min
awladi -musrikin fa-mata qabla an yagriva ‘alayhi l-qalamu, fa-laysa yakiinina ma‘a
ab@ihim fv I-nari li-annahum mati “ala I-mitaqi lladt uhida ‘alayhim fi sulbi adama wa-lam
yanqudii I-muag...

12 ‘Abd al-Gabbar, Tanzih al-quran ‘an al-matdin, p. 153: ...wa-gawdabund anna I-gawma
muhtPianafil-riwdyati, fa-mina l-muhali an ya*huda ‘alayhim al-mawatiqa wa-hum ka-l-darr
ld hayédta lahum wa-la ‘aql... wa-zahiru l-Gyati bi-hilafi gawlihim, li-annahu 1a*ald ahada min
zuhiiri banf ddama, 1d min ddama; wa-l-muradu annahu ahraga min zuhirihim durriyyatan
akmala ‘uqgiilahum fa-ahada I-mitaga “alayhim...
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Muhammad — K.) and ordered them to swear their allegiance to him and
their belief in his prophetic mission; God joined them by attesting that
Muhammad is His messenger. Then the progeny of Adam were ordered to
affirm the lordship of God and to declare themselves God’s servants
(fa-aqarri bi-I-rubabiyya wa-l-‘ubiidiyya); God enjoined them to stroke
the Black Stone and to prostrate themselves and they carried out His
order; only the unbelievers and the hypocrites (al-kuffar wa-l-munafiqiin)
were unable to do so, because they felt that there was something as stiff as
bull’s horns in their back bones. Then God showed Adam his progeny,
those predestined for Paradise as well as those predestined for Hell.233 In
another report, traced back to Ibn ‘Abbas, Adam saw among the lights of
his progeny the shining lights of Dawid and Muhammad. Adam
committed himself to grant Dawiid sixty years of his life, because the
life-span alloted to Dawiid was very short.24 Adam, however, was faithless
with regard to his obligation (§ahada). but he was compelied to admit the
truth when the signatures of the angels attending the Day of the Covenant
were presented to him. Since then people have been enjoined to get
witnesses for their pacts. Further, God explained to Adam who was the
Great Light he had seen: it was the prophet Muhammad, whom God
defined as the last as well as the first of the prophets; he is indeed the last of
the prophets, but the first to enter Paradise. Adam expressed his
satisfaction at the idea that Muhammad should precede him in entering
Paradise. 23

Adam’s personality emerges from a tradition in which it is said that the
earth and the sky refused to undertake a certain responsibility, and only
Adam agreed to bear it: to be rewarded for good deeds and to be punished
for evil actions. Paradise is for the good, Hell for the bad.23¢

The idea of the lot predestined to all the creatures is reflected in a hadi
transmitted by Sufyan al-Tawri and recorded by Ishaq b. Bisr. The
Prophet ascended the minbar carrying in his hands two books. He started
to read from the book in his right hand: In the name of God the Merciful,
the Compassionate. A book written by the Merciful, the Compassionate;
it contains the names of the people of Paradise and the names of their
fathers and their tribal divisions and their progeny, their total number is

233 Ishéq b. Bisr, op. cit., MS, fols. 65a, inf. — 67a sup.; and see this tradition: al-Sagsini,
op. cit., MS, pp. 16-17.

24 On the cession of the years see: Muhammad b. al-Hasan al-‘Amili, a/-Gawdhir al-
saniyya fil-ahadit al-qudsiyya, Baghdad 1384/1964, pp. 10-11; Ibn Huzayma, K. al-tawhid,
pp. 67-68 (60 years); Ibn al-Gawz, al-Tabsira, p. 17 (40 years); ‘Abd al-Malik b. Habib,
Ta’rih, MS, p. 27(30 years); and see the various versions about the cession (30 years, 40 years,
60 years) Ibn Nigir al-Din, op. cit., fols. 138a-139b.

23 Ishaq b. Bidr, op. cit., fols. 67b-68a.

¢ Ishaq b. Bisr, op. cit., fols. 65a-b.
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inalterable (mugmal ‘alayhim), so that nothing can be added to or
detracted from it until the Day of Resurrection; then the Prophet unfolded
the book which was in his left hand and told the believers what was written
there about the people of Hell and their unchanging number. Twice the
Prophet uttered the words: “Your Lord has accomplished™ [scil. “His
decree™] (faraga rabbukum).23?

This tradition goes well together with the traditions about the Covenant
and about the people destined for Paradise as against those destined for
Hell.

The document of the Covenant, as it had to be deposited in a proper
place, was placed in the Black Stone. Ibn ‘Abbas stated that the Black
Stone is God’s right hand on earth; with it He greets those whom He likes
from among His creatures. Stroking the Black Stons means, in fact, a
renewal of the Covenant; while stroking the stone people say: “With belief
in Thee and out of faithfulness toward the Covenant.”2%® “Umar’s
ignorance about the qualities of the Biack Stone led him to speak about
the stone with some contempt.23

The Black Stone is closely connected with the vicissitudes of Adam.
When he was expelled from Paradise the Stone was sent down with him;
he wiped the tears of his eyes with it.24¢ When he performed the pilgrimage
to Mecca he put the Black Stone on the mountain of Abii Qubays and it
was as luminous in the eyes of the people of Mecca as the moon.23! The
Prophet is said to have carried a sliver of the Black Stone on his body. The
story, as told by al-Samarqandi, runs as follows: When Ibrahim built the
Ka‘ba he lifted the Black Stone in order to put it in the proper place; the
Stone, however, fell down and a piece of it broke away. God then ordered
Gibril to put the broken piece in the cave of the mountain in which the
Prophet would seek refuge during the Aigra. When the Prophet and Abl
Bakr entered the cave while on their way to Medina during the higra,
Gibril arrived, handed over the broken piece of the Black Stone to the
Prophet and bade him fasten it on his body: the Prophet carried out the
order and obtained the miraculous power to see forwards and backwards.
The traditions saying that the Prophet fastened a stone on his belly
because of his hunger are therefore erroneous.242

37 Ishiq b. Bisr, op. cit., fol. 67a.

28 Ibn Qutayba, Ta’wil muhtalif al-hadit, pp. 271-272 (imanan bika wa-waf@an bi-
‘ahdika is explicated by Ibn Qutayba: ay: gad wafayna bi-ahdika, innaka anta rabbuna),
and see Ibn Babiya al-Qummi, ‘Jlal as-3ar@, pp. 423 inf. — 424, bab 161, nos. 1-3, 5; Ibn
Furak, op. cit., pp. 32-33.

29 See e.g., Ibn Babiiya al-Qummi, ‘flal al-3ar@r, p. 426.

20 Ai-Suyiti, al-Durr, 1, 57, 1. 16; al-Sagsini, op. cit., MS, p. 18; al-Ta‘labi, Tafsir, MS
Sprenger, p. 168,

21 Al-Suyiti, al-Durr, 1, 57, 1. 9 from bottom.

242 Al-Samarqandi, Magma*® al-hikam, MS, fol. 89a; and see on the two stones fastened on
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The very origin of the Black Stone is connected with Adam and his sin:
when God introduced Adam to Paradise and forbade him to eat from the
wheat, He placed an angel over him to guard him. This angel was absent
when Adam ate the forbidden fruit. When God looked sternly at the angel
he became a jewel. Adam wept at the sight of the jewel, but God endowed
it with the power of speech and it said: O Adam, I am the angel whom God
placed over you to keep you; then the jewel was moved to the Ka‘ba. That
is the Black Stone, which God deposited in Abii Qubays: Abii Qubays was
a mountain in Khurasan and was moved to Mecca. When 1brahim built
the Ka‘ba he took the Black Stone. Abii Qubays asked Ibrahim to
intercede with God, that it would not be returned to Khurasan, and so it
remained in Mecca.?#3 A tradition of the Prophet says that one should ask
the Black Stone to be a witness on the Day of Resurrection; the Stone will
appear on that Day as intercessor and its intercession will be accepted. It
will have a tongue and lips and it will give favourable evidence for people
who stroked it.2¢4 Several traditions state that the Black Stone was from
Paradise.2*5 The tradition about the Day of the Covenant and the role of
the Black Stone is echoed in the utterance of the Prophet stating that the
Black Stone is God’s right hand and that he who strokes the Black Stone
gives the oath of allegiance to God.2*¢ A vivid description of the role of the
Black Stone during the ceremony of the Covenant is reported on the
authority of the imam al-Bagir. When God took the oath of aliegiance
from mankind He let flow a river sweeter than honey and softer than
foam. Then He ordered the Pen to draw (ink — K.; istamadda) from this

the belly of the Prophet because of hunger: al-Qurtubi, al-*/am bima fi din al-nasara min
al-fasid wa-l-awham, ed. Ahmad Higazi al-Saqqd, Cairo 1398/1978, p. 305; about the
hunger of the Prophet and his Companions see: al-Zurgani, Sarh al-mawahib al-laduniyya,
V, 332-333; and al-Qailytbi, Nawddir, p. 33. Another report says that the Prophet was given
the choice between the privilege of intercession for his people on the Day of Resurrection and
riches like those of Abi Gahl; the Prophet chase the intercession. When the Prophet
ascended to heaven on his mi*rag he asked God to give him the document (a/-sakk) of the
privilege of intercession. God ordered it to be on paper (kdgid) and put it into a stone. The
Prophet carried this stone on his belly. Before his death he ordered Aba Bakr to bury it with
him in his grave (al-Sagsini, op. cir., MS, p. 104).

23 Al-Saffuri, op. cit., p. 226 inf.; a shorter version: al-Sagsini, op. cit., MS, p. 18;
divergent versions about the angel who was turned into the Black Stone and about the
document of the Covenant: 1bn Babiiya, ‘Ilal al-3aré@r, pp- 429431, bab 164.

24 See ‘Abd al-Razziq, al- Musannaf, ed. Habib al-Rahman al-Azam, Beirut 1392, V,
30-31, nos. 8882-8883; Niir al-Din al-Haytami, Magma* al-zawaid, 111, 242; al-Saffuri, op.
cit., p. 227; al-Munawi, Fayd al-qadir, 1, 527, no. 1075; al-Fasi, $if@ al-garam, Cairo 1956, 1,
170 (and sce on the Black Stone ib., pp. 168, 171).

25 See c.g., al-Munawi, op. cit., 111, 408-409, nos. 3799, 3804.

46 Seec.g., al-Munawl, op. cit., 111,410, no. 3805; and see above ad note 238; and see Ibn
Babiya, ‘/lal, p. 424, bab 161, no. 3.
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river, to put down their acknowledgement (of the Covenant — K.) and to
write what will happen until the Day of Resurrection. Then He putit(i.e.,
the written document — K.) in the mouth of the Stone. The stroking of the
Stone during the circumambulation of the Ka‘ba amounts to reiterating
the oath of allegiance (baya) as an acknowledgement of the Covenant.24?

Some scholars identify the Black Stone with the stone which used to
greet the Prophet before he received the revelation.248 Al-‘Adawi, who
records the tradition, records also the discussion of the scholars as to
whether the greeting of the Black Stone was a real one, i.e., consisting of
actual speech, or merely a sound. Consequently the scholars raised the
question whether the Black Stone was a living creature or a lifeless being.
Al-‘Adawi concludes that in any case the Black Stone is a token of
prophethood.24?

The STT story of the Covenant discloses divergent aspects of the event; it
mentions different causes for the sin perpetrated by Adam and makes
much of the prominent role played by ‘Ali and his family in this event.
When Adam and Hawwa’ were introduced into Paradise and God caused
the angels to bow to Adam, he entertained the thought that God had
created none more distinguished than he. God knew what he was thinking
and He summoned him to lift his head: he saw the Throne and on its side
he saw the inscription of the 5ahdda followed by the statement that ‘Alfis
the amir of the faithful. Fatima his wife is the Lady of all the women in the
world and Hasan and Husayn are the lords (sayyida) of the youths of
Paradise. God explained to Adam that these persons were his progeny and
that they were the best creatures in the world; but for them God would
have created neither Adam, nor any of Hell, Paradise, Earth and Sky. God
warned Adam not to look at them with envy or desire their rank. But
Adam did look at them with envy, and thus Satan succeeded in subduing
him by tempting him to eat the fruit of the forbidden tree. Hawwa’ looked
with envy at Fatima; thus Satan put her under his control and she, too, ate
the forbidden fruit.2® Another setting for the story is recorded by al-

247 Ibn Sahrasab, Mandgqib ali abi 1alib, Najaf 1375/1956, 111, 333; (and cf. the utterance
of al-Baqir stroking the Black Stone: allahumma, amanati addaytuha, wa-mitaqita‘ahadtuhu
li-yashada It ‘indaka bi-l-waf@).

248 See Abi al-Baqd’ Muhammad al-‘Umarf al-‘Adawi, Ahwal makkata wa-l-madina,
MS Br. Mus. Or. 11865, fol. 136b, sup.

29 Abg al-Baq®® al-‘Adawi, Ahwdl, fols. 136b — 137a.

250 Ni‘matullah al-Masawi, op. cit., 1, 243-244; al-MaglisT, op. cit., X1, 164-165. A more
detailed version is recorded by al-Katakani, op. cit., I, 82 inf. — 83: Adam and Haww3’ asked
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‘Ayyast: When God showed Adam his progeny during the act of the
Covenant, the Prophet passed by leaning upon ‘Ali followed by Fatima,
Hasan and Husayn. God warned Adam not to envy them lest he would be
expelled from the proximity of God. Then God reiterated his warning
when Adam entered Paradise; Muhammad, ‘AL, Fatima, Hasan and
Husayn were again shown to Adam and he looked at them with envy. He
was asked to give the oath of allegiance (al-wildya), but refrained. He was
later expelled from Paradise. When he repented he invoked God “by the
merit of the Five (mentioned above — K.), vowed allegiance (scil. to the
StTimams —K.)” and God forgave him his sins.25! A very clear exposition
of the story is given by Ni‘matullah al-Misawi: When God created
Paradise He planted that tree for ‘Al b. Abi Talib and his Family (al)
stipulating that nobody should eat from its fruit before him. It is for this
reason that God ordered them not to draw near the tree.252 The tree is
called in the ST7 tradition the Tree of Envy (Sagarat al-hasad). In a
tradition traced back to the imam al-° Askari, the forbidden tree is called
Sagarat al-ilm, the Tree of Knowledge of Muhammad and his Family,
those whom God preferred (@rarahum) above other people. God forbade
to draw near the tree, as it belongs exclusively to Muhammad and his
Family and nobody should take from its fruits except them. It was a
peculiar tree; it bore fruits of various kinds. He who took of the fruit by
God’s permission would be given the knowledge of “the first things and of
the last things™ without having to learn. He who took them without
permission would fail and be considered a disobedient rebel. God ordered
Adam and Hawwa’ not to draw near to the tree in their attempt to gain the
position of Muhammad and his Family and to attain to their excellence. 253

According to some STi sources the Prophet stated that ‘Ali was the first
of his community to announce on the Day of the Covenant his belief in the

to show them the place of the wicked (al-zalimiin), i.c., “those who strive undeservedly to
achieve the rank awarded to ‘Aliand the imams by God™. (This is God’s definition of zalimin
— K.). They saw the wicked in the pit of Hell and witnessed their excruciating suffering. God
again warned them not to envy ‘Ali and the imims who are God's lights on Earth lest they
should be expelled from Paradise and debased: see further ibid., 1, 83 inf.; al-Maglist, op. cit.,
X1, 173.

13t Al-"Ayyasi, op. cit., 1,41, no. 27 (and see ib., no. 28; and see ib, 11,9, no. 8. The phrase
wa-lam nagid lahu ‘azman is explained: “he was not resolute enough in abstaining from envy
towards those whom God had elevated above him™; see al-Katakani, op. cit., 1V, 131, 1 11;
111, 45, . 15 and penult.). Aba al-Hasan b. Muhammad al-Fat@nT al-Nabati al-‘Amilt
al-Isfahani al-Garawi, Mugaddimat tafsir mir'dt al-anwar, Qumm 1391, p. 80 has the
following text: ... bal fi ahbdrin ‘adidatin anna adama (*a 5) lamma lam ya*zim ‘ald gabali
l-wildyati‘azman tdmman ma sara min wltl-‘azmi wa-btuliya bi-hikdyati l-sagarati wa-I-ihragi
mina l-ganna...

32 Ni‘matullah al-Misawi, op. cit., 1, 244,

233 Al-Kataki#ini, op. cit., 1, 79.
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